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Preface

In the Introduction to the story of the Forty-seven R™nins,I have said al-
most as much as is needful by way of preface to my stories.

Those of my readers who are most capable of pointing out the many
shortcomings and faults of my work, will also be the most indulgent to-
wards me; for any one who has been in Japan, and studied Japanese,
knows the great difficulties by which the learner is beset.

For the illustrations, at least, I feel that I need make no apology.
Drawn, in the first instance, by one ïdakŽ, an artist in my employ, they
were cut on wood by a famous wood-engraver at Yedo, and are there-
fore genuine specimens of Japaneseart. Messrs. Dalziel, on examining
the wood blocks, pointed out to me, as an interesting fact, that the lines
are cut with the grain of the wood, after the manner of Albert DŸrer and
some of the old German masters,Ña processwhich has been abandoned
by modern European wood-engravers.

It will be noticed that very little allusion is made in these Tales to the
Emperor and his Court. Although I searcheddiligently, I was able to find
no story in which they played a conspicuous part.

Another class to which no allusion is made is that of the G™shi.The
G™shiare a kind of yeomen, or bonnet-lairds, as they would be called
over the border, living on their own land, and owning no allegiance to
any feudal lord. Their rank is inferior to that of the Samurai, or men of
the military class,between whom and the peasantry they hold a middle
place. Like the Samurai, they wear two swords, and are in many cases
prosperous and wealthy men claiming a descent more ancient than that
of many of the feudal Princes. A large number of them are enrolled
among the Emperor's body-guard; and these have played a conspicuous
part in the recent political changesin Japan,as the most conservative and
anti-foreign element in the nation.

With these exceptions, I think that all classesare fairly represented in
my stories.

The feudal system has passed away like a dissolving view before the
eyes of those who have lived in Japan during the last few years. But
when they arrived there it was in full force, and there is not an incident
narrated in the following pages, however strange it may appear to
Europeans, for the possibility and probability of which those most com-
petent to judge will not vouch. Nor, as many a recent event can prove,
have heroism, chivalry, and devotion gone out of the land altogether. We
may deplore and inveigh against the Yamato Damashi, or Spirit of Old
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Japan, which still breathes in the soul of the Samurai, but we cannot
withhold our admiration from the self-sacrifices which men will still
make for the love of their country.

The first two of the Tales have already appeared in the Fortnightly
Review, and two of the Sermons,with a portion of the Appendix on the
subject of the Hara-Kiri, in the pagesof the Cornhill Magazine. I have to
thank the editors of those periodicals for permission to reprint them
here.

LONDON, January 7, 1871.
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The Forty-Seven R™nins

The books which have been written of late years about Japanhave either
been compiled from official records, or have contained the sketchy im-
pressions of passing travellers. Of the inner life of the Japanesethe world
at large knows but little: their religion, their superstitions, their ways of
thought, the hidden springs by which they moveÑall these are as yet
mysteries. Nor is this to be wondered at. The first Western men who
camein contact with JapanÑI am speaking not of the old Dutch and Por-
tuguese traders and priests, but of the diplomatists and merchants of el-
even years agoÑmet with a cold reception. Above all things, the native
Government threw obstacles in the way of any inquiry into their lan-
guage, literature, and history. The fact was that the Tycoon's Govern-
mentÑwith whom alone, so long as the Mikado remained in seclusion in
his sacredcapital at Ki™to,any relations were maintainedÑknew that the
Imperial purple with which they sought to invest their chief must
quickly fade before the strong sunlight which would be brought upon it
so soon as there should be European linguists capableof examining their
books and records. No opportunity was lost of throwing dust in the eyes
of the new-comers, whom, even in the most trifling details, it was the of-
ficial policy to lead astray. Now, however, there is no causefor conceal-
ment; the Roi FainŽant has shaken off his sloth, and his Maire du Palais,
together, and an intelligible Government, which need not fear scrutiny
from abroad, is the result: the records of the country being but so many
proofs of the Mikado's title to power, there is no reason for keeping up
any show of mystery. The path of inquiry is open to all; and although
there is yet much to be learnt, some knowledge has been attained, in
which it may interest those who stay at home to share.

The recent revolution in Japan has wrought changessocial as well as
political; and it may be that when, in addition to the advance which has
already been made, railways and telegraphs shall have connected the
principal points of the Land of Sunrise, the old Japanese,such as he was
and had been for centuries when we found him eleven short years ago,
will have become extinct. It has appeared to me that no better means
could be chosenof preserving a record of a curious and fast disappearing
civilization than the translation of some of the most interesting national
legends and histories, together with other specimensof literature bearing
upon the same subject. Thus the Japanesemay tell their own tale, their
translator only adding here and there a few words of heading or tag to a
chapter, where an explanation or amplification may seem necessary. I

5



fear that the long and hard nameswill often make my tales tedious read-
ing, but I believe that those who will bear with the difficulty will learn
more of the character of the Japanesepeople than by skimming over de-
scriptions of travel and adventure, however brilliant. The lord and his re-
tainer, the warrior and the priest, the humble artisan and the despised
Eta or pariah, each in his turn will become a leading character in my
budget of stories; and it is out of the mouths of these personagesthat I
hope to show forth a tolerably complete picture of Japanese society.

Having said so much by way of preface, I beg my readers to fancy
themselves wafted away to the shoresof the Bay of YedoÑa fair, smiling
landscape: gentle slopes, crested by a dark fringe of pines and firs, lead
down to the sea;the quaint eavesof many a temple and holy shrine peep
out here and there from the groves; the bay itself is studded with
picturesque fisher-craft, the torches of which shine by night like glow-
worms among the outlying forts; far away to the west loom the goblin-
haunted heights of Oyama, and beyond the twin hills of the HakonŽ
PassÑFuji-Yama, the PeerlessMountain, solitary and grand, stands in
the centre of the plain, from which it sprang vomiting flames twenty-one
centuries ago. 1 For a hundred and sixty years the huge mountain has
been at peace,but the frequent earthquakes still tell of hidden fires, and
none can say when the red-hot stonesand ashesmay once more fall like
rain over five provinces.

In the midst of a nest of venerable trees in Takanawa, a suburb of
Yedo, is hidden Sengakuji, or the Spring-hill Temple, renowned
throughout the length and breadth of the land for its cemetery, which
contains the graves of the Forty-seven. R™nins,2 famous in Japanesehis-
tory, heroes of Japanesedrama, the tale of whose deeds I am about to
transcribe.

1.According to Japanese tradition, in the fifth year of the Emperor K™rei (286 B.C.),
the earth opened in the province of Omi, near Ki™to, and Lake Biwa, sixty miles long
by about eighteen broad, was formed in the shape of a Biwa, or four-stringed lute,
from which it takes its name. At the same time, to compensate for the depression of
the earth, but at a distance of over three hundred miles from the lake, rose Fuji-Yama,
the last eruption of which was in the year 1707. The last great earthquake at Yedo
took place about fifteen years ago. Twenty thousand souls are said to have perished
in it, and the dead were carried away and buried by cartloads; many persons, trying
to escape from their falling and burning houses, were caught in great clefts, which
yawned suddenly in the earth, and as suddenly closed upon the victims, crushing
them to death. For several days heavy shocks continued to be felt, and the people
camped out, not daring to return to such houses as had been spared, nor to build up
those which lay in ruins.
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On the left-hand side of the main court of the temple is a chapel, in
which, surmounted by a gilt figure of Kwanyin, the goddess of mercy,
are enshrined the images of the forty-seven men, and of the master
whom they loved so well. The statues are carved in wood, the facescol-
oured, and the dressesrichly lacquered; as works of art they have great
meritÑthe action of the heroes, each armed with his favourite weapon,
being wonderfully life-like and spirited. Some are venerable men, with
thin, grey hair (one is seventy-seven years old); others are mere boys of
sixteen. Close by the chapel, at the side of a path leading up the hill, is a
little well of pure water, fenced in and adorned with a tiny fernery, over
which is an inscription, setting forth that "This is the well in which the
head was washed; you must not wash your hands or your feet here." A
little further on is a stall, at which a poor old man earns a pittance by
selling books, pictures, and medals, commemorating the loyalty of the
Forty-seven; and higher up yet, shaded by a grove of stately trees, is a
neat inclosure, kept up, as a signboard announces, by voluntary contri-
butions, round which are ranged forty-eight little tombstones, each
decked with evergreens, each with its tribute of water and incense for the
comfort of the departed spirit. There were forty-seven R™nins;there are
forty-eight tombstones, and the story of the forty-eighth is truly charac-
teristic of Japaneseideas of honour. Almost touching the rail of the
graveyard is a more imposing monument under which lies buried the
lord, whose death his followers piously avenged.

And now for the story.
At the beginning of the eighteenth century there lived a daimio, called

Asano Takumi no Kami, the Lord of the castleof Ak™,in the province of

2.The word R™nin means, literally, a "wave-man"; one who is tossed about hither
and thither, as a wave of the sea. It is used to designate persons of gentle blood, en-
titled to bear arms, who, having become separated from their feudal lords by their
own act, or by dismissal, or by fate, wander about the country in the capacity of
somewhat disreputable knights-errant, without ostensible means of living, in some
cases offering themselves for hire to new masters, in others supporting themselves by
pillage; or who, falling a grade in the social scale, go into trade, and become simple
wardsmen. Sometimes it happens that for political reasons a man will become R™nin,
in order that his lord may not be implicated in some deed of blood in which he is
about to engage. Sometimes, also, men become R™nins, and leave their native place
for a while, until some scrape in which they have become entangled shall have blown
over; after which they return to their former allegiance. Nowadays it is not unusual
for men to become R™nins for a time, and engage themselves in the service of for-
eigners at the open ports, even in menial capacities, in the hope that they may pick
up something of the language and lore of Western folks. I know instances of men of
considerable position who have adopted this course in their zeal for education.
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Harima. Now it happened that an Imperial ambassador from the Court
of the Mikado having been sent to the Shogun3

at Yedo, Takumi no Kami and another noble called Kamei Samawere
appointed to receive and feast the envoy; and a high official, named Kira
K™tsukŽno SukŽ,was named to teach them the proper ceremonies to be
observed upon the occasion.The two nobles were accordingly forced to
go daily to the castle to listen to the instructions of K™tsukŽno SukŽ.But
this K™tsukŽno SukŽ was a man greedy of money; and as he deemed
that the presents which the two daimios, according to time-honoured
custom, had brought him in return for his instruction, were mean and
unworthy, he conceived a great hatred against them, and took no pains
in teaching them, but on the contrary rather sought to make laughing-
stocks of them. Takumi no Kami, restrained by a stern sense of duty,
bore his insults with patience; but Kamei Sama, who had less control
over his temper, was violently incensed, and determined to kill K™tsukŽ
no SukŽ.

One night when his duties at the castle were ended, Kamei Sama re-
turned to his own palace, and having summoned his councillors 4 to a
secret conference, said to them: "K™tsukŽno SukŽ has insulted Takumi
no Kami and myself during our service in attendance on the Imperial en-
voy. This is against all decency,and I was minded to kill him on the spot;
but I bethought me that if I did such a deed within the precincts of the
castle,not only would my own life be forfeit, but my family and vassals
would be ruined: so I stayed my hand. Still the life of such a wretch is a
sorrow to the people, and to-morrow when I go to Court I will slay him:
my mind is made up, and I will listen to no remonstrance." And as he
spoke his face became livid with rage.

Now one of Kamei Sama'scouncillors was a man of great judgment,
and when he saw from his lord's manner that remonstrance would be
useless,he said: "Your lordship's words are law; your servant will make

3.The full title of the Tycoon was Sei-i-tai-Shogun, "Barbarian-repressing
Commander-in-chief." The style Tai Kun, Great Prince, was borrowed, in order to
convey the idea of sovereignty to foreigners, at the time of the conclusion of the
Treaties. The envoys sent by the Mikado from Ki™to to communicate to the Shogun
the will of his sovereign were received with Imperial honours, and the duty of enter-
taining them was confided to nobles of rank. The title Sei-i-tai-Shogun was first borne
by Minamoto no Yoritomo, in the seventh month of the year A.D. 1192.
4.Councillor, lit. "elder." The councillors of daimios were of two classes: the Kar™, or

"elder," an hereditary office, held by cadets of the Prince's family, and the Y™nin, or
"man of business," who was selected on account of his merits. These "councillors"
play no mean part in Japanese history.
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all preparations accordingly; and to-morrow, when your lordship goesto
Court, if this K™tsukŽno SukŽ should again be insolent, let him die the
death." And his lord was pleased at this speech,and waited with impa-
tience for the day to break, that he might return to Court and kill his
enemy.

But the councillor went home, and was sorely troubled, and thought
anxiously about what his prince had said. And as he reflected, it oc-
curred to him that since K™tsukŽno SukŽ had the reputation of being a
miser he would certainly be open to a bribe, and that it was better to pay
any sum, no matter how great, than that his lord and his house should be
ruined. So he collected all the money he could, and, giving it to his ser-
vants to carry, rode off in the night to K™tsukŽno SukŽ'spalace,and said
to his retainers: "My master, who is now in attendance upon the Imperial
envoy, owes much thanks to my Lord K™tsukŽno SukŽ,who has been at
so great pains to teach him the proper ceremonies to be observed during
the reception of the Imperial envoy. This is but a shabby present which
he has sent by me, but he hopes that his lordship will condescendto ac-
cept it, and commends himself to his lordship's favour." And, with these
words, he produced a thousand ounces of silver for K™tsukŽno SukŽ,
and a hundred ounces to be distributed among his retainers.

When the latter saw the money their eyessparkled with pleasure, and
they were profuse in their thanks; and begging the councillor to wait a
little, they went and told their master of the lordly present which had ar-
rived with a polite messagefrom Kamei Sama.K™tsukŽno SukŽin eager
delight sent for the councillor into an inner chamber, and, after thanking
him, promised on the morrow to instruct his master carefully in all the
different points of etiquette. So the councillor, seeing the miser's glee, re-
joiced at the successof his plan; and having taken his leave returned
home in high spirits. But Kamei Sama,little thinking how his vassal had
propitiated his enemy, lay brooding over his vengeance,and on the fol-
lowing morning at daybreak went to Court in solemn procession.

When K™tsukŽno SukŽmet him his manner had completely changed,
and nothing could exceed his courtesy. "You have come early to Court
this morning, my Lord Kamei," said he. "I cannot sufficiently admire
your zeal. I shall have the honour to call your attention to several points
of etiquette to-day. I must beg your lordship to excusemy previous con-
duct, which must have seemedvery rude; but I am naturally of a cross-
grained disposition, so I pray you to forgive me." And as he kept on
humbling himself and making fair speeches,the heart of Kamei Sama
was gradually softened, and he renounced his intention of killing him.
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Thus by the cleverness of his councillor was Kamei Sama, with all his
house, saved from ruin.

Shortly after this, Takumi no Kami, who had sent no present, arrived
at the castle, and K™tsukŽno SukŽ turned him into ridicule even more
than before, provoking him with sneers and covert insults; but Takumi
no Kami affected to ignore all this, and submitted himself patiently to
K™tsukŽ no SukŽ's orders.

This conduct, so far from producing a good effect, only made K™tsukŽ
no SukŽdespise him the more, until at last he said haughtily: "Here, my
Lord of Takumi, the ribbon of my sock has come untied; be so good as to
tie it up for me."

Takumi no Kami, although burning with rage at the affront, still
thought that as he was on duty he was bound to obey, and tied up the
ribbon of the sock. Then K™tsukŽno SukŽ, turning from him, petulantly
exclaimed: "Why, how clumsy you are! You cannot so much as tie up the
ribbon of a sock properly! Any one can seethat you are a boor from the
country, and know nothing of the manners of Yedo." And with a scorn-
ful laugh he moved towards an inner room.

But the patience of Takumi no Kami was exhausted; this last insult
was more than he could bear.

"Stop a moment, my lord," cried he.
"Well, what is it?" replied the other. And, as he turned round, Takumi

no Kami drew his dirk, and aimed a blow at his head; but K™tsukŽno
SukŽ, being protected by the Court cap which he wore, the wound was
but a scratch, so he ran away; and Takumi no Kami, pursuing him, tried
a second time to cut him down, but, missing his aim, struck his dirk into
a pillar. At this moment an officer, named Kajikawa Yosobei, seeing the
affray, rushed up, and holding back the infuriated noble, gave K™tsukŽ
no SukŽ time to make good his escape.

Then there arose a great uproar and confusion, and Takumi no Kami
was arrested and disarmed, and confined in one of the apartments of the
palace under the care of the censors.A council was held, and the prison-
er was given over to the safeguard of a daimio, called Tamura Ukiy™no
Daibu, who kept him in closecustody in his own house, to the great grief
of his wife and of his retainers; and when the deliberations of the council
were completed, it was decided that, as he had committed an outrage
and attacked another man within the precincts of the palace, he must
perform hara-kiri,Ñthat is, commit suicide by disembowelling; his goods
must be confiscated, and his family ruined. Suchwas the law. SoTakumi
no Kami performed hara-kiri, his castle of Ak™was confiscated, and his
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retainers having become R™nins,some of them took service with other
daimios, and others became merchants.

Now amongst these retainers was his principal councillor, a man
called Oishi KuranosukŽ, who, with forty-six other faithful dependants,
formed a league to avenge their master's death by killing K™tsukŽno
SukŽ.This Oishi KuranosukŽ was absent at the castle of Ak™at the time
of the affray, which, had he been with his prince, would never have oc-
curred; for, being a wise man, he would not have failed to propitiate K™t-
sukŽ no SukŽby sending him suitable presents;while the councillor who
was in attendance on the prince at Yedo was a dullard, who neglected
this precaution, and so causedthe death of his master and the ruin of his
house.

So Oishi KuranosukŽ and his forty-six companions began to lay their
plans of vengeanceagainst K™tsukŽno SukŽ; but the latter was so well
guarded by a body of men lent to him by a daimio called UyŽsugi Sama,
whose daughter he had married, that they saw that the only way of at-
taining their end would be to throw their enemy off his guard. With this
object they separated and disguised themselves, some as carpenters or
craftsmen, others as merchants; and their chief, KuranosukŽ, went to
Ki™to,and built a house in the quarter called Yamashina, where he took
to frequenting housesof the worst repute, and gave himself up to drunk-
ennessand debauchery, as if nothing were further from his mind than
revenge. K™tsukŽno SukŽ,in the meanwhile, suspecting that Takumi no
Kami's former retainers would be scheming against his life, secretly sent
spies to Ki™to,and caused a faithful account to be kept of all that Kur-
anosukŽ did. The latter, however, determined thoroughly to delude the
enemy into a false security, went on leading a dissolute life with harlots
and winebibbers. One day, as he was returning home drunk from some
low haunt, he fell down in the street and went to sleep, and all the
passers-by laughed him to scorn. It happened that a Satsuma man saw
this, and said: "Is not this Oishi KuranosukŽ, who was a councillor of
Asano Takumi no Kami, and who, not having the heart to avenge his
lord, gives himself up to women and wine? Seehow he lies drunk in the
public street! Faithless beast! Fool and craven! Unworthy the name of a
Samurai!" 5

And he trod on KuranosukŽ's face as he slept, and spat upon him; but
when K™tsukŽno SukŽ'sspies reported all this at Yedo, he was greatly
relieved at the news, and felt secure from danger.

5.Samurai, a man belonging to the BukŽ or military class, entitled to bear arms.
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One day KuranosukŽ's wife, who was bitterly grieved to seeher hus-
band lead this abandoned life, went to him and said: "My lord, you told
me at first that your debauchery was but a trick to make your enemy re-
lax in watchfulness. But indeed, indeed, this has gone too far. I pray and
beseech you to put some restraint upon yourself."

"Trouble me not," replied KuranosukŽ, "for I will not listen to your
whining. Since my way of life is displeasing to you, I will divorce you,
and you may go about your business;and I will buy some pretty young
girl from one of the public-houses, and marry her for my pleasure. I am
sick of the sight of an old woman like you about the house, so get you
goneÑthe sooner the better."

So saying, he flew into a violent rage, and his wife, terror-stricken,
pleaded piteously for mercy.

"Oh, my lord! unsay those terrible words! I have been your faithful
wife for twenty years,and have borne you three children; in sicknessand
in sorrow I have been with you; you cannot be so cruel as to turn me out
of doors now. Have pity! have pity!"

"Ceasethis uselesswailing. My mind is made up, and you must go;
and as the children are in my way also, you are welcome to take them
with you."

When she heard her husband speak thus, in her grief she sought her
eldest son, Oishi Chikara, and begged him to plead for her, and pray that
she might be pardoned. But nothing would turn KuranosukŽ from his
purpose, so his wife was sent away, with the two younger children, and
went back to her native place. But Oishi Chikara remained with his
father.

The spies communicated all this without fail to K™tsukŽno SukŽ,and
he, when he heard how KuranosukŽ, having turned his wife and chil-
dren out of doors and bought a concubine, was grovelling in a life of
drunkenness and lust, began to think that he had no longer anything to
fear from the retainers of Takumi no Kami, who must be cowards,
without the courage to avenge their lord. Soby degreeshe began to keep
a lessstrict watch, and sent back half of the guard which had been lent to
him by his father-in-law, UyŽsugi Sama.Little did he think how he was
falling into the trap laid for him by KuranosukŽ, who, in his zeal to slay
his lord's enemy, thought nothing of divorcing his wife and sending
away his children! Admirable and faithful man!

In this way KuranosukŽ continued to throw dust in the eyesof his foe,
by persisting in his apparently shamelessconduct; but his associatesall
went to Yedo, and, having in their several capacities as workmen and
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pedlars contrived to gain accessto K™tsukŽno SukŽ'shouse, made them-
selves familiar with the plan of the building and the arrangement of the
different rooms, and ascertained the character of the inmates, who were
brave and loyal men, and who were cowards; upon all of which matters
they sent regular reports to KuranosukŽ. And when at last it became
evident from the letters which arrived from Yedo that K™tsukŽno SukŽ
was thoroughly off his guard, KuranosukŽ rejoiced that the day of ven-
geancewas at hand; and, having appointed a trysting-place at Yedo, he
fled secretly from Ki™to,eluding the vigilance of his enemy's spies. Then
the forty-seven men, having laid all their plans, bided their time
patiently.

It was now midwinter, the twelfth month of the year, and the cold was
bitter. One night, during a heavy fall of snow, when the whole world
was hushed, and peaceful men were stretched in sleep upon the mats,
the R™ninsdetermined that no more favourable opportunity could occur
for carrying out their purpose. So they took counsel together, and, hav-
ing divided their band into two parties, assigned to each man his post.
One band, led by Oishi KuranosukŽ, was to attack the front gate, and the
other, under his son Oishi Chikara, was to attack the postern of K™tsukŽ
no SukŽ'shouse; but as Chikara was only sixteen years of age, Yoshida
ChiuzayŽmon was appointed to act as his guardian. Further it was ar-
ranged that a drum, beaten at the order of KuranosukŽ, should be the
signal for the simultaneous attack; and that if any one slew K™tsukŽno
SukŽ and cut off his head he should blow a shrill whistle, as a signal to
his comrades, who would hurry to the spot, and, having identified the
head, carry it off to the temple called Sengakuji, and lay it as an offering
before the tomb of their dead lord. Then they must report their deed to
the Government, and await the sentenceof death which would surely be
passed upon them. To this the R™ninsone and all pledged themselves.
Midnight was fixed upon as the hour, and the forty-seven comrades,
having made all ready for the attack, partook of a last farewell feast to-
gether, for on the morrow they must die. Then Oishi KuranosukŽ ad-
dressed the band, and saidÑ

"To-night we shall attack our enemy in his palace; his retainers will
certainly resist us, and we shall be obliged to kill them. But to slay old
men and women and children is a pitiful thing; therefore, I pray you
each one to take great heed lest you kill a single helpless person." His
comrades all applauded this speech,and so they remained, waiting for
the hour of midnight to arrive.
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When the appointed hour came, the R™ninsset forth. The wind
howled furiously, and the driving snow beat in their faces; but little
cared they for wind or snow as they hurried on their road, eager for re-
venge. At last they reached K™tsukŽno SukŽ'shouse, and divided them-
selves into two bands; and Chikara, with twenty-three men, went round
to the back gate. Then four men, by means of a ladder of ropes which
they hung on to the roof of the porch, effected an entry into the court-
yard; and, as they saw signs that all the inmates of the house were
asleep, they went into the porter's lodge where the guard slept, and, be-
fore the latter had time to recover from their astonishment, bound them.
The terrified guard prayed hard for mercy, that their lives might be
spared; and to this the R™ninsagreed on condition that the keys of the
gate should be given up; but the others tremblingly said that the keys
were kept in the house of one of their officers, and that they had no
meansof obtaining them. Then the R™ninslost patience, and with a ham-
mer dashed in pieces the big wooden bolt which secured the gate, and
the doors flew open to the right and to the left. At the sametime Chikara
and his party broke in by the back gate.

Then Oishi KuranosukŽ sent a messengerto the neighbouring houses,
bearing the following message:Ñ"We, the R™ninswho were formerly in
the service of Asano Takumi no Kami, are this night about to break into
the palace of K™tsukŽno SukŽ, to avenge our lord. As we are neither
night robbers nor ruffians, no hurt will be done to the neighbouring
houses.We pray you to set your minds at rest." And as K™tsukŽno SukŽ
was hated by his neighbours for his covetousness, they did not unite
their forces to assist him. Another precaution was yet taken. Lest any of
the people inside should run out to call the relations of the family to the
rescue,and these coming in force should interfere with the plans of the
R™nins,KuranosukŽ stationed ten of his men armed with bows on the
roof of the four sides of the courtyard, with orders to shoot any retainers
who might attempt to leave the place. Having thus laid all his plans and
posted his men, KuranosukŽ with his own hand beat the drum and gave
the signal for attack.

Ten of K™tsukŽno SukŽ's retainers, hearing the noise, woke up; and,
drawing their swords, rushed into the front room to defend their master.
At this moment the R™nins,who had burst open the door of the front
hall, entered the same room. Then arose a furious fight between the two
parties, in the midst of which Chikara, leading his men through the
garden, broke into the back of the house; and K™tsukŽno SukŽ, in terror
of his life, took refuge, with his wife and female servants, in a closet in
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the verandah; while the rest of his retainers, who slept in the barrack out-
side the house, made ready to go to the rescue.But the R™ninswho had
come in by the front door, and were fighting with the ten retainers,
ended by overpowering and slaying the latter without losing one of their
own number; after which, forcing their way bravely towards the back
rooms, they were joined by Chikara and his men, and the two bands
were united in one.

By this time the remainder of K™tsukŽno SukŽ'smen had come in, and
the fight becamegeneral; and KuranosukŽ, sitting on a camp-stool, gave
his orders and directed the R™nins.Soon the inmates of the house per-
ceived that they were no match for their enemy, so they tried to send out
intelligence of their plight to UyŽsugi Sama, their lord's father-in-law,
begging him to come to the rescuewith all the force at his command. But
the messengerswere shot down by the archers whom KuranosukŽ had
posted on the roof. So no help coming, they fought on in despair. Then
KuranosukŽ cried out with a loud voice: "K™tsukŽno SukŽ alone is our
enemy; let some one go inside and bring him forth. dead or alive!"

Now in front of K™tsukŽno SukŽ'sprivate room stood three brave re-
tainers with drawn swords. The first was Kobayashi HŽhachi, the second
was Waku Handaiyu, and the third was Shimidzu Ikkaku, all good men
and true, and expert swordsmen. So stoutly did these men lay about
them that for a while they kept the whole of the R™ninsat bay, and at
one moment even forced them back. When Oishi KuranosukŽ saw this,
he ground his teeth with rage, and shouted to his men: "What! did not
every man of you swear to lay down his life in avenging his lord, and
now are you driven back by three men? Cowards, not fit to be spoken to!
to die fighting in a master's causeshould be the noblest ambition of a re-
tainer!" Then turning to his own son Chikara, he said, "Here, boy! engage
those men, and if they are too strong for you, die!"

Spurred by these words, Chikara seized a spear and gave battle to
Waku Handaiyu, but could not hold his ground, and backing by degrees,
was driven out into the garden, where he missed his footing and slipped
into a pond, but as Handaiyu, thinking to kill him, looked down into the
pond, Chikara cut his enemy in the leg and causedhim to fall, and then,
crawling out of the water dispatched him. In the meanwhile Kobayashi
HŽhachi and Shimidzu Ikkaku had been killed by the other R™nins,and
of all K™tsukŽno SukŽ's retainers not one fighting man remained. Chi-
kara, seeing this, went with his bloody sword in his hand into a back
room to searchfor K™tsukŽno SukŽ,but he only found the son of the lat-
ter, a young lord named Kira SahioyŽ,who, carrying a halberd, attacked
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him, but was soon wounded and fled. Thus the whole of K™tsukŽno
SukŽ'smen having been killed, there was an end of the fighting; but as
yet there was no trace of K™tsukŽ no SukŽ to be found.

