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Chapter 1
Introduction and a New Translation




Introductory Remarks

The parable of the wicked tenants is enigmatic in
many ways. It’s a parable that has created a great deal of
controversy both in how it is interpreted and within the world of
textual criticism. Those who seek to exegete what the text means
are faced with not only a diverse range of historical opinions on
the subject, but also with an almost unprecedented number of
images, parallels, and symbols. Many scholars have struggled with
the ways in which this parable seems to fly in the face of many of
the assumptions that have been made about Jesus, his teaching
style, self understanding, and message.

 

 

Issues to
address


	What sources are in the background of this
text?

	How are the four accounts different?

	What is the context of the parable?

	How should this parable be understood?

How has this parable been interpreted over time?

Is this parable an allegory?

	Where did this parable come from?

What is Jesus’ self understanding?

What version is earliest?

Was part  of the parable an innovation by the Early
Church?

	How should it be preached and taught?

What are some perspectives on how to preach it?

An editorial



 



Translation:[1]

This parable is found in four sources: Matthew
21:33-46; Mark 12:1-12; Luke 20:9-19; Thomas 65-66. Below is a
translation of the parable from Mark, with the verbs parsed in the
notes for those who have a background in Greek.

 

1 And he began to speak to them in
parables. A man planted a vineyard and placed a wall around
it,[2] and dug a wine trough around it and
built a tower and rented it out to farmers and went abroad[3] 2 And at the appointed
time he sent, to the farmers, a servant,[4] that
he might receive from the farmers the fruit of the
vineyard[5] 3 And they took him and
beat him and sent him away empty[6] 4 And again he sent them
another servant, that one they stuck on the head and
dishonored[7] 5 And he sent another and
that one they killed and many others which they certainly beat, but
some they killed.[8] 6 Yet having one beloved
son, he sent him last to them saying, “They will respect my
son”[9] 7 But those farmers said
to themselves, “this is the heir, come! Let us kill him and the
inheritance will be ours”[10]  8 And they took
him and killed him, and cast him out of the vineyard[11] 9 What then will the
lord of the vineyard do? He will come and destroy the gardeners and
give the vineyard to another.[12] 10 And have you not
read the scripture; the stone which the builders rejected, that one
has become the head corner[13] 11 From the Lord this
came about and it is marvelous in our eyes,[14] 12 And they were
seeking to grasp him and they feared the crowd, for they understood
that he spoke the parable against them, and they let him go and
went away.[15]

 

 

 










Chapter 2
What Sources Are in the Background of This Text?


Jesus didn't speak into a vacuum. He often took common images
and texts and integrated them into His teachings. The following
examples are images and textsthat Jesus incorporated into this
parable.

 

Vines and Vineyards

Almost all commentators on this text recognise
the image of the vineyard as a stock metaphor for Israel. A vine in
many ways is a symbol of prosperity. Israel was said to have been a
vine planted by God.[16] If
things are going well there will be grapes and wine. However having
a vineyard destroyed or taken away is also reflected in Jewish
history and writing. Even a number of Assyrian textual sources
specify vineyards or wine as an object that was singled out by the
Assyrians following a successful siege.[17] Having a vineyard taken or
destroyed was a symbol of judgment. To list the multiplicity of
vineyard references in the background would be counter productive
since there are hundreds, however it is important to explore at
least one important passage.

 

The Song of the
Vineyard

In Isaiah chapter five there is a poem commonly
referred to as the Song of the Vineyard. According to a number
of commentators it is a juridical parable that presents the Judeans
with a story of a vineyard. This leads the original hearers to
believe that the vineyard is Israel, and they judge and condemn it
and witness THE LORD’s prediction to wipe it out. However an ironic
twist reveals Judea is the real transgressor in the story.[18] Many of the elements are the same
between this parable and the parable of the wicked tenets.


	Planting of the vineyard

	Digging a wine press

	Building a tower



Because of this nearly all commentators on the
parable of the Wicked Tenants believe that this passage
is working in the background. It is important to keep this parable,
and what is taught, in the background when interpreting the parable
of the Wicked Tenants.

