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Definition of a Parable


 

Greek: parabole, a placing beside, comparison

 

The Greek word occurs frequently in the Greek Old Testament as
the translation of the Hebrew word mashal, meaning:
proverb, by-word, wise saying,
similitude, parable. It occurs with especial
frequency in the Synoptic Gospels, where the parable is a
characteristic of the teaching of Christ, not in the sense that
Christ created the type (for we find parables occasionally in the
Old Testament, and, independently, in Rabbinic Literature), but in
the sense that Christ made a very special use of the parable; after
Him the Apostles do not seem to have used it in their teaching. As
used in the Gospels, the word parable means a narrative of more or
less fictitious character, but dealing with objects or occurrences
taken from nature or the life of man, which serve as terms of
comparison to illustrate a supernatural truth of the moral,
religious order. In this narrative the expressions are to be
understood in their ordinary sense, the words keeping their natural
literal sense. The parable thus differs from the allegory in which
the words are used in the figurative sense, the allegory being
really a series of metaphors, as for instance when Our Lord says: I
am the Good Shepherd; the Door; the Vine, etc. (John 10:15). It
differs from the fable or apologue (which is not represented in the
New Testament) in that the latter uses as actors, plants or
animals, etc., which are made to speak and act more or less
unnaturally, and in that the fable teaches a truth of the natural
order or common sense.

 

In the Gospels we find parables and allegories, and an
intermediate class in which both kinds are more or less mixed. To
understand a parable correctly, we must ascertain the precise point
of the comparison, and subordinate the rest to that point, without
trying to find a lesson in each one of the details of the story:
several of the details are there simply to give consistency and
interest to the narrative, but are not intended to convey a lesson.
Thus for instance ill the parable of the Cockle (Matthew 13:24 sq.)
the sleep during which the enemy oversows cockle, and the servants
of the good man of the house conceal no special mystery.
Accordingly one must beware of finding in a parable a lesson about
a point which the parable is not meant to illustrate, and of making
applications to cases not intended by Our Lord: thus from the fact
that one-fourth of the seed yields fruit (Matthew 13:3-9; 18-23) we
may not infer that only one-fourth shall be saved.

 

The parables, the number of which is given quite differently by
the different authors, according to their more or less strict
definitions of parable, deal with truths of moral
religious character, e.g., Prodigal Son, the Two Debtors; or with
the Kingdom of God in its various aspects (nature, growth,
consummation, etc.): see Matthew 13; these latter parables
concerning the Kingdom of God are in fact prophecies of Our Lord
concerning the future development of His work.










Parable of Lazarus and the Rich Man


 

One of the most graphic parables of Christ (Luke 16), describing
the beggar at the rich man's table. The name Lazarus (Hebrew: God
hath helped) has become synonymous the world over and for all time
with misery in any form. The rich man is not named because, as
Saint Cyril remarks, God's way of treating the rich who are
heartless is: "nor will I be mindful of their names by my lips"
(Psalm 15). The rich man feasts sumptuously every day, Lazarus gets
scarcely enough scraps from the table to satisfy hunger; the dogs,
a name for filthy animals, lick his sores. Lazarus dies and is
carried by angels into Abraham's bosom, a name for heaven; the rich
man dies and was buried, in hell, as the text implies. Then come
the pleadings of the rich man to Father Abraham to send Lazarus to
cool hIs tongue with a fingertip dipped in water. He is refused. He
pleads that his five brethren may be warned by sending Lazarus to
tell them of his torment. He is reminded they have ample warning in
Moses and the prophets. He insists on a message from the dead. He
is told: "If they hear not Moses and the prophets, neither will
they believe, if one rise again from the dead." The parable is a
lesson on the enormity of injustice, the evils of inequality in the
distribution of this world's goods, the heartlessness that too
often develops from the acquisition of wealth, and the assumption
of the rich man that money can command anything, even a special
revelation if necessary.










Parable of the Barren Fig Tree


 

The parable is given in Luke 13:1-9 in connection with the call
to repentance, inspired by recent misfortunes which should cause
the nation of Israel to think, else destruction awaits them.

 

The parable speaks of a fig-tree, planted in a vineyard. After a
lapse of time which would allow the tree to grow to the bearing
stage, the owner comes three years in succession, but finds no
fruit. Disappointed by continual failure which leaves no hope for
the future, the owner orders the tree cut down, but at the request
of the vine dresser he consents to try again and to spare the tree
for another year. The vine dresser hopes that additional care may
help the tree to bear fruit.