Then KuranosukŽ divided his men into several parties and searched
the whole house, but all in vain; women and children weeping were
alone to be seen.At this the forty-seven men began to lose heart in re-
gret, that after all their toil they had allowed their enemy to escapethem,
and there was a moment when in their despair they agreed to commit
suicide together upon the spot; but they determined to make one more
effort. So KuranosukŽ went into K™tsukŽno SukŽ's sleeping-room, and
touching the quilt with his hands, exclaimed, "I have just felt the bed-
clothes and they are yet warm, and so methinks that our enemy is not far
off. He must certainly be hidden somewhere in the house." Greatly ex-
cited by this, the R™ninsrenewed their search.Now in the raised part of
the room, near the place of honour, there was a picture hanging; taking
down this picture, they saw that there was a large hole in the plastered
wall, and on thrusting a spear in they could feel nothing beyond it. So
one of the R™nins,called Yazama Jiutar™,got into the hole, and found
that on the other side there was a little courtyard, in which there stood
an outhouse for holding charcoal and firewood. Looking into the out-
house, he spied something white at the further end, at which he struck
with his spear, when two armed men sprang out upon him and tried to
cut him down, but he kept them back until one of his comrades came up
and killed one of the two men and engaged the other, while Jiutar™
entered the outhouse and felt about with his spear. Again seeing
something white, he struck it with his lance, when a cry of pain betrayed
that it was a man; so he rushed up, and the man in white clothes, who
had been wounded in the thigh, drew a dirk and aimed a blow at him.
But Jiutar™wrested the dirk from him, and clutching him by the collar,
dragged him out of the outhouse. Then the other R™nincame up, and
they examined the prisoner attentively, and saw that he was a noble-
looking man, some sixty years of age, dressed in a white satin sleeping-
robe, which was stained by the blood from the thigh-wound which, Ji-
utar™had inflicted. The two men felt convinced that this was no other
than K™tsukŽno SukŽ,and they asked him his name, but he gave no an-
swer, so they gave the signal whistle, and all their comrades collected to-
gether at the call; then Oishi KuranosukŽ, bringing a lantern, scannedthe
old man's features, and it was indeed K™tsukŽno SukŽ; and if further
proof were wanting, he still bore a scar on his forehead where their mas-
ter, Asano Takumi no Kami, had wounded him during the affray in the
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castle.There being no possibility of mistake, therefore, Oishi KuranosukŽ
went down on his knees, and addressing the old man very respectfully,
saidÑ

"My lord, we are the retainers of Asano Takumi no Kami. Last year
your lordship and our master quarrelled in the palace, and our master
was sentencedto hara-kiri, and his family was ruined. We have come to-
night to avenge him, as is the duty of faithful and loyal men. I pray your
lordship to acknowledge the justice of our purpose. And now, my lord,
we beseechyou to perform hara-kiri. I myself shall have the honour to
act as your second, and when, with all humility, I shall have received
your lordship's head, it is my intention to lay it as an offering upon the
grave of Asano Takumi no Kami."

Thus, in consideration of the high rank of K™tsukŽno SukŽ,the R™nins
treated him with the greatest courtesy, and over and over again en-
treated him to perform hara-kiri. But he crouched speechlessand trem-
bling. At last KuranosukŽ, seeing that it was vain to urge him to die the
death of a nobleman, forced him down, and cut off his head with the
same dirk with which Asano Takumi no Kami had killed himself. Then
the forty-seven comrades, elated at having accomplished their design,
placed the head in a bucket, and prepared to depart; but before leaving
the house they carefully extinguished all the lights and fires in the place,
lest by any accident a fire should break out and the neighbours suffer.

As they were on their way to Takanawa, the suburb in which the
temple called Sengakuji stands, the day broke; and the people flocked
out to see the forty-seven men, who, with their clothes and arms all
blood-stained, presented a terrible appearance; and every one praised
them, wondering at their valour and faithfulness. But they expected
every moment that K™tsukŽno SukŽ's father-in-law would attack them
and carry off the head, and made ready to die bravely sword in hand.
However, they reached Takanawa in safety, for Matsudaira Aki no
Kami, one of the eighteen chief daimios of Japan,of whose house Asano
Takumi no Kami had been a cadet, had been highly pleased when he
heard of the last night's work, and he had made ready to assist the R™n-
ins in casethey were attacked. So K™tsukŽno SukŽ'sfather-in-law dared
not pursue them.

At about seven in the morning they came opposite to the palace of
Matsudaira Mutsu no Kami, the Prince of Sendai,and the Prince, hearing
of it, sent for one of his councillors and said: "The retainers of Takumi no
Kami have slain their lord's enemy, and are passing this way; I cannot
sufficiently admire their devotion, so, as they must be tired and hungry
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after their night's work, do you go and invite them to come in here, and
set some gruel and a cup of wine before them."

So the councillor went out and said to Oishi KuranosukŽ: "Sir, I am a
councillor of the Prince of Sendai, and my master bids me beg you, as
you must be worn out after all you have undergone, to come in and par-
take of such poor refreshment aswe can offer you. This is my messageto
you from my lord."

"I thank you, sir," replied KuranosukŽ. "It is very good of his lordship
to trouble himself to think of us. We shall accept his kindness gratefully."

So the forty-seven R™ninswent into the palace, and were feasted with
gruel and wine, and all the retainers of the Prince of Sendai came and
praised them.

Then KuranosukŽ turned to the councillor and said, "Sir, we are truly
indebted to you for this kind hospitality; but as we have still to hurry to
Sengakuji, we must needs humbly take our leave." And, after returning
many thanks to their hosts, they left the palace of the Prince of Sendai
and hastened to Sengakuji, where they were met by the abbot of the
monastery, who went to the front gate to receive them, and led them to
the tomb of Takumi no Kami.

And when they came to their lord's grave, they took the head of K™t-
sukŽ no SukŽ,and having washed it clean in a well hard by, laid it as an
offering before the tomb. When they had done this, they engaged the
priests of the temple to come and read prayers while they burnt incense:
first Oishi KuranosukŽ burnt incense, and then his son Oishi Chikara,
and after them the other forty-five men performed the same ceremony.
Then KuranosukŽ, having given all the money that he had by him to the
abbot, saidÑ

"When we forty-seven men shall have performed hara-kiri, I beg you
to bury us decently. I rely upon your kindness. This is but a trifle that I
have to offer; such as it is, let it be spent in masses for our souls!"

And the abbot, marvelling at the faithful courage of the men, with
tears in his eyespledged himself to fulfil their wishes. So the forty-seven
R™nins,with their minds at rest, waited patiently until they should re-
ceive the orders of the Government.

At last they were summoned to the Supreme Court, where the gov-
ernors of Yedo and the public censorshad assembled;and the sentence
passedupon them was as follows: "Whereas, neither respecting the dig-
nity of the city nor fearing the Government, having leagued yourselves
together to slay your enemy, you violently broke into the house of Kira
K™tsukŽno SukŽ by night and murdered him, the sentenceof the Court

18



is, that, for this audacious conduct, you perform hara-kiri." When the
sentencehad been read, the forty-seven R™ninswere divided into four
parties, and handed over to the safe keeping of four different daimios;
and sheriffs were sent to the palacesof those daimios in whose presence
the R™ninswere made to perform hara-kiri. But, as from the very begin-
ning they had all made up their minds that to this end they must come,
they met their death nobly; and their corpseswere carried to Sengakuji,
and buried in front of the tomb of their master, Asano Takumi no Kami.
And when the fame of this becamenoised abroad, the people flocked to
pray at the graves of these faithful men.

Among those who came to pray was a Satsumaman, who, prostrating
himself before the grave of Oishi KuranosukŽ, said: "When I saw you ly-
ing drunk by the roadside at Yamashina, in Ki™to,I knew not that you
were plotting to avenge your lord; and, thinking you to be a faithless
man, I trampled on you and spat in your face as I passed. And now I
have come to ask pardon and offer atonement for the insult of last year."
With those words he prostrated himself again before the grave, and,
drawing a dirk from his girdle, stabbed himself in the belly and died.
And the chief priest of the temple, taking pity upon him, buried him by
the side of the R™nins;and his tomb still remains to be seenwith those of
the forty-seven comrades.

This is the end of the story of the forty-seven R™nins.
A terrible picture of fierce heroism which it is impossible not to ad-

mire. In the Japanesemind this feeling of admiration is unmixed, and
hence it is that the forty-seven R™ninsreceive almost divine honours.
Pious hands still deck their graves with green boughs and burn incense
upon them; the clothes and arms which they wore are preserved care-
fully in a fire-proof store-house attached to the temple, and exhibited
yearly to admiring crowds, who behold them probably with little less
veneration than is accorded to the relics of Aix-la-Chapelle or Tr•ves;
and once in sixty years the monks of Sengakuji reap quite a harvest for
the good of their temple by holding a commemorative fair or festival, to
which the people flock during nearly two months.

A silver key once admitted me to a private inspection of the relics. We
were ushered, my friend and myself, into a back apartment of the spa-
cious temple, overlooking one of those marvellous miniature gardens,
cunningly adorned with rockeries and dwarf trees, in which the Japanese
delight. One by one, carefully labelled and indexed boxes containing the
precious articles were brought out and opened by the chief priest. Such a
curious medley of old rags and scraps of metal and wood! Home-made
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chain armour, composed of wads of leather secured together by piecesof
iron, bear witness to the secrecywith which the R™ninsmade ready for
the fight. To have bought armour would have attracted attention, so they
made it with their own hands. Old moth-eaten surcoats, bits of helmets,
three flutes, a writing-box that must have been any age at the time of the
tragedy, and is now tumbling to pieces; tattered trousers of what once
was rich silk brocade, now all unravelled and befringed; scraps of leath-
er, part of an old gauntlet, crests and badges, bits of sword handles,
spear-heads and dirks, the latter all red with rust, but with certain
patchesmore deeply stained as if the fatal clots of blood were never to be
blotted out: all thesewere reverently shown to us. Among the confusion
and litter were a number of documents, Yellow with ageand much worn
at the folds. One was a plan of K™tsukŽno SukŽ'shouse, which one of
the R™ninsobtained by marrying the daughter of the builder who de-
signed it. Three of the manuscripts appeared to me so curious that I ob-
tained leave to have copies taken of them.

The first is the receipt given by the retainers of K™tsukŽno SukŽ'sson
in return for the head of their lord's father, which the priests restored to
the family, and runs as follows:Ñ

"MEMORANDUM:Ñ
ITEM. ONE HEAD.
ITEM. ONE PAPER PARCEL.
The above articles are acknowledged to have been received.
Signed, {SAYADA MAGOBELI.(Loc. sigill.)
{ SAITï KUNAI.(Loc. sigill.)
"To the priests deputed from the Temple Sengakuji,
His Reverence SEKISHI,
His Reverence ICHIDON."
The second paper is a document explanatory of their conduct, a copy

of which was found on the person of each of the forty-seven men:Ñ
"Last year, in the third month, Asano Takumi no Kami, upon the occa-

sion of the entertainment of the Imperial ambassador,was driven, by the
force of circumstances,to attack and wound my Lord K™tsukŽno SukŽin
the castle, in order to avenge an insult offered to him. Having done this
without considering the dignity of the place, and having thus disreg-
arded all rules of propriety, he was condemned to hara-kiri, and his
property and castle of Ak™ were forfeited to the State, and were de-
livered up by his retainers to the officers deputed by the Shogun to re-
ceive them. After this his followers were all dispersed. At the time of the
quarrel the high officials present prevented Asano Takumi no Kami from

20



carrying out his intention of killing his enemy, my Lord K™tsukŽno
SukŽ.So Asano Takumi no Kami died without having avenged himself,
and this was more than his retainers could endure. It is impossible to re-
main under the same heaven with the enemy of lord or father; for this
reason we have dared to declare enmity against a personage of so exal-
ted rank. This day we shall attack Kira K™tsukŽno SukŽ, in order to fin-
ish the deed of vengeance which was begun by our dead lord. If any
honourable person should find our bodies after death, he is respectfully
requested to open and read this document.

"15th year of Genroku. 12th month.
"Signed, OISHI KURANOSUKƒ, Retainer of Asano
Takumi no Kami, and forty-six others." 6

The third manuscript is a paper which the Forty-seven R™ninslaid
upon the tomb of their master, together with the head of Kira K™tsukŽno
SukŽ:Ñ

"The 15th year of Genroku, the 12th month, and 15th day. We have
come this day to do homage here, forty-seven men in all, from Oishi
KuranosukŽ down to the foot-soldier, Terasaka KichiyŽmon, all cheer-
fully about to lay down our lives on your behalf. We reverently an-
nounce this to the honoured spirit of our dead master. On the 14th day of
the third month of last year our honoured master was pleased to attack
Kira K™tsukŽno SukŽ,for what reasonwe know not. Our honoured mas-
ter put an end to his own life, but Kira K™tsukŽno SukŽlived. Although
we fear that after the decree issued by the Government this plot of ours
will be displeasing to our honoured master, still we, who have eaten of
your food, could not without blushing repeat the verse, 'Thou shalt not
live under the same heaven nor tread the same earth with the enemy of
thy father or lord,' nor could we have dared to leave hell and present
ourselves before you in paradise, unless we had carried out the ven-
geancewhich you began. Every day that we waited seemedas three au-
tumns to us. Verily, we have trodden the snow for one day, nay, for two
days, and have tasted food but once. The old and decrepit, the sick and
ailing, have come forth gladly to lay down their lives. Men might laugh
at us, as at grasshoppers trusting in the strength of their arms, and thus
shame our honoured lord; but we could not halt in our deed of

6.It is usual for a Japanese, when bent upon some deed of violence, the end of
which, in his belief, justifies the means, to carry about with him a document, such as
that translated above, in which he sets forth his motives, that his character may be
cleared after death.
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vengeance.Having taken counsel together last night, we have escorted
my Lord K™tsukŽ no SukŽ hither to your tomb. This dirk, 7

by which our honoured lord set great store last year, and entrusted to
our care, we now bring back. If your noble spirit be now present before
this tomb, we pray you, as a sign, to take the dirk, and, striking the head
of your enemy with it a second time, to dispel your hatred for ever. This
is the respectful statement of forty-seven men."

The text, "Thou shalt not live under the same heaven with the enemy
of thy father," is basedupon the Confucian books. Dr. Legge, in his "Life
and Teachings of Confucius," p. 113, has an interesting paragraph sum-
ming up the doctrine of the sage upon the subject of revenge.

"In the second book of the 'Le Ke' there is the following pas-
sage:Ñ'With the slayer of his father a man may not live under the same
heaven; against the slayer of his brother a man must never have to go
home to fetch a weapon; with the slayer of his friend a man may not live
in the same State.'The lex talionis is here laid down in its fullest extent.
The 'Chow Le' tells us of a provision made against the evil consequences
of the principle by the appointment of a minister called 'The Reconciler.'
The provision is very inferior to the cities of refuge which were set apart
by Moses for the manslayer to flee to from the fury of the avenger. Such
as it was, however, it existed, and it is remarkable that Confucius, when
consulted on the subject, took no notice of it, but affirmed the duty of
blood-revenge in the strongest and most unrestricted terms. His disciple,
Tsze Hea, asked him, 'What course is to be pursued in the murder of a
father or mother?' He replied, 'The son must sleep upon a matting of
grass with his shield for his pillow; he must decline to take office; he
must not live under the same heaven with the slayer. When he meets
him in the market-place or the court, he must have his weapon ready to
strike him.' 'And what is the course in the murder of a brother?' 'The sur-
viving brother must not take office in the sameStatewith the slayer; yet,
if he go on his prince's service to the Statewhere the slayer is, though he
meet him, he must not fight with him.' 'And what is the course in the
murder of an uncle or cousin?' 'In this casethe nephew or cousin is not
the principal. If the principal, on whom the revenge devolves, can take it,
he has only to stand behind with his weapon in his hand, and support
him.'"

I will add one anecdote to show the sanctity which is attached to the
graves of the Forty-seven. In the month of September1868,a certain man

7.The dirk with which Asano Takumi no Kumi disembowelled himself and with
which Oishi KuranosukŽ cut off K™tsukŽ no SukŽ's head.
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came to pray before the grave of Oishi Chikara. Having finished his
prayers, he deliberately performed hara-kiri, 8

and, the belly wound not being mortal, dispatched himself by cutting
his throat. Upon his person were found papers setting forth that, being a
R™ninand without means of earning a living, he had petitioned to be al-
lowed to enter the clan of the Prince of Ch™shiu,which he looked upon
as the noblest clan in the realm; his petition having beenrefused, nothing
remained for him but to die, for to be a R™ninwas hateful to him, and he
would serve no other master than the Prince of Ch™shiu:what more fit-
ting place could he find in which to put an end to his life than the grave-
yard of these Braves?This happened at about two hundred yards' dis-
tance from my house, and when I saw the spot an hour or two later, the
ground was all bespattered with blood, and disturbed by the death-
struggles of the man.

8.A purist in Japanese matters may object to the use of the words hara-kiri instead of
the more elegant expression Seppuku. I retain the more vulgar form as being better
known, and therefore more convenient.
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The Loves of Gompachi And Komurasaki

Within two miles or so from Yedo, and yet well away from the toil and
din of the great city, stands the village of Meguro. Once past the out-
skirts of the town, the road leading thither is bounded on either side by
woodlands rich in an endless variety of foliage, broken at intervals by
the long, low line of villages and hamlets. As we draw near to Meguro,
the scenery, becoming more and more rustic, increasesin beauty. Deep
shady lanes, bordered by hedgerows as luxurious as any in England,
lead down to a valley of rice fields bright with the emerald green of the
young crops. To the right and to the left rise knolls of fantastic shape,
crowned with a profusion of Cryptomerias, Scotch firs and other cone-
bearing trees, and fringed with thickets of feathery bamboos, bending
their stems gracefully to the light summer breeze. Wherever there is a
spot shadier and pleasanter to look upon than the rest, there may be seen
the red portal of a shrine which the simple piety of the country folk has
raised to Inari Sama,the patron god of farming, or to some other tutelary
deity of the place. At the eastern outlet of the valley a strip of blue sea
bounds the horizon; westward are the distant mountains. In the fore-
ground, in front of a farmhouse, snug-looking, with its roof of velvety-
brown thatch, a troop of sturdy urchins, suntanned and stark naked, are
frisking in the wildest gambols, all heedlessof the scolding voice of the
withered old grandam who sits spinning and minding the house, while
her son and his wife are away toiling at some outdoor labour. Close at
our feet runs a stream of pure water, in which a group of countrymen are
washing the vegetableswhich they will presently shoulder and carry off
to sell by auction in the suburbs of Yedo. Not the least beauty of the
sceneconsists in the wondrous clearnessof an atmosphere so transpar-
ent that the most distant outlines are scarcely dimmed, while the details
of the nearer ground stand out in sharp, bold relief, now lit by the rays of
a vertical sun, now darkened under the flying shadows thrown by the
fleecy clouds which sail acrossthe sky. Under such a heaven,what paint-
er could limn the lights and shadeswhich flit over the woods, the pride
of Japan,whether in late autumn, when the russets and yellows of our
own trees are mixed with the deep crimson glow of the maples, or in
spring-time, when plum and cherry trees and wild camelliasÑgiants,
fifty feet highÑare in full blossom?

All that we see is enchanting, but there is a strange stillness in the
groves; rarely does the song of a bird break the silence; indeed, I know
but one warbler whose note has any music in it, the uguisu, by some
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enthusiasts called the JapanesenightingaleÑat best, a king in the king-
dom of the blind. The scarcity of animal life of all descriptions, man and
mosquitoes alone excepted, is a standing wonder to the traveller; the
sportsman must toil many a weary mile to get a shot at boar, or deer, or
pheasant; and the plough of the farmer and the trap of the poacher, who
works in and out of season,threaten to exterminate all wild creatures;
unless, indeed, the Government should, as they threatened in the spring
of 1869,put in force some adaptation of European game-laws. But they
are lukewarm in the matter; a little hawking on a duck-pond satisfies the
cravings of the modern Japanesesportsman, who knows that, game-laws
or no game-laws, the wild fowl will never fail in winter; and the days are
long past when my Lord the Shogun used to ride forth with a mighty
company to the wild places about Mount Fuji, there camping out and
hunting the boar, the deer, and the wolf, believing that in so doing he
was fostering a manly and military spirit in the land.

There is one serious drawback to the enjoyment of the beauties of the
Japanesecountry, and that is the intolerable affront which is continually
offered to one's senseof smell; the whole of what should form the sewer-
age of the city is carried out on the backs of men and horses, to be
thrown upon the fields; and, if you would avoid the overpowering nuis-
ance,you must walk handkerchief in hand, ready to shut out the stench
which assails you at every moment.

It would seemnatural, while writing of the Japanesecountry, to say a
few words about the peasantry, their relation to the lord of the soil, and
their government. But these I must reserve for another place. At present
our dealings are with the pretty village of Meguro.

At the bottom of a little lane, closeto the entrance of the village, stands
an old shrine of the Shint™(the form of hero-worship which existed in
Japan before the introduction of Confucianism or of Buddhism), sur-
rounded by lofty Cryptomerias. The trees around a Shint™shrine are
specially under the protection of the god to whom the altar is dedicated;
and, in connection with them, there is a kind of magic still respected by
the superstitious, which recalls the waxen dolls, through the medium of
which sorcerers of the middle ages in Europe, and indeed those of an-
cient Greece,as Theocritus tells us, pretended to kill the enemiesof their
clients. This is called Ushi no toki mairi, or "going to worship at the hour
of the ox,"9

9.The Chinese, and the Japanese following them, divide the day of twenty-four
hours into twelve periods, each of which has a sign something like the signs of the
Zodiac:Ñ
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and is practised by jealous women who wish to be revenged upon
their faithless lovers.

When the world is at rest, at two in the morning, the hour of which the
ox is the symbol, the woman rises; she dons a white robe and high san-
dals or clogs; her coif is a metal tripod, in which are thrust three lighted
candles; around her neck she hangs a mirror, which falls upon her bos-
om; in her left hand she carries a small straw figure, the effigy of the lov-
er who has abandoned her, and in her right she grasps a hammer and
nails, with which she fastensthe figure to one of the sacredtrees that sur-
round the shrine. There she prays for the death of the traitor, vowing
that, if her petition be heard, she will herself pull out the nails which
now offend the god by wounding the mystic tree. Night after night she
comes to the shrine, and each night she strikes in two or more nails, be-
lieving that every nail will shorten her lover's life, for the god, to savehis
tree, will surely strike him dead.

Meguro is one of the many places round Yedo to which the good cit-
izens flock for purposes convivial or religious, or both; hence it is that,

10.Midnight until two in the morning is represented by the rat.
11.2 a.m. " 4 a.m. " " ox.
12.4 a.m. " 6 a.m. " " tiger.
13.6 a.m. " 8 a.m. " " hare.
14.8 a.m. " 10 a.m. " " dragon.
15.10 a.m. " 12 noon " " snake.
16.12 noon " 2 p.m. " " horse.
17.2 p.m. " 4 p.m. " " ram.
18.4 p.m. " 6 p.m. " " ape.
19.6 p.m. " 8 p.m. " " cock.
20.8 p.m. " 10 p.m. " " hog.
21.10 p.m. " Midnight " " fox.
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cheek by jowl with the old shrines and temples, you will find many a
pretty tea-house, standing at the rival doors of which Mesdemoiselles
Sugar, Wave of the Sea, Flower, Seashore, and Chrysanthemum are
pressing in their invitations to you to enter and rest. Not beautiful these
damsels, if judged by our standard, but the charm of Japanesewomen
lies in their manner and dainty little ways, and the tea-housegirl, being a
professional decoy-duck, is an adept in the art of flirting,Ñen tout bien
tout honneur, be it remembered; for she is not to be confounded with the
frail beauties of the Yoshiwara, nor even with her sisterhood near the
ports open to foreigners, and to their corrupting influence. For, strange
as it seems, our contact all over the East has an evil effect upon the
natives.

In one of the tea-houses a thriving trade is carried on in the sale of
wooden tablets, some six inches square, adorned with the picture of a
pink cuttlefish on a bright blue ground. These are ex-votos, destined to
be offered up at the Temple of Yakushi Niurai, the Buddhist ®sculapius,
which stands opposite, and concerning the foundation of which the fol-
lowing legend is told.

In the days of old there was a priest called Jikaku, who at the age of
forty years, it being the autumn of the tenth year of the period called
Tench™(A.D. 833),was suffering from diseaseof the eyes,which had at-
tacked him three years before. In order to be healed from this diseasehe
carved a figure of Yakushi Niurai, to which he used to offer up his pray-
ers. Five years later he went to China, taking with him the figure as his
guardian saint, and at a place called Kairetsu it protected him from rob-
bers and wild beastsand from other calamities. There he passedhis time
in studying the sacred laws both hidden and revealed, and after nine
years set sail to return to Japan.When he was on the high seasa storm
arose,and a great fish attacked and tried to swamp the ship, so that the
rudder and mast were broken, and the nearestshore being that of a land
inhabited by devils, to retreat or to advance was equally dangerous.
Then the holy man prayed to the patron saint whose image he carried,
and as he prayed, behold the true Yakushi Niurai appeared in the centre
of the ship, and said to himÑ

"Verily, thou hast travelled far that the sacred laws might be revealed
for the salvation of many men; now, therefore, take my image, which
thou carriest in thy bosom, and cast it into the sea, that the wind may
abate, and that thou mayest be delivered from this land of devils."

The commands of the saints must be obeyed, so with tears in his eyes,
the priest threw into the seathe sacred image which he loved. Then did
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the wind abate, and the waves were stilled, and the ship went on her
course as though she were being drawn by unseen hands until she
reached a safe haven. In the tenth month of the same year the priest
again set sail, trusting to the power of his patron saint, and reached the
harbour of Tsukushi without mishap. For three years he prayed that the
image which he had castaway might be restored to him, until at last one
night he was warned in a dream that on the sea-shoreat Matsura Yak-
ushi Niurai would appear to him. In consequenceof this dream he went
to the province of Hizen, and landed on the sea-shoreat Hirato, where,
in the midst of a blaze of light, the image which he had carved appeared
to him twice, riding on the back of a cuttlefish. Thus was the image re-
stored to the world by a miracle. In commemoration of his recovery from
the diseaseof the eyes and of his preservation from the dangers of the
sea, that these things might be known to all posterity, the priest estab-
lished the worship of Tako Yakushi Niurai ("Yakushi Niurai of the Cut-
tlefish") and came to Meguro, where he built the Temple of Fud™Sama,
22 another Buddhist divinity. At this time there was an epidemic of
small-pox in the village, so that men fell down and died in the street, and
the holy man prayed to Fud™Sama that the plague might be stayed.
Then the god appeared to him, and saidÑ

"The saint Yakushi Niurai of the Cuttlefish, whose image thou carriest,
desires to have his place in this village, and he will heal this plague.
Thou shalt, therefore, raise a temple to him here that not only this small-
pox, but other diseases for future generations, may be cured by his
power."

Hearing this, the priest shed tears of gratitude, and having chosen a
piece of fine wood, carved a large figure of his patron saint of the cuttle-
fish, and placed the smaller image inside of the larger, and laid it up in
this temple, to which people still flock that they may be healed of their
diseases.

Such is the story of the miracle, translated from a small ill-printed
pamphlet sold by the priests of the temple, all the decorations of which,
even to a bronze lantern in the middle of the yard, are in the form of a
cuttlefish, the sacred emblem of the place.

What pleasanter lounge in which to while away a hot day could a man
wish for than the shade of the trees borne by the hill on which stands the
Temple of Fud™Sama?Two jets of pure water springing from the rock
are voided by spouts carved in the shape of dragons into a stone basin
enclosed by rails, within which it is written that "no woman may enter."

22.Fud™, literally "the motionless": Buddha in the state called Nirvana.
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If you are in luck, you may cool yourself by watching some devotee, na-
ked save his loin-cloth, performing the ceremony called Suigiy™;that is
to say, praying under the waterfall that his soul may be purified through
his body. In winter it requires no small pluck to go through this penance,
yet I have seena penitent submit to it for more than a quarter of an hour
on a bitterly cold day in January. In summer, on the other hand, the reli-
gious exercisecalled Hiyakudo, or "the hundred times," which may also
be seen here to advantage, is no small trial of patience. It consists in
walking backwards and forwards a hundred times between two points
within the sacred precincts, repeating a prayer each time. The count is
kept either upon the fingers or by depositing a length of twisted straw
eachtime that the goal is reached;at this temple the place allotted for the
ceremony is between a grotesque bronze figure of Tengu Sama("the Dog
of Heaven"), the terror of children, a most hideous monster with a gi-
gantic nose, which it is beneficial to rub with a finger afterwards to be
applied to one's own nose, and a large brown box inscribed with the
charactersHiyaku Do in high relief, which may generally be seenfull of
straw tallies. It is no sinecure to be a good Buddhist, for the gods are not
lightly to be propitiated. Prayer and fasting, mortification of the flesh,
abstinence from wine, from women, and from favourite dishes, are the
only passports to rising in office, prosperity in trade, recovery from sick-
ness, or a happy marriage with a beloved maiden. Nor will mere faith
without works be efficient. A votive tablet of proportionate value to the
favour prayed for, or a sum of money for the repairs of the shrine or
temple, is necessaryto win the favour of the gods. Poorer persons will
cut off the queue of their hair and offer that up; and at Horinouchi, a
temple in great renown some eight or nine miles from Yedo, there is a
rope about two inches and a half in diameter and about six fathoms long,
entirely made of human hair so given to the gods; it lies coiled up, dirty,
moth-eaten, and uncared for, at one end of a long shed full of tablets and
pictures, by the side of a rude native fire-engine. The taking of life being
displeasing to Buddha, outside many of the temples old women and
children earn a livelihood by selling sparrows, small eels, carp, and tor-
toises, which the worshipper sets free in honour of the deity, within
whose territory cocks and hens and doves, tame and unharmed, perch
on every jutty, frieze, buttress, and coigne of vantage.