 

Psalm 118:22-23

This passage is explicitly quoted or alluded to
in all the versions of this parable. This passage is taken from a
Psalm of thanksgiving for military victory, which is considered by
some to have been written as part of a processional
liturgy.[19]

The question that must be asked is why this
passage was included with this parable in particular. What is being
connected between the story and the Psalm. There have been a few
perspectives on this element:


	The Psalm was quoted because Jesus was putting
himself in a messianic role. Although there are no direct
mentions of the King or the Messiah in this Psalm it has been
postulated that there was a connection between this Psalm and the
Messianic restoration.[20]

	The Psalm was quoted to speak of the
Resurrection. The stone becoming the corner stone is a
possible balancing force to go along with the passion predication
that is seen in the story itself (the son being put to
death).[21]

	Jesus was using a word play between the Hebrew
word “ben” meaning son, and “‘eben” meaning stone. This
indicated that Jesus may have been having some fun with the
language when he originally spoke this parable,[22]
 or that the early church used this play on words to connect
the two early on.[23]

	This image seems to be linked to the idea of a
stumbling block. This has been linked to
disobedience.[24] It is possible Jesus was
communicating that the leaders were disobedient.



 

This is not the only place that this verse is
quoted.[25] Other places in the New Testament
seem to indicate that the early church viewed this rejection as
something done by the rulers and elders.[26]
Interestingly, Jesus also directs this parable to the rulers and
elders. Within the Epistles this verse is used to as a metaphor for
the Church.













Chapter 3
How Are the Four Accounts Different?







Those who were sent by the
Master

 




	
Matthew


	
Mark


	
Luke


	
Thomas





	
1. Slaves: one Beaten, one killed, one stoned


	
1. One slave beaten


	
1. One slave beaten


	
1. One slave, beaten





	
2. More slaves than before sent, same result


	
2. Another slave wounded on the head, and
mistreated


	
2. Another slave beaten


	
2. A second slave, beaten





	
 


	
3. Another slave Killed


	
3. A third slave wounded and cast out


	
 





	
 


	
4. Many others, some beaten and others
killed.[27]


	
 


	
 





	
3. Son sent, cast out, and killed


	
Beloved Son[28] killed and cast out.[29]


	
4. Beloved son is cast out and killed.


	
3. Son called heir killed







 

The Response of the
Landowner

 




	
Matthew


	
Mark


	
Luke


	
Thomas





	
1. Kill tenants


	
1. Destroy tenants


	
1. Destroy tenants


	
n/a





	
2. Let out the vineyard to others who will give

fruit to landowner


	
2. Give the vineyard to others


	
2. Give vineyard to others


	
 







 

Comments made by
Jesus

 




	
Matthew


	
Mark


	
Luke


	
Thomas





	
Psalm 118:22-23


	
Psalm 118:22-23


	
Psalm 118:22


	
Illusion to Psalm 118:22





	
Take the kingdom and give it to others


	
 


	
 


	
 







 

Other important
differences

 


	There is a reference in Luke to people falling on
a stone being broken, and the stone falling on people being
crushed.[30] This passage is also included in
Matthew, but there is some question as to whether or not verse 44
is authentic to Matthew.[31]

	Matthew develops the story a little more fluidly
at harvest time saying “when the season of fruit drew near, rather
than simply “when the time came” as found in Mark and Luke.

	In Mark verse four some manuscripts include a
stoning.

	The words basileia, meaning kingdom,
and ethnei meaning people or nation, are only
included in Matthew. This moves the parable from talking about a
Vineyard to pointing to a kingdom. There is some disagreement about
how to translate ethnei in this instance since the
semantic range in Greek is broader than that of English. If it is
translated Nation some think that people will read “nation
state.”[32] This could import some
connotations not ment by the author.

	Although it is generally thought that Luke did
not use the word “come” deute in Greek before the
servants decide to kill the son, there are some manuscripts that
include it. Since this is included in Matthew and Luke this has
been argued to be a scribal assimilation in certain
manuscripts.[33]

	There is no wine press or tower mentioned in
Luke, or Thomas.



 










Chapter 4
What is the context of the parable?





In general the context of the parable is very
similar, except in Thomas which provides no narrative context to
any of the material. They are all set in the last weeks of Jesus’
life, the parable occurs as part of a temple narrative. The
synoptic accounts all have some similarities to watch out for.
Below I have included a basic outline of the structures surround
the parable within the various synoptic texts. Take a look through
them and keep an eye out for the placement of the following major
themes:


	Where is Jesus’ Authority questioned?

	Where is the question about paying taxes to Cesar
mentioned?

	Where is the question about Marriage asked?

	When is the question, “whose son is the Christ,”
asked?