 

The application of the parable to the case of Israel is
sufficiently clear to need no further explanation. Like the
fig-tree Israel receives special care from God; the mission of
Christ is the last of those proofs of the Divine love for the
nation, and if the people fail to respond and to heed the call,
they are doomed to destruction.










Parable of the Body and the Eagles


 

Recorded in both Matthew 24:15-28 and Luke 17:22-37, the parable
following a description given by Jesus of His second coming. When
and where that is to happen He refuses to tell His disciples, but
He assures them, that when it does happen it will be so evident
that they will realize it of themselves, just as the eagles find by
instinct and with their senses a carcass without further
indication. Hence, there is no need to fear deception by false
prophets, announcing the second coming of Christ; the very fact
that this so-called Christ needs announcing is proof that he is not
the true Christ. Let, them therefore live in peaceful preparation
until they actually find themselves before their Lord and
Master.










Parable of the Bridegroom and the Wedding
Guests


 

Descriptive term for a short parable recorded by the three
synoptic Gospels (Matthew 9:14-15; Mark 2:18-20; Luke 5:33-35). It
was spoken probably on the occasion of the banquet given by Saint
Matthew to Christ and His disciples along with many sinners and
publicans, after his call to the Apostleship.

 

The parable was provoked by the question of the disciples of
John the Baptist and some of the scribes and Pharisees asking "Why
do we and the Pharisees fast often, but thy disciples do not fast?"
Jesus replies in a similitude, asking if the companions of the
bridal-chamber, whose special task it was to provide for the
merrymaking at the feast, could be expected at the same time to
mourn and fast. But, Christ adds, the days shall come when the
Bridegroom shall be taken away from these wedding guests and then
they shall fast.

 

The meaning of the parable was quite intelligible to His
hearers. The disciples of the Baptist are reminded that their
master had referred to Christ as the Bridegroom, and all the
questioners are taught that the time of the visible presence of
Jesus among His disciples should be for them a time of rejoicing
and not of mourning and fasting; but when His visible presence is
withdrawn, then they shall lament and be made sorrowful and then
fasting and mourning shall be consistently their portion. The
Fathers of the Church interpret the image of the bridegroom and
bride as referring to Christ and His Church. Some explain it
tropologically: as long as the Spouse is with us we are not able to
mourn; but when by sin He departs then is the time for tears and
fasting. Yet others apply the words of Christ to the Holy
Eucharist. The parable does not condemn the strictness of John nor
does it condemn fasting. The disciples of Christ kept the fasts
prescribed by the Law but they did ignore those imposed by the
Pharisees. This parable does stand against the spirit of the
Pharisees who esteemed too highly external works and it shows to
all that a new time had come and another spirit reigned in the
Kingdom. It is held up as a splendid lesson on how to argue and how
to convince.










Parable of the Builder


 

Occurs in Luke 14. Gospel of the second Mass of a martyr bishop
and of Saint Basil (14 June).

 

Christ bade the people to reflect that to follow Him required
utter self-sacrifice, detachment from all earthly ties, and
carrying the cross. To stress the seriousness of the choice He
proposed a parable, taken from everyday life. Before a man proceeds
to build, he ought to ascertain both the cost and his own financial
standing, lest becoming insolvent before the building be completed
he be made the butt of ridicule by his fellows. The literal meaning
is: "Ere you decide to follow Me and become My disciples,
reflect whether you are ready to bring the required
sacrifices." This parable may be applied to the striving after
perfection, and to the common Christian life, since both are
building up towers of faith and character.










Parable of the Children and Dogs


 

In Matthew 15 and Mark 7. Parable addressed to a Canaanite woman
who, taking advantage of Jesus’ presence near Tyre and Sidon,
besought Him to cast a devil out of her daughter. Jesus at first
refuses because it is God’s will that the Jews, as the chosen
people, must first be served the bread of the children of the
household, i.e., the benefits, whether spiritual or physical, Jesus
had been sent to bestow on man. Only later is salvation to be
offered to the Gentiles who by their idolatrous worship and low
standard of morals had made themselves like to the despised,
half-wild dogs of the East that prowl about the streets and feed on
carrion. Faith, humility, and persevering prayer, however, such as
that of this woman, merit better treatment than that accorded to
the ordinary run of men, and to her, the whelp, was thrown a large
crumb from the delicacies the children actually failed to
appreciate. Great is the power of faith: for lack of it, the Jews
who once boasted of being the chosen sons of God are cast off as
the dogs of the street; for being strong in it the Gentiles, once
treated as dogs, become through the good offices of Holy Mother
Church sons of God and heirs of heaven.