But of all the marvellous customs that I wot of in connection with
Japanesereligious exercises,none appears to me so strange as that of
spitting at the images of the gods, more especially at the statues of the
Ni-™, the two huge red or red and green statues which, like Gog and
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Magog, emblems of strength, stand as guardians of the chief Buddhist
temples. The figures are protected by a network of iron wire, through
which the votaries, praying the while, spit pieces of paper, which they
had chewed up into a pulp. If the pellet sticks to the statue, the omen is
favourable; if it falls, the prayer is not accepted. The inside of the great
bell at the Tycoon's burial-ground, and almost every holy statue
throughout the country, are all covered with these outspittings from pi-
ous mouths. 23

Through all this discourse about temples and tea-houses,I am coming
by degrees to the goal of our pilgrimageÑtwo old stones, mouldering
away in a rank, overgrown graveyard hard by, an old old burying-
ground, forgotten by all save those who love to dig out the tales of the
past. The key is kept by a ghoulish old dame, almost as time-worn and
mildewed as the tomb over which she watches. Obedient to our call, and
looking forward to a fee ten times greater than any native would give
her, she hobbles out, and, opening the gate, points out the stone bearing
the inscription, the "Tomb of the Shiyoku" (fabulous birds, which, living
one within the otherÑa mysterious duality contained in one bodyÑare
the emblem of connubial love and fidelity). By this stone stands another,
graven with a longer legend, which runs as follows:Ñ

"In the old days of Genroku, shepined for the beauty of her lover, who
was as fair to look upon as the flowers; and now beneath the moss of this
old tombstone all has perished of her save her name. Amid the changes
of a fitful world, this tomb is decaying under the dew and rain; gradually
crumbling beneath its own dust, its outline alone remains. Stranger! be-
stow an alms to preserve this stone; and we, sparing neither pain nor la-
bour, will second you with all our hearts. Erecting it again, let us pre-
serve it from decay for future generations, and let us write the following
verse upon it:Ñ'These two birds, beautiful as the cherry-blossoms, per-
ished before their time, like flowers broken down by the wind before
they have borne seed.'"

Under the first stone is the dust of Gompachi, robber and murderer,
mixed with that of his true love Komurasaki, who lies buried with him.
Her sorrows and constancy have hallowed the place, and pious people
still come to burn incense and lay flowers before the grave. How she

23.It will be readily understood that the customs and ceremonies to which I have al-
luded belong only to the gross superstitions with which ignorance has overlaid that
pure Buddhism of which Professor Max MŸller has pointed out the very real
beauties.
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loved him even in death may be seen from the following old-world
story.

About two hundred and thirty years ago there lived in the service of a
daimio of the province of Inaba a young man, called Shirai Gompachi,
who, when he was but sixteen years of age,had already won a name for
his personal beauty and valour, and for his skill in the use of arms. Now
it happened that one day a dog belonging to him fought with another
dog belonging to a fellow-clansman, and the two masters, being both
passionate youths, disputing as to whose dog had had the best of the
fight, quarrelled and came to blows, and Gompachi slew his adversary;
and in consequenceof this he was obliged to flee from his country, and
make his escape to Yedo.

And so Gompachi set out on his travels.
One night, weary and footsore, he entered what appeared to him to be

a roadside inn, ordered some refreshment, and went to bed, little think-
ing of the danger that menaced him: for as luck would have it, this inn
turned out to be the trysting-place of a gang of robbers, into whose
clutches he had thus unwittingly fallen. To be sure, Gompachi's purse
was but scantily furnished, but his sword and dirk were worth some
three hundred ounces of silver, and upon these the robbers (of whom
there were ten) had cast envious eyes, and had determined to kill the
owner for their sake; but he, all unsuspicious, slept on in fancied
security.

In the middle of the night he was startled from his deep slumbers by
some one stealthily opening the sliding door which led into his room,
and rousing himself with an effort, he beheld a beautiful young girl, fif-
teen years of age, who, making signs to him not to stir, came up to his
bedside, and said to him in a whisperÑ

"Sir, the master of this house is the chief of a gang of robbers, who
have been plotting to murder you this night for the sake of your clothes
and your sword. As for me, I am the daughter of a rich merchant in
Mikawa: last year the robbers came to our house, and carried off my
father's treasure and myself. I pray you, sir, take me with you, and let us
fly from this dreadful place."

Shewept asshe spoke, and Gompachi was at first too much startled to
answer; but being a youth of high courage and a cunning fencer to boot,
he soon recovered his presenceof mind, and determined to kill the rob-
bers, and to deliver the girl out of their hands. So he repliedÑ
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"Since you say so, I will kill these thieves, and rescue you this very
night; only do you, when I begin the fight, run outside the house, that
you may be out of harm's way, and remain in hiding until I join you."

Upon this understanding the maiden left him, and went her way. But
he lay awake, holding his breath and watching; and when the thieves
crept noiselessly into the room, where they supposed him to be fast
asleep,he cut down the first man that entered, and stretched him dead at
his feet. The other nine, seeing this, laid about them with their drawn
swords, but Gompachi, fighting with desperation, mastered them at last,
and slew them. After thus ridding himself of his enemies, he went out-
side the house and called to the girl, who came running to his side, and
joyfully travelled on with him to Mikawa, where her father dwelt; and
when they reached Mikawa, he took the maiden to the old man's house,
and told him how, when he had fallen among thieves, his daughter had
come to him in his hour of peril, and saved him out of her great pity; and
how he, in return, rescuing her from her servitude, had brought her back
to her home. When the old folks saw their daughter whom they had lost
restored to them, they were beside themselves with joy, and shed tears
for very happiness; and, in their gratitude, they pressed Gompachi to re-
main with them, and they prepared feasts for him, and entertained him
hospitably: but their daughter, who had fallen in love with him for his
beauty and knightly valour, spent her days in thinking of him, and of
him alone. The young man, however, in spite of the kindness of the old
merchant, who wished to adopt him as his son, and tried hard to per-
suade him to consent to this, was fretting to go to Yedo and take service
as an officer in the household of some noble lord; so he resisted the en-
treaties of the father and the soft speechesof the daughter, and made
ready to start on his journey; and the old merchant, seeing that he would
not be turned from his purpose, gave him a parting gift of two hundred
ounces of silver, and sorrowfully bade him farewell.

But alas for the grief of the maiden, who sat sobbing her heart out and
mourning over her lover's departure! He, all the while thinking more of
ambition than of love, went to her and comforted her, and said: "Dry
your eyes,sweetheart, and weep no more, for I shall soon come back to
you. Do you, in the meanwhile, be faithful and true to me, and tend your
parents with filial piety."

So she wiped away her tears and smiled again, when she heard him
promise that he would soon return to her. And Gompachi went his way,
and in due time came near to Yedo.
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But his dangers were not yet over; for late one night, arriving at a
place called Suzugamori, in the neighbourhood of Yedo, he fell in with
six highwaymen, who attacked him, thinking to make short work of
killing and robbing him. Nothing daunted, he drew his sword, and dis-
patched two out of the six; but, being weary and worn out with his long
journey, he was sorely pressed, and the struggle was going hard with
him, when a wardsman, 24

who happened to pass that way riding in a chair, seeing the affray,
jumped down from his chair and drawing his dirk came to the rescue,
and between them they put the robbers to flight.

Now it turned out that this kind tradesman, who had so happily come
to the assistanceof Gompachi, was no other than Ch™beiof Bandzuin,
the chief of the OtokodatŽ, or Friendly Society of the wardsmen of
YedoÑa man famous in the annals of the city, whose life, exploits, and
adventures are recited to this day, and form the subject of another tale.

When the highwaymen had disappeared, Gompachi, turning to his de-
liverer, saidÑ

"I know not who you may be, sir, but I have to thank you for rescuing
me from a great danger."

And as he proceeded to express his gratitude, Ch™bei repliedÑ
"I am but a poor wardsman, a humble man in my way, sir; and if the

robbers ran away, it was more by good luck than owing to any merit of
mine. But I am filled with admiration at the way you fought; you dis-
played a courage and a skill that were beyond your years, sir."

"Indeed," said the young man, smiling with pleasure at hearing him-
self praised; "I am still young and inexperienced, and am quite ashamed
of my bungling style of fencing."

"And now may I ask you, sir, whither you are bound?"
"That is almost more than I know myself, for I am a r™nin,and have no

fixed purpose in view."
"That is a bad job," said Ch™bei,who felt pity for the lad. "However, if

you will excusemy boldness in making such an offer, being but a wards-
man, until you shall have taken service I would fain place my poor
house at your disposal."

Gompachi accepted the offer of his new but trusty friend with thanks;
so Ch™beiled him to his house, where he lodged him and hospitably

24.Japanese cities are divided into wards, and every tradesman and artisan is under
the authority of the chief of the ward in which he resides. The word ch™nin, or
wardsman, is generally used in contradistinction to the word samurai, which has
already been explained as denoting a man belonging to the military class.
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entertained him for some months. And now Gompachi, being idle and
having nothing to care for, fell into bad ways, and began to lead a dissol-
ute life, thinking of nothing but gratifying his whims and passions; he
took to frequenting the Yoshiwara, the quarter of the town which is set
aside for tea-houses and other haunts of wild young men, where his
handsome faceand figure attracted attention, and soon made him a great
favourite with all the beauties of the neighbourhood.

About this time men began to speak loud in praise of the charms of
Komurasaki, or "Little Purple," a young girl who had recently come to
the Yoshiwara, and who in beauty and accomplishments outshone all
her rivals. Gompachi, like the rest of the world, heard so much of her
fame that he determined to go to the house where she dwelt, at the sign
of "The Three Sea-coasts,"and judge for himself whether shedeserved all
that men said of her. Accordingly he set out one day, and having arrived
at "The Three Sea-coasts,"asked to seeKomurasaki; and being shown in-
to the room where shewas sitting, advanced towards her; but when their
eyes met, they both started back with a cry of astonishment, for this
Komurasaki, the famous beauty of the Yoshiwara, proved to be the very
girl whom several months before Gompachi had rescued from the rob-
bers' den, and restored to her parents in Mikawa. He had left her in
prosperity and affluence, the darling child of a rich father, when they
had exchanged vows of love and fidelity; and now they met in a com-
mon stew in Yedo. What a change! what a contrast! How had the riches
turned to rust, the vows to lies!

"What is this?" cried Gompachi, when he had recovered from his sur-
prise. "How is it that I find you here pursuing this vile calling, in the
Yoshiwara? Pray explain this to me, for there is somemystery beneathall
this which I do not understand."

But KomurasakiÑwho, having thus unexpectedly fallen in with her
lover that she had yearned for, was divided between joy and
shameÑanswered, weepingÑ

"Alas! my tale is a sad one, and would be long to tell. After you left us
last year, calamity and reverses fell upon our house; and when my par-
ents becamepoverty-stricken, I was at my wits' end to know how to sup-
port them: so I sold this wretched body of mine to the master of this
house, and sent the money to my father and mother; but, in spite of this,
troubles and misfortunes multiplied upon them, and now, at last, they
have died of misery and grief. And, oh! lives there in this wide world so
unhappy a wretch as I! But now that I have met you againÑyou who are
so strongÑhelp me who am weak. You saved me onceÑdo not, I
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implore you, desert me now!!" and as she told her piteous tale the tears
streamed from her eyes.

"This is, indeed, a sad story," replied Gompachi, much affected by the
recital. "There must have been a wonderful run of bad luck to bring such
misfortune upon your house, which but a little while ago I recollect so
prosperous. However, mourn no more, for I will not forsake you. It is
true that I am too poor to redeem you from your servitude, but at any
rate I will contrive so that you shall be tormented no more. Love me,
therefore, and put your trust in me." When she heard him speak so
kindly she was comforted, and wept no more, but poured out her whole
heart to him, and forgot her past sorrows in the great joy of meeting him
again.

When it becametime for them to separate,he embraced her tenderly
and returned to Ch™bei'shouse; but he could not banish Komurasaki
from his mind, and all day long he thought of her alone; and so it came
about that he went daily to the Yoshiwara to seeher, and if any accident
detained him, she, missing the accustomed visit, would becomeanxious
and write to him to inquire the cause of his absence.At last, pursuing
this course of life, his stock of money ran short, and as,being a r™ninand
without any fixed employment, he had no means of renewing his sup-
plies, he was ashamed of showing himself penniless at "The Three Sea-
coasts."Then it was that a wicked spirit arose within him, and he went
out and murdered a man, and having robbed him of his money carried it
to the Yoshiwara.

From bad to worse is an easy step, and the tiger that has once tasted
blood is dangerous. Blinded and infatuated by his excessivelove, Gom-
pachi kept on slaying and robbing, so that, while his outer man was fair
to look upon, the heart within him was that of a hideous devil. At last his
friend Ch™beicould no longer endure the sight of him, and turned him
out of his house; and as, sooner or later, virtue and vice meet with their
reward, it came to pass that Gompachi's crimes became notorious, and
the Government having set spies upon his track, he was caught red-
handed and arrested; and his evil deeds having been fully proved
against him, he was carried off to the execution ground at Suzugamori,
the "Bell Grove," and beheaded as a common male-factor.

Now when Gompachi was dead, Ch™bei'sold affection for the young
man returned, and, being a kind and pious man, he went and claimed
his body and head, and buried him at Meguro, in the grounds of the
Temple called Boronji.
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When Komurasaki heard the people at Yoshiwara gossiping about her
lover's end, her grief knew no bounds, so she fled secretly from "The
Three Sea-coasts,"and came to Meguro and threw herself upon the
newly-made grave. Long sheprayed and bitterly shewept over the tomb
of him whom, with all his faults, she had loved so well, and then, draw-
ing a dagger from her girdle, she plunged it in her breast and died. The
priests of the temple, when they saw what had happened, wondered
greatly and were astonished at the loving faithfulness of this beautiful
girl, and taking compassion on her, they laid her side by side with Gom-
pachi in one grave, and over the grave they placed a stone which re-
mains to this day, bearing the inscription "The Tomb of the Shiyoku."
And still the people of Yedo visit the place, and still they praise the
beauty of Gompachi and the filial piety and fidelity of Komurasaki.

Let us linger for a moment longer in the old graveyard. The word
which I have translated a few lines above as "loving faithfulness" means
literally "chastity." When Komurasaki sold herself to supply the wants of
her ruined parents, she was not, according to her lights, forfeiting her
claim to virtue. On the contrary, shecould perform no greater act of filial
piety, and, so far from incurring reproach among her people, her self-
sacrifice would be worthy of all praise in their eyes.This idea has led to
grave misunderstanding abroad, and indeed no phase of Japaneselife
has been so misrepresented as this. I have heard it stated, and seen it
printed, that it is no disgrace for a respectableJapaneseto sell his daugh-
ter, that men of position and family often choose their wives from such
places as "The Three Sea-coasts,"and that up to the time of her marriage
the conduct of a young girl is a matter of no importance whatever. Noth-
ing could be more unjust or more untrue. It is only the neediest people
that sell their children to be waitresses,singers, or prostitutes. It does oc-
casionally happen that the daughter of a Samurai, or gentleman, is found
in a house of ill-fame, but such a casecould only occur at the death or ut-
ter ruin of the parents, and an official investigation of the matter has
proved it to be so exceptional, that the presenceof a young lady in such a
place is an enormous attraction, her superior education and accomplish-
ments shedding a lustre over the house. As for gentlemen marrying wo-
men of bad character, are not such things known in Europe? Do ladies of
the demi-monde never make good marriages? MŽsalliancesare far rarer
in Japan than with us. Certainly among the lowest class of the popula-
tion such, marriages may occasionally occur, for it often happens that a
woman can lay by a tempting dowry out of her wretched earnings-, but
amongst the gentry of the country they are unknown.
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And yet a girl is not disgraced if for her parents' sake she sells herself
to a life of misery so great, that, when a Japaneseenters a house of ill-
fame, he is forced to leave his sword and dirk at the door for two reas-
onsÑfirst, to prevent brawling; secondly, becauseit is known that some
of the women inside so loathe their existencethat they would put an end
to it, could they get hold of a weapon.

It is a curious fact that in all the Daimio's castle-towns, with the excep-
tion of some which are also seaports,open prostitution is strictly forbid-
den, although, if report speaks truly, public morality rather suffers than
gains by the prohibition.

The misapprehension which exists upon the subject of prostitution in
Japanmay be accounted for by the fact that foreign writers, basing their
judgment upon the vice of the open ports, have not hesitated to pro-
nounce the Japanesewomen unchaste. As fairly might a Japanese,writ-
ing about England, argue from the street-walkers of Portsmouth or Ply-
mouth to the wives, sisters,and daughters of thesevery authors. In some
respects the gulf fixed between virtue and vice in Japan is even greater
than in England. The Easterncourtesan is confined to a certain quarter of
the town, and distinguished by a peculiarly gaudy costume, and by a
head-dresswhich consistsof a forest of light tortoiseshell hair-pins, stuck
round her head like a saint's gloryÑa glory of shame which a modest
woman would sooner die than wear. Vice jostling virtue in the public
places; virtue imitating the fashions set by vice, and buying trinkets or
furniture at the sale of vice's effectsÑthese are social phenomena which
the East knows not.

The custom prevalent among the lower orders of bathing in public
bath-houses without distinction of the sexes, is another circumstance
which has tended to spread abroad very false notions upon the subject of
the chastity of the Japanesewomen. Every traveller is shocked by it, and
every writer finds in it matter for a page of pungent description. Yet it is
only those who are so poor (and they must be poor indeed) that they
cannot afford a bath at home, who, at the end of their day's work, go to
the public bath-house to refresh themselves before sitting down to their
evening meal: having been used to the scenefrom their childhood, they
see no indelicacy in it; it is a matter of course, and honi soit qui mal y
pense:certainly there is far less indecency and immorality resulting from
this public bathing, than from the promiscuous herding together of all
sexesand ageswhich disgraces our own lodging-houses in the great cit-
ies, and the hideous hovels in which some of our labourers have to pass
their lives; nor can it be said that there is more confusion of sexes
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amongst the lowest orders in Japan than in Europe. Speaking upon the
subject once with a Japanesegentleman, I observed that we considered it
an act of indecency for men and women to wash together. He shrugged
his shoulders as he answered, "But then Westerns have such prurient
minds." Sometime ago, at the open port of Yokohama, the Government,
out of deferenceto the prejudices of foreigners, forbade the men and wo-
men to bathe together, and no doubt this was the first step towards put-
ting down the practice altogether: as for women tubbing in the open
streetsof Yedo, I have read of such things in books written by foreigners;
but during a residence of three years and a half, in which time I crossed
and recrossedevery part of the great city at all hours of the day, I never
once saw such a sight. I believe myself that it can only be seenat certain
hot mineral springs in remote country districts.

The best answer to the general charge of immorality which has been
brought against the Japanesewomen during their period of unmarried
life, lies in the fact that every man who can afford to do so keeps the
maidens of his family closely guarded in the strictest seclusion. The
daughter of poverty, indeed, must work and go abroad, but not a man is
allowed to approach the daughter of a gentleman; and she is taught that
if by accident any insult should be offered to her, the knife which she
carries at her girdle is meant for use, and not merely as a badge of her
rank. Not long ago a tragedy took place in the house of one of the chief
nobles in Yedo. One of My Lady's tire-women, herself a damsel of gentle
blood, and gifted with rare beauty, had attracted the attention of a retain-
er in the palace,who fell desperately in love with her. For a long time the
strict rules of decorum by which she was hedged in prevented him from
declaring his passion; but at last he contrived to gain accessto her pres-
ence, and so far forgot himself, that she, drawing her poniard, stabbed
him in the eye, so that he was carried off fainting, and presently died.
The girl's declaration, that the dead man had attempted to insult her,
was held to be sufficient justification of her deed, and, instead of being
blamed, she was praised and extolled for her valour and chastity. As the
affair had taken place within the four walls of a powerful noble, there
was no official investigation into the matter, with which the authorities
of the palace were competent to deal. The truth of this story was
vouched for by two or three persons whose word I have no reason to
doubt, and who had themselves been mixed up in it; I can bear witness
that it is in complete harmony with Japaneseideas;and certainly it seems
more just that Lucretia should kill Tarquin than herself.
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The better the Japanesepeople come to be known and understood, the
more, I am certain, will it be felt that a great injustice has beendone them
in the sweeping attacks which have been made upon their women.
Writers are agreed, I believe, that their matrons are, asa rule, without re-
proach. If their maidens are chaste,as I contend that from very force of
circumstances they cannot help being, what becomesof all thesecharges
of vice and immodesty? Do they not rather recoil upon the accusers,who
would appear to have studied the Japanesewoman only in the harlot of
Yokohama?

Having said so much, I will now try to give some account of the fam-
ous Yoshiwara 25

of Yedo, to which frequent allusion will have to be made in the course
of these tales.

At the end of the sixteenth century the courtesans of Yedo lived in
three special places: these were the street called K™ji-machi, in which
dwelt the women who camefrom Ki™to;the Kamakura Street,and a spot
opposite the great bridge, in which last two places lived women brought
from Suruga. Besidesthese there afterwards came women from Fushimi
and from Nara, who lodged scattered here and there throughout the
town. This appears to have scandalized a certain reformer, named Sh™ji
JinyŽmon, who, in the year 1612,addressed a memorial to the Govern-
ment, petitioning that the women who lived in different parts of the
town should be collected in one "Flower Quarter." His petition was gran-
ted in the year 1617,and he fixed upon a place called Fukiyacho, which,
on account of the quantities of rushes which grew there, was named
Yoshi-Wara, or the rush-moor, a name which now-a-days, by a play
upon the word yoshi, is written with two Chinese characters,signifying
the "good," or "lucky moor." The place was divided into four streets,
called the Yedo Street, the SecondYedo Street, the Ki™toStreet, and the
Second Ki™to Street.

In the eighth month of the year 1655,when Yedo was beginning to in-
creasein size and importance, the Yoshiwara, preserving its name, was
transplanted bodily to the spot which it now occupies at the northern
end of the town. And the streets in it were named after the places from

25.The name Yoshiwara, which is becoming generic for "Flower Districts,"ÑAnglicŽ,
quarters occupied by brothels,Ñis sometimes derived from the town Yoshiwara, in
Sunshine, because it was said that the women of that place furnished a large propor-
tion of the beauties of the Yedo Yoshiwara. The correct derivation is probably that
given below.
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which the greater number of their inhabitants originally came, as the
"Sakai Street," the "Fushimi Street," &c.

The official Guide to the Yoshiwara for 1869 gives a return of 153
brothels, containing 3,289 courtesans of all classes,from the Oiran, or
proud beauty, who, dressed up in gorgeous brocade of gold and silver,
with painted face and gilded lips, and with her teeth fashionably
blacked, has all the young bloods of Yedo at her feet, down to the
humble Shinzo, or white-toothed woman, who rots away her life in the
common stews. These figures do not, however, represent the whole of
the prostitution of Yedo; the Yoshiwara is the chief, but not the only,
abiding-place of the public women. At Fukagawa there is another Flower
District, built upon the same principle as the Yoshiwara; while at Shin-
agawa, Shinjiku, Itabashi, Senji, and Kadzukappara, the hotels contain
women who, nominally only waitresses, are in reality prostitutes. There
are also women called Jigoku-Omna, or hell-women, who, without being
borne on the books of any brothel, live in their own houses,and ply their
trade in secret. On the whole, I believe the amount of prostitution in
Yedo to be wonderfully small, considering the vast size of the city.

There are 394 tea-housesin the Yoshiwara, which are largely used as
places of assignation, and which on those occasionsare paid, not by the
visitors frequenting them, but by the keepersof the brothels. It is also the
fashion to give dinners and drinking-parties at these houses, for which
the servicesof Taikomochi, or jesters,among whom there are thirty-nine
chief celebrities, and of singing and dancing girls, are retained. The
Guide to the Yoshiwara gives a list of fifty-five famous singing-girls, be-
sides a host of minor stars. Thesewomen are not to be confounded with
the courtesans. Their conduct is very closely watched by their masters,
and they always go out to parties in couples or in bands, so that they
may be a check upon one another. Doubtless, however, in spite of all pre-
cautions, the shower of gold does from time to time find its way to
Dana‘'s lap; and to be the favoured lover of a fashionable singer or dan-
cer is rather a feather in the cap of a fast young Japanesegentleman. The
fee paid to singing-girls for performing during a space of two hours is
one shilling and fourpence each;for six hours the fee is quadrupled, and
it is customary to give the girls a hana, or present, for themselves, be-
sides their regular pay, which goes to the master of the troupe to which
they belong.

Courtesans, singing women, and dancers are bought by contractors,
either as children, when they are educated for their calling, or at a more
advanced age, when their accomplishments and charms render them
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desirable investments. The engagement is never made life-long, for once
past the flower of their youth the poor creatureswould be mere burthens
upon their masters; a courtesan is usually bought until she shall have
reached the ageof twenty-seven, after which she becomesher own prop-
erty. Singers remain longer in harness, but even they rarely work after
the ageof thirty, for Japanesewomen, like Italians, agequickly, and have
none of that intermediate stagebetween youth and old age,which seems
to be confined to countries where there is a twilight.

Children destined to be trained as singers are usually bought when
they are five or six years old, a likely child fetching from about thirty-
five to fifty shillings; the purchaser undertakes the education of his
charge, and brings the little thing up ashis own child. The parents sign a
paper absolving him from all responsibility in caseof sickness or acci-
dent; but they know that their child will be well treated and cared for,
the interests of the buyer being their material guarantee. Girls of fifteen
or upwards who are sufficiently accomplished to join a company of sing-
ers fetch ten times the price paid for children; for in their casethere is no
risk and no expense of education.

Little children who are bought for purposes of prostitution at the age
of five or six years fetch about the sameprice as those that are bought to
be singers. During their novitiate they are employed to wait upon the
Oiran, or fashionable courtesans, in the capacity of little female pages
(Kamuro). They are mostly the children of distressed persons, or
orphans, whom their relatives cruelly sell rather than be at the expense
and trouble of bringing them up. Of the girls who enter the profession
later in life, some are orphans, who have no other means of earning a
livelihood; others sell their bodies out of filial piety, that they may suc-
cour their sick or needy parents; others are married women, who enter
the Yoshiwara to supply the wants of their husbands; and a very small
proportion is recruited from girls who have been seduced and aban-
doned, perhaps sold, by faithless lovers.

The time to seethe Yoshiwara to the best advantage is just after night-
fall, when the lamps are lighted. Then it is that the womenÑwho for the
last two hours have been engaged in gilding their lips and painting their
eyebrows black, and their throats and bosoms a snowy white, carefully
leaving three brown Van-dyke-collar points where the back of the head
joins the neck, in accordance with one of the strictest rules of Japanese
cosmetic scienceÑleave the back rooms, and take their places, side by
side, in a kind of long narrow cage,the wooden bars of which open on to
the public thoroughfare. Here they sit for hours, gorgeous in dressesof

41



silk and gold and silver embroidery, speechlessand motionless as wax
figures, until they shall have attracted the attention of some of the
passers-by,who begin to throng the place. At Yokohama indeed, and at
the other open ports, the women of the Yoshiwara are loud in their invit-
ations to visitors, frequently relieving the monotony of their own lan-
guage by some blasphemous term of endearment picked up from British
and American seamen;but in the Flower District at Yedo, and wherever
Japanesecustoms are untainted, the utmost decorum prevails. Although
the shape which vice takes is ugly enough, still it has this merit, that it is
unobtrusive. Never need the pure be contaminated by contact with the
impure; he who goes to the Yoshiwara, goes there knowing full well
what he will find, but the virtuous man may live through his life without
having this kind of vice forced upon his sight. Here again do the open
ports contrast unfavourably with other places: Yokohama at night is as
leprous a place as the London Haymarket. 26

A public woman or singer on entering her profession assumesa nom
de guerre, by which she is known until her engagement is at an end.
Someof thesenamesare so pretty and quaint that I will take a few speci-
mens from the Yoshiwara Saiken, the guidebook upon which this notice
is based."Little Pine," "Little Butterfly," "Brightness of the Flowers," "The
Jewel River," "Gold Mountain," "Pearl Harp," "The Stork that lives a
Thousand Years," "Village of Flowers," "SeaBeach,""The Little Dragon,"
"Little Purple," "Silver," "Chrysanthemum," "Waterfall," "White Bright-
ness,""Forest of Cherries,"Ñthese and a host of other quaint conceits are
the one prettiness of a very foul place.

26.Those who are interested in this branch of social science, will find much curious
information upon the subject of prostitution in Japan in a pamphlet published at
Yokohama, by Dr. Newton, R.N., a philanthropist who has been engaged for the last
two years in establishing a Lock Hospital at that place. In spite of much opposition,
from prejudice and ignorance, his labours have been crowned by great success.

42



Kazuma's Revenge

It is a law that he who lives by the sword shall die by the sword. In
Japan,where there exists a large armed classover whom there is practic-
ally little or no control, party and clan broils, and single quarrels ending
in bloodshed and death, are matters of daily occurrence; and it has been
observed that Edinburgh in the olden time, when the clansmen, roister-
ing through the streets at night, would pass from high words to deadly
blows, is perhaps the best European parallel of modern Yedo or Ki™to.

It follows that of all his possessionsthe Samurai setsmost store by his
sword, his constant companion, his ally, defensive and offensive. The
price of a sword by a famous maker reaches a high sum: a Japanese
noble will sometimes be found girding on a sword, the blade of which
unmounted is worth from six hundred to a thousand riyos, say from
£200 to £300,and the mounting, rich in cunning metal work, will be of
proportionate value. Theseswords are handed down as heirlooms from
father to son, and becomealmost a part of the wearer's own self. IyŽyasu,
the founder of the last dynasty of Shoguns, wrote in his Legacy,27

a code of rules drawn up for the guidance of his successorsand their
advisers in the government, "The girded sword is the living soul of the
Samurai. In the caseof a Samurai forgetting his sword, act as is appoin-
ted: it may not be overlooked."

The occupation of a swordsmith is an honourable profession, the
members of which are men of gentle blood. In a country where trade is
looked down upon as degrading, it is strange to find this single excep-
tion to the general rule. The traditions of the craft are many and curious.
During the most critical moment of the forging of the sword, when the
steel edge is being welded into the body of the iron blade, it is a custom
which still obtains among old-fashioned armourers to put on the cap and
robes worn by the KugŽ, or nobles of the Mikado's court, and, closing the
doors of the workshop, to labour in secrecyand freedom from interrup-
tion, the half gloom adding to the mystery of the operation. Sometimes
the occasion is even invested with a certain sanctity, a tasselled cord of
straw, such as is hung before the shrines of the Kami, or native gods of
Japan,being suspended between two bamboo poles in the forge, which
for the nonce is converted into a holy altar.