 

 

Matthew

Matthew places the parable as second in a trilogy of
Judgment against Jewish leaders [34]


	The first parable in the trilogy is  parable
of “the two sons”

	The Third parable in the trilogy  is the
parable of “the wedding banquet”



 

General outline surrounding the parable in
Matthew:[35]

The Rejection of the King by the Nation theme
(21:18–22:46)


	The Withering Fig Tree: Foreshadowing of the
Judgment of the Nation (21:18-22)

	Jesus’ Authority Questioned: Foreshadowing of
Conflict (21:23-27)

	Three Parables: Stimulus for Confrontation
(21:28–22:14)

The Parable of the Two Sons (21:28-32)

The Parable of the Wicked Tenants (21:33-46)

The Parable of the Wedding Banquet (22:1-14)

	Four Confrontations: Evidence of Rejection
(22:15-46)

By the Pharisees and Herodians: Paying Taxes to Caesar
(22:15-22)

By the Sadducees: Marriage at the Resurrection (22:23-33)

By the Pharisees: The Great Commandment (22:34-40)

Against the Pharisees: Whose Son is the Christ? (22:41-46)



 

Mark

 

In Mark the parable is part of a series of
confrontations with religious leaders (11:27–12:44) which in turn
is part of the broader suffering servant motif in Jerusalem
(11-13:37)

 

General outline surrounding the parable in
Matthew:[36]


	The Authority of Jesus Questioned (11:27-33)




	The Parable of the Wicked
Tenants (12:1-12)

	Paying Taxes to Caesar (12:13-17)

	Marriage at the Resurrection (12:18-27)

	The Greatest Commandment (12:28-34)

	Whose Son is the Christ? (12:35-37a)

	The Hypocrisy of the Religious Leaders
(12:37b-44)

Condemnation of Hypocrisy (12:37b-40)

Commendation of the Widow’s Sincerity (12:41-44)



 

Luke

Luke continues to follow the trends of the other
two by setting the parable within the context of the temple, and
within a conversation between Jesus and the religious leaders that
gets heated.

 

General outline surrounding the parable in
Luke:[37]




 

I. The Cleansing of the Temple in Jerusalem
(19:45-46)

II. Confrontation with the Religious Leaders
(19:47–21:4)


	The Plot to Kill Jesus (19:47-48)

	The Authority of Jesus Questioned (20:1-8)

	The Parable of the Wicked Tenants (20:9-19)

	Paying Taxes to Caesar (20:20-26)

	Marriage at the Resurrection (20:27-40)

	Whose Son is the Christ? (20:41-44)

	The Hypocrisy of the Religious Leaders
(20:45–21:4)

i. Condemnation of Hypocrisy (20:45-47)

ii. Commendation of the Widow’s Sincerity (21:1-4)



 










Chapter 5
How Should This Parable Be Understood?







Is this parable an
Allegory?

        For
most of Christian history, the understanding of parables was linked
to a practice called allegorization. This was a tradition that
interpreted the parables by assigning meaning to images and symbols
in the parable. This was problematic in many ways because people
often made connections to things that simply were not intended in
the original parables. In response a movement emerged, headed up by
a man named Adolf Jülicher, where scholar began to reject all
allegorization in parables.[38]
Consequently the study of parables for the last one hundred years
has been dominated by a move away from the traditional method of
allegorization, and has in many ways sought to make similitudes of
them all.

This parable is arguably one of the most
difficult parables to pigeonhole because it appears, arguably more
than any other parable, to be an authentic allegory.


	The image of the vineyard = Israel

	The owner = God

	The farmers = the leaders of the nation[39]

	The slaves = the prophets

	The Son = Jesus[40]

	The Punishment = The ruin of Israel



 

 

Other than these main points of comparison there are
some discussions that have happened over the history about
potential allegorical symbols that are still being discussed
seriously.


	The others that are given the vineyard refers to
Gentiles[41]

	The one wounded on the head was John the
Baptist[42]

	The others that are given the Vineyard are the
Church

	The son is John the Baptist NOT Jesus



 

 

How has this parable been
interpreted over time?

Having set the stage, here is a broad view of how the
parables have been interpreted over the centuries.[43]


	St. John Chysostom links the eschatological
wedding feast with it. Sees God as long suffering, and also sees
God’s providence. He also links them both to the ingratitude of the
Jews.