Parable of the Cockle among the Good
Seed


 

Parable found only in the first Gospel (Matthew 13). It is the
story wherein the Kingdom of Heaven is likened to a farmer who
sowed his field with good seed, and found later that his enemy had
oversown it with cockle. Such is the nature of this noxious weed
that even the practiced eye cannot detect its presence, nor
distinguish it from the wheat until the crop is well advanced. The
farmer’s servants would have gone immediately and uprooted the
cockle, but the wise owner instructed them to suffer both to grow
on to full harvest time, when the wheat could be safely gathered
into his granaries and the worthless cockle bound into bundles and
burned.

 

The evangelist has given no particulars as to the time or place
for this parable. It was addressed not only to the disciples but to
the multitudes. Many commentators think it was delivered from a
little fishing boat just as was the parable of the "Sower" (Matthew
13).

 

Summarized the parable is this


	the sower is Christ

	the field is the world

	the good seed, the Disciples of Christ

	the cockle, those who live in sin

	the enemy, the devil and his agent

	the harvest, the end of the world

	the reapers, the angels

	the fire, hell

	the barn, heaven



The parable illustrates chiefly the origin, the continuance, and
the end of evil in the Kingdom of Christ. The explanation of the
parable furnishes its application as well. By application can be
understood sin, the essence of all evil, in the Church of our day
and in its members. The simile of sowing the cockle is often
applied to bad example. Some of the Fathers of the Church have
found in this similitude a rule for action in dealing with
heretics. This parable is read on the Fifth Sunday after
Epiphany.










Parable of the Faithful Stewart


 

Parable in Luke 12, included in a discourse concerning
watchfulness. Matthew 24, has a similar parable as part of the
eschatological instruction. In both it is preceded by the parable
of the thief in the night. Matthew uses servant for
steward and other variations, and his phraseology is used
in the Mass of a bishop-confessor. Perhaps Christ used the parable
twice.

 

The different settings would naturally lead to slightly
different meanings. In Matthew it is an answer to the assumption:
Why worry, the Parousia is far off. In Luke it is an
answer to Peter's query, Dost thou speak this parable (of the
thief) to us? and emphasizes the responsibility of the
ministers of the church. According to the parable, a wealthy master
going abroad for a long time must appoint one of his servants to
the task of meting out to the slaves their daily rations of corn;
if he prove faithful, though not suspecting the earlier return of
the master, he will be highly rewarded. The parable applies to the
Apostles and their successors. It may be used apologetically since
it presupposes the continuation of the apostolate till the
Parousia.










Parable of the Fishing Net


 

This is one of the parables concerning the Kingdom of Heaven
which Saint Matthew has grouped together among the parables spoken
by Our Lord by the sea, ride (Matthew 13). It is followed
immediately by its explanation. The fishers' net catches all kinds
of fish, good and worthless, and it is only when the fishing is
over, the net having been pulled to the shore, that the selection
can take place. The point which the parable teaches is that in the
Kingdom n God, as realized on earth, there shall be good and bad
members, and that the separation is reserved for the end, the final
judgment. It thus forewarns the disciples against scandal resulting
from the presence of evil in the Kingdom, and reminds them that the
establishment of the Kingdom of God will not result in the
disappearance of evil from the world. The disciples, therefore,
must not expect a sudden, miraculous transformation of the world,
which would make it resemble heaven, and must not be scandalized
when persecution comes, as it is bound to, from the coexistence of
the Kingdom and of evil.










Parable of the Friend at Midnight


 

This parable (Luke 11), the lesson of which recalls somewhat
that of the parable of the widow and the unjust judge (Luke 18),
teaches the efficacy of perseverance in prayer. An unexpected
visitor having arrived, his host finds himself unprepared to
entertain him as he would like to do. In spite of the lateness of
the hour he goes to a neighbor and asks for the loan of some loaves
of bread. The neighbor begins by refusing on account of the trouble
it will cause him and the rest of his household. The refusal,
however final it may sound, does not discourage the petitioner, who
finally obtains his request.