At Osaka, I lived opposite to one Kusano Yoshiaki, a swordsmith, a
most intelligent and amiable gentleman, who was famous throughout

27.The Legacy of IyŽyasu, translated by F. Lowder. Yokohama, 1868. (Printed for
private circulation.)
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his neighbourhood for his good and charitable deeds. His idea was that,
having been bred up to a calling which trades in life and death, he was
bound, so far as in him lay, to atone for this by seeking to alleviate the
suffering which is in the world; and he carried out his principle to the ex-
tent of impoverishing himself. No neighbour ever appealed to him in
vain for help in tending the sick or burying the dead. No beggar or lazar
was ever turned from his door without receiving some mark of his
bounty, whether in money or in kind. Nor was his scrupulous honesty
less remarkable than his charity. While other smiths are in the habit of
earning large sums of money by counterfeiting the marks of the famous
makers of old, he was able to boast that he had never turned out a
weapon which bore any other mark than his own. From his father and
his forefathers he inherited his trade, which, in his turn, he will hand
over to his sonÑa hard-working, honest, and sturdy man, the clank of
whose hammer and anvil may be heard from daybreak to sundown.

The trenchant edge of the Japanesesword is notorious. It is said that
the best blades will in the hands of an expert swordsman cut through the
dead bodies of three men, laid one upon the other, at a blow. The swords
of the Shogun used to be tried upon the corpses of executed criminals;
the public headsman was entrusted with the duty, and for a "nose medi-
cine," or bribe of two bus (about three shillings), would substitute the
weapon of a private individual for that of his Lord. Dogs and beggars,
lying helpless by the roadside, not unfrequently serve to test a ruffian's
sword; but the executioner earns many a fee from those who wish to see
how their blades will cut off a head.

The statesman who shall enact a law forbidding the carrying of this
deadly weapon will indeed have deserved well of his country; but it will
be a difficult task to undertake, and a dangerous one. I would not give
much for that man's life. The hand of every swashbuckler in the empire
would be against him. One day as we were talking over this and other
kindred subjects,a friend of mine, a man of advanced and liberal views,
wrote down his opinion, more Japonico, in a verse of poetry which ran
as follows:Ñ"I would that all the swords and dirks in the country might
be collected in one place and molten down, and that, from the metal so
produced, one huge sword might be forged, which, being the only blade
left, should be the girded sword of Great Japan."

The following history is in more senses than one a "Tale of a Sword."
About two hundred and fifty years ago IkŽda Kunaish™yuwas Lord of

the Province of Inaba. Among his retainers were two gentlemen, named
WatanabŽ YukiyŽ and Kawai MatazayŽmon, who were bound together
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by strong ties of friendship, and were in the habit of frequently visiting
at one another's houses. One day YukiyŽ was sitting conversing with
MatazayŽmon in the house of the latter, when, on a sudden, a sword that
was lying in the raised part of the room caught his eye. As he saw it, he
started and saidÑ

"Pray tell me, how came you by that sword?"
"Well, as you know, when my Lord IkŽda followed my Lord Tok-

ugawa IyŽyasu to fight at NagakudŽ, my father went in his train; and it
was at the battle of NagakudŽ that he picked up this sword."

"My father went too, and was killed in the fight, and this sword, which
was an heirloom in our family for many generations, was lost at that
time. As it is of great value in my eyes,I do wish that, if you set no spe-
cial store by it, you would have the great kindness to return it to me."

"That is a very easy matter, and no more than what one friend should
do by another. Pray take it."

Upon this YukiyŽ gratefully took the sword, and having carried it
home put it carefully away.

At the beginning of the ensuing year MatazayŽmon fell sick and died,
and YukiyŽ, mourning bitterly for the loss of his good friend, and
anxious to requite the favour which he had received in the matter of his
father's sword, did many acts of kindness to the dead man's sonÑa
young man twenty-two years of age, named Matagor™.

Now this Matagor™was a base-hearted cur, who had begrudged the
sword that his father had given to YukiyŽ, and complained publicly and
often that YukiyŽ had never made any present in return; and in this way
YukiyŽ got a bad name in my Lord's palace as a stingy and illiberal man.

But YukiyŽ had a son, called Kazuma, a youth sixteen years of age,
who served as one of the Prince's pages of honour. One evening, as he
and one of his brother pages were talking together, the latter saidÑ

"Matagor™is telling everybody that your father accepted a handsome
sword from him and never made him any present in return, and people
are beginning to gossip about it."

"Indeed," replied the other, "my father received that sword from
Matagor™'sfather as a mark of friendship and good-will, and, consider-
ing that it would be an insult to send a present of money in return,
thought to return the favour by acts of kindness towards Matagor™.I
suppose it is money he wants."

When Kazuma's service was over, he returned home, and went to his
father's room to tell him the report that was being spread in the palace,
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and begged him to send an ample present of money to Matagor™.YukryŽ
reflected for a while, and saidÑ

"You are too young to understand the right line of conduct in such
matters. Matagor™'sfather and myself were very close friends; so, seeing
that he had ungrudgingly given me back the sword of my ancestors, I,
thinking to requite his kindness at his death, rendered important services
to Matagor™.It would be easy to finish the matter by sending a present
of money; but I had rather take the sword and return it than be under an
obligation to this mean churl, who knows not the laws which regulate
the intercourse and dealings of men of gentle blood."

So YukiyŽ, in his anger, took the sword to Matagor™'shouse, and said
to himÑ

"I have come to your house this night for no other purpose than to re-
store to you the sword which your father gave me;" and with this he
placed the sword before Matagor™.

"Indeed," replied the other, "I trust that you will not pain me by return-
ing a present which my father made you."

"Amongst men of gentle birth," said YukiyŽ, laughing scornfully, "it is
the custom to requite presents, in the first place by kindness, and after-
wards by a suitable gift offered with a free heart. But it is no use talking
to such as you, who are ignorant of the first principles of good breeding;
so I have the honour to give you back the sword."

As YukiyŽ went on bitterly to reprove Matagor™,the latter waxed very
wroth, and, being a ruffian, would have killed YukiyŽ on the spot; but
he, old man as he was, was a skilful swordsman, so Matagor™,craven-
like, determined to wait until he could attack him unawares. Little sus-
pecting any treachery, YukiyŽ started to return home, and Matagor™,un-
der the pretence of attending him to the door, came behind him with his
sword drawn and cut him in the shoulder. The older man, turning
round, drew and defended himself; but having received a severewound
in the first instance, he fainted away from loss of blood, and Matagor™
slew him.

The mother of Matagor™,startled by the noise, came out; and when
she saw what had been done, she was afraid, and saidÑ"Passionate
man! what have you done? You are a murderer; and now your life will
be forfeit. What terrible deed is this!"

"I have killed him now, and there's nothing to be done. Come, mother,
before the matter becomes known, let us fly together from this house."

"I will follow you; do you go and seek out my Lord AbŽ Shirogor™,a
chief among the Hatamotos, 28

46



who was my foster-child. You had better fly to him for protection, and
remain in hiding."

Sothe old woman persuaded her son to make his escape,and sent him
to the palace of Shirogor™.

Now it happened that at this time the Hatamotos had formed them-
selves into a league against the powerful Daimios; and AbŽ Shirogor™,
with two other noblemen, named Kond™NoborinosukŽ and Midzuno Ji-
urozayŽmon, was at the head of the league. It followed, as a matter of
course, that his forces were frequently recruited by vicious men, who
had no means of gaining their living, and whom he received and en-
treated kindly without asking any questions as to their antecedents;how
much the more then, on being applied to for an asylum by the son of his
own foster-mother, did he willingly extend his patronage to him, and
guarantee him against all danger. Sohe called a meeting of the principal
Hatamotos, and introduced Matagor™to them, sayingÑ"This man is a
retainer of IkŽda Kunaish™yu,who, having causeof hatred against a man
named WatanabŽ YukiyŽ, has slain him, and has fled to me for protec-
tion; this man's mother suckled me when I was an infant, and, right or
wrong, I will befriend him. If, therefore, IkŽda Kunaish™yushould send
to require me to deliver him up, I trust that you will one and all put forth
your strength and help me to defend him."

"Ay! that will we, with pleasure!" replied Kond™NoborinosukŽ. "We
have for some time had cause to complain of the scorn with which the
Daimios have treated us. Let IkŽda Kunaish™yusend to claim this man,
and we will show him the power of the Hatamotos."

All the other Hatamotos, with one accord, applauded this determina-
tion, and made ready their force for an armed resistance, should my
Lord Kunaish™yu send to demand the surrender of Matugor™.But the
latter remained as a welcome guest in the house of AbŽ Shirogor™.

Now when WatanabŽ Kazuma saw that, as the night advanced, his
father YukiyŽ did not return home, he becameanxious, and went to the
house of Matagor™to seekfor him, and finding to his horror that he was
murdered, fell upon the corpse and, embraced it, weeping. On a sudden,
it flashed across him that this must assuredly be the handiwork of
Matagor™;so he rushed furiously into the house, determined to kill his
father's murderer upon the spot. But Matagor™had already fled, and he
found only the mother, who was making her preparations for following

28.Hatamotos. The Hatamotos were the feudatory nobles of the Shogun or Tycoon.
The office of Taikun having been abolished, the Hatamotos no longer exist. For fur-
ther information respecting them, see the note at the end of the story.
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her son to the house of AbŽ Shirogor™:so he bound the old woman, and
searched all over the house for her son; but, seeing that his search was
fruitless, he carried off the mother, and handed her over to one of the
elders of the clan, at the same time laying information against Matagor™
as his father's murderer. When the affair was reported to the Prince, he
was very angry, and ordered that the old woman should remain bound
and be cast into prison until the whereabouts of her son should be dis-
covered. Then Kazuma buried his father's corpse with great pomp, and
the widow and the orphan mourned over their loss.

It soon becameknown amongst the people of AbŽ Shirogor™that the
mother of Matagor™had been imprisoned for her son's crime, and they
immediately set about planning her rescue;so they sent to the palace of
my Lord Kunaish™yua messenger,who, when he was introduced to the
councillor of the Prince, saidÑ

"We have heard that, in consequenceof the murder of YukiyŽ, my lord
has been pleased to imprison the mother of Matagor™.Our master Shiro-
gor™has arrested the criminal, and will deliver him up to you. But the
mother has committed no crime, so we pray that she may be released
from a cruel imprisonment: she was the foster-mother of our master, and
he would fain intercede to save her life. Should you consent to this, we,
on our side, will give up the murderer, and hand him over to you in
front of our master's gate to-morrow."

The councillor repeated this messageto the Prince, who, in his pleas-
ure at being able to give Kazuma his revenge on the morrow, immedi-
ately agreed to the proposal, and the messengerreturned triumphant at
the successof the scheme.On the following day, the Prince ordered the
mother of Matagor™to be placed in a litter and carried to the Hatamoto's
dwelling, in charge of a retainer named SasawoDanyŽmon, who, when
he arrived at the door of AbŽ Shirogor™'s house, saidÑ

"I am charged to hand over to you the mother of Matagor™,and, in ex-
change, I am authorized to receive her son at your hands."

"We will immediately give him up to you; but, as the mother and son
are now about to bid an eternal farewell to one another, we beg you to be
so kind as to tarry a little."

With this the retainers of Shirogor™led the old woman inside their
master's house, and SasawoDanyŽmon remained waiting outside, until
at last he grew impatient, and ventured to hurry on the people within.

"We return you many thanks," replied they, "for your kindness in
bringing us the mother; but, as the son cannot go with you at present,
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you had better return home as quickly as possible. We are afraid we
have put you to much trouble." And so they mocked him.

When DanyŽmon saw that he had not only been cheated into giving
up the old woman, but was being made a laughing-stock of into the bar-
gain, he flew into a great rage, and thought to break into the house and
seizeMatagor™and his mother by force; but, peeping into the courtyard,
he saw that it was filled with Hatamotos, carrying guns and naked
swords. Not caring then to die fighting a hopelessbattle, and at the same
time feeling that, after having beenso cheated,he would be put to shame
before his lord, SasawoDanyŽmon went to the burial-place of his ancest-
ors, and disembowelled himself in front of their graves.

When the Prince heard how his messengerhad been treated, he was
indignant, and summoning his councillors resolved, although he was
suffering from sickness,to collect his retainers and attack AbŽ Shirogor™;
and the other chief Daimios, when the matter became publicly known,
took up the cause,and determined that the Hatamotos must be chastised
for their insolence.On their side, the Hatamotos put forth all their efforts
to resist the Daimios. SoYedo becamedisturbed, and the riotous state of
the city caused great anxiety to the Government, who took counsel to-
gether how they might restore peace. As the Hatamotos were directly
under the orders of the Shogun, it was no difficult matter to put them
down: the hard question to solve was how to put a restraint upon the
great Daimios. However, one of the Gor™jin,29 named Matsudaira Idzu
no Kami, a man of great intelligence, hit upon a plan by which he might
secure this end.

There was at this time in the service of the Shogun a physician, named
Nakarai Tsusen, who was in the habit of frequenting the palace of my
Lord Kunaish™yu,and who for some time past had been treating him for
the diseasefrom which he was suffering. Idzu no Kami sent secretly for
this physician, and, summoning him to his private room, engagedhim in
conversation, in the midst of which he suddenly dropped his voice and
said to him in a whisperÑ

"Listen, Tsusen. You have received great favours at the hands of the
Shogun. The Government is now sorely straitened: are you willing to
carry your loyalty so far as to lay down your life on its behalf?"

"Ay, my lord; for generations my forefathers have held their property
by the grace of the Shogun. I am willing this night to lay down my life
for my Prince, as a faithful vassal should."

29.The first Council of the Shogun's ministers; literally, "assembly of imperial elders."
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"Well, then, I will tell you. The great Daimios and the Hatamotos have
fallen out about this affair of Matagor™,and lately it has seemed as if
they meant to come to blows. The country will be agitated, and the farm-
ers and townsfolk suffer great misery, if we cannot quell the tumult. The
Hatamotos will be easily kept under, but it will be no light task to pacify
the great Daimios. If you are willing to lay down your life in carrying out
a stratagem of mine, peacewill be restored to the country; but your loy-
alty will be your death."

"I am ready to sacrifice my life in this service."
"This is my plan. You have been attending my Lord Kunaish™yuin his

sickness;to-morrow you must go to seehim, and put poison in his phys-
ic. If we can kill him, the agitation will cease.This is the service which I
ask of you."

Tsusenagreed to undertake the deed; and on the following day, when
he went to see Kunaish™yu,he carried with him poisoned drugs. Half
the draught he drank himself, 30 and thus put the Prince off his guard, so
that he swallowed the remainder fearlessly. Tsusen, seeing this, hurried
away, and as he was carried home in his litter the death-agony seized
him, and he died, vomiting blood.

My Lord Kunaish™yudied in the sameway in great torture, and in the
confusion attending upon his death and funeral ceremonies the struggle
which was impending with the Hatamotos was delayed.

In the meanwhile the Gor™jiuIdzu no Kami summoned the three lead-
ers of the Hatamotos and addressed them as followsÑ

"The secret plottings and treasonable, turbulent conduct of you three
men, so unbecoming your position as Hatamotos, have enraged my lord
the Shogun to such a degree, that he has been pleased to order that you
be imprisoned in a temple, and that your patrimony be given over to
your next heirs."

Accordingly the three Hatamotos, after having been severely admon-
ished, were confined in a temple called Kanyeiji; and the remaining
Hatamotos, scared by this example, dispersed in peace.As for the great
Daimios, inasmuch as after the death of my Lord Kunaish™yu the
Hatamotos were all dispersed, there was no enemy left for them to fight
with; so the tumult was quelled, and peace was restored.

Thus it happened that Matagor™lost his patron; so, taking his mother
with him, he went and placed himself under the protection of an old
man named Sakurai JiuzayŽmon. This old man was a famous teacher of

30.A physician attending a personage of exalted rank has always to drink half the po-
tion he prescribes as a test of his good faith.
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lance exercise, and enjoyed both wealth and honour; so he took in
Matagor™,and having engaged as a guard thirty R™nins,all resolute fel-
lows and well skilled in the arts of war, they all fled together to a distant
place called Sagara.

All this time WatanabŽ Kazuma had been brooding over his father's
death, and thinking how he should be revenged upon the murderer; so
when my Lord Kunaish™yusuddenly died, he went to the young Prince
who succeededhim and obtained leave of absenceto go and seekout his
father's enemy. Now Kazuma's elder sister was married to a man named
Araki MatayŽmon, who at that time was famous as the first swordsman
in Japan.As Kazuma was but sixteen years of age, this MatayŽmon, tak-
ing into consideration his near relationship as son-in-law to the
murdered man, determined to go forth with the lad, ashis guardian, and
help him to seek out Matagor™; and two of MatayŽmon's retainers,
named IshidomŽ BusukŽ and IkezoyŽ Magohachi, made up their minds,
at all hazards, to follow their master. The latter, when he heard their in-
tention, thanked them, but refused the offer, saying that as he was now
about to engage in a vendetta in which his life would be continually in
jeopardy, and as it would be a lasting grief to him should either of them
receive a wound in such a service, he must beg them to renounce their
intention; but they answeredÑ

"Master, this is a cruel speech of yours. All these years have we re-
ceived nought but kindness and favours at your hands; and now that
you are engaged in the pursuit of this murderer, we desire to follow you,
and, if needs must, to lay down our lives in your service. Furthermore,
we have heard that the friends of this Matagor™are no fewer than thirty-
six men; so, however bravely you may fight, you will be in peril from the
superior numbers of your enemy. However, if you are pleased to persist
in your refusal to take us, we have made up our minds that there is no
resource for us but to disembowel ourselves on the spot."

When MatayŽmon and Kazuma heard these words, they wondered at
these faithful and brave men, and were moved to tears. Then MatayŽ-
mon saidÑ

"The kindness of you two brave fellows is without precedent. Well,
then, I will accept your services gratefully."

Then the two men, having obtained their wish, cheerfully followed
their master; and the four set out together upon their journey to seekout
Matagor™, of whose whereabouts they were completely ignorant.

Matagor™in the meanwhile had made his way, with the old man Sak-
urai JiuzayŽmon and his thirty R™nins,to Osaka. But, strong as they
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were in numbers, they travelled in great secrecy.The reason for this was
that the old man's younger brother, Sakurai JinsukŽ,a fencing-master by
profession, had once had a fencing-match with MatayŽmon, Kazuma's
brother-in-law, and had been shamefully beaten; so that the party were
greatly afraid of MatayŽmon, and felt that, since he was taking up
Kazuma's cause and acting as his guardian, they might be worsted in
spite of their numbers: so they went on their way with great caution,
and, having reached Osaka,put up at an inn in a quarter called Ikutama,
and hid from Kazuma and MatayŽmon.

The latter also in good time reached Osaka, and spared no pains to
seek out Matagor™. One evening towards dusk, as MatayŽmon was
walking in the quarter where the enemy were staying, he saw a man,
dressed as a gentleman's servant, enter a cook-shop and order some
buckwheat porridge for thirty-six men, and looking attentively at the
man, he recognized him as the servant of Sakurai JiuzayŽmon; so he hid
himself in a dark place and watched, and heard the fellow sayÑ

"My master, Sakurai JiuzayŽmon, is about to start for Sagara to-mor-
row morning, to return thanks to the gods for his recovery from a sick-
ness from which he has been suffering; so I am in a great hurry."

With these words the servant hastened away; and MatayŽmon, enter-
ing the shop, called for some porridge, and as he ate it, made some in-
quiries as to the man who had just given so large an order for buckwheat
porridge. The master of the shop answered that he was the attendant of a
party of thirty-six gentlemen who were staying at such and such an inn.
Then MatayŽmon, having found out all that he wanted to know, went
home and told Kazuma, who was delighted at the prospect of carrying
his revenge into execution on the morrow. That same evening MatayŽ-
mon sent one of his two faithful retainers as a spy to the inn, to find out
at what hour Matagor™was to set out on the following morning; and he
ascertained from the servants of the inn, that the party was to start at
daybreak for Sagara,stopping at IsŽ to worship at the shrine of Tersh™
Daijin. 31

MatayŽmon made his preparations accordingly, and, with Kazuma
and his two retainers, started before dawn. Beyond UyŽno, in the
province of Iga, the castle-town of the Daimio T™d™Idzumi no Kami,
there is a wide and lonely moor; and this was the place upon which they
fixed for the attack upon the enemy. When they had arrived at the spot,
MatayŽmon went into a tea-house by the roadside, and wrote a petition
to the governor of the Daimio's castle-town for permission to carry out

31.Goddess of the sun, and ancestress of the Mikados.
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the vendetta within its precincts;32 then he addressed Kazuma, and
saidÑ

"When we fall in with Matagor™and begin the fight, do you engage
and slay your father's murderer; attack him and him only, and I will
keep off his guard of R™nins;"then turning to his two retainers, "As for
you, keep close to Kazuma; and should the R™ninsattempt to rescue
Matagor™,it will be your duty to prevent them, and succour Kazuma."
And having further laid down each man's duties with great minuteness,
they lay in wait for the arrival of the enemy. Whilst they were resting in
the tea-house, the governor of the castle-town arrived, and, asking for
MatayŽmou, saidÑ

"I have the honour to be the governor of the castle-town of T™d™Id-
zumi no Kami. My lord, having learnt your intention of slaying your en-
emy within the precincts of his citadel, gives his consent; and as a proof
of his admiration of your fidelity and valour, he has further sent you a
detachment of infantry, one hundred strong, to guard the place; so that
should any of the thirty-six men attempt to escape,you may set your
mind at ease, for flight will be impossible."

"A person harbouring such vengeanceshall notify the same in writing
to the Criminal Court; and although no check or hindrance may be
offered to his carrying out his desire within the period allowed for that
purpose, it is forbidden that the chastisement of an enemy be attended
with riot.

"Fellows who neglect to give notice of their intended revenge are like
wolves of pretext, and their punishment or pardon should depend upon
the circumstances of the case."ÑLegacy of IyŽyasu, ut suprˆ.]

When MatayŽmon and Kazurna had expressed their thanks for his
lordship's gracious kindness, the governor took his leave and returned
home. At last the enemy's train was seenin the distance. First came Sak-
urai JiuzayŽmon and his younger brother JinsukŽ;and next to them fol-
lowed Kawai Matagor™and TakŽnouchi Gentan. These four men, who
were the bravest and the foremost of the band of R™nins,were riding on
pack-horses, and the remainder were marching on foot, keeping close
together.

As they drew near, Kazuma, who was impatient to avenge his father,
stepped boldly forward and shouted in a loud voiceÑ

32."In respect to revenging injury done to master or father, it is granted by the wise
and virtuous (Confucius) that you and the injurer cannot live together under the can-
opy of heaven.
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"Here stand I, Kazuma, the son of YukiyŽ, whom you, Matagor™,
treacherously slew, determined to avenge my father's death. Come forth,
then, and do battle with me, and let us seewhich of us twain is the better
man."

And before the R™nins had recovered from their astonishment,
MatayŽmon saidÑ

"I, ArakŽ MatayŽmon, the son-in-law of YukiyŽ, have come to second
Kazuma in his deed of vengeance. Win or lose, you must give us battle."

When the thirty-six men heard the name of MatayŽmon, they were
greatly afraid; but Sakurai JiuzayŽmon urged them to be upon their
guard, and leaped from his horse; and MatayŽmon, springing forward
with his drawn sword, cleft him from the shoulder to the nipple of his
breast, so that he fell dead. Sakurai JinsukŽ,seeing his brother killed be-
fore his eyes,grew furious, and shot an arrow at MatayŽmon, who deftly
cut the shaft in two with his dirk as it flew; and JinsukŽ,amazed at this
feat, threw away his bow and attacked MatayŽmon, who, with his sword
in his right hand and his dirk in his left, fought with desperation. The
other R™ninsattempted to rescue JinsukŽ,and, in the struggle, Kazuma,
who had engaged Matagor™,becameseparated from MatayŽmon, whose
two retainers, BusukŽ and Magohachi, bearing in mind their master's or-
ders, killed five R™ninswho had attacked Kazuma, but were themselves
badly wounded. In the meantime, MatayŽmon, who had killed seven of
the R™nins,and who the harder he was pressed the more bravely he
fought, soon cut down three more, and the remainder dared not ap-
proach him. At this moment there came up one Kan™TozayŽmon, a re-
tainer of the lord of the castle-town, and an old friend of MatayŽmon,
who, when he heard that MatayŽmon was this day about to avenge his
father-in-law, had seized his spear and set out, for the sake of the good-
will between them, to help him, and act as his second, and saidÑ

"Sir MatayŽmon, hearing of the perilous adventure in which you have
engaged, I have come out to offer myself as your second."

MatayŽmon, hearing this, was rejoiced, and fought with renewed
vigour. Then one of the R™nins,named TakŽnouchi Gentan, a very brave
man, leaving his companions to do battle with MatayŽmon, came to the
rescueof Matagor™,who was being hotly pressedby Kazuma, and, in at-
tempting to prevent this, BusukŽ fell covered with wounds. His compan-
ion Magohachi, seeing him fall, was in great anxiety; for should any
harm happen to Kazuma, what excuse could he make to MatayŽmon?
So,wounded as he was, he too engaged TakŽnouchi Gentan, and, being
crippled by the gashes he had received, was in deadly peril. Then the
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man who had come up from the castle-town to act as MatayŽmon's
second cried outÑ

"Seethere, Sir MatayŽmon, your follower who is fighting with Gentan
is in great danger. Do you go to his rescue,and secondSir Kazuma: I will
give an account of the others!"

"Great thanks to you, sir. I will go and second Kazuma."
So MatayŽmon went to help Kazuma, whilst his second and the in-

fantry soldiers kept back the surviving R™nins,who, already wearied by
their fight with MatayŽmon, were unfit for any further exertion. Kazuma
meanwhile was still fighting with Matagor™,and the issue of the conflict
was doubtful; and TakŽnouchi Gentan, in his attempt to rescue
Matagor™,was being kept at bay by Magohachi, who, weakened by his
wounds, and blinded by the blood which was streaming into his eyes
from a cut in the forehead, had given himself up for lost when MatayŽ-
mon came and criedÑ

"Be of good cheer, Magohachi; it is I, MatayŽmon, who have come to
the rescue. You are badly hurt; get out of harm's way, and rest yourself."

Then Magohachi, who until then had been kept up by his anxiety for
Kazuma's safety, gave in, and fell fainting from loss of blood; and
MatayŽmon worsted and slew Gentan; and even then, although be had
received two wounds, he was not exhausted, but drew near to Kazuma
and saidÑ

"Courage, Kazuma! The R™ninsare all killed, and there now remains
only Matagor™, your father's murderer. Fight and win!"

The youth, thus encouraged, redoubled his efforts; but Matagor™,los-
ing heart, quailed and fell. SoKazuma's vengeancewas fulfilled, and the
desire of his heart was accomplished.

The two faithful retainers, who had died in their loyalty, were buried
with great ceremony, and Kazuma carried the head of Matagor™and pi-
ously laid it upon his father's tomb.

So ends the tale of Kazuma's revenge.
I fear that stories of which killing and bloodshed form the principal

features can hardly enlist much sympathy in these peaceful days. Still,
when such tales are based upon history, they are interesting to students
of social phenomena. The story of Kazuma's revenge is mixed up with
events which at the present time are peculiarly significant: I mean the
feud between the great Daimios and the Hatamotos. Thosewho have fol-
lowed the modern history of Japan will see that the recent struggle,
which has ended in the ruin of the Tycoon's power and the abolition of
his office, was the outburst of a hidden fire which had been smouldering
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for centuries. But the repressive might had been gradually weakened,
and contact with Western powers had rendered still more odious a feud-
ality which men felt to be out of date. The revolution which has ended in
the triumph of the Daimios over the Tycoon, is also the triumph of the
vassal over his feudal lord, and is the harbinger of political life to the
people at large. In the time of IyŽyasu the burden might be hateful, but it
had to be borne; and so it would have been to this day, had not circum-
stancesfrom without broken the spell. The JapaneseDaimio, in advocat-
ing the isolation of his country, was hugging the very yoke which he
hated. Strange to say, however, there are still men who, while they em-
brace the new political creed, yet praise the past, and look back with re-
gret upon the day when Japanstood alone, without part or share in the
great family of nations.

NOTE.ÑHatamoto. This word means "under the flag." The Hatamotos
were men who, as their name implied, rallied round the standard of the
Shogun, or Tycoon, in war-time. They were eighty thousand in number.
When IyŽyasu left the Province of Mikawa and becameShogun, the re-
tainers whom he ennobled, and who received from him grants of land
yielding revenue to the amount of ten thousand kokus of rice a year, and
from that down to one hundred kokus, were called Hatamoto. In return
for thesegrants of land, the Hatamotos had in war-time to furnish a con-
tingent of soldiers in proportion to their revenue. For every thousand
kokus of rice five men were required. Those Hatamotos whose revenue
fell short of a thousand kokus substituted a quota of money. In time of
peacemost of the minor offices of the Tycoon's government were filled
by Hatamotos, the more important places being held by the Fudai, or
vassal Daimios of the Shogun. Seven years ago, in imitation of the cus-
toms of foreign nations, a standing army was founded; and then the
Hatamotos had to contribute their quota of men or of money, whether
the country were at peaceor at war. When the Shogun was reduced in
1868to the rank of a simple Daimio, his revenue of eight million kokus
reverted to the Government, with the exception of seven hundred thou-
sand kokus. The title of Hatamoto exists no more, and those who until a
few months ago held the rank are for the most part ruined or dispersed.
From having been perhaps the proudest and most overbearing class in
Japan,they are driven to the utmost straits of poverty. Some have gone
into trade, with the heirlooms of their families as their stock; others are
wandering through the country as R™nins;while a small minority have
been allowed to follow the fallen fortunes of their master's family, the
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present chief of which is known as the Prince of Tokugawa. Thus are the
eighty thousand dispersed.