	Thomas Aquinas uses metaphor to view it in two
ways

The Vineyard is the Jewish people, the tower is sacrifice or
alter

The Vineyard is God’s righteousness, hidden in scripture, the tower
is the wine of love

	Calvin says:

It is used to reproach the priests for their ingratitude

It removes the offense in the approaching death of Christ

He does incorporate these allegorical symbols: planting =
appointing pastors;command to cultivate = God’s right to
them; Press and tower = Gods aids added to strengthen people
(law and sacrifice)

	Julicher, grants one exception saying this is an
allegory, but says it’s not from Jesus, but the church

	Boltmann argues that this parable transposes
facts together and acts as a similitude

	Dodd disagrees with Julicher, says its original
to Jesus but was expanded by the church. He says there is no need
to allegorize because the application is clear (Jesus is the final
crises in God dealing with his people)

	B.T.D. Smith argues this is only one of two
allegories in the synoptics (the other being the unwilling guests).
He also says it is the only parable that shows Jesus’ own self
conception of his work

	Jeremis argues Matthew runs away with the
original story by using allegory all the way through saying
“nothing remains” of the original story

	Archibald M Hunter says this is the ONLY
allegory

	Geraint V Jones says it comes close to being an
allegory, but is just a “complex symbol” which is dependent on
context (he thinks Jesus may have come up with it
allegorically)

	Dan Otto Via calls this a “realistic tragedy” as
opposed to the comedy of other parables

	John Dominic Crossan calls it a “parable of
action” which demonstrates a moment of critical reckoning where the
servants fail



 










Chapter 6
Where Did This Parable Come From?


        A great deal of the
discussion on this parable has centered on its origin. The parable
poses a number of problems for biblical scholars. The enigmatic
nature of the parable’s allegorical presentation has already been
discussed, but there are several other issues that scholars have
struggled with.

 

What is Jesus’ self
understanding?

One issue is that the parable seems to indicate
that Jesus was prophesying his own death here. If this parable was
authentic to Jesus, as many scholars believe it was, one must come
to the conclusion that Jesus either knew about his death beforehand
or that Jesus was talking about someone else. It is thus important
to discuss Jesus’ understanding of this parable.

There are a few key issues of the text that seem
to point to Jesus as understanding himself to be the son that is
sent in this parable, and therefore this means this parable is a
good picture of how Jesus viewed his ministry. This is not a
settled matter by any means among scholars, but here are the issues
people point to when they come to the conclusion Jesus was the
son.


	The son that is spoken of is called the “heir.” This
is Christological language that Jesus wouldn’t have used for a
different messenger or prophet

	There is additional Chronological significance in
the use of Psalm 118

	The casting out of the son seems to run parallel to
Jesus death[44]



If Jesus told the story, casting himself as the son,
the conclusion can be made that Jesus viewed himself as one on a
mission that will end in death, rejection, and ultimatly
vindication.

 

What version is
earliest?

Another issue that arises is that of source
criticism. Most scholars believe that the Gospels were created in
some sort of relationship with one another, the question is what
was that relationship (Did Mark use Matthew as a source? Did Luke
use Mark? Were there sources we don’t know about? et al.). Although
this conversation is much too broad to be addressed fully within
this handbook there are some important textual idiosyncrasies
within this parable that are important to the debate, and must be
acknowledged.

The assumption of many scholars is that Mark is
the earliest, Matthew develops the narrative from Mark, and Luke
conflates the text.[45] This text offers a few curve balls
to this theory, which cause scholars to wonder what the real
origins of this story are.

 

Was it original to Luke?

Some argue that Luke was actually the first
version of this parable. One of the main reasons to belive this is
that there is a Hebrewism in Luke at verse 11
(Prosetheto followed by and infinitive). Although this can’t
prove Luke was first it does offer something that seems to, by
including this, prove that Luke is not simply a
conflation of Mark.[46]

 

Was it original to Matthew?

There are some things that are not included in
Matthew that are hard to imagine him dropping if he used Luke or
Mark as a source. For example he does not use the word “beloved” to
describe the son, which is difficult to imagine him leaving out,
since the evangelist includes it in the baptism account as well as
the transfiguration.  There is also a marked absence of the
word “last” when describing the sending of the son, which doesn’t
fit with the theory that Matthew was developing the
narrative.[47]

 

Was part of this an innovation
by the Early Church?

A third issue that arises in the background of
the text is the Church. The Gospels were not written by Jesus, but
rather, by followers years latter. These followers had their own
understanding of Jesus that informed how the presented the
material. What role did the understanding of Christian communities
about Jesus play in understanding this text?