Parable of the Good Samaritan


 

The occasion of the parable (Luke 10) was a question of a doctor
of the law concerning eternal life, asked with the intention of
embarrassing Our Lord. Christ refers the man to the Law and invites
him to answer himself; this the questioner does by reciting the
commandment of the love of God, which was part of the great daily
prayer, and adding to it the precept of the love of the neighbor,
as was done by Our Lord himself in His teaching. When Our Lord
approves his answer, the doctor wishes to justify himself for
putting a question which he was so well able to answer, by asking:
And who is my neighbor? Since a more or less abstract definition
could give occasion to distinctions and discussions, Jesus answered
by giving a concrete illustration in the parable of the Good
Samaritan.

 

A man going down from Jerusalem to Jericho is attacked by a band
of robbers who despoil him and beat him. A priest approaches, who
might be expected to give good example and obey the Law’s precept
of charity towards the neighbor, especially as the victim is
apparently a fellow countryman, but he passes by. So also a Levite.
Next comes a Samaritan, chosen by Our Lord to give greater force to
the lesson; for in his case, racial and religious bitterness would
make the practise of charity more difficult (John 4). At once moved
by compassion, he attends to the needs of the unfortunate, then
conveys him to an inn, and pays in advance for the care for the man
a sum equivalent to two days wages, promising to make good on his
return any further expense incurred by the innkeeper. The story
leads up quite naturally to the question with which Our Lord
concludes the narrative: “Which of these three, in thy opinion, was
neighbor to him that fell among the robbers?” The only possible
answer to this query is given by the doctor of the law, who thus
learns that a neighbor is anyone who needs any manner of assistance
or help.










Parable of the Good Shepherd


 

Our Lord means to teach in this parable (Matthew 18) the care
and love of God for the little ones, that is to say the weak, of
whom He thinks so much that He has placed them under the protection
of His angels. God wishes that not one of them should become lost;
hence the duty of looking after them to secure their salvation. The
lesson is conveyed in the parable of the lost sheep; a shepherd
with a flock of 100 sheep will leave the 99 that are not in danger
and in no special need of his care, in order to look for the one
that has been lost, and will not give up the search until he has
found the lost one. This parable resembles very closely that in
Luke, 15, and so quite naturally the two parables are commonly
identified. The differences between them are of the kind that may
be expected in two parallel versions of the same discourse,
teaching essentially the same lesson; the value of the soul in the
eyes of God, whence flows the necessity of doing everything to
reclaim one on the way to perdition, the point brought out
especially by Saint Matthew, and the joy of God over the conversion
of the sinner, the point brought out especially by Saint Luke.










Parable of the Grain of Wheat


 

Occurs in John 12. Given as an explanation, when after the
triumphal entry into Jerusalem, Philip and Andrew presented to
Jesus the request of some Gentiles to see Him, of why He must
suffer and die before His glorification. Jesus is the grain of
wheat sown and destined to bring forth much fruit. Now, just as
according to the law of nature the grain of wheat, under the
penalty of remaining alone to rot, be trampled upon, or eaten, must
die, that is, sacrifice all that it hides within itself in support
of the life that develops within it under the influence of sun and
rain, so too must Jesus, according to the law of grace, suffer and
die, that is, sacrifice all that He possesses according to the
natural order in order that mankind may be redeemed, souls saved,
honor and glory given to God. The same law holds good for all men;
to encourage us we have Christ's promise of a great reward and
assurance of the grace He merited for us. Saint Ignatius of Antioch
applied this parable to himself, just before being thrown to the
lions, in the beautiful words "I am the wheat of Christ, I shall be
ground between the teeth of beasts, that I may become clean bread."
It can also be applied to the Holy Eucharist.










Parable of the Great Supper


 

Occurs in Luke 14. The occasion of this parable was a pious
exclamation, made by one of the guests at a supper to which Our
Lord had been invited. As Jesus had just mentioned the reward in
store for good done unselfishly at the resurrection of the just, a
man exclaimed: "Blessed is he that shall eat bread in the Kingdom
of God." Jesus takes occasion to teach that the Kingdom of God is
something which will require more than a pious wish, and He does so
in the parable of the Great Supper.