The koku of rice, in which all revenue is calculated, is of varying value.
At the cheapestit is worth rather more than a pound sterling, and some-
times almost three times as much. The salaries of officials being paid in
rice, it follows that there is a large and influential class throughout the
country who are interested in keeping up the price of the staple article of
food. Hence the opposition with which a free trade in rice has met, even
in famine times. Hence also the frequent so-called "Rice Riots."

The amounts at which the lands formerly held by the chief Daimios,
but now patriotically given up by them to the Mikado, were assessed,
sound fabulous. The Prince of Kaga alone had an income of more than
one million two hundred thousand kokus. Yet these great proprietors
were, latterly at least, embarrassed men. They had many thousand
mouths to feed, and were mulcted of their dues right and left; while their
mania for buying foreign ships and munitions of war, often at exorbitant
prices, had plunged them heavily in debt.
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A Story of the OtokodatŽ of Yedo; Being the Supplement of
the Story of Gompachi and Komurasaki

The word OtokodatŽ occurs several times in these Tales;and as I cannot
convey its full meaning by a simple translation, I must preserve it in the
text, explaining it by the following note, taken from the Japaneseof a
native scholar.

The OtokodatŽ were friendly associationsof brave men bound togeth-
er by an obligation to stand by one another in weal or in woe, regardless
of their own lives, and without inquiring into one another's antecedents.
A bad man, however, having joined the OtokodatŽ must forsake his evil
ways; for their principle was to treat the oppressor as an enemy, and to
help the feeble as a father does his child. If they had money, they gave it
to those that had none, and their charitable deeds won for them the re-
spect of all men. The head of the society was called its "Father"; if any of
the others, who were his apprentices, were homeless,they lived with the
Father and served him, paying him at the same time a small fee, in con-
sideration of which, if they fell sick or into misfortune, he took charge of
them and assisted them.

The Father of the OtokodatŽ pursued the calling of farming out coolies
to the Daimios and great personagesfor their journeys to and from Yedo,
and in return for this received from them rations in rice. He had more in-
fluence with the lower classeseven than the officials; and if the coolies
had struck work or refused to accompany a Daimio on his journey, a
word from the Father would produce asmany men asmight be required.
When Prince Tokugawa IyŽmochi, the last but one of the Shoguns, left
Yedo for Ki™to,one Shimmon Tatsugor™,chief of the OtokodatŽ, under-
took the management of his journey, and some three or four years ago
was raised to the dignity of Hatamoto for many faithful services. After
the battle of Fushimi, and the abolition of the Shogunate, he accompan-
ied the last of the Shoguns in his retirement.

In old days there were also OtokodatŽ among the Hatamotos; this was
after the civil wars of the time of IyŽyasu, when, though the country was
at peace, the minds of men were still in a state of high excitement, and
could not be reconciled to the dulness of a state of rest; it followed that
broils and faction fights were continually taking place among the young
men of the Samurai class,and that those who distinguished themselves
by their personal strength and valour were looked up to as captains.
Leagues after the manner of those existing among the German students
were formed in different quarters of the city, under various names, and
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used to fight for the honour of victory. When the country becamemore
thoroughly tranquil, the custom of forming these leagues amongst gen-
tlemen fell into disuse.

The past tense is used in speaking even of the OtokodatŽ of the lower
classes;for although they nominally exist, they have no longer the power
and importance which they enjoyed at the time to which thesestories be-
long. They then, like the 'prentices of Old London, played a considerable
part in the society of the great cities, and that man was lucky, were he
gentle Samurai or simple wardsman, who could claim the Father of the
OtokodatŽ for his friend.

The word, taken by itself, means a manly or plucky fellow.
Ch™beiof Bandzuin was the chief of the OtokodatŽ of Yedo. He was

originally called Itar™,and was the son of a certain R™ninwho lived in
the country. One day, when he was only ten years of age, he went out
with a playfellow to bathe in the river; and as the two were playing they
quarrelled over their game, and Itar™,seizing the other boy, threw him
into the river and drowned him.

Then he went home, and said to his fatherÑ
"I went to play by the river to-day, with a friend; and ashe was rude to

me, I threw him into the water and killed him."
When his father heard him speak thus, quite calmly, as if nothing had

happened, he was thunderstruck, and saidÑ
"This is indeed a fearful thing. Child as you are, you will have to pay

the penalty of your deed; so to-night you must fly to Yedo in secret,and
take service with some noble Samurai, and perhaps in time you may be-
come a soldier yourself."

With these words he gave him twenty ounces of silver and a fine
sword, made by the famous swordsmith Rai Kunitoshi, and sent him out
of the province with all dispatch. The following morning the parents of
the murdered child came to claim that Itar™should be given up to their
vengeance;but it was too late, and all they could do was to bury their
child and mourn for his loss.

Itar™made his way to Yedo in hot haste,and there found employment
as a shop-boy; but soon tiring of that sort of life, and burning to become
a soldier, he found means at last to enter the service of a certain
Hatamoto called Sakurai Sh™zayŽmon,and changed his name to Tsun-
Žhei. Now this Sakurai Sh™zayŽmonhad a son, called Sh™nosukŽ,a
young man in his seventeenth year, who grew so fond of TsunŽhei that
he took him with him wherever he went, and treated him in all ways as
an equal.
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When Sh™nosukŽwent to the fencing-school TsunŽhei would accom-
pany him, and thus, as he was by nature strong and active, soon became
a good swordsman.

One day, when Sh™zayŽmonhad gone out, his son Sh™nosukŽsaid to
TsunŽheiÑ

"You know how fond my father is of playing at football: it must be
great sport. As he has gone out to-day, suppose you and I have a game?"

"That will be rare sport," answered TsunŽhei. "Let us make haste and
play, before my lord comes home."

Sothe two boys went out into the garden, and began trying to kick the
football; but, lacking skill, do what they would, they could not lift it from
the ground. At last Sh™nosukŽ,with a vigorous kick, raised the football;
but, having missed his aim, it went tumbling over the wall into the next
garden, which belonged to one Hikosaka Zempachi, a teacher of lance
exercise, who was known to be a surly, ill-tempered fellow.

"Oh, dear! what shall we do?" said Sh™nosukŽ."We have lost my
father's football in his absence;and if we go and ask for it back from that
churlish neighbour of ours, we shall only be scolded and sworn at for
our pains."

"Oh, never mind," answered TsunŽhei; "I will go and apologize for our
carelessness, and get the football back."

"Well, but then you will be chidden, and I don't want that."
"Never mind me. Little care I for his crosswords." SoTsunŽhei went to

the next-door house to reclaim the ball.
Now it so happened that Zempachi, the surly neighbour, had been

walking in his garden whilst the two youths were playing; and ashe was
admiring the beauty of his favourite chrysanthemums, the football came
flying over the wall and struck him full in the face. Zempachi, not used
to anything but flattery and coaxing, flew into a violent rage at this; and
while he was thinking how he would revenge himself upon any one who
might be sent to ask for the lost ball, TsunŽhei camein, and said to one of
Zempachi's servantsÑ

"I am sorry to say that in my lord's absenceI took his football, and, in
trying to play with it, clumsily kicked it over your wall. I beg you to ex-
cuse my carelessness, and to be so good as to give me back the ball."

The servant went in and repeated this to Zempachi, who worked him-
self up into a great rage, and ordered TsunŽhei to be brought before him,
and saidÑ

"Here, fellow, is your name TsunŽhei?"
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"Yes,sir, at your service. I am almost afraid to ask pardon for my care-
lessness; but please forgive me, and let me have the ball."

"I thought your master, Sh™zayŽmon,was to blame for this; but it
seems that it was you who kicked the football."

"Yes,sir. I am sure I am very sorry for what I have done. Please,may I
ask for the ball?" said TsunŽhei, bowing humbly.

For a while Zempachi made no answer, but at length he saidÑ
"Do you know, villain, that your dirty football struck me in the face?I

ought, by rights, to kill you on the spot for this; but I will spare your life
this time, so take your football and be off." And with that he went up to
TsunŽhei and beat him, and kicked him in the head, and spat in his face.

Then TsunŽhei, who up to that time had demeaned himself very
humbly, in his eagernessto get back the football, jumped up in a fury,
and saidÑ

"I made ample apologies to you for my carelessness,and now you
have insulted and struck me. Ill-mannered ruffian! take back the
ball,ÑI'll none of it;" and he drew his dirk, and cutting the football in
two, threw it at Zempachi, and returned home.

But Zempachi, growing more and more angry, called one of his ser-
vants, and said to himÑ

"That fellow, TsunŽhei, has been most insolent: go next door and find
out Sh™zayŽmon,and tell him that I have ordered you to bring back
TsunŽhei, that I may kill him."

So the servant went to deliver the message.
In the meantime TsunŽhei went back to his master's house; and when

Sh™nosukŽ saw him, he saidÑ
"Well, of course you have been ill treated; but did you get back the

football?"
"When I went in, I made many apologies; but I was beaten,and kicked

in the head, and treated with the greatest indignity. I would have killed
that wretch, Zempachi, at once, but that I knew that, if I did so while I
was yet a member of your household, I should bring trouble upon your
family. For your sake I bore this ill-treatment patiently; but now I pray
you let me take leave of you and becomea R™nin,that I may be revenged
upon this man."

"Think well what you are doing," answered Sh™nosukŽ."After all, we
have only lost a football; and my father will not care, nor upbraid us."

But TsimŽhei would not listen to him, and was bent upon wiping out
the affront that he had received. As they were talking, the messengerar-
rived from Zempachi, demanding the surrender of TsunŽhei, on the
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ground that he had insulted him: to this Sh™nosukŽreplied that his fath-
er was away from home, and that in his absence he could do nothing.

At last Sh™zayŽmoncame home; and when he heard what had
happened he was much grieved, and at a loss what to do, when a second
messengerarrived from Zempachi, demanding that TsunŽhei should be
given up without delay. Then Sh™zayŽmon,seeing that the matter was
serious, called the youth to him, and saidÑ

"This Zempachi is heartless and cruel, and if you go to his house will
assuredly kill you; take, therefore, these fifty riyos, and fly to Osaka or
Ki™to, where you may safely set up in business."

"Sir," answered TsunŽhei, with tears of gratitude for his lord's kind-
ness, "from my heart I thank you for your great goodness; but I have
been insulted and trampled upon, and, if I lay down my life in the at-
tempt, I will repay Zempachi for what he has this day done."

"Well, then, since you needs must be revenged, go and fight, and may
successattend you! Still, asmuch depends upon the blade you carry, and
I fear yours is likely to be but a sorry weapon, I will give you a sword;"
and with this he offered TsunŽhei his own.

"Nay, my lord," replied TsunŽhei; "I have a famous sword, by Rai
Kunitoshi, which my father gave me. I have never shown it to your lord-
ship, but I have it safely stowed away in my room."

When Sh™zayŽmonsaw and examined the sword, he admired it
greatly, and said, "This is indeed a beautiful blade, and one on which
you may rely. Take it, then, and bear yourself nobly in the fight; only re-
member that Zempachi is a cunning spearsman, and be sure to be very
cautious."

So TsunŽhei, after thanking his lord for his manifold kindnesses, took
an affectionate leave, and went to Zempachi's house, and said to the
servantÑ

"It seemsthat your master wants to speak to me. Be so good as to take
me to see him."

So the servant led him into the garden, where Zempachi, spear in
hand, was waiting to kill him. When Zempachi saw him, he cried outÑ

"Ha! so you have come back; and now for your insolence, this day I
mean to kill you with my own hand."

"Insolent yourself!" replied TsunŽhei. "Beast, and no Samurai! Come,
let us see which of us is the better man."

Furiously incensed, Zempachi thrust with his spear at TsunŽhei; but
he, trusting to his good sword, attacked Zempachi, who, cunning warri-
or as he was, could gain no advantage. At last Zempachi, losing his
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temper, began fighting less carefully, so that TsunŽhei found an oppor-
tunity of cutting the shaft of his spear. Zempachi then drew his sword,
and two of his retainers cameup to assisthim; but TsunŽhei killed one of
them, and wounded Zempachi in the forehead. The second retainer fled
affrighted at the youth's valour, and Zempachi was blinded by the blood
which flowed from the wound on his forehead. Then TsunŽhei saidÑ

"To kill one who is as a blind man were unworthy a soldier. Wipe the
blood from your eyes, Sir Zempachi, and let us fight it out fairly."

So Zempachi, wiping away his blood, bound a kerchief round his
head, and fought again desperately. But at last the pain of his wound
and the loss of blood overcame him, and TsunŽhei cut him down with a
wound in the shoulder and easily dispatched him.

Then TsunŽhei went and reported the whole matter to the Governor of
Yedo, and was put in prison until an inquiry could be made. But the
Chief Priest of Bandzuin, who had heard of the affair, went and told the
governor all the bad deeds of Zempachi, and having procured
TsunŽhei's pardon, took him home and employed him as porter in the
temple. So TsunŽhei changed his name to Ch™bei,and earned much re-
spect in the neighbourhood, both for his talents and for his many good
works. If any man were in distress, he would help him, heedlessof his
own advantage or danger, until men came to look up to him as to a fath-
er, and many youths joined him and becamehis apprentices. So he built
a house at Hanakawado, in Asakusa, and lived there with his appren-
tices, whom he farmed out as spearsmen and footmen to the Daimios
and Hatamotos, taking for himself the tithe of their earnings. But if any
of them were sick or in trouble, Ch™beiwould nurse and support them,
and provide physicians and medicine. And the fame of his goodness
went abroad until his apprentices were more than two thousand men,
and were employed in every part of the city. But as for Ch™bei,the more
he prospered, the more he gave in charity, and all men praised his good
and generous heart.

This was the time when the Hatamotos had formed themselves into
bands of OtokodatŽ,33 of which Midzuno JiurozayŽmon, Kond™ No-
borinosukŽ, and AbŽ Shirogor™were the chiefs. And the leagues of the
nobles despised the leagues of the wardsmen, and treated them with
scorn, and tried to put to shame Ch™beiand his brave men; but the
nobles' weapons recoiled upon themselves, and, whenever they tried to
bring contempt upon Ch™bei,they themselves were brought to ridicule.
So there was great hatred on both sides.

33.See the story of Kazuma's Revenge.
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One day, that Ch™beiwent to divert himself in a tea-house in the
Yoshiwara, he saw a felt carpet spread in an upper room, which had
been adorned as for some special occasion; and he asked the master of
the house what guest of distinction was expected. The landlord replied
that my Lord JiurozayŽmon, the chief of the OtokodatŽ of the Hatamo-
tos, was due there that afternoon. On hearing this, Ch™beireplied that as
he much wished to meet my Lord JiurozayŽmon, he would lie down and
await his coming. The landlord was put out at this, and knew not what
to say; but yet he dare not thwart Ch™bei,the powerful chief of the
OtokodatŽ. So Ch™beitook off his clothes and laid himself down upon
the carpet. After a while my Lord JiurozayŽmon arrived, and going up-
stairs found a man of large stature lying naked upon the carpet which
had been spread for him.

"What low ruffian is this?" shouted he angrily to the landlord.
"My lord, it is Ch™bei,the chief of the OtokodatŽ," answered the man,

trembling.
JiurozayŽmon at once suspected that Ch™beiwas doing this to insult

him; so he sat down by the side of the sleeping man, and lighting his
pipe began to smoke. When he had finished his pipe, he emptied the
burning ashes into Ch™bei'snavel; but Ch™bei,patiently bearing the
pain, still feigned sleep. Ten times did JiurozayŽmon fill his pipe,34 and
ten times he shook out the burning asheson to Ch™bei'snavel; but he
neither stirred nor spoke. Then JiurozayŽmon, astonished at his forti-
tude, shook him, and roused him, sayingÑ

"Ch™bei! Ch™bei! wake up, man."
"What is the matter?" said Ch™bei,rubbing his eyesas though he were

awaking from a deep sleep; then seeing JiurozayŽmon, he pretended to
be startled, and said, "Oh, my lord, I know not who you are; but I have
been very rude to your lordship. I was overcome with wine, and fell
asleep: I pray your lordship to forgive me."

"Is your name Ch™bei?"
"Yes, my lord, at your service. A poor wardsman, and ignorant of

good manners, I have been very rude; but I pray your lordship to excuse
my ill-breeding."

"Nay, nay; we have all heard the fame of Ch™bei,of Bandzuin, and I
hold myself lucky to have met you this day. Let us be friends."

34.The tiny Japanese pipe contains but two or three whiffs; and as the tobacco is
rolled up tightly in the fingers before it is inserted, the ash, when shaken out, is a
little fire-ball from which a second pipe is lighted.
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"It is a great honour for a humble wardsman to meet a nobleman face
to face."

As they were speaking, the waitressesbrought in fish and wine, and Ji-
urozayŽmon pressed Ch™beito feast with him; and thinking to annoy
Ch™bei,offered him a large wine-cup, 35 which, however, he drank
without shrinking, and then returned to his entertainer, who was by no
means so well able to bear the fumes of the wine. Then JiurozayŽmon hit
upon another device for annoying Ch™bei,and, hoping to frighten him,
saidÑ

"Here, Ch™bei,let me offer you some fish;" and with those words he
drew his sword, and, picking up a cakeof baked fish upon the point of it,
thrust it towards the wardsman's mouth. Any ordinary man would have
been afraid to accept the morsel so roughly offered; but Ch™beisimply
opened his mouth, and taking the cake off the sword's point ate it
without wincing. Whilst JiurozayŽmon was wondering in his heart what
manner of man this was, that nothing could daunt, Ch™bei said to himÑ

"This meeting with your lordship has been an auspicious occasion to
me, and I would fain ask leave to offer some humble gift to your lord-
ship in memory of it.36 Is there anything which your lordship would spe-
cially fancy?"

"I am very fond of cold macaroni."
"Then I shall have the honour of ordering some for your lordship;" and

with this Ch™beiwent downstairs, and calling one of his apprentices,
named T™kenGombei,37 who was waiting for him, gave him a hundred
riyos (about £28),and bade him collect all the cold macaroni to be found
in the neighbouring cook-shops and pile it up in front of the tea-house.
So Gombei went home, and, collecting Ch™bei'sapprentices, sent them
out in all directions to buy the macaroni. JiurozayŽmon all this while was
thinking of the pleasure he would have in laughing at Ch™beifor offer-
ing him a mean and paltry present; but when, by degrees, the macaroni
began to be piled mountain-high around the tea-house, he saw that he
could not make a fool of Ch™bei, and went home discomfited.

35.It is an act of rudeness to offer a large wine-cup. As, however, the same cup is re-
turned to the person who has offered it, the ill carries with it its own remedy. At a
Japanese feast the same cup is passed from hand to hand, each person rinsing it in a
bowl of water after using it, and before offering it to another.
36.The giving of presents from inferiors to superiors is a common custom.
37.T™ken, a nickname given to Gombei, after a savage dog that he killed. As a Ch™n-
in, or wardsman, he had no surname.
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It has already been told how Shirai Gompachi was befriended and
helped by Ch™bei.38 His name will occur again in this story.

At this time there lived in the province of Yamato a certain Daimio,
called Honda Dainaiki, who one day, when surrounded by several of his
retainers, produced a sword, and bade them look at it and say from what
smith's workshop the blade had come.

"I think this must be a MasamunŽ blade," said one Fuwa BanzayŽmon.
"No," said Nagoya Sanza, after examining the weapon attentively,

"this certainly is a Muramasa."39

40

A third Samurai, named Takagi Umanoj™,pronounced it to be the
work of Shidzu Kanenji; and as they could not agree, but each main-
tained his opinion, their lord sent for a famous connoisseur to decide the
point; and the sword proved, as Sanza had said, to be a genuine
Muramasa. Sanza was delighted at the verdict; but the other two went

38.See the story of Gompachi and Komurasaki.
39.The swords of Muramasa, although so finely tempered that they are said to cut
hard iron as though it were a melon, have the reputation of being unlucky: they are
supposed by the superstitious to hunger after taking men's lives, and to be unable to
repose in their scabbards. The principal duty of a sword is to preserve tranquillity in
the world, by punishing the wicked and protecting the good. But the bloodthirsty
swords of Muramasa rather have the effect of maddening their owners, so that they
either kill others indiscriminately or commit suicide. At the end of the sixteenth cen-
tury Prince Tokugawa IyŽyasu was in the habit of carrying a spear made by
Muramasa, with which he often scratched or cut himself by mistake. Hence the Tok-
ugawa family avoid girding on Muramasa blades, which are supposed to be spe-
cially unlucky to their race. The murders of Gompachi, who wore a sword by this
maker, also contributed to give his weapons a bad name.
40.The swords of one T™shir™ Yoshimitsu, on the other hand, are specially auspicious
to the Tokugawa family, for the following reason. After IyŽyasu had been defeated
by TakŽta Katsuyori, at the battle of the river Tenrin, he took refuge in the house of a
village doctor, intending to put an end to his existence by hara-kiri, and drawing his
dirk, which was made by Yoshimitsu, tried to plunge it into his belly, when, to his
surprise, the blade turned. Thinking that the dirk must be a bad one, he took up an
iron mortar for grinding medicines and tried it upon that, and the point entered and
transfixed the mortar. He was about to stab himself a second time, when his follow-
ers, who had missed him, and had been searching for him everywhere, came up, and
seeing their master about to kill himself, stayed his hand, and took away the dirk by
force. Then they set him upon his horse and compelled him to fly to his own
province of Mikawa, whilst they kept his pursuers at bay. After this, when, by the fa-
vour of Heaven, IyŽyasu became Shogun, it was considered that of a surety there
must have been a good spirit in the blade that refused to drink his blood; and ever
since that time the blades of Yoshimitsu have been considered lucky in his family.
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home rather crestfallen. Umanoj™,although he had been worsted in the
argument, bore no malice nor ill-will in his heart; but BanzayŽmon,who
was a vainglorious personage, puffed up with the idea of his own im-
portance, conceived a spite against Sanza,and watched for an opportun-
ity to put him to shame. At last, one day BanzayŽmon, eager to be re-
venged upon Sanza,went to the Prince, and said, "Your lordship ought
to seeSanzafence;his swordsmanship is beyond all praise. I know that I
am no match for him; still, if it will pleaseyour lordship, I will try a bout
with him;" and the Prince, who was a mere stripling, and thought it
would be rare sport, immediately sent for Sanzaand desired he would
fence with BanzayŽmon.So the two went out into the garden, and stood
up facing each other, armed with wooden swords. Now BanzayŽmon
was proud of his skill, and thought he had no equal in fencing; so he ex-
pected to gain an easyvictory over Sanza,and promised himself the lux-
ury of giving his adversary a beating that should fully make up for the
mortification which he had felt in the matter of the dispute about the
sword. It happened, however, that he had undervalued the skill of
Sanza,who, when he saw that his adversary was attacking him savagely
and in good earnest, by a rapid blow struck BanzayŽmon so sharply on
the wrist that he dropped the sword, and, before he could pick it up
again, delivered a second cut on the shoulder, which sent him rolling
over in the dust. All the officers present, seeing this, praised Sanza'sskill,
and BanzayŽmon, utterly stricken with shame, ran away home and hid
himself.

After this affair Sanzarose high in the favour of his lord; and BanzayŽ-
mon, who was more than ever jealous of him, feigned sickness, and
stayed at home devising schemes for Sanza's ruin.

Now it happened that the Prince, wishing to have the Muramasa blade
mounted, sent for Sanzaand entrusted it to his care,ordering him to em-
ploy the most cunning workmen in the manufacture of the scabbard-hilt
and ornaments; and Sanza,having received the blade, took it home, and
put it carefully away. When BanzayŽmon heard of this, he was over-
joyed; for he saw that his opportunity for revenge had come. He determ-
ined, if possible, to kill Sanza,but at any rate to steal the sword which
had been committed to his care by the Prince, knowing full well that if
Sanzalost the sword he and his family would be ruined. Being a single
man, without wife or child, he sold his furniture, and, turning all his
available property into money, made ready to fly the country. When his
preparations were concluded, he went in the middle of the night to
Sanza'shouse and tried to get in by stealth; but the doors and shutters
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were all carefully bolted from the inside, and there was no hole by which
he could effect an entrance. All was still, however, and the people of the
house were evidently fast asleep;so he climbed up to the second storey,
and, having contrived to unfasten a window, made his way in. With soft,
cat-like footsteps he crept downstairs, and, looking into one of the
rooms, saw Sanzaand his wife sleeping on the mats, with their little son
Kosanza,a boy of thirteen, curled up in his quilt between them. The light
in the night-lamp was at its last flicker, but, peering through the gloom,
he could just seethe Prince's famous Muramasa sword lying on a sword-
rack in the raised part of the room: so he crawled stealthily along until he
could reach it, and stuck it in his girdle. Then, drawing near to Sanza,he
bestrode his sleeping body, and, brandishing the sword made a thrust at
his throat; but in his excitement his hand shook, so that he missed his
aim, and only scratched Sanza,who, waking with a start and trying to
jump up, felt himself held down by a man standing over him. Stretching
out his hands, he would have wrestled with his enemy; when BanzayŽ-
mon, leaping back, kicked over the night-lamp, and throwing open the
shutters, dashed into the garden. Snatching up his sword, Sanzarushed
out after him; and his wife, having lit a lantern and armed herself with a
halberd,41 went out, with her son Kosanza, who carried a drawn dirk, to
help her husband. Then BanzayŽmon,who was hiding in the shadow of
a large pine-tree, seeing the lantern and dreading detection, seized a
stone and hurled it at the light, and, chancing to strike it, put it out, and
then scrambling over the fence unseen, fled into the darkness. When
Sanzahad searchedall over the garden in vain, he returned to his room
and examined his wound, which proving very slight, he began to look
about to seewhether the thief had carried off anything; but when his eye
fell upon the place where the Muramasa sword had lain, he saw that it
was gone. He hunted everywhere, but it was not to be found. The pre-
cious blade with which his Prince had entrusted him had been stolen,
and the blame would fall heavily upon him. Filled with grief and shame
at the loss, Sanzaand his wife and child remained in great anxiety until
the morning broke, when he reported the matter to one of the Prince's
councillors, and waited in seclusion until he should receive his lord's
commands.

41.The halberd is the special arm of the Japanese woman of gentle blood. That which
was used by Kasa Gozen, one of the ladies of YoshitsunŽ, the hero of the twelfth cen-
tury, is still preserved at Asakusa. In old-fashioned families young ladies are regu-
larly instructed in fencing with the halberds.
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It soon becameknown that BanzayŽmon, who had fled the province,
was the thief; and the councillors made their report accordingly to the
Prince, who, although he expressedhis detestation of the mean action of
BanzayŽmon, could not absolve Sanza from blame, in that he had not
taken better precautions to insure the safety of the sword that had been
committed to his trust. It was decided, therefore, that Sanza should be
dismissed from his service, and that his goods should be confiscated;
with the proviso that should he be able to find BanzayŽmon,and recover
the lost Muramasa blade, he should be restored to his former position.
Sanza, who from the first had made up his mind that his punishment
would be severe, accepted the decree without a murmur; and, having
committed his wife and son to the care of his relations, prepared to leave
the country as a R™nin and search for BanzayŽmon.

Before starting, however, he thought that he would go to his brother-
officer, Takagi Umanoj™,and consult with him as to what course he
should pursue to gain his end. But this Umanoj™,who was by nature a
churlish fellow, answered him unkindly, and saidÑ

"It is true that BanzayŽmon is a mean thief; but still it was through
your carelessnessthat the sword was lost. It is of no avail your coming to
me for help: you must get it back as best you may."

"Ah!" replied Sanza,"I seethat you too bear me a grudge becauseI de-
feated you in the matter of the judgment of the sword. You are no better
than BanzayŽmon yourself."

And his heart was bitter against his fellow men, and he left the house
determined to kill Umanoj™first and afterwards to track out BanzayŽ-
mon; so, pretending to start on his journey, he hid in an inn, and waited
for an opportunity to attack Umanoj™.

One day Umanoj™,who was very fond of fishing, had taken his son
UmanosukŽ, a lad of sixteen, down to the sea-shorewith him; and as the
two were enjoying themselves, all of a sudden they perceived a Samurai
running towards them, and when he drew near they saw that it was
Sanza.Umanoj™,thinking that Sanzahad come back in order to talk over
some important matter, left his angling and went to meet him. Then
Sanza cried outÑ

"Now, Sir Umanoj™,draw and defend yourself. What! were you in
league with BanzayŽmon to vent your spite upon me? Draw, sir, draw!
You have spirited away your accomplice; but, at any rate, you are here
yourself, and shall answer for your deed. It is no use playing the inno-
cent; your astonished face shall not save you. Defend yourself, coward
and traitor!" and with these words Sanza flourished his naked sword.
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"Nay, Sir Sanza," replied the other, anxious by a soft answer to turn
away his wrath; "I am innocent of this deed. Waste not your valour on so
poor a cause."

"Lying knave!" said Sanza;"think not that you can impose upon me. I
know your treacherous heart;" and, rushing upon Umanoj™,he cut him
on the forehead so that he fell in agony upon the sand.

UmanosukŽ in the meanwhile, who had been fishing at some distance
from his father, rushed up when he saw him in this perilous situation
and threw a stone at Sanza,hoping to distract his attention; but, before
he could reach the spot, Sanzahad delivered the death-blow, and Uman-
oj™ lay a corpse upon the beach.

"Stop, Sir SanzaÑmurderer of my father!" cried UmanosukŽ, drawing
his sword, "stop and do battle with me, that I may avenge his death."