Since the Gospels are our closest and most
reliable sources we have to teach us what Jesus said it is very
difficult to parse out exactly what comes from where, and why. Dodd
suggests that this parable was authentically one of Jesus, as we
read above, but that the church added some things to it.[48] B.T.D. Smith believes that 5b-8
and 9b in the Markan account are added by the church[49], and that subsequent changes are the
innovation of the other evangelists and their communities. This of
course assumes that Mark was the source of this story for Luke and
Matthew. The passages that Smith has taken out are essentially
everything that can be thought of  as Jesus understanding his
own death, or the church’s establishment, before the fact. In my
own estimation, this thinking seems to be an instance of the
carriage leading the horse.

If the church wanted to insert their own
theology here there are many more direct ways of doing it. The
hebrewism in Luke, and the play on words between the Parable and
the Psalm in Hebrew make it unlikely that the parable was shaped by
the church as Dodd and others argue. This makes me personally
sceptical of attempts by Dodd, Smith, and others, to cut out what
they don’t like. The truth of the matter is no one can definitively
say the original source of anything here, there just isn’t enough
evidence.










Chapter 7
How should it be preached and taught?


What are some perspectives on how to preach
it?


        There have been
thousands of sermons delivered on this parable, and countless books
devoted to it. The opinions on what to do with it are diverse and,
in many cases, very distinctive. To cover all possible
interpretations would be far beyond the scope of this handbook.
However it is important to know some major understandings of the
text so that you are prepared to engage the text. The range of
interpretations your audience may be coming in with is potentially
quite broad. Here is a list of possible teachings that people have
come away from this parable with:


	This is a parable that can teach about God’s long
suffering[50]

	This is a parable that illustrates the futility of
violence and encourages non-violence[51]

	This is a good parable to teach how God will reject
the religious leaders in our own time, if they don’t heed God’s
mercy[52]

	This is a parable used to teach people to be
grateful and remember God is the giver. Acting like owners puts us
on the road to trouble[53]

	This is a parable that can be used to show the state
of rebellion against God humans are in[54]

	The “vineyard” of God is for all men[55]

	The parable shows how God has set up the Church as a
“new Israel” rejecting the original Israel[56]



 

 

An Editorial
Warning

 

        Brad
H. Young wrote that parables, first and foremost, tell us about
God. They are stamped with God’s image, and in their shadow we can
see the outlines of God’s own substance.[57] I
think that in this regard Young is on the right track. Teaching
this parable in any way that does not give us a glimpse at God
through its shadows should set off hazard lights that tell you that
you may not be going in the right direction. The question to anyone
who seeks to engage in the precarious and laborious task of
preaching or teaching this parable is, “where do we see God, and
what is God doing?”

        The
revelatory function of parables can often be buried in attempts to
modernize Jesus, and bring Him into a context that is “relevant” to
the contemporary world. Although “modernizing” parts of Jesus’
teaching is something that can, at times, be important, as one
author put it it is even “inescapable,”[58] one
must always be cautious of the innate corrosion that is built into
any contemporization. First one must be concerned with possibly
falling into anachronism, but even beyond that, the act of
transmitting the parable to a new context assumes that the
transmitter understands what the force of the parable is. My
personal opinion is that one should be wary anytime you think you
have one of Jesus’ parable figured out; there is a good change you
missed it.

I pray this review of the parable has been
beneficial for you in your study, and ministry. Proceed with
care.
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	Why Wine? A
Biblical Portrait of a Sacramental Element (2010)
To Christians wine holds a special place among all drinks. It is
the drink that is central to Christian worship, sacramental life,
and one of the key mystical connections between the Church and
Christ. This all stems from the fact that on the night Jesus was
betrayed, he took wine in a cup and gave it to his disciples
saying, "This cup is the new covenant in my blood; do this,
whenever you drink it, in remembrance of me." Ever since then
Christians have struggled to follow this command in context
sometimes very different then the one in which Jesus instituted the
sacrament of communion, sometimes called the Lord’s supper, or the
Eucharist (which means thanksgiving). The key to bringing this
sacred meal into new cultures and settings requires that a
examination of the many nuances that this drink has within the
Biblical frame work.



	


The
Christ Hymn (2011)
In the book of Philippians there is a small section of poetry.
This little set of verses has raised many questions. Is this one of
the first Hymns we have from the christian community? Where did it
come from? What can it tell us about what the EARLIEST christians
believed about Jesus Christ. This short book seeks to examine the
so-called "Christ Hymn" what it means, and how it can inform us
today.