 

A man, who is naturally to be imagined wealthy, has prepared a
great banquet and just before the feast he sends a servant to
remind the guests of the invitation previously accepted by them. At
the last minute each one of the guests in turn excuses himself,
alleging various reasons of more or less cogent character. Angered
by this refusal, the man sends his servant to bring in the poor,
the lame, etc., whom he may find in the city. After these have been
brought there is still room left, then he sends the servant to
bring in all whom he may find on the roads leading to the city, so
that there will be no room for those that were invited.

 

The parable teaches that they alone shall enter the Kingdom of
God who have listened to His call in a spirit of docility, without
allowing themselves to be detained by other cares in the false hope
that their place is secure. Several Catholic authors as well as
most critics outside the Catholic Church hold that this parable,
and that reported in Matthew 21, are two parallel forms of the same
parable; still the identification cannot be regarded as
certain.










Parable of the Harvest and Few
Laborers


 

Occurs in the Gospels of Saint Matthew 9, and Saint Luke 10, in
slightly different settings. In the former it is a reflection of
Our Lord saddened at the sight of the multitude but poorly cared
for by their spiritual guides; in the latter it is a part of the
instruction given to the 72 disciples as a preparation for their
mission as forerunners of Jesus. It is very probable that Our Lord
uttered this entreaty more than once and in different
circumstances. In any case the meaning is the same: God, the
Father, or even Christ Himself, is the Lord of the Harvest, the
field is the world, the crops to be harvested are first the Jewish
people, then the Gentiles, the laborers the Apostles, their
workers, and successors. These verses form part of the Gospels read
in the Masses of various saints noted for Apostolic zeal: e.g.,
Saint Mark and Saint Ignatius Loyola (Luke 10) and Saint John
Francis Regis and Saint Vincent de Paul (Matthew 9).










Parable of the Hidden Treasure


 

Occurs in Saint Matthew's Gospel, chapter 13. One of the
parables of the lakeside reproduced by Saint Matthew; in which
different aspects of the Kingdom of Heaven are brought out by Our
Lord. This parable is followed by that of the pearl of great price
and that of the fishing net and forms with those a group of
parables found only in the Gospel of Saint Matthew. The two
parables of the hidden treasure and of the pearl of great price are
closely related and teach the same lesson, namely the supreme value
of the Kingdom of Heaven, for which all else must, be sacrificed
without any hesitation. The lesson comes out so clearly that Our
Lord does not give an explanation of these two parables to the
disciples.

 

In appreciating the lesson taught in the parable of the hidden
treasure, we must keep before our mind, the special point which Our
Lord intends to teach and not press every single detail of the
story as if meant to convey a lesson. Thus in the case of the
parable of the hidden treasure Christ does not mean to hold up to
our imitation the manner in which the finder gets possession of the
treasure. The sole point which Our Lord intends here is the
eagerness of the man who is willing to sell everything he owns in
order to get the treasure, the latter being supposed naturally to
be of much greater value; the application to the spiritual
religious life is that the Kingdom is something of such
incomparable value that no sacrifice made to enter it will be too
great.










Parable of the King Going to War


 

Occurs in Luke 14. A companion of the parable of the "builder"
and emphasizing the same idea. It is taken from international
political life: a ruler engaging in war must know the military
strength of the enemy as well as his own. If there be any
reasonable fear, that he might be defeated in battle, he better
enter peace negotiations. Literal application same as in the
"builder." General application is possible by abstracting from the
literal meaning and using the parable independently. Then it may
teach us that the spiritual warfare which we must wage daily
against the prince of this world requires detachment from both self
and the world.










Parable of the King's Sons Free from
Tribute


 

Occurs in Matthew 17. Not used liturgically, but is very
important. It implies Christ's claim to Divine Sonship (admitted by
all commentators except such extremists as hold that the Christ of
the Synoptists holds out no such claim). The time is after the
Transfiguration; the place Capharnaum, probably the house of Peter;
the occasion: the attempt to collect from Christ the annual temple
tax, ordained by "the Law" (Exodus 30). Peter had hastily assured
the collector that his master would pay it. Christ coming into the
house confronted Peter (ere he could inform him of the incident)
with the question: whether the king's sons must pay tribute and
custom. The answer supposed is: No. Thus Christ plainly declared
that he claimed to be "the son of Jehovah; the God of Israel, to
whom the temple tax was due." By theological reasoning the parable
may be proved to teach, moreover, that the apostles, too, as
Christ's family, are free. Hence the "we" in Christ's answer: "that
we may not scandalize." This may teach us further that the law of
evangelical freedom must not be abused so as to scandalize the
little ones.