"That you should wish to slay your father's enemy," replied Sanza,"is
but right and proper; and although I had just causeof quarrel with your
father, and killed him, asa Samurai should, yet would I gladly forfeit my
life to you here; but my life is precious to me for one purposeÑthat I
may punish BanzayŽmon and get back the stolen sword. When I shall
have restored that sword to my lord, then will I give you your revenge,
and you may kill me. A soldier's word is truth; but, asa pledge that I will
fulfil my promise, I will give to you, as hostages,my wife and boy. Stay
your avenging hand, I pray you, until my desire shall have been
attained."

UmanosukŽ, who was a brave and honest youth, as famous in the clan
for the goodness of his heart as for his skill in the use of arms, when he
heard Sanza's humble petition, relented, and saidÑ

"I agree to wait, and will take your wife and boy as hostagesfor your
return."

"I humbly thank you," said Sanza."When I shall have chastisedBanza-
yŽmon, I will return, and you shall claim your revenge."

So Sanza went his way to Yedo to seek for BanzayŽmon, and
UmanosukŽ mourned over his father's grave.

Now BanzayŽmon,when he arrived in Yedo, found himself friendless
and without the means of earning his living, when by accident he heard
of the fame of Ch™beiof Bandzuin, the chief of the OtokodatŽ, to whom
he applied for assistance;and having entered the fraternity, supported
himself by giving fencing-lessons.He had beenplying his trade for some
time, and had earned some little reputation, when Sanzareached the city
and began his search for him. But the days and months passed away,
and, after a year's fruitless seeking, Sanza,who had spent all his money
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without obtaining a clue to the whereabouts of his enemy, was sorely
perplexed, and was driven to live by his wits as a fortune-teller. Work as
he would, it was a hard matter for him to gain the price of his daily food,
and, in spite of all his pains, his revenge seemedas far off as ever, when
he bethought him that the Yoshiwara was one of the most bustling
places in the city, and that if he kept watch there, sooner or later he
would be sure to fall in with BanzayŽmon.So be bought a hat of plaited
bamboo, that completely covered his face, and lay in wait at the
Yoshiwara.

One day BanzayŽmon and two of Ch™bei'sapprentices T™kenGombei
and Shirobei, who, from his wild and indocile nature, was surnamed
"the Colt," were amusing themselves and drinking in an upper storey of
a tea-house in the Yoshiwara, when T™kenGombei, happening to look
down upon the street below, saw a Samurai pass by, poorly clad in
worn-out old clothes, but whose poverty-stricken appearancecontrasted
with his proud and haughty bearing.

"Look there!" said Gombei, calling the attention of the others; "look at
that Samurai. Dirty and ragged ashis coat is, how easy it is to seethat he
is of noble birth! Let us wardsmen dress ourselves up in never so fine
clothes, we could not look as he does."

"Ay," said Shirobei, "I wish we could make friends with him, and ask
him up here to drink a cup of wine with us. However, it would not be
seemly for us wardsmen to go and invite a person of his condition."

"We can easily get over that difficulty," said BanzayŽmon. "As I am a
Samurai myself, there will be no impropriety in my going and saying a
few civil words to him, and bringing him in."

The other two having joyfully accepted the offer, BanzayŽmon ran
downstairs, and went up to the strange Samurai and saluted him,
sayingÑ

"I pray you to wait a moment, Sir Samurai. My name is Fuwa BanzayŽ-
mon at your service. I am a R™nin,as I judge from your appearancethat
you are yourself. I hope you will not think me rude if I venture to ask
you to honour me with your friendship, and to come into this tea-house
to drink a cup of wine with me and two of my friends."

The strange Samurai, who was no other than Sanza, looking at the
speaker through the interstices of his deep bamboo hat, and recognizing
his enemy BanzayŽmon, gave a start of surprise, and, uncovering his
head, said sternlyÑ

"Have you forgotten my face, BanzayŽmon?"
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For a moment BanzayŽmon was taken aback, but quickly recovering
himself, he replied, "Ah! Sir Sanza,you may well be angry with me; but
since I stole the Muramasa sword and fled to Yedo I have known no
peace: I have been haunted by remorse for my crime. I shall not resist
your vengeance:do with me as it shall seem best to you; or rather take
my life, and let there be an end of this quarrel."

"Nay," answered Sanza,"to kill a man who repents him of his sins is a
base and ignoble action. When you stole from me the Muramasa blade
which had been confided to my care by my lord, I became a disgraced
and ruined man. Give me back that sword, that I may lay it before my
lord, and I will spare your life. I seek to slay no man needlessly."

"Sir Sanza,I thank you for your mercy. At this moment I have not the
sword by me, but if you will go into yonder tea-houseand wait awhile, I
will fetch it and deliver it into your hands."

Sanza having consented to this, the two men entered the tea-house,
where BanzayŽmon's two companions were waiting for them. But Ban-
zayŽmon, ashamedof his own evil deed, still pretended that Sanzawas a
stranger, and introduced him as such, sayingÑ

"Come Sir Samurai, since we have the honour of your company, let me
offer you a wine-cup."

BanzayŽmonand the two men pressedthe wine-cup upon Sanzaso of-
ten that the fumes gradually got into his head and he fell asleep;the two
wardsmen, seeing this, went out for a walk, and BanzayŽmon, left alone
with the sleeping man, began to revolve fresh plots against him in his
mind. On a sudden, a thought struck him. Noiselessly seizing Sanza's
sword, which he had laid aside on entering the room, he stole softly
downstairs with it, and, carrying it into the back yard, pounded and
blunted its edge with a stone, and having made it uselessas a weapon,
he replaced it in its scabbard, and running upstairs again laid it in its
place without disturbing Sanza, who, little suspecting treachery, lay
sleeping off the effects of the wine. At last, however, he awoke, and,
ashamed at having been overcome by drink, he said to BanzayŽmonÑ

"Come, BanzayŽmon,we have dallied too long; give me the Muramasa
sword, and let me go."

"Of course," replied the other, sneeringly, "I am longing to give it back
to you; but unfortunately, in my poverty, I have been obliged to pawn it
for fifty ounces of silver. If you have so much money about you, give it
to me and I will return the sword to you."

"Wretch!" cried Sanza,seeing that BanzayŽmonwas trying to fool him,
"have I not had enough of your vile tricks? At any rate, if I cannot get
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back the sword, your head shall be laid before my lord in its place.
Come," added he, stamping his foot impatiently, "defend yourself."

"With all my heart. But not here in this tea-house. Let us go to the
Mound, and fight it out."

"Agreed! There is no need for us to bring trouble on the landlord.
Come to the Mound of the Yoshiwara."

So they went to the Mound, and drawing their swords, began to fight
furiously. As the news soon spread abroad through the Yoshiwara that a
duel was being fought upon the Mound, the people flocked out to see
the sight; and among them came T™ken Gombei and Shirobei,
BanzayŽmon's companions, who, when they saw that the combatants
were their own friend and the strange Samurai, tried to interfere and
stop the fight, but, being hindered by the thickness of the crowd, re-
mained as spectators. The two men fought desperately, each driven by
fierce rage against the other; but Sanza,who was by far the better fencer
of the two, once, twice, and again dealt blows which should have cut
BanzayŽmon down, and yet no blood came forth. Sanza,astonished at
this, put forth all his strength, and fought so skilfully, that all the
bystanders applauded him, and BanzayŽmon, though he knew his
adversary's sword to be blunted, was so terrified that he stumbled and
fell. Sanza,brave soldier that he was, scorned to strike a fallen foe, and
bade him rise and fight again. So they engaged again, and Sanza,who
from the beginning had had the advantage, slipped and fell in his turn;
BanzayŽmon, forgetting the mercy which had been shown to him,
rushed up, with bloodthirsty joy glaring in his eyes, and stabbed Sanza
in the side as he lay on the ground. Faint as he was, he could not lift his
hand to save himself; and his craven foe was about to strike him again,
when the bystanders all cried shame upon his baseness.Then Gombei
and Shirobei lifted up their voices and saidÑ

"Hold, coward! Have you forgotten how your own life was spared but
a moment since?Beastof a Samurai, we have been your friends hitherto,
but now behold in us the avengers of this brave man."

With thesewords the two men drew their dirks, and the spectators fell
back as they rushed in upon BanzayŽmon, who, terror-stricken by their
fierce looks and words, fled without having dealt the death-blow to
Sanza.They tried to pursue him, but he made good his escape,so the
two men returned to help the wounded man. When he came to himself
by dint of their kind treatment, they spoke to him and comforted him,
and asked him what province he came from, that they might write to his
friends and tell them what had befallen him. Sanza,in a voice faint from
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pain and loss of blood, told them his name and the story of the stolen
sword, and of his enmity against BanzayŽmon. "But," said he, "just now,
when I was fighting, I struck BanzayŽmon more than once, and without
effect. How could that have been?"Then they looked at his sword, which
had fallen by his side, and saw that the edge was all broken away. More
than ever they felt indignant at the basenessof BanzayŽmon'sheart, and
redoubled their kindness to Sanza; but, in. spite of all their efforts, he
grew weaker and weaker, until at last his breathing ceasedaltogether. So
they buried the corpse honourably in an adjoining temple, and wrote to
Sanza's wife and son, describing to them the manner of his death.

Now when Sanza'swife, who had long been anxiously expecting her
husband's return, opened the letter and learned the cruel circumstances
of his death, she and her son Kosanza mourned bitterly over his loss.
Then Kosanza, who was now fourteen years old, said to his motherÑ

"Take comfort, mother; for I will go to Yedo and seekout this BanzayŽ-
mon, my father's murderer, and I will surely avenge his death. Now,
therefore, make ready all that I need for this journey."

And as they were consulting over the manner of their revenge,
UmanosukŽ, the son of Umanoj™,whom Sanzahad slain, having heard
of the death of his father's enemy, came to the house. But he came with
no hostile intent. True, Sanza had killed his father, but the widow and
the orphan were guiltless, and he bore them no ill-will; on the contrary,
he felt that BanzayŽmonwas their common enemy. It was he who by his
evil deeds had been the cause of all the mischief that had arisen, and
now again, by murdering Sanza, he had robbed UmanosukŽ of his re-
venge. In this spirit he said to KosanzaÑ

"Sir Kosanza, I hear that your father has been cruelly murdered by
BanzayŽmon at Yedo. I know that you will avenge the death of your
father, as the son of a soldier should: if, therefore, you will accept my
poor services, I will be your second, and will help you to the best of my
ability. BanzayŽmon shall be my enemy, as he is yours."

"Nay, Sir UmanosukŽ, although I thank you from my heart, I cannot
accept this favour at your hands. My father Sanzaslew your noble fath-
er: that you should requite this misfortune thus is more than kind, but I
cannot think of suffering you to risk your life on my behalf."

"Listen to me," replied UmanosukŽ, smiling, "and you will think it less
strange that I should offer to help you. Last year, when my father lay a
bleeding corpse on the sea-shore,your father made a covenant with me
that he would return to give me my revenge, so soon as he should have
regained the stolen sword. BanzayŽmon, by murdering him on the
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Mound of the Yoshiwara, has thwarted me in this; and now upon whom
can I avengemy father's death but upon him whose basenesswas indeed
its cause?Now, therefore, I am determined to go with you to Yedo, and
not before the murders of our two fathers shall have been fully atoned
for will we return to our own country."

When Kosanza heard this generous speech, he could not conceal his
admiration; and the widow, prostrating herself at UmanosukŽ's feet,
shed tears of gratitude.

The two youths, having agreed to stand by one another, made all
ready for their journey, and obtained leave from their prince to go in
search of the traitor BanzayŽmon. They reached Yedo without meeting
with any adventures, and, taking up their abode at a cheap inn, began to
make their inquiries; but, although they sought far and wide, they could
learn no tidings of their enemy. When three months had passed thus,
Kosanza began to grow faint-hearted at their repeated failures; but
UmanosukŽ supported and comforted him, urging him to fresh efforts.
But soon a great misfortune befell them: Kosanza fell sick with ophthal-
mia, and neither the tender nursing of his friend, nor the drugs and doc-
tors upon whom UmanosukŽ spent all their money, had any effect on the
suffering boy, who soon became stone blind. Friendless and penniless,
the one deprived of his eyesight and only a clog upon the other, the two
youths were thrown upon their own resources. Then UmanosukŽ, re-
duced to the last extremity of distress, was forced to lead out Kosanza to
Asakusa to beg sitting by the roadside, whilst he himself, wandering
hither and thither, picked up what he could from the charity of those
who saw his wretched plight. But all this while he never lost sight of his
revenge, and almost thanked the chancewhich had made him a beggar,
for the opportunity which it gave him of hunting out strange and hidden
haunts of vagabond life into which in his more prosperous condition he
could not have penetrated. So he walked to and fro through the city,
leaning on a stout staff, in which he had hidden his sword, waiting pa-
tiently for fortune to bring him face to face with BanzayŽmon.

Now BanzayŽmon, after he had killed Sanza on the Mound of the
Yoshiwara, did not dare to show his face again in the house of Ch™bei,
the Father of the OtokodatŽ; for he knew that the two men, T™ken
Gombei and Shirobei "the loose Colt," would not only bear an evil report
of him, but would even kill him if he fell into their hands, so great had
been their indignation at his cowardly Conduct; so he entered a com-
pany of mountebanks, and earned his living by showing tricks of
swordsmanship, and selling tooth-powder at the Okuyama, at
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Asakusa.42 One day, as he was going towards Asakusa to ply his trade,
he caught sight of a blind beggar, in whom, in spite of his poverty-
stricken and altered appearance, he recognized the son of his enemy.
Rightly he judged that, in spite of the boy's apparently helpless condi-
tion, the discovery boded no weal for him; so mounting to the upper
storey of a tea-house hard by, he watched to see who should come to
Kosanza's assistance.Nor had he to wait long, for presently he saw a
second beggar come up and speak words of encouragement and kind-
ness to the blind youth; and looking attentively, he saw that the new-
comer was UmanosukŽ. Having thus discovered who was on his track,
he went home and sought means of killing the two beggars;so he lay in
wait and traced them to the poor hut where they dwelt, and one night,
when he knew UmanosukŽ to be absent, he crept in. Kosanza, being
blind, thought that the footsteps were those of UmanosukŽ, and jumped
up to welcome him; but he, in his heartless cruelty, which not even the
boy's piteous state could move, slew Kosanza as he helplessly stretched
out his hands to feel for his friend. The deed was yet unfinished when
UmanosukŽ returned, and, hearing a scuffle inside the hut, drew the
sword which was hidden in his staff and rushed in; but BanzayŽmon,
profiting by the darkness, eluded him and fled from the hut. UmanosukŽ
followed swiftly after him; but just as he was on the point of catching
him, BanzayŽmon, making a sweep backwards with his drawn sword,
wounded UmanosukŽ in the thigh, so that he stumbled and fell, and the
murderer, swift of foot, made good his escape.The wounded youth tried
to pursue him again, but being compelled by the pain of his wound to
desist, returned home and found his blind companion lying dead, wel-
tering in his own blood. Cursing his unhappy fate, he called in the beg-
gars of the fraternity to which he belonged, and between them they bur-
ied Kosanza,and he himself being too poor to procure a surgeon's aid, or
to buy healing medicaments for his wound, became a cripple.

It was at this time that Shirai Gompachi, who was living under the
protection of Ch™bei,the Father of the OtokodatŽ, was in love with
Komurasaki, the beautiful courtesan who lived at the sign of the Three
Sea-shores,in the Yoshiwara. He had long exhausted the scanty supplies
which he possessed,and was now in the habit of feeding his purse by
murder and robbery, that he might have means to pursue his wild and
extravagant life. One night, when he was out on his cutthroat business,
his fellows, who had long suspected that he was after no good, sent one
of their number, named Seibei, to watch him. Gompachi, little dreaming

42.See Note at end of story.
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that any one was following him, swaggered along the street until he fell
in with a wardsman, whom he cut down and robbed; but the booty
proving small, he waited for a secondchance,and, seeinga light moving
in the distance, hid himself in the shadow of a large tub for catching rain-
water till the bearer of the lantern should come up. When the man drew
near, Gompachi saw that he was dressed as a traveller, and wore a long
dirk; so he sprung out from his lurking-place and made to kill him; but
the traveller nimbly jumped on one side, and proved no mean adversary,
for he drew his dirk and fought stoutly for his life. However, he was no
match for so skilful a swordsman as Gompachi, who, after a sharp
struggle, dispatched him, and carried off his purse, which contained two
hundred riyos. Overjoyed at having found so rich a prize, Gompachi was
making off for the Yoshiwara, when Seibei, who, horror-stricken, had
seen both murders, came up and began to upbraid him for his wicked-
ness.But Gompachi was so smooth-spoken and so well liked by his com-
rades, that he easily persuaded Seibei to hush the matter up, and accom-
pany him to the Yoshiwara for a little diversion. As they were talking by
the way, Seibei said to GompachiÑ

"I bought a new dirk the other day, but I have not had an opportunity
to try it yet. You have had so much experience in swords that you ought
to be a good judge. Pray look at this dirk, and tell me whether you think
it good for anything."

"We'll soon seewhat sort of metal it is made of," answered Gompachi.
"We'll just try it on the first beggar we come across."

At first Seibei was horrified by this cruel proposal, but by degrees he
yielded to his companion's persuasions; and so they went on their way
until Seibei spied out a crippled beggar lying asleepon the bank outside
the Yoshiwara. The sound of their footsteps aroused the beggar, who
seeing a Samurai and a wardsman pointing at him, and evidently speak-
ing about him, thought that their consultation could bode him no good.
So he pretended to be still asleep,watching them carefully all the while;
and when Seibeiwent up to him, brandishing his dirk, the beggar, avoid-
ing the blow, seized Seibei'sarm, and twisting it round, flung him into
the ditch below. Gompachi, seeing his companion's discomfiture, at-
tacked the beggar, who, drawing a sword from his staff, made such
lightning-swift passesthat, crippled though he was, and unable to move
his legs freely, Gompachi could not overpower him; and although Seibei
crawled out of the ditch and came to his assistance,the beggar, nothing
daunted, dealt his blows about him to such good purpose that he
wounded Seibei in the temple and arm. Then Gompachi, reflecting that
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after all he had no quarrel with the beggar, and that he had better attend
to Seibei'swounds than go on fighting to no purpose, drew Seibeiaway,
leaving the beggar, who was too lame to follow them, in peace.When he
examined Seibei'swounds, he found that they were so severe that they
must give up their night's frolic and go home. So they went back to the
house of Ch™bei,the Father of the OtokodatŽ, and Seibei,afraid to show
himself with his sword-cuts, feigned sickness,and went to bed. On the
following morning Ch™bei,happening to need his apprentice Seibei's
services, sent for him, and was told that he was sick; so he went to the
room, where he lay abed, and, to his astonishment, saw the cut upon his
temple. At first the wounded man refused to answer any questions as to
how he had been hurt; but at last, on being pressed by Ch™bei,he told
the whole story of what had taken place the night before. When Ch™bei
heard the tale, be guessed that the valiant beggar must be some noble
Samurai in disguise, who, having a wrong to avenge, was biding his
time to meet with his enemy; and wishing to help so brave a man, he
went in the evening, with his two faithful apprentices, T™kenGombei
and Shirobei "the loose Colt," to the bank outside the Yoshiwara to seek
out the beggar. The latter, not one whit frightened by the adventure of
the previous night, had taken his place as usual, and was lying on the
bank, when Ch™bei came up to him, and saidÑ

"Sir, I am Ch™bei,the chief of the OtokodatŽ, at your service. I have
learnt with deep regret that two of my men insulted and attacked you
last night. However, happily, even Gompachi, famous swordsman
though he be, was no match for you, and had to beat a retreat before you.
I know, therefore, that you must be a noble Samurai, who by some ill
chancehave become a cripple and a beggar. Now, therefore, I pray you
tell me all your story; for, humble wardsman as I am, I may be able to as-
sist you, if you will condescend to allow me."

The cripple at first tried to shun Ch™bei'squestions; but at last,
touched by the honesty and kindness of his speech, he repliedÑ

"Sir, my name is Takagi UmanosukŽ, and I am a native of Yamato;"
and then he went on to narrate all the misfortunes which the wickedness
of BanzayŽmon had brought about.

"This is indeed a strange story," said Ch™beiwho had listened with in-
dignation. "This BanzayŽmon, before I knew the blackness of his heart,
was once under my protection. But after he murdered Sanza, hard by
here, he was pursued by these two apprentices of mine, and since that
day he has been no more to my house."
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When he had introduced the two apprentices to UmanosukŽ, Ch™bei
pulled forth a suit of silk clothes befitting a gentleman, and having made
the crippled youth lay aside his beggar's raiment, led him to a bath, and
had his hair dressed. Then he bade T™kenGombei lodge him and take
charge of him, and, having sent for a famous physician, caused
UmanosukŽ to undergo careful treatment for the wound in his thigh. In
the course of two months the pain had almost disappeared, so that he
could stand easily; and when, after another month, he could walk about
a little, Ch™beiremoved him to his own house, pretending to his wife
and apprentices that he was one of his own relations who had come on a
visit to him.

After a while, when UmanosukŽ had becomequite cured, he went one
day to worship at a famous temple, and on his way home after dark he
was overtaken by a shower of rain, and took shelter under the eavesof a
house, in a part of the city called Yanagiwara, waiting for the sky to
clear. Now it happened that this same night Gompachi had gone out on
one of his bloody expeditions, to which his poverty and his love for
Komurasaki drove him in spite of himself, and, seeing a Samurai stand-
ing in the gloom, he sprang upon him before he had recognized
UmanosukŽ, whom he knew as a friend of his patron Ch™bei.
UmanosukŽ drew and defended himself, and soon contrived to slash
Gompachi on the forehead; so that the latter, seeing himself over-
matched, fled under the cover of the night. UmanosukŽ, fearing to hurt
his recently healed wound, did not give chase,and went quietly back to
Ch™bei'shouse. When Gompachi returned home, he hatched a story to
deceive Ch™beias to the cause of the wound on his forehead. Ch™bei,
however, having overheard UmanosukŽ reproving Gompachi for his
wickedness, soon became aware of the truth; and not caring to keep a
robber and murderer near him, gave Gompachi a present of money, and
bade him return to his house no more.

And now Ch™bei,seeing that UmanosukŽ had recovered his strength,
divided his apprentices into bands, to hunt out BanzayŽmon, in order
that the vendetta might be accomplished. It soon was reported to him
that BanzayŽmon was earning his living among the mountebanks of
Asakusa; so Ch™beicommunicated this intelligence to UmanosukŽ, who
made his preparations accordingly; and on the following morning the
two went to Asakusa, where BanzayŽmon was astonishing a crowd of
country boors by exhibiting tricks with his sword.

Then UmanosukŽ, striding through the gaping rabble, shouted outÑ
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"False,murderous coward, your day has come! I, UmanosukŽ, the son
of Umanoj™,have come to demand vengeancefor the death of three in-
nocent men who have perished by your treachery. If you are a man, de-
fend yourself. This day shall your soul see hell!"

With thesewords he rushed furiously upon BanzayŽmon,who, seeing
escapeto be impossible, stood upon his guard. But his coward's heart
quailed before the avenger, and he soon lay bleeding at his enemy's feet.

But who shall say how UmanosukŽ thanked Ch™beifor his assistance;
or how, when he had returned to his own country, he treasured up his
gratitude in his heart, looking upon Ch™beias more than a second
father?

Thus did Ch™beiuse his power to punish the wicked, and to reward
the goodÑgiving of his abundance to the poor, and succouring the un-
fortunate, so that his name was honoured far and near. It remains only to
record the tragical manner of his death.

We have already told how my lord Midzuno JiurozayŽmon, the chief
of the associatednobles, had been foiled in his attempts to bring shame
upon Ch™bei,the Father of the OtokodatŽ; and how, on the contrary, the
latter, by his ready wit, never failed to make the proud noble's weapons
recoil upon him. The failure of theseattempts rankled in the breast of Ji-
urozayŽmon, who hated Ch™beiwith an intense hatred, and sought to be
revenged upon him. One day he sent a retainer to Ch™bei'shouse with a
messageto the effect that on the following day my lord JiurozayŽmon
would be glad to seeCh™beiat his house, and to offer him a cup of wine,
in return for the cold macaroni with which his lordship had been feasted
some time since. Ch™beiimmediately suspected that in sending this
friendly summons the cunning noble was hiding a dagger in a smile;
however, he knew that if he stayed away out of fear he would be
branded as a coward, and made a laughing-stock for fools to jeer at. Not
caring that JiurozayŽmon should succeed in his desire to put him to
shame, he sent for his favourite apprentice, T™kenGombei, and said to
himÑ

"I have been invited to a drinking-bout by Midzuno JiurozayŽmon. I
know full well that this is but a stratagem to requite me for having
fooled him, and maybe his hatred will go the length of killing me.
However, I shall go and take my chance;and if I detect any sign of foul
play, I'll try to serve the world by ridding it of a tyrant, who passeshis
life in oppressing the helpless farmers and wardsmen. Now as, even if I
succeedin killing him in his own house, my life must pay forfeit for the

80



deed, do you come to-morrow night with a burying-tub, 43 and fetch my
corpse from this JiurozayŽmon's house."

T™kenGombei, when he heard the "Father" speak thus, was horrified,
and tried to dissuade him from obeying the invitation. But Ch™bei's
mind was fixed, and, without heeding Gombei's remonstrances, he pro-
ceeded to give instructions as to the disposal of his property after his
death, and to settle all his earthly affairs.

On the following day, towards noon, he made ready to go to
JiurozayŽmon's house, bidding one of his apprentices precede him with
a complimentary present.44 JiurozayŽmon, who was waiting with impa-
tience for Ch™beito come, so soon as he heard of his arrival ordered his
retainers to usher him into his presence;and Ch™bei,having bade his ap-
prentices without fail to come and fetch him that night, went into the
house.

No sooner had he reached the room next to that in which JiurozayŽ-
mon was sitting than he saw that his suspicions of treachery were well
founded; for two men with drawn swords rushed upon him, and tried to
cut him down. Deftly avoiding their blows, however, he tripped up the
one, and kicking the other in the ribs, sent him reeling and breathless
against the wall; then, as calmly as if nothing had happened he presen-
ted himself before JiurozayŽmon, who, peeping through a chink in the
sliding-doors, had watched his retainers' failure.

"Welcome, welcome, Master Ch™bei,"said he. "I always had heard that
you were a man of mettle, and I wanted to seewhat stuff you were made
of; so I bade my retainers put your courage to the test. That was a mas-
terly throw of yours. Well, you must excusethis churlish reception: come
and sit down by me."

"Pray do not mention it, my lord," said Ch™bei,smiling rather scorn-
fully. "I know that my poor skill is not to be measured with that of a

43.The lowest classes in Japan are buried in a squatting position, in a sort of barrel.
One would have expected a person of Ch™bei's condition and means to have ordered
a square box. It is a mistake to suppose the burning of the dead to be universal in
Japan: only about thirty per cent of the lower classes, chiefly belonging to the Mont™
sect of Buddhism, are burnt. The rich and noble are buried in several square coffins,
one inside the other, in a sitting position; and their bodies are partially preserved
from decay by filling the nose, ears, and mouth with vermilion. In the case of the
very wealthy, the coffin is completely filled in with vermilion. The family of the
Princes of Mito, and some other nobles, bury their dead in a recumbent position.
44.It is customary, on the occasion of a first visit to a house, to carry a present to the
owner, who gives something of equal value on returning the visit.
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noble Samurai; and if these two good gentlemen had the worst of it just
now, it was mere luckÑthat's all."

So,after the usual compliments had been exchanged,Ch™beisat down
by JiurozayŽmon, and the attendants brought in wine and condiments.
Before they began to drink, however, JiurozayŽmon saidÑ

"You must be tired and exhausted with your walk this hot day, Master
Ch™bei.I thought that perhaps a bath might refresh you, so I ordered my
men to get it ready for you. Would you not like to bathe and make your-
self comfortable?"

Ch™beisuspected that this was a trick to strip him, and take him un-
awares when he should have laid aside his dirk. However, he answered
cheerfullyÑ

"Your lordship is very good. I shall be glad to avail myself of your
kind offer. Pray excuse me for a few moments."

So he went to the bath-room, and, leaving his clothes outside, he got
into the bath, with the full conviction that it would be the place of his
death. Yet he never trembled nor quailed, determined that, if he needs
must die, no man should say he had been a coward. Then JiurozayŽmon,
calling to his attendants, saidÑ

"Quick! lock the door of the bath-room! We hold him fast now. If he
gets out, more than one life will pay the price of his. He's a match for any
six of you in fair fight. Lock the door, I say, and light up the fire under
the bath;45 and we'll boil him to death, and be rid of him. Quick, men,
quick!"

So they locked the door, and fed the fire until the water hissed and
bubbled within; and Ch™bei,in his agony, tried to burst open the door,
but JiurozayŽmon ordered his men to thrust their spears through the
partition wall and dispatch him. Two of the spearsCh™beiclutched and
broke short off; but at last he was struck by a mortal blow under the ribs,
and died a brave man by the hands of cowards.

That evening T™kenGombei, who, to the astonishment of Ch™bei's
wife, had bought a burying-tub, came, with seven other apprentices, to
fetch the Father of the OtokodatŽ from JiurozayŽmon's house; and when
the retainers saw them, they mocked at them, and saidÑ

"What, have you come to fetch your drunken master home in a litter?"

45.This sort of bath, in which the water is heated by the fire of a furnace which is
lighted from outside, is called GoyŽmon-buro, or GoyŽmon's bath, after a notorious
robber named GoyŽmon, who attempted the life of Taiko Sama, the famous general
and ruler of the sixteenth century, and suffered for his crimes by being boiled to
death in oilÑa form of execution which is now obsolete.
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"Nay," answered Gombei, "but we have brought a coffin for his dead
body, as he bade us."