	


The
Jesus Prayer (2011)
The Jesus prayer is the simple prayer, “Κύριε Ιησού Χριστέ, Υιέ
του Θεού, ελέησόν με, translated: “Lord Jesus Christ Son of God
have mercy on me.” It is one of the central prayers of the Eastern
Christian traditions. It forms the primary practice encouraged in
The Philokalia, a monumental and massively popular book in the
Eastern Orthodox tradition. Many have wondered why such a simple
prayer has become such a central part of the Orthodox spirituality.
The power of the Jesus Prayer lies in the truth that it aims to
transform the heart, and that the heart is the seat of the human
person from which the spirit seeks to bring transformation to the
whole person, and through them the world.

This short book seeks to give people an introduction to praying
this traditional prayer.



	


Esther, Queen
of the Jews: A Curriculum (2011)
A Curriculum to help teach a class on the Book of Esther.

Session One: Story and History

Biblical background

Herodotus

Archaeological Archaeological Evidence

Questions for Reflection and Discussion

Session Two: The Story of Esther

Chapter One

Chapter Two

Chapter Three

Chapter Four

Chapter Five

Chapter Six

Chapter Seven

Chapter Eight

Chapters Nine and Ten

Questions for Reflection and Discussion

Session Three: Genre and Mission

How do you “classify” Esther?

Persian Chronicle

Wisdom Literature

Historical Novella

Festival Etiology

Diaspora Story

Festival Lection

History

Questions for Reflection and Discussion

Session Four: Characters

Vashti

Xerxes

Esther

Mordecai

Haman

Questions for Reflection and Discussion

Session Five: Purim

Questions for Reflection and Discussion








[1] This
translation is based on the Greek text of the Nestle-Aland 26th
edition and Greek New Testament 3rd edition found in Aland, Kurt.
Synopsis of the four Gospels: completely revised on the basis of
the Greek text of the Nestle-Aland 26th edition and Greek New
Testament 3rd edition : the text is the second edition of the
Revised Standard Version. English ed., 1st ed. (New York: United
Bible Societies, 1982).

[2] λέγειν
Present Active infinitive from λέγω ἐφύτευσεν 3rd person singular
aorist Active Indicative from φυτεύω περιέθηκεν 3rd person singular
aorist active indicative from περιτίθημι

[3] ὤρυξεν
3rd person singular aorist active indicative from ὀρύσσω ᾠκοδόμησεν
3rd person singular aorist active indicative from οἰκοδομέω ἐξέδετο
3rd person singular aorist middle indicative from ἐκδίδωμι
ἀπεδήμησεν. 3rd person singular aorist active indicative from
ἀποδημέω

[4] ἀπέστειλεν 3rd person singular aorist active from
indicative ἀποστέλλω

[5] λάβῃ
3rd person singular aorist active subjunctive from
λαμβάνω

[6] λαβόντες nominative masculine plural aorist active
participle from λαμβάνω ἔδειραν 3rd person plural aorist active 3rd
person plural indicative from δέρω ἀπέστειλαν 3rd person plural
aorist active indicative from ἀποστέλλω

[7] ἀπέστειλεν 3rd person singular aorist active
indicative from ἀποστέλλω ἐκεφαλίωσαν 3rd person plural aorist
active indicative from κεφαλιόω ἠτίμασαν. 3rd person plural aorist
active indicative from ἀτιμάζω

[8] ἀπέστειλεν 3rd person singular aorist active
indicative from ἀποστέλλω ἀπέκτειναν, 3rd person plural aorist
active indicative from ἀποκτείνω δέροντες, nominative masculine
plural present active participle from δέρω ἀπέκτειναν 3rd person
plural aorist active indicative from ἀποκτείνω

[9] ἔχων
nominative masculine singular present active participle from ἔχω
ἀπέστειλεν 3rd person singular aorist active indicative from
ἀποστέλλω λέγων nominative masculine singular present active
participle from λέγω ἐντραπήσονται 3rd person plural future passive
indicative from ἐντρέπω

[10] εἶπαν 3rd person plural aorist active indicative from
λέγω ἀποκτείνωμεν 1st person plural aorist active subjunctive from
ἀποκτείνω ἔσται 3rd person singular future middle indicative from
εἰμί

[11] λαβόντες nominative masculine plural aorist active
participle from λαμβάνω ἀπέκτειναν 3rd person plural aorist active
indicative from ἀποκτείνω ἐξέβαλον 3rd person plural aorist active
indicative from ἐκβάλλω
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