Parable of the Laborers in the
Vineyard


 

Occurs in Matthew 20. The householder hiring men at different
hours of the day even up to the eleventh, or last, gives each of
them the same wage, "a penny" meaning a piece of money, as if the
one hour laborer was entitled to as much as the full day laborer.
The householder is evidently meant for Christ as head of His
Kingdom to do as He sees fit with his gifts, to give those who
cannot find work to do as much as those who are more fortunate; to
bless those who have to struggle for the faith as much as those to
whom it comes easily, as if by inheritance, or with mother's milk.
Many would see in the parable an economic meaning, and it seems to
justify the principle of a living wage the right of all men to have
enough to live on, provided they seek and perform their share of
labor honestly.










Parable of the Light of the World


 

Parable found in John 3:1-21. Gospel for Monday of Octave of
Pentecost.

 

In the nightly visit of Nicodemus Christ explained the mystery
of redemption, the means to it being faith in Jesus as the Christ.
The unbeliever is already judged (verse 18) because he remains in
darkness by his own free will (verse 19). Moral corruption prevents
him from coming to the light (Jesus), lest his rottenness become
exposed. Rather than face this he would deny revelation.

 

Light is the symbol of joy (luminous thoughts give us thrills),
of life (light vivifies living creatures), of happiness (days of
light are days of happiness). Jesus is the giver of light; in
redemption He brings to the believer truth, blessing, and peace.
The evangelist called the Word Light. "In him (the Word) was life
and the life was the light of men," and "The light shines in
darkness, and darkness did not comprehend it" (refused to be
enlightened). Christ himself repeatedly announced: "I am the Light
of the world" (John 8, 9). The sense is clear. In the divine
economy we must believe in Christ, to be possessed of the light of
life. But this light must likewise be our moral guide, and reveal
the otherwise unfathomable mystery of unbelief.










Parable of the Lost Coin


 

A parable told to the Pharisees and Scribes who were murmuring
against Our Lord for stooping to receive and enlighten publicans
and sinners (Luke 15); also read for the Gospel, the third Sunday
after Pentecost. The coin lost was very small as coins go, but it
meant much to the poor woman; hence her care in searching for it
and joy at finding it. So, too, sinners, despicable and of no value
in the eyes of the Pharisees, mean much to God who out of His great
love created and destined them for heaven. This explains the zeal
of Jesus, and that of His true disciples, in searching out souls
lost in the dark and hidden corners of sin, and His great joy,
which the angels and saints share, when He has found and restored
them to Him to whom as Creator and Redeemer they rightfully
belong.










Parable of the Mote and the Beam


 

A parable forming part of the Sermon on the Mount, and read in
the Gospel the first Sunday after Pentecost (Matthew 7; Luke 6). It
was not intended to discourage fraternal correction, but directed
against all those, of whom the Pharisees were striking examples,
who are inclined to judge harshly of others and to disregard the
correction of their own faults. To prevent them from becoming blind
leaders of the blind, Our Lord warned not only His Apostles, but
all His followers, whether superiors or not, to strive first and
above all at self-sanctification. Then enlightened by their own
experience they would know better how to direct others; and
enlightening others by their good example, they could reprove and
counsel with more authority and persuasiveness.










Parable of the Mustard Seed


 

Occurs in Matthew 13. It takes only two texts, less than 70
words, to tell how the seed, least of all seeds, "becometh a tree,
so that the birds of the air come, and dwell in the branches
thereof." This is a prophecy as well as a parable of the growth of
the Church.










Parable of the Pearl of Great Price


 

Occurs in Matthew 13. In the Mass of the virgin-martyr it is
used to illustrate the importance of the second petition of Our
Father. Parable given to the Apostles only. A rich pearl merchant
comes to one of the pearl fisheries (Persian gulf, or Red Sea?) to
obtain pearls. He finds a man who has a perfect pearl, but demands
an exorbitant price for it. The merchant sells all his property and
secures the pearl, expecting a great profit from its sale. The
Apostles ought to learn the value of the new kingdom. It is worth
to spend for it all one's goods and powers. Probably it is to
counteract the impression that the parable of the sower might have
created, as if the kingdom were a crop that grows of its own accord
once it has been sown. The moral is: he, who seeking finally gets
the call to the ministry must assume the duty of spending himself
completely in it. It is a call to perfect self-denial and
detachment from the world. Hence also the possibility of
application even to the common Christian life.