When the retainers heard this, they marvelled at the courage of
Ch™bei,who had thus wittingly come to meet his fate. SoCh™bei'scorpse
was placed in the burying-tub, and handed over to his apprentices, who
swore to avenge his death. Far and wide, the poor and friendless
mourned for this good man. His son Ch™matsuinherited his property;
and his wife remained a faithful widow until her dying day, praying that
she might sit with him in paradise upon the cup of the same lotus-
flower.

Many a time did the apprentices of Ch™beimeet together to avenge
him; but JiurozayŽmon eluded all their efforts, until, having been im-
prisoned by the Government in the temple called Kanyeiji, at UyŽno, as
is related in the story of "Kazuma's Revenge,"he was placed beyond the
reach of their hatred.

So lived and so died Ch™beiof Bandzuin, the Father of the OtokodatŽ
of Yedo.
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Note on Asakusa

Translated from a native book called the "Yedo Hanj™ki,"or Guide to the
prosperous City of Yedo, and other sources.

Asakusa is the most bustling place in all Yedo. It is famous for the
Temple Sens™ji,on the hill of Kinriu, or the Golden Dragon, which from
morning till night is thronged with visitors, rich and poor, old and
young, flocking in sleeve to sleeve. The origin of the temple was as fol-
lows:ÑIn the days of the Emperor Suiko, who reigned in the thirteenth
century A.D., a certain noble, named Hashi no Nakatomo, fell into dis-
grace and left the Court; and having becomea R™nin,or masterlessman,
he took up his abode on the Golden Dragon Hill, with two retainers, be-
ing brothers, named Hinokuma Hamanari and Hinokuma TakŽnari.
These three men being reduced to great straits, and without means of
earning their living, becamefishermen. Now it happened that on the 6th
day of the 3rd month of the 36th year of the reign of the Emperor Suiko
(A.D. 1241),they went down in the morning to the Asakusa River to ply
their trade; and having cast their nets took no fish, but at every throw
they pulled up a figure of the Buddhist god Kwannon, which they threw
into the river again. They sculled their boat away to another spot, but the
same luck followed them, and nothing came to their nets save the figure
of Kwannon. Struck by the miracle, they carried home the image, and,
after fervent prayer, built a temple on the Golden Dragon Hill, in which
they enshrined it. The temple thus founded was enriched by the benefac-
tions of wealthy and pious persons,whose care raised its buildings to the
dignity of the first temple in Yedo. Tradition says that the figure of
Kwannon which was fished up in the net was one inch and eight-tenths
in height.

The main hall of the temple is sixty feet square, and is adorned with
much curious workmanship of gilding and of silvering, so that no place
can be more excellently beautiful. There are two gates in front of it. The
first is called the Gate of the Spirits of the Wind and of the Thunder, and
is adorned with figures of those two gods. The Wind-god, whose like-
nessis that of a devil, carries the wind-bag; and the Thunder-god, who is
also shaped like a devil, carries a drum and a drumstick. 46 The second
gate is called the Gate of the gods Ni™,or the Two Princes, whose co-
lossal statues, painted red, and hideous to look upon, stand on either
side of it. Between the gatesis an approach four hundred yards in length,
which is occupied by the stalls of hucksters, who sell toys and trifles for

46.This gate was destroyed by fire a few years since.
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women and children, and by foul and loathsome beggars. Passing
through the gate of the gods Ni™,the main hall of the temple strikes the
eye.Countless niches and shrines of the gods stand outside it, and an old
woman earns her livelihood at a tank filled with water, to which the vo-
taries of the gods come and wash themselves that they may pray with
clean hands. Inside are the images of the gods, lanterns, incense-burners,
candlesticks, a huge moneybox, into which the offerings of the pious are
thrown, and votive tablets47 representing the famous gods and god-
desses,heroes and heroines, of old. Behind the chief building is a broad
space called the okuyama, where young and pretty waitresses, well
dressedand painted, invite the weary pilgrims and holiday-makers to re-
fresh themselves with tea and sweetmeats. Here, too, are all sorts of
sights to be seen, such as wild beasts,performing monkeys, automata,
conjurers, wooden and paper figures, which take the place of the wax-
works of the West, acrobats, and jesters for the amusement of women
and children. Altogether it is a lively and a joyous scene;there is not its
equal in the city.

At Asakusa, as indeed all over Yedo, are to be found fortunetellers,
who prey upon the folly of the superstitious. With a treatise on
physiognomy laid on a desk before them, they call out to this man that
he has an ill-omened forehead, and to that man that the spacebetween
his nose and his lips is unlucky. Their tongues wag like flowing water
until the passers-byare attracted to their stalls. If the seerfinds a custom-
er, he closes his eyes, and, lifting the divining-sticks reverently to his
forehead, mutters incantations between his teeth. Then, suddenly parting
the sticks in two bundles, he prophesies good or evil, according to the
number in each. With a magnifying-glass he examines his dupe's face
and the palms of his hands. By the fashion of his clothes and his general
manner the prophet seeswhether he is a countryman or from the city. "I
am afraid, sir," says he, "you have not been altogether fortunate in life,
but I foreseethat great luck awaits you in two or three months;" or, like a
clumsy doctor who makes his diagnosis according to his patient's

47.Sir Rutherford Alcock, in his book upon Japan, states that the portraits of the most
famous courtesans of Yedo are yearly hung up in the temple at Asakusa. No such
pictures are to be seen now, and no Japanese of whom I have made inquiries have
heard of such a custom. The priests of the temple deny that their fane was ever so
polluted, and it is probable that the statement is but one of the many strange mis-
takes into which an imperfect knowledge of the language led the earlier travellers in
Japan. In spite of all that has been said by persons who have had no opportunity of
associating and exchanging ideas with the educated men of Japan, I maintain that in
no country is the public harlot more abhorred and looked down upon.
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fancies, if he seeshis customer frowning and anxious, he adds, "Alas! in
sevenor eight months you must beware of great misfortune. But I cannot
tell you all about it for a slight fee:" with a long sigh he lays down the
divining-sticks on the desk, and the frightened boor pays a further fee to
hear the sum of the misfortune which threatens him, until, with three
feet of bamboo slips and three inches of tongue, the clever rascal has
made the poor fool turn his purse inside out.

The classof diviners called Ichiko profess to give tidings of the dead,
or of those who have gone to distant countries. The Ichiko exactly corres-
ponds to the spirit medium of the West. The trade is followed by wo-
men, of from fifteen or sixteen to some fifty years of age,who walk about
the streets, carrying on their backs a divining-box about a foot square;
they have no shop or stall, but wander about, and are invited into their
customers' houses.The ceremony of divination is very simple. A porcel-
ain bowl filled with water is placed upon a tray, and the customer, hav-
ing written the name of the person with whom he wishes to hold com-
munion on a long slip of paper, rolls it into a spill, which he dips into the
water, and thrice sprinkles the Ichiko, or medium. She,resting her elbow
upon her divining-box, and leaning her head upon her hand, mutters
prayers and incantations until she has summoned the soul of the dead or
absent person, which takes possession of her, and answers questions
through her mouth. The prophecies which the Ichiko utters during her
trance are held in high esteem by the superstitious and vulgar.

Hard by Asakusa is the theatre street. The theatres are called Shiba-i,48

"turf places," from the fact that the first theatrical performances were
held on a turf plot. The origin of the drama in Japan,as elsewhere, was
religious. In the reign of the Emperor Heij™(A.D. 805), there was a sud-
den volcanic depression of the earth closeby a pond called Sarusawa,or
the Monkey's Marsh, at Nara, in the province of Yamato, and a poison-
ous smoke issuing from the cavity struck down with sickness all those
who came within its baneful influence; so the people brought quantities
of firewood, which they burnt in order that the poisonous vapour might
be dispelled. The fire, being the male influence, would assimilate with
and act as an antidote upon the mephitic smoke, which was a female in-
fluence.49 Besides this, as a further charm to exorcise the portent, the
dance called Sambas™,which is still performed as a prelude to theatrical

48.In Dr. Hepburn's Dictionary of the Japanese language, the Chinese characters giv-
en for the word Shiba-i are chi chang (keih chang, Morrison's Dictionary), "theatrical
arena." The characters which are usually written, and which are etymologically cor-
rect, are chih chŸ (che keu, Morrison), "the place of plants or turf plot."
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exhibitions by an actor dressedup asa venerable old man, emblematic of
long life and felicity, was danced on a plot of turf in front of the Temple
Kofukuji. By these means the smoke was dispelled, and the drama was
originated. The story is to be found in the Zoku Nihon Ki, or supple-
mentary history of Japan.

Three centuries later, during the reign of the Emperor Toba (A.D.
1108),there lived a woman called Iso no Zenji, who is looked upon as the
mother of the Japanesedrama. Her performances, however, seemonly to
have consisted in dancing or posturing dressed up in the costume of the
nobles of the Court, from which fact her dance was called Otoko-mai, or
the man's dance. Her name is only worth mentioning on account of the
respect in which her memory is held by actors.

It was not until the year A.D. 1624that a man named Saruwaka Kanza-
bur™,at the command of the Shogun, opened the first theatre in Yedo in
the Nakabashi, or Middle Bridge Street, where it remained until eight
years later, when it was removed to the Ningiy™,or Doll Street.The com-
pany of this theatre was formed by two families named Miako and
Ichimura, who did not long enjoy their monopoly, for in the year 1644
we find a third family, that of Yamamura, setting up a rival theatre in the
Kobiki, or Sawyer Street.

In the year 1651,the Asiatic prejudice in favour of keeping persons of
one calling in one place exhibited itself by the removal of the playhouses
to their present site, and the street was called the Saruwaka Street, after
Saruwaka Kanzabur™, the founder of the drama in Yedo.

Theatrical performances go on from six in the morning until six in the
evening. Just as the day is about to dawn in the east, the sound of the
drum is heard, and the dance Sambas™is danced as a prelude, and after
this follow the dancesof the famous actors of old; theseare called the ex-
tra performances (waki kiy™gen).

The dance of Nakamura represents the demon Shudend™ji,an ogre
who was destroyed by the hero Yorimitsu according to the following le-
gend:ÑAt the beginning of the eleventh century, when Ichij™the Second
was Emperor, lived the hero Yorimitsu. Now it cameto passthat in those
days the people of Ki™towere sorely troubled by an evil spirit, which
took up its abode near the Rash™gate. One night, asYorimitsu was mak-
ing merry with his retainers, he said, "Who dares go and defy the demon
of the Rash™gate, and set up a token that he has been there?" "That dare
I," answered Tsuna, who, having donned his coat of mail, mounted his

49.This refers to the Chinese doctrine of the Yang and Yin, the male and female influ-
ences pervading all creation.
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horse, and rode out through the dark bleak night to the Rash™gate. Hav-
ing written his name upon the gate, he was about to turn homewards
when his horse began to shiver with fear, and a huge hand coming forth
from the gate seized the back of the knight's helmet. Tsuna, nothing
daunted, struggled to get free, but in vain, so drawing his sword he cut
off the demon's arm, and the spirit with a howl fled into the night. But
Tsuna carried home the arm in triumph, and locked it up in a box. One
night the demon, having taken the shape of Tsuna's aunt, came to him
and said, "I pray thee show me the arm of the fiend." Tsuna answered, "I
have shown it to no man, and yet to thee I will show it." So he brought
forth the box and opened it, when suddenly a black cloud shrouded the
figure of the supposed aunt, and the demon, having regained its arm,
disappeared. From that time forth the people were more than ever
troubled by the demon, who carried off to the hills all the fairest virgins
of Ki™to,whom he ravished and ate, so that there was scarcea beautiful
damsel left in the city. Then was the Emperor very sorrowful, and he
commanded Yorimitsu to destroy the monster; and the hero, having
made ready, went forth with four trusty knights and another great cap-
tain to search among the hidden places of the mountains. One day as
they were journeying far from the haunts of men, they fell in with an old
man, who, having bidden them to enter his dwelling, treated them
kindly, and set before them wine to drink; and when they went away,
and took their leave of him, he gave them a present of more wine to take
away with them. Now this old man was a mountain god. As they went
on their way they met a beautiful lady, who was washing blood-stained
clothes in the waters of the valley, weeping bitterly the while. When they
asked her why she shed tears, she answered, "Sirs, I am a woman from
Ki™to,whom the demon has carried off; he makes me wash his clothes,
and when he is weary of me, he will kill and eat me. I pray your lord-
ships to save me." Then the six heroes bade the woman lead them to the
ogre's cave, where a hundred devils were mounting guard and waiting
upon him. The woman, having gone in first, told the fiend of their com-
ing; and he, thinking to slay and eat them, called them to him; so they
entered the cave, which reeked with the smell of the flesh and blood of
men, and they saw Shudend™ji,a huge monster with the face of a little
child. The six men offered him the wine which they had received from
the mountain god, and he, laughing in his heart, drank and made merry,
so that little by little the fumes of the wine got into his head, and he fell
asleep. The heroes, themselves feigning sleep, watched for a moment
when the devils were all off their guard to put on their armour and steal
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one by one into the demon's chamber. Then Yorimitsu, seeing that all
was still, drew his sword, and cut off Shudend™ji'shead, which sprung
up and bit at his head; luckily, however, Yorimitsu had put on two hel-
mets, the one over the other, so he was not hurt. When all the devils had
been slain, the heroes and the woman returned to Ki™tocarrying with
them the head of Shudend™ji,which was laid before the Emperor; and
the fame of their action was spread abroad under heaven.

This Shudend™jiis the ogre represented in the Nakamura dance. The
Ichimura dance represents the seven gods of wealth; and the Morita
dance represents a large ape, and is emblematical of drinking wine.

As soon as the sun begins to rise in the heaven, sign-boards all glisten-
ing with paintings and gold are displayed, and the playgoers flock in
crowds to the theatre. The farmers and country-folk hurry over their
breakfast, and the women and children, who have got up in the middle
of the night to paint and adorn themselves, come from all the points of
the compass to throng the gallery, which is hung with curtains as bright
as the rainbow in the departing clouds. The place soon becomes so
crowded that the heads of the spectatorsare like the scaleson a dragon's
back. When the play begins, if the subject be tragic the spectators are so
affected that they weep till they have to wring their sleevesdry. If the
piece be comic they laugh till their chins are out of joint. The tricks and
stratagems of the drama baffle description, and the actors are as graceful
as the flight of the swallow. The triumph of persecuted virtue and the
punishment of wickedness invariably crown the story. When a favourite
actor makes his appearance,his entry is hailed with cheers.Fun and di-
version are the order of the day, and rich and poor alike forget the cares
which they have left behind them at home; and yet it is not all idle
amusement, for there is a moral taught, and a practical sermon preached
in every play.

The subjects of the pieces are chiefly historical, feigned names being
substituted for those of the real heroes. Indeed, it is in the popular tra-
gedies that we must seekfor an account of many of the events of the last
two hundred and fifty years; for only one very bald history 50 of those
times has been published, of which but a limited number of copies were
struck off from copper plates, and its circulation was strictly forbidden
by the Shogun's Government. The stories are rendered with great
minuteness and detail, so much so, that it sometimes takes a series of

50.I allude to the Tai Hei Nem-piy™, or Annals of the Great Peace, a very rare work,
only two or three copies of which have found their way into the libraries of
foreigners.
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representations to act out one piece in its entirety. The Japaneseare far in
advance of the Chinese in their scenery and properties, and their pieces
are sometimes capitally got up: a revolving stage enables them to shift
from one sceneto another with great rapidity. First-rate actors receive as
much as a thousand riyos (about £300) as their yearly salary. This,
however, is a high rate of pay, and many a man has to strut before the
public for little more than his daily rice; to a clever young actor it is al-
most enough reward to be allowed to enter a company in which there is
a famous star. The salary of the actor, however, may depend upon the
successof the theatre; for dramatic exhibitions are often undertaken as
speculations by wealthy persons, who pay their company in proportion
to their own profit. Besideshis regular pay, a popular Japaneseactor has
a small mine of wealth in his patrons, who open their purses freely for
the privilege of frequenting the greenroom., The women's parts are all
taken by men, as they used to be with us in ancient days. Touching the
popularity of plays, it is related that in the year 1833,when two actors
called Band™Shuka and SegawaRok™,both famous players of women's
parts, died at the sametime, the people of Yedo mourned to heaven and
to earth; and if a million riyos could have brought back their lives, the
money would have been forthcoming. Thousands flocked to their funer-
al, and the richness of their coffins and of the clothes laid upon them was
admired by all.

"When I heard this," says Terakado Seiken, the author of the Yedo
Hanj™ki,"I lifted my eyes to heaven and heaved a great sigh. When my
friend Sait™Shimei, a learned and good man, died, there was barely
enough money to bury him; his needy pupils and friends subscribed to
give him a humble coffin. Alas! alas! here was a teacher who from his
youth up had honoured his parents, and whose heart know no guile: if
his friends were in need, he ministered to their wants; he grudged no
pains to teach his fellow-men; his good-will and charity were beyond
praise; under the blue sky and bright day he never did a shameful deed.
His merits were as those of the sagesof old; but becausehe lacked the
cunning of a fox or badger he received no patronage from the wealthy,
and, remaining poor to the day of his death, never had an opportunity of
making his worth known. Alas! alas!"

The drama is exclusively the amusement of the middle and lower
classes.Etiquette, sternest of tyrants, forbids the Japaneseof high rank to
be seenat any public exhibition, wrestling-matches alone excepted. Act-
ors are, however, occasionally engaged to play in private for the edifica-
tion of my lord and his ladies; and there is a kind of classical opera,

90



called N™,which is performed on stagesspecially built for the purpose in
the palaces of the principal nobles. These N™represent the entertain-
ments by which the Sun Goddesswas lured out of the cave in which she
had hidden, a fable said to be based upon an eclipse. In the reign of the
Emperor Y™mei(A.D. 586-593),Hada Kawakatsu, a man born in Japan,
but of Chineseextraction, was commanded by the Emperor to arrange an
entertainment for the propitiation of the gods and the prosperity of the
country. Kawakatsu wrote thirty-three plays, introducing fragments of
Japanesepoetry with accompaniments of musical instruments. Two per-
formers, named TakŽta and Hattori, having especially distinguished
themselves in theseentertainments, were ordered to prepare other simil-
ar plays, and their productions remain to the present day. The pious in-
tention of the N™being to pray for the prosperity of the country, they are
held in the highest esteemby the nobles of the Court, the Daimios, and
the military class: in old days they alone performed in these plays, but
now ordinary actors take part in them.

The N™are played in sets.The first of the set is specially dedicated to
the propitiation of the gods; the second is performed in full armour, and
is designed to terrify evil spirits, and to insure the punishment of mal-
efactors; the third is of a gentler intention, and its special object is the
representation of all that is beautiful and fragrant and delightful. The
performers wear hideous wigs and masks, not unlike those of ancient
Greece,and gorgeous brocade dresses.The masks, which belong to what
was the private company of the Shogun, are many centuries old, and
have been carefully preserved as heirlooms from generation to genera-
tion; being made of very thin wood lacquered over, and kept each in a
silken bag, they have been uninjured by the lapse of time.

During the Duke of Edinburgh's stay in Yedo, this company was en-
gaged to give a performance in the Yashiki of the Prince of Kishiu, which
has the reputation of being the handsomest palace in all Yedo. So far as I
know, such an exhibition had never before beenwitnessed by foreigners,
and it may be interesting to give an account of it. Opposite the principal
reception-room, where his Royal Highness sat, and separated from it by
a narrow courtyard, was a covered stage, approached from the green-
room by a long gallery at an angle of forty-five degrees. Half-a-dozen
musicians, clothed in dresses of ceremony, marched slowly down the
gallery, and, having squatted down on the stage, bowed gravely. The
performances then began. There was no scenery, nor stage appliances;
the descriptions of the chorus or of the actors took their place. The dia-
logue and choruses are given in a nasal recitative, accompanied by the
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mouth-organ, flute, drum, and other classical instruments, and are ut-
terly unintelligible. The ancient poetry is full of puns and plays upon
words, and it was with no little difficulty that, with the assistanceof a
man of letters, I prepared beforehand the arguments of the different
pieces.

The first play was entitled Hachiman of the Bow. Hachiman is the
name under which the Emperor Ojin (A.C. 270-312)was deified as the
God of War. He is specially worshipped on account of his miraculous
birth; his mother, the Empress Jingo, having, by the virtue of a magic
stone which she wore at her girdle, borne him in her womb for three
years, during which she made war upon and conquered the Coreans.
The time of the plot is laid in the reign of the Emperor Uda the Second
(A.D. 1275-1289).In the secondmonth of the year pilgrims are flocking to
the temple of Hachiman at Mount Otoko, between Osaka and Ki™to.All
this is explained by the chorus. A worshipper steps forth, sent by the
Emperor, and delivers a congratulatory oration upon the peace and
prosperity of the land. The chorus follows in the same strain: they sing
the praises of Hachiman and of the reigning Emperor. An old man
enters, bearing something which appears to be a bow in a brocade bag.
On being asked who he is, the old man answers that he is an aged ser-
vant of the shrine, and that he wishes to present his mulberry-wood bow
to the Emperor; being too humble to draw near to his Majesty he has
waited for this festival, hoping that an opportunity might present itself.
He explains that with this bow, and with certain arrows made of the
Artemisia, the heavenly gods pacified the world. On being asked to
show his bow, he refuses; it is a mystic protector of the country, which in
old days was overshadowed by the mulberry-tree. The peacewhich pre-
vails in the land is likened to a calm at sea.The Emperor is the ship, and
his subjects the water. The old man dwells upon the ancient worship of
Hachiman, and relates how his mother, the Empress Jingo, sacrificed to
the gods before invading Corea, and how the present prosperity of the
country is to be attributed to the acceptanceof those sacrifices.After hav-
ing revealed himself as the god Hachiman in disguise, the old man dis-
appears. The worshipper, awe-struck, declares that he must return to
Ki™toand tell the Emperor what he has seen.The chorus announces that
sweet music and fragrant perfumes issue from the mountain, and the
piece ends with felicitations upon the visible favour of the gods, and es-
pecially of Hachiman.
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The second piece was TsunŽmasa. TsunŽmasa was a hero of the
twelfth century, who died in the civil wars; he was famous for his skill in
playing on the biwa, a sort of four-stringed lute.

A priest enters, and announces that his name is Giy™kei,and that be-
fore he retired from the world he held high rank at Court. He relates
how TsunŽmasa,in his childhood the favourite of the Emperor, died in
the wars by the western seas.During his lifetime the Emperor gave him
a lute, called Sei-zan, "the Azure Mountain"; this lute at his death was
placed in a shrine erected to his honour, and at his funeral music and
plays were performed during seven days within the palace, by the spe-
cial grace of the Emperor. The sceneis laid at the shrine. The lonely and
awesome appearanceof the spot is described. Although the sky is clear,
the wind rustles through the trees like the sound of falling rain; and al-
though it is now summer-time, the moonlight on the sand looks like
hoar-frost. All nature is sad and downcast. The ghost appears, and sings
that it is the spirit of TsunŽmasa,and has come to thank those who have
piously celebrated his obsequies. No one answers him, and the spirit
vanishes, its voice becoming fainter and fainter, an unreal and illusory
vision haunting the scenes amid which its life was spent. The priest
muses on the portent. Is it a dream or a reality? Marvellous! The ghost,
returning, speaks of former days, when it lived as a child in the palace,
and received the Azure Mountain lute from the EmperorÑthat lute with
the four strings of which its hand was once so familiar, and the attraction
of which now draws it from the grave. The chorus recites the virtues of
TsunŽmasaÑhis benevolence, justice, humanity, talents, and truth; his
love of poetry and music; the trees, the flowers, the birds, the breezes,
the moonÑall had a charm for him. The ghost begins to play upon the
Azure Mountain lute, and the sounds produced from the magical instru-
ment are so delicate, that all think it is a shower falling from heaven. The
priest declaresthat it is not rain, but the sound of the enchanted lute. The
sound of the first and second strings is as the sound of gentle rain, or of
the wind stirring the pine-trees; and the sound of the third and fourth
strings is as the song of birds and pheasants calling to their young. A
rhapsody in praise of music follows. Would that such strains could last
for ever! The ghost bewails its fate that it cannot remain to play on, but
must return whence it came. The priest addresses the ghost, and asks
whether the vision is indeed the spirit of TsunŽmasa.Upon this the ghost
calls out in an agony of sorrow and terror at having been seenby mortal
eyes,and bids that the lamps be put out: on its return to the abode of the
dead it will suffer for having shown itself: it describesthe fiery torments
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which will be its lot. Poor fool! it has been lured to its destruction, like
the insect of summer that flies into the flame. Summoning the winds to
its aid, it puts out the lights, and disappears.

The Suit of Feathersis the title of a very pretty conceit which followed.
A fisherman enters, and in a long recitative describes the scenery at the
sea-shoreof Miwo, in the province of Suruga, at the foot of Fuji-Yama,
the PeerlessMountain. The waves are still, and there is a great calm; the
fishermen are all out plying their trade. The speaker'sname is Hakuriy™,
a fisherman living in the pine-grove of Miwo. The rains are now over,
and the sky is serene;the sun rises bright and red over the pine-trees and
rippling sea; while last night's moon is yet seen faintly in the heaven.
Even he, humble fisher though he be, is softened by the beauty of the
nature which surrounds him. A breeze springs up, the weather will
change;clouds and waves will succeedsunshine and calm; the fishermen
must get them home again. No; it is but the gentle breath of spring, after
all; it scarcely stirs the stout fir-trees, and the waves are hardly heard to
break upon the shore. The men may go forth in safety. The fisherman
then relates how, while he was wondering at the view, flowers began to
rain from the sky, and sweet music filled the air, which was perfumed by
a mystic fragrance. Looking up, he saw hanging on a pine-tree a fairy's
suit of feathers, which he took home, and showed to a friend, intending
to keep it as a relic in his house. A heavenly fairy makes her appearance,
and claims the suit of feathers; but the fisherman holds to his treasure
trove. Sheurges the impiety of his actÑa mortal has no right to take that
which belongs to the fairies. He declares that he will hand down the
feather suit to posterity as one of the treasures of the country. The fairy
bewails her lot; without her wings how can she return to heaven?Shere-
calls the familiar joys of heaven, now closed to her; she seesthe wild
geeseand the gulls flying to the skies,and longs for their power of flight;
the tide has its ebb and its flow, and the sea-breezesblow whither they
list: for her alone there is no power of motion, she must remain on earth.
At last, touched by her plaint, the fisherman consentsto return the feath-
er suit, on condition that the fairy shall dance and play heavenly music
for him. She consents, but must first obtain the feather suit, without
which she cannot dance. The fisherman refuses to give it up, lest she
should fly away to heaven without redeeming her pledge. The fairy re-
proaches him for his want of faith: how should a heavenly being be cap-
able of falsehood? He is ashamed, and gives her the feather suit, which
she dons, and begins to dance, singing of the delights of heaven, where
she is one of the fifteen attendants who minister to the moon. The
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fisherman is so transported with joy, that he fancies himself in heaven,
and wishes to detain the fairy to dwell with him for ever. A song follows
in praise of the scenery and of the PeerlessMountain capped with the
snows of spring. When her dance is concluded, the fairy, wafted away by
the sea-breeze, floats past the pine-grove to Ukishima and Mount
Ashidaka, over Mount Fuji, till she is seendimly like a cloud in the dis-
tant sky, and vanishes into thin air.

The last of the N™was The Little Smith, the sceneof which is laid in
the reign of the Emperor Ichij™(A.D. 987Ñ1011). A noble of the court
enters, and proclaims himself to be Tachibana Michinari. He has been
commanded by the Emperor, who has seena dream of good omen on the
previous night, to order a sword of the smith MunŽchika of Sanj™.He
calls MunŽchika, who comes out, and, after receiving the order, ex-
pressesthe difficulty he is in, having at that time no fitting mate to help
him; he cannot forge a blade alone. The excuseis not admitted; the smith
pleads hard to be saved from the shame of a failure. Driven to a compli-
ance, there is nothing left for it but to appeal to the gods for aid. He
prays to the patron god of his family, Inari Sama.51 A man suddenly ap-
pears,and calls the smith; this man is the god Inari Samain disguise. The
smith asks who is his visitor, and how does he know him by name. The
stranger answers, "Thou hast been ordered to make a blade for the Em-
peror." "This is passing strange," says the smith. "I received the order but
a moment since; how comest thou to know of it?" "Heaven has a voice
which is heard upon the earth. Walls have ears, and stones tell tales.52

There are no secretsin the world. The flash of the blade ordered by him
who is above the clouds (the Emperor) is quickly seen.By the grace of
the Emperor the sword shall be quickly made." Here follows the praise
of certain famous blades, and an account of the part they played in his-
tory, with special reference to the sword which forms one of the regalia.
The sword which the Emperor has sent for shall be inferior to none of
these; the smith may set his heart at rest. The smith, awe-struck, ex-
presseshis wonder, and asksagain who is addressing him. He is bidden
to go and deck out his anvil, and a supernatural power will help him.
The visitor disappears in a cloud. The smith prepares his anvil, at the
four corners of which he places images of the gods, while above it he
stretches the straw rope and paper pendants hung up in temples to shut
out foul or ill-omened influences. He prays for strength to make the

51.The note at the end of the Story of the Grateful Foxes contains an account of Inari
Sama, and explains how the foxes minister to him.
52.This is a literal translation of a Japanese proverb.
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blade, not for his own glory, but for the honour of the Emperor. A young
man, a fox in disguise, appears, and helps MunŽchika to forge the steel.
The noise of the anvil resounds to heaven and over the earth. The chorus
announcesthat the blade is finished; on one side is the mark of MunŽchi-
ka, on the other is graven "The Little Fox" in clear characters.