Parable of the Pearls before the
Swine


 

Occurs in Matthew 7, and explains the doctrine of the sacraments
as a warning to the pastors. The second half of a poem

Give not that which is holy to the dogs,

Neither cast your pearls before swine;

Lest perhaps they trample them under their feet,

And turning upon you they tear you.

Following the "law of fraternal correction" it seems to limit
this where no hope of success or even danger from it might accrue.
Literally the "holy" is sacrificial meat, and pearls resemble
acorns, the food of swine. Spiritually dogs and swine are obstinate
sinners. The disappointed swine might turn in rage upon the
apparent deceiver. Imprudent correction not only misses its end but
is dangerous. Others see in the parable an admonition to the
Apostles to withhold the sacred truths from the unworthy, who would
likely mock and ridicule the sacred mysteries. If the narrower
sense be admitted as literal, the wider may be used as applied. The
Early Church leaned on this parable in her "discipline of secrecy."
And the denial of the sacraments to obstinate sinners is justified
by this parable.

 










Parable of the Pharisee and Publican


 

Characters selected by Christ from the two widely different
classes of His time and made the principals of a parable. This
similitude is peculiar to Saint Luke's Gospel (Luke 18:10-14). The
theme of the discourse is that of the two men going up to the
temple to pray, the one the proud, boasting Pharisee, the other a
despised and humble publican. The one thanks God that he is not as
the rest of men, and boasts of his tithes and fasts; the other;
striking his breast, acknowledges that he is a sinner and begs for
mercy. It is the latter who finds favor with God. Christ gives the
true commentary on the parable in the words "Everyone that exalteth
himself shall be humbled and he that humbleth himself shall be
exalted." This parable was probably spoken during the closing days
of Our Lord's mortal life, possibly in Perea. The precise time and
place are not determined by the Gospel history. Some commentators
link this parable with the preceding one (Luke 1:7-8), claiming the
two form one whole on the subject of prayer. Others deny any
connection. Saint Luke mentions the immediate audience and the
occasion (verse 9), saying it was addressed "to some who trusted in
themselves as just and despised others." It was aimed specifically
at the Pharisees and their kind. The meaning of the story is
obvious. It most powerfully teaches the necessity of the virtue of
humility at all times and its essential place in true prayer. This
Gospel is read on the 10th Sunday after Pentecost each year.










Parable of the Pounds


 

Delivered by Our Lord on His last journey to Jerusalem, on the
occasion of His meeting with Zacheus, the publican (Luke 19). In it
He showed that the business of His kingdom consisted in leading all
men to the perception and fulfilment of the will of God, thus
bringing them not temporal riches, but eternal salvation.

 

A nobleman, before setting out on a journey to receive a
kingdom, called ten of his servants and divided ten pounds among
them, charging them to trade with them until his return. His
fellow-citizens, hating him, sent an embassy to prevent his
reigning over them, but the brief and significant words of Our Lord
show how fruitless were their efforts, "And it came to pass that he
returned, having received the kingdom, and he commanded his
servants to be called." In their accounts of the use of the pounds
the similarity of this parable to that of the Five Talents is quite
marked. The parable ends with the punishment of the citizens who
opposed the prince, prefiguring the fate of Israel.

 

In the nobleman who returned as king we recognize Christ, Who at
His Ascension took His seat at the right hand of His Father, and
Who will return to bring His earthly kingdom to a glorious
conclusion. The thrifty servants represent the faithful members of
His kingdom.










Parable of the Prodigal Son


 

Parable in Luke 15. The story of the son who took his portion of
his father's goods and squandered it by riotous living. When
reduced to the depth of misery and obliged to eat the husks thrown
to the swine, he bethought himself of his father and resolved to
return to him penitent. The father was watching for him, greeted
him affectionately and killed the fatted calf to make merry over
his return. The elder son resented the father's rejoicing. The
father silenced him by the reminder that: "thou art always with me,
and all I have is thine, but… thy brother was dead and is come to
life, was lost and is found." This parable occurs in the same
chapter as that of the lost sheep, and of the woman searching for
the lost groat (piece of money). It impresses on us the earnestness
with which Our Redeemer desires the repentance and return of a
sinner, and it has caused innumerable conversions and acts of
perfect love of God.










Parable of the Rich Fool


 

Parable of Our Lord in Luke12. The rich man's harvest was so
abundant that he planned to tear down his old barns and build them
larger. He calculated on having goods laid up for many years. "And
I will say to my soul: … take thy rest; eat, drink, make good
cheer. But God said to him: Thou fool, this night do they require
thy soul of thee." The moral is: "A man's life doth not consist in
the abundance of things which he possesseth."










Parable of the Seed Growing Secretly


 

A natural fact in the vegetable world to which Christ, in a
short four verse parable, likens the Kingdom of Heaven. When a man
has sown his seed whether he is asleep or awake, night or day,
germination will go on without his knowing how, and the earth will
put forth first the blade, then the ear, and last of all the full
corn in the ear. When the grain is ripe there is nothing for him to
do but come with the sickle: it is the harvest time.

 

This is the only parable peculiar to Saint Mark's Gospel (Mark
4), and is told in his characteristic crisp style. It is one of a
trinity of parables which describe the Kingdom of God on earth, the
others being the "Sower" and the "Mustard Seed". The audience
consisted of a "great multitude", mostly from Capharnaum, who
remained on the shore while Jesus taught them many things in
patables from a little boat on the Lake of Tiberias. The meaning of
the similitude is that Our Lord having founded the Church and
endowed it with gifts and power of spiritual growth, leaves it
alone, as it were, to grow and ripen by itself. The Church
germinates and increases as a Divine seed even to the end of the
world. Its development nothing is able to arrest. When its period
of growth is complete, at the Last Day, He will return and gather
in the harvest.

 

The parable is explained thus


	the seed is the teaching of the Gospel

	the sower is primarily Christ who first promulgated this
teaching and left it to the Church, and secondarily the Apostles
and their successors

	by earth is meant the hearts and souls of men

	sleep, rise, and "he knoweth not" can refer only to the human
ministers of the Gospel to whose efforts the growth of the Gospel
is not to be ascribed, only God giveth the increase

	putting in the sickle signifies the end of the world



The same parable can be applied to the Kingdom of God in each
Christian soul in particular. Patience is the great lesson taught
by this parable, hence the stress laid on the spontaneity of the
growth. Those who preach the Word of God must patiently wait for
the fruit of their labors. There is no liturgical assignment of
this parable to any Sunday of the year.










Parable of the Two Debtors


 

Parable in Luke 7, spoken by Our Lord in the house of Simon the
Pharisee, when the latter was wondering that Jesus should allow the
woman to bathe His feet with her tears and wipe them with her hair.
Answering the thought of the Pharisee, Jesus proposes the parable
of the two debtors, who owed to a money lender, the one 500
denarii, the other 50, but to whom the creditor graciously remits
the amount; the former, receiving a greater favor, is naturally
bound to greater gratitude. Our Lord makes the application in the
following verses, in which He contrasts the cold attitude of Simon,
and the conduct of the sinner who has so generously made up for the
lack of courtesy of His host. Our Lord then declares that the love
shown so clearly by the woman is the reason why her sins are
forgiven her. Thus what the woman has done to Him has been done to
God, and Jesus is the Divine creditor who may remit the sinner’s
debt, as indeed the woman, whose faith Jesus praises, had believed
that Jesus could do.










Parable of the Two Sons


 

Parable in Saint Matthew’s Gospel, 21. It was spoken on Tuesday
of Holy Week, and addressed to a deputation from the Sanhedrin.

 

It is the story of a father who asked his two sons to go to work
in his vineyard. The first son defiantly said he would not; but
afterwards, being moved with repentance, he went. The second
respectfully signified his immediate willingness to go, but he went
not. Christ then assuming the offensive inquired of the audience
which of the two did his father’s will. They responded in favor of
the first son: whereupon Jesus said that publicans and harlots
shall go into the Kingdom of God before the chief-priests, Scribes,
and Pharisees, thus giving the meaning of the parable and
convicting the members of the august Sanhedrin out of their own
mouths.

 

The interpretation of the parable is this: The certain man is
God; the first son, the notorious sinners, at first rebellious but
who repented at the preaching of John the Baptist; the second son,
the Pharisees and their type, who professed to obey God but
rejected the teaching of the Precursor. The parable is easy of
application. It fits any age. The two classes of men of which the
sons are the types are always found. Lip-service avails nothing.
Sincerty and true repentance manifested in obedience to the will of
God, regardless of former sin and rebellion, are the only means of
entering the Kingdom of God.
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