The subjectsof the N™are all taken from old legends of the country; a
shrine at Miwo, by the sea-shore,marks the spot where the suit of feath-
ers was found, and the miraculously forged sword is supposed to be in
the armoury of the Emperor to this day. The beauty of the poetryÑand it
is very beautifulÑis marred by the want of sceneryand by the grotesque
dressesand make-up. In the Suit of Feathers,for instance, the fairy wears
a hideous mask and a wig of scarlet elf locks: the suit of feathers itself is
left entirely to the imagination; and the heavenly dance is a series of
whirls, stamps, and jumps, accompanied by unearthly yells and shrieks;
while the vanishing into thin air is represented by pirouettes something
like the motion of a dancing dervish. The intoning of the recitative is un-
natural and unintelligible, so much so that not even a highly educated
Japanesecould understand what is going on unless he were previously
acquainted with the piece. This, however, is supposing that which is not,
for the N™ are as familiarly known as the masterpieces of our own
dramatists.

The classicalseverity of the N™is relieved by the introduction between
the pieces of light farces called Kiy™gen.The whole entertainment hav-
ing a religious intention, the Kiy™genstand to the N™in the same rela-
tion as the small shrines to the main temple; they, too, are played for the
propitiation of the gods, and for the softening of men's hearts. The farces
are acted without wigs or masks; the dialogue is in the common spoken
language, and there being no musical accompaniment it is quite easy to
follow. The plots of the two farceswhich were played before the Duke of
Edinburgh are as follows:Ñ

In the Ink Smearing the hero is a man from a distant part of the coun-
try, who, having a petition to prefer, comesto the capital, where he is de-
tained for a long while. His suit being at last successful, he communic-
ates the joyful news to his servant, Tar™kaja(the conventional name of
the Leporello of these farces). The two congratulate one another. To
while away his idle hours during his sojourn at the capital the master has
entered into a flirtation with a certain young lady: master and servant
now hold a consultation as to whether the former should not go and take
leave of her. Tar™kajais of opinion that as she is of a very jealous nature,
his master ought to go. Accordingly the two set out to visit her, the
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servant leading the way. Arrived at her house, the gentleman goes
straight in without the knowledge of the lady, who, coming out and
meeting Tar™kaja,asks after his master. He replies that his master is in-
side the house. Sherefuses to believe him, and complains that, for some
time past, his visits have beenfew and far between. Why should he come
now? Surely Tar™kajais hoaxing her. The servant protests that he is
telling the truth, and that his master really has entered the house. She,
only half persuaded, goes in, and finds that my lord is indeed there. She
welcomes him, and in the same breath upbraids him. Some other lady
has surely found favour in his eyes.What fair wind has wafted him back
to her? He replies that business alone has kept him from her; he hopes
that all is well with her. With her, indeed, all is well, and there is no
change; but she fears that his heart is changed. Surely, surely he has
found mountains upon mountains of joy elsewhere, even now, perhaps,
he is only calling on his way homeward from some haunt of pleasure.
What pleasure can there be away from her? answers he. Indeed, his time
has not been his own, else he would have come sooner. Why, then, did
he not send his servant to explain? Tar™kajahere puts in his oar, and
protests that, between running on errands and dancing attendance upon
his lord, he has not had a moment to himself. "At any rate," saysthe mas-
ter, "I must ask for your congratulations; for my suit, which was so im-
portant, has prospered." The lady expressesher happiness, and the gen-
tleman then bids his servant tell her the object of their visit. Tar™kajaob-
jects to this; his lord had better tell his own story. While the two are dis-
puting as to who shall speak, the lady's curiosity is aroused. "What ter-
rible tale is this that neither of you dare tell? Pray let one or other of you
speak." At last the master explains that he has come to take leave of her,
ashe must forthwith return to his own province. The girl begins to weep,
and the gentleman following suit, the two shed tears in concert. Sheuses
all her art to cajole him, and secretly produces from her sleeve a cup of
water, with which she smears her eyes to imitate tears. He, deceived by
the trick, tries to console her, and swears that as soon as he reacheshis
own country he will send a messengerto fetch her; but she pretends to
weep all the more, and goeson rubbing her face with water. Tar™kaja,in
the meanwhile, detects the trick, and, calling his master on one side, tells
him what she is doing. The gentleman, however, refuses to believe him,
and scolds him right roundly for telling lies. The lady calls my lord to
her, and weeping more bitterly than ever, tries to coax him to remain.
Tar™kajaslyly fills another cup, with ink and water, and substitutes it for
the cup of clear water. She,all unconcerned, goes on smearing her face.
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At last she lifts her face,and her lover, seeing it all black and sooty, gives
a start. What can be the matter with the girl's face?Tar™kaja,in an aside,
explains what he has done. They determine to put her to shame.The lov-
er, producing from his bosom a box containing a mirror, gives it to the
girl, who, thinking that it is a parting gift, at first declines to receive it. It
is pressedupon her; sheopens the box and seesthe reflection of her dirty
face.Master and man burst out laughing. Furious, she smearsTar™kaja's
facewith the ink; he protests that he is not the author of the trick, and the
girl flies at her lover and rubs his face too. Both master and servant run
off, pursued by the girl.

The second farce was shorter than the first, and was called The Theft
of the Sword. A certain gentleman calls his servant Tar™kaja,and tells
him that he is going out for a little diversion. Bidding Tar™kajafollow
him, he sets out. On their way they meet another gentleman, carrying a
handsome sword in his hand, and going to worship at the Kitano shrine
at Ki™to.Tar™kajapoints out the beauty of the sword to his master, and
sayswhat a fine thing it would be if they could manage to obtain posses-
sion of it. Tar™kajaborrows his master's sword, and goes up to the
stranger, whose attention is taken up by looking at the wares set out for
sale in a shop. Tar™kajalays his hand on the guard of the stranger's
sword; and the latter, drawing it, turns round, and tries to cut the thief
down. Tar™kajatakes to his heels, praying hard that his life may be
spared. The stranger takes away the sword which Tar™kajahas bor-
rowed from his master, and goes on his way to the shrine, carrying the
two swords. Tar™kajadraws a long breath of relief when he seesthat his
life is not forfeited; but what account is he to give of his master's sword
which he has lost. There is no help for it, he must go back and make a
clean breast of it. His master is very angry; and the two, after consulting
together, await the stranger's return from the shrine. The latter makes his
appearanceand announces that he is going home. Tar™kaja'smaster falls
upon the stranger from behind, and pinions him, ordering Tar™kajato
fetch a rope and bind him. The knave brings the cord; but, while he is
getting it ready, the stranger knocks him over with his sword. His master
calls out to him to get up quickly and bind the gentleman from behind,
and not from before. Tar™kajaruns behind the struggling pair, but is so
clumsy that he slips the noose over his master's head by mistake, and
drags him down. The stranger, seeing this, runs away laughing with the
two swords. Tar™kaja,frightened at his blunder, runs off too, his master
pursuing him off the stage.A general run off, be it observed, something
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like the "spill-and-pelt" scenein an English pantomime, is the legitimate
and invariable termination of the Kiy™gen.
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Note on the Game of Football

The game of football is in great favour at the JapaneseCourt. The days
on which it takes place are carefully noted in the "Daij™kwanNishi," or
Government Gazette.On the 25th of February, 1869,for instance,we find
two entries: "The Emperor wrote characters of good omen," and "The
game of football was played at the palace." The game was first intro-
duced from China in the year of the Empress K™kiyoku, in the middle of
the seventh century. The Emperor Mommu, who reigned at the end of
the same century, was the first emperor who took part in the sport. His
Majesty Toba the Secondbecamevery expert at it, as also did the noble
Asukai Chiujo, and from that time a sort of football club was formed at
the palace.During the days of the extreme poverty of the Mikado and his
Court, the Asukai family, notwithstanding their high rank, were wont to
eke out their scanty income by giving lessons in the art of playing
football.
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The Wonderful Adventures of Funakoshi JiuyŽmon

The doughty deeds and marvellous experiencesof Funakoshi JiuyŽmon
are perhaps, like those of Robin Hood and his Merry Men, rather tradi-
tional than historical; but even if all or part of the deeds which popular
belief ascribes to him be false, his story conveys a true picture of man-
ners and customs. Above all, the manner of the vengeance which he
wreaked upon the wife who had dishonoured him, and upon her lover,
shows the high importance which the Japaneseattach to the sanctity of
the marriage tie.

The 50th and 51st chapters of the "Legacy of IyŽyasu," already quoted,
say: "If a married woman of the agricultural, artisan, or commercial class
shall secretly have intercourse with another man, it is not necessaryfor
the husband to enter a complaint against the persons thus confusing the
great relation of mankind, but he may put them both to death. Neverthe-
less,should he slay one of them and spare the other, his guilt is the same
as that of the unrighteous persons.

"In the event, however, of advice being sought, the parties not having
been slain, accedeto the wishes of the complainant with, regard to put-
ting them to death or not.

"Mankind, in whose bodies the male and female elements induce a
natural desire towards the same object, do not look upon such practices
with aversion; and the adjudication of such casesis a matter of special
deliberation and consultation.

"Men and women of the military class are expected to know better
than to occasion disturbance by violating existing regulations; and such
an one breaking the regulations by lewd, trifling, or illicit intercourse
shall at once be punished, without deliberation or consultation. It is not
the same in this case as in that of agriculturists, artisans, and traders."

As a criminal offence, adultery was, according to the ancient laws of
Japan,punished by crucifixion. In more modern times it has been pun-
ished by decapitation and the disgraceful exposure of the head after
death; but if the murder of the injured husband accompany the crime of
adultery, then the guilty parties are crucified to this day. At the present
time the husband is no longer allowed to take the law into his own
hands: he must report the matter to the Government, and trust to the
State to avenge his honour.

Sacredas the marriage tie is so long as it lasts, the law which cuts it is
curiously facile, or rather there is no law: a man may turn his wife out of
doors, as it may suit his fancy. An example of this practice was shown in
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the story of "The Forty-seven R™nins."A husband has but to report the
matter to his lord, and the ceremony of divorce is completed. Thus, in
the days of the Shoguns' power, a Hatamoto who had divorced his wife
reported the matter to the Shogun. A Daimio's retainer reports the matter
to his Prince.

The facility of divorce, however, seemsto be but rarely taken advant-
age of: this is probably owing to the practice of keeping concubines. It
has often been asked, Are the Japanesepolygamists? The answer is, Yes
and no. They marry but one wife; but a man may, according to his sta-
tion and means, have one or more concubines in addition. The Emperor
has twelve concubines, called Kisaki; and IyŽyasu, alluding forcibly to
excessin this respect as teterrima belli causa,laid down that the princes
might have eight, high officers five, and ordinary Samurai two hand-
maids. "In the olden times," he writes, "the downfall of castles and the
overthrow of kingdoms all proceeded from this alone. Why is not the in-
dulgence of passions guarded against?"

The difference between the position of the wife and that of the concu-
bine is marked. The legitimate wife is to the handmaid as a lord is to his
vassal. Concubinage being a legitimate institution, the son of a hand-
maid is no bastard, nor is he in any way the child of shame;and yet, as a
general rule, the son of the bondwoman is not heir with the son of the
free, for the son of the wife inherits before the son of a concubine, even
where the latter be the elder; and it frequently happens that a noble, hav-
ing children by his concubines but none by his wife, selectsa younger
brother of his own, or even adopts the son of some relative, to succeed
him in the family honours. The family line is considered to be thus more
purely preserved. The law of successionis, however, extremely lax. Ex-
cellent personal merits will sometimes secure to the left-handed son the
inheritance of his ancestors;and it often occurs that the son of a concu-
bine, who is debarred from succeeding to his own father, is adopted as
the heir of a relation or friend of even higher rank. When the wife of a
noble has a daughter but no son, the practice is to adopt a youth of suit-
able family and age, who marries the girl and inherits as a son.

The principle of adoption is universal among all classes,from the Em-
peror down to his meanest subject; nor is the family line considered to
have been broken becausean adopted son has succeededto the estates.
Indeed, should a noble die without heir male, either begotten or adop-
ted, his lands are forfeited to the State.It is a matter of care that the per-
son adopted should be himself sprung from a stock of rank suited to that
of the family into which he is to be received.
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Sixteen and upwards being considered the marriageable age for a
man, it is not usual for persons below that age to adopt an heir; yet an in-
fant at the point of death may adopt a person older than himself, that the
family line may not become extinct.

An account of the marriage ceremony will be found in the Appendix
upon the subject.

In the olden time, in the island of Shikoku53 there lived one Funakoshi
JiuyŽmon, a brave Samurai and accomplished man, who was in great fa-
vour with the prince, his master. One day, at a drinking-bout, a quarrel
sprung up between him and a brother-officer, which resulted in a duel
upon the spot, in which JiuyŽmon killed his adversary. When JiuyŽmon
awoke to a senseof what he had done, he was struck with remorse, and
he thought to disembowel himself; but, receiving a private summons
from his lord, he went to the castle, and the prince said to himÑ

"So it seems that you have been getting drunk and quarrelling, and
that you have killed one of your friends; and now I suppose you will
have determined to perform hara-kiri. It is a great pity, and in the faceof
the laws I can do nothing for you openly. Still, if you will escapeand fly
from this part of the country for a while, in two years' time the affair will
have blown over, and I will allow you to return."

And with these words the prince presented him with a fine sword,
made by SukŽsada,54 and a hundred ounces of silver, and, having bade
him farewell, entered his private apartments; and JiuyŽmon, prostrating
himself, wept tears of gratitude; then, taking the sword and the money,
he went home and prepared to fly from the province, and secretly took
leave of his relations, each of whom made him some parting present.
These gifts, together with his own money, and what he had received
from the prince, made up a sum of two hundred and fifty ounces of sil-
ver, with which and his SukŽsada sword he escaped under cover of
darkness, and went to a sea-port called MarugamŽ, in the province of Sa-
nuki, where he proposed to wait for an opportunity of setting sail for
Osaka. As ill luck would have it, the wind being contrary, he had to re-
main three days idle; but at last the wind changed; so he went down to

53.Shikoku, one of the southern islands separated from the chief island of Japan by
the beautiful "Inland Sea;" it is called Shikoku, or the "Four Provinces," because it is
divided into the four provinces, Awa, Sanuki, Iyo, and Tosa.
54.SukŽsada, a famous family of swordsmiths, belonging to the Bizen clan. The Bizen
men are notoriously good armourers, and their blades fetch high prices. The sword
of JiuyŽmon is said to have been made by one of the SukŽsada who lived about 290
years ago.
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the beach,thinking that he should certainly find a junk about to sail; and
as he was looking about him, a sailor came up, and saidÑ

"If your honour is minded to take a trip to Osaka, my ship is bound
thither, and I should be glad to take you with me as passenger."

"That's exactly what I wanted. I will gladly take a passage,"replied Ji-
uyŽmon, who was delighted at the chance.

"Well, then, we must set sail at once, so pleasecome on board without
delay."

So JiuyŽmon went with him and embarked; and as they left the har-
bour and struck into the open sea, the moon was just rising above the
eastern hills, illumining the dark night like a noonday sun; and JiuyŽ-
mon, taking his place in the bows of the ship, stood wrapt in contempla-
tion of the beauty of the scene.

Now it happened that the captain of the ship, whose name was Ak-
ag™shiKuroyŽmon, was a fierce pirate who, attracted by JiuyŽmon's
well-to-do appearance,had determined to decoy him on board, that he
might murder and rob him; and while JiuyŽmon was looking at the
moon, the pirate and his companions were collected in the stern of the
ship, taking counsel together in whispers as to how they might slay him.
He, on the other hand, having for some time past fancied their conduct
somewhat strange, bethought him that it was not prudent to lay aside his
sword, so he went towards the place where he had been sitting, and had
left his weapon lying, to fetch it, when he was stopped by three of the
pirates, who blocked up the gangway, sayingÑ

"Stop, Sir Samurai! Unluckily for you, this ship in which you have
taken a passagebelongs to the pirate Akag™shiKuroyŽmon. Come, sir!
whatever money you may chance to have about you is our prize."

When JiuyŽmon heard this he was greatly startled at first, but soon re-
covered himself, and being an expert wrestler, kicked over two of the
pirates, and made for his sword; but in the meanwhile Shichirohei, the
younger brother of the pirate captain, had drawn the sword, and
brought it towards him, sayingÑ

"If you want your sword, here it is!" and with that he cut at him; but Ji-
uyŽmon avoided the blow, and closing with the ruffian, got back his
sword. Ten of the pirates then attacked him with spear and sword; but
he, putting his back against the bows of the ship, showed such good
fight that he killed three of his assailants, and the others stood off, not
daring to approach him. Then the pirate captain, Akag™shiKuroyŽmon,
who had been watching the fighting from the stern, seeing that his men
stood no chance against JiuyŽmon's dexterity, and that he was only
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losing them to no purpose, thought to shoot him with a matchlock. Even
JiuyŽmon, brave as he was, lost heart when he saw the captain's gun
pointed at him, and tried to jump into the sea; but one of the pirates
made a dash at him with a boat-hook, and caught him by the sleeve;then
JiuyŽmon, in despair, took the fine SukŽsadasword which he had re-
ceived from his prince, and throwing it at his captor, pierced him
through the breast so that he fell dead, and himself plunging into the sea
swam for his life. The pirate captain shot at him and missed him, and the
rest of the crew made every endeavour to seize him with their boat-
hooks, that they might avenge the death of their mates; but it was all in
vain, and JiuyŽmon, having shaken off his clothes that he might swim
the better, made good his escape.So the pirates threw the bodies of their
dead comrades into the sea,and the captain was partly consoled for their
loss by the possessionof the SukŽsadasword with which one of them
had been transfixed.

As soon as JiuyŽmon jumped over the ship's side, being a good swim-
mer, he took a long dive, which carried him well out of danger, and
struck out vigorously; and although he was tired and distressed by his
exertions, he braced himself up to greater energy, and faced the waves
boldly. At last, in the far distance, to his great joy, he spied a light, for
which he made, and found that it was a ship carrying lanterns marked
with the badge of the governor of Osaka; so he hailed her, sayingÑ

"I have fallen into great trouble among pirates: pray rescue me."
"Who and what are you?" shouted an officer, some forty years of age.
"My name is Funakoshi JiuyŽmon, and I have unwittingly fallen in

with pirates this night. I have escapedso far: I pray you save me, lest I
die."

"Hold on to this, and come up," replied the other, holding out the butt
end of a spear to him, which he caught hold of and clambered up the
ship's side. When the officer saw before him a handsome gentleman, na-
ked all but his loincloth, and with his hair all in disorder, he called to his
servants to bring some of his own clothes, and, having dressed him in
them, saidÑ

"What clan do you belong to, sir?"
"Sir, I am a R™nin,and was on my way to Osaka;but the sailors of the

ship on which I had embarked were pirates;" and so he told the whole
story of the fight and of his escape.

"Well done, sir!" replied the other, astonished at his prowess. "My
name is Kajiki TozayŽmon, at your service. I am an officer attached to the
governor of Osaka. Pray, have you any friends in that city?"
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"No, sir, I have no friends there; but as in two years I shall be able to
return to my own country, and re-enter my lord's service, I thought dur-
ing that time to engage in trade and live as a common wardsman."

"Indeed, that's a poor prospect! However, if you will allow me, I will
do all that is in my power to assistyou. Pray excusethe liberty I am tak-
ing in making such a proposal."

JiuyŽmon warmly thanked Kajiki TozayŽmon for his kindness; and so
they reached Osaka without further adventures.

JiuyŽmon, who had secreted in his girdle the two hundred and fifty
ounces which he had brought with him from home, bought a small
house, and started in trade as a vendor of perfumes, tooth-powder,
combs, and other toilet articles; and Kajiki TozayŽmon, who treated him
with great kindness, and rendered him many services,prompted him, as
he was a single man, to take to himself a wife. Acting upon this advice,
he married a singing-girl, called O Hiyaku. 55

Now this O Hiyaku, although at first she seemed very affectionately
disposed towards JiuyŽmon, had been, during the time that she was a
singer, a woman of bad and profligate character; and at this time there
was in Osaka a certain wrestler, named TakasŽgawa Kurobei, a very
handsome man, with whom O Hiyaku fell desperately in love; so that at
last, being by nature a passionate woman, she became unfaithful to Ji-
uyŽmon. The latter, little suspecting that anything was amiss, was in the
habit of spending his evenings at the house of his patron Kajiki TozayŽ-
mon, whose son, a youth of eighteen, named T™noshin,conceived a great
friendship for JiuyŽmon, and used constantly to invite him to play a
game at checkers;and it was on theseoccasionsthat O Hiyaku, profiting
by her husband's absence,used to arrange her meetings with the wrest-
ler TakasŽgawa.

One evening, when JiuyŽmon, aswas his wont, had gone out to play at
checkerswith Kajiki T™noshin,O Hiyaku took advantage of the occasion
to go and fetch the wrestler, and invite him to a little feast; and as they
were enjoying themselves over their wine, O Hiyaku said to himÑ

"Ah! Master TakasŽgawa, how wonderfully chance favours us! and
how pleasant these stolen interviews are! How much nicer still it would
be if we could only be married. But, as long as JiuyŽmon is in the way, it
is impossible; and that is my one cause of distress."

"It's no use being in such a hurry. If you only have patience, we shall
be able to marry, sure enough. What you have got to look out for now is,

55.The O before women's names signifies "Imperial," and is simply an honorific.
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that JiuyŽmon does not find out what we are about. I suppose there is no
chance of his coming home to-night, is there?"

"Oh dear, no! You need not be afraid. He is gone to Kajiki's house to
play checkers; so he is sure to spend the night there."

And so the guilty couple went on gossiping, with their minds at ease,
until at last they dropped off asleep.

In the meanwhile JiuyŽmon, in the middle of his game at checkers,
was seized with a sudden pain in his stomach, and said to Kajiki T™nosh-
in, "Young sir, I feel an unaccountable pain in my stomach. I think I had
better go home, before it gets worse."

"That is a bad job. Wait a little, and I will give you some physic; but, at
any rate, you had better spend the night here."

"Many thanks for your kindness," replied JiuyŽmon; "but I had rather
go home."

So he took his leave, and went off to his own house, bearing the pain
as best he might. When he arrived in front of his own door, he tried to
open it; but the lock was fastened, and he could not get in, so he rapped
violently at the shutters to try and awaken his wife. When O Hiyaku
heard the noise, shewoke with a start, and roused the wrestler, saying to
him in a whisperÑ

"Get up! get up! JiuyŽmon has come back. You must hide as fast as
possible."

"Oh dear! oh dear!" said the wrestler, in a great fright; "here's a pretty
mess! Where on earth shall I hide myself?" and he stumbled about in
every direction looking for a hiding-place, but found none.

JiuyŽmon, seeing that his wife did not come to open the door, got im-
patient at last, and forced it open by unfixing the sliding shutter and, en-
tering the house, found himself face to face with his wife and her lover,
who were both in such confusion that they did not know what to do. Ji-
uyŽmon, however, took no notice of them, but lit his pipe and sat
smoking and watching them in silence.At last the wrestler, TakasŽgawa,
broke the silence by sayingÑ

"I thought, sir, that I should be sure to have the pleasure of finding you
at home this evening, so I came out to call upon you. When I got here,
the Lady O Hiyaku was so kind as to offer me some wine; and I drank a
little more than was good for me, so that it got into my head, and I fell
asleep.I must really apologize for having taken such a liberty in your ab-
sence;but, indeed, although appearancesare against us, there has been
nothing wrong."

107



"Certainly," said O Hiyaku, coming to her lover's support, "Master
TakasŽgawa is not at all to blame. It was I who invited him to drink
wine; so I hope you will excuse him."

JiuyŽmon sat pondering the matter over in his mind for a moment,
and then said to the wrestler, "You say that you are innocent; but, of
course, that is a lie. It's no use trying to concealyour fault. However, next
year I shall, in all probability, return to my own country, and then you
may take O Hiyaku and do what you will with her: far be it from me to
care what becomes of a woman with such a stinking heart."

When the wrestler and O Hiyaku heard JiuyŽmon say this quite
quietly, they could not speak, but held their peace for very shame.

"Here, you TakasŽgawa,"pursued he; "you may stop here to-night, if
you like it, and go home to-morrow."

"Thank you, sir," replied the wrestler, "I am much obliged to you; but
the fact is, that I have some pressing business in another part of the
town, so, with your permission, I will take my leave;" and so he went
out, covered with confusion.

As for the faithless wife, O Hiyaku, she was in great agitation, expect-
ing to be severely reprimanded at least; but JiuyŽmon took no notice of
her, and showed no anger; only from that day forth, although she re-
mained in his house as his wife, he separated himself from her entirely.

Matters went on in this way for some time, until at last, one fine day,
O Hiyaku, looking out of doors, saw the wrestler TakasŽgawapassing in
the street, so she called out to himÑ

"Dear me, Master TakasŽgawa,can that be you! What a long time it is
since we have met! Pray come in, and have a chat."

"Thank you, I am much obliged to you; but as I do not like the sort of
scene we had the other day, I think I had rather not accept your
invitation."

"Pray do not talk in such a cowardly manner. Next year, when JiuyŽ-
mon goesback to his own country, he is sure to give me this house, and
then you and I can marry and live as happily as possible."

"I don't like being in too great a hurry to accept fair offers." 56

"Nonsense!There's no need for showing such delicacy about accepting
what is given you."

And as she spoke, she caught the wrestler by the hand and led him in-
to the house. After they had talked together for some time, she said:Ñ

56.The original is a proverbial expression like "Timeo Danaos et dona ferentes."
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"Listen to me, Master TakasŽgawa.I have been thinking over all this
for some time, and I seeno help for it but to kill JiuyŽmon and make an
end of him."

"What do you want to do that for?"
"As long as he is alive, we cannot be married. What I propose is that

you should buy some poison, and I will put it secretly into his food.
When he is dead, we can be happy to our hearts' content."

At first TakasŽgawa was startled and bewildered by the audacity of
their scheme;but forgetting the gratitude which he owed to JiuyŽmon for
sparing his life on the previous occasion, he replied:Ñ

"Well, I think it can be managed. I have a friend who is a physician, so
I will get him to compound some poison for me, and will send it to you.
You must look out for a moment when your husband is not on his guard,
and get him to take it."

Having agreed upon this, TakasŽgawa went away, and, having em-
ployed a physician to make up the poison, sent it to O Hiyaku in a letter,
suggesting that the poison should be mixed up with a sort of macaroni,
of which JiuyŽmon was very fond. Having read the letter, sheput it care-
fully away in a drawer of her cupboard, and waited until JiuyŽmon
should express a wish to eat some macaroni.

One day, towards the time of the New Year, when O Hiyaku had gone
out to a party with a few of her friends, it happened that JiuyŽmon, being
alone in the house, was in want of some little thing, and, failing to find it
anywhere, at last bethought himself to look for it in O Hiyaku's cup-
board; and ashe was searching amongst the odds and ends which it con-
tained, he came upon the fatal letter. When he read the schemefor put-
ting poison in his macaroni, he was taken aback, and said to himself,
"When I caught those two beastsin their wickedness I spared them, be-
cause their blood would have defiled my sword; and now they are not
even grateful for my mercy. Their crime is beyond all power of language
to express, and I will kill them together."

So he put back the letter in its place, and waited for his wife to come
home. So soon as she made her appearance he saidÑ

"You have come home early, O Hiyaku. I feel very dull and lonely this
evening; let us have a little wine."

And as he spoke without any semblance of anger, it never entered O
Hiyaku's mind that he had seenthe letter; so she went about her house-
hold duties with a quiet mind.

109



The following evening, as JiuyŽmon was sitting in his shop casting up
his accounts, with his counting-board 57 in his hand, TakasŽgawapassed
by, and JiuyŽmon called out to him, saying:Ñ

"Well met, TakasŽgawa!I was just thinking of drinking a cup of wine
to-night; but I have no one to keep me company, and it is dull work
drinking alone. Pray come in, and drink a bout with me."

"Thank you, sir, I shall have much pleasure," replied the wrestler, who
little expected what the other was aiming at; and so he went in, and they
began to drink and feast.

"It's very cold to-night," said JiuyŽmon, after a while; "suppose we
warm up a little macaroni, and eat it nice and hot. Perhaps, however,
you do not like it?"

"Indeed, I am very fond of it, on the contrary."
"That is well. O Hiyaku, please go and buy a little for us."
"Directly," replied his wife, who hurried off to buy the paste,delighted

at the opportunity for carrying out her murderous design upon her hus-
band. As soon shehad prepared it, shepoured it into bowls and set it be-
fore the two men; but into her husband's bowl only she put poison. Ji-
uyŽmon, who well knew what she had done, did not eat the mess at
once,but remained talking about this, that, and the other; and the wrest-
ler, out of politeness, was obliged to wait also. All of a sudden, JiuyŽmon
cried outÑ

"Dear me! whilst we have been gossiping, the macaroni has been get-
ting cold. Let us put it all together and warm it up again. As no one has
put his lips to his bowl yet, it will all be clean; so none need be wasted."
And with thesewords he took the macaroni that was in the three bowls,
and, pouring it altogether into an iron pot, boiled it up again. This time
JiuyŽmon served out the food himself, and, setting it before his wife and
the wrestler, saidÑ

"There! make haste and eat it up before it gets cold."
JiuyŽmon, of course, did not eat any of the mess; and the would-be

murderers, knowing that sufficient poison had been originally put into
JiuyŽmon's bowl to kill them all three, and that now the macaroni, hav-
ing been well mixed up, would all be poisoned, were quite taken aback,
and did not know what to do.

"Come! make haste, or it will be quite cold. You said you liked it, so I
sent to buy it on purpose. O Hiyaku! come and make a hearty meal. I
will eat some presently."

57.The abacus, or counting-board, is the means of calculation in use throughout the
Continent from St. Petersburg to Peking, in Corea, Japan, and the Liukiu Islands.
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