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LEAVING CHRISTIAN FUNDAMENTALISM:
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AUTHORITY
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ROBERT LAYNTON (PILGRIM SIMON)

 

1) From where does the church obtain its authority on spiritual
and moral matters?

2) How does God reveal Himself and His will to mankind?

3) What does the word 'canon' mean?

4) Which sacred writings are in the canon of Scripture?

5) Has God told us directly which books are in the canon?

6) Are there other sacred writings in existence?

7) Were all of these genuine religious writings?

8) Who decided what books to include in the canon?

9) How was the Old Testament canon formed?

10) Was this selection accepted by all Jews?

11) How did New Testament believers form an Old Testament
canon?

12) How was the New Testament canon formed?

13) Why was the New Testament canon formed?

14) What principles were used in forming the canon?

15) Did the church have any other defences against error?

16) What is a creed?

17) What is apostolic succession?

18) What is the common theme of these defences?

19) Who and what were the Apostles?

20) What did the Apostles do?

21) What is the tradition of the Apostles?

22) Who formed the Jewish church tradition?

23) What did the Jewish church tradition teach?

24) What is the foundation of the Jewish tradition?

25) What happened to the Jewish tradition?

26) Whop formed the Gentile church tradition?

27) What did the Gentile church tradition teach?

28) What is the foundation of the Gentile tradition?

29) What happened to the Gentile tradition?

30) Were these traditions of the church unified?

31) What is distinctive about the Apostolic visions and
revelations?

32) Were the Apostles and their teaching without error?

33) What was the early church's view of the canon?

34) What is the position of the canon today?

35) What does inspiration mean?

36) Is inspiration limited to the Scripture writers?

37) How can we check if someone really has been Inspired?

38) If a person is inspired is what they say without error?

39) What evidence is there that Scripture is inspired?

40) What can we conclude about this evidence?

41) What can we conclude about inerrancy?

42) What can we conclude about the Bible?

43) Which books are written by the apostles?

44) Has the church altered the canon?

45) What about those people who have never had a Bible?

46) What evidence is there in creation for God's existence?

47) Who or what is the Holy Spirit?

48) How was He given in a fuller way?

49) Where is the Holy Spirit?

50) What does the Holy Spirit do?

51) How does the present work of the Spirit relate to His work
in the apostles?

52) What does the Spirit do in Christians?

53) What does He do to both Christians and unbelievers?

54) How do we recognise His work?

55) What are the evidences of His work?

56) How does the church know what is right and wrong?

57) Is there an order to these authorities?

58) Is the church united in all that it does?

59) What lies behind the need for spiritual authority?

60) What about texts from other religions and faiths?

61) What can we conclude about spiritual and moral
authority?

 

 

INTRODUCTION

 

I could have called this 'Questions I wish I'd asked.' or
'Questions I wish I'd had straight answers to.’ I have been a
Christian for almost thirty years, and largely been involved in
that group of Christianity known as Fundamentalists, those who
consider the Bible to be the Word of God, and therefore absolutely
without error of any kind. Everything is examined by this group in
the light of what the Bible says. The Bible is THE authority for
faith and behaviour. It is regarded as a spiritual authority,
because it is the Word of God on unseen, non-material matters. It
is the authority on God, Angels, the Devil, unclean spirits and so
on. It is regarded as a moral authority because it is the Word of
God on what is right and what is wrong, and about the judgement of
God because of evil and wrongdoing. But are fundamentalists right
in their insistence on a collection of writings that are God
inspired and without error? Following a study on spiritual gifts
that I did in the 1970's nagging questions started to arise about
this position. I would do a little bit of research, find some sort
of answer to my question, and carry on for a while, but eventually,
the answer turned out not to be an answer after all, and the
nagging questions returned. There also arose an increasing
dissatisfaction with fundamentalist ideas on other issues, such as
politics and so on, which came to a head after reading Christian
critics of fundamentalism, as well as criticisms by non believers.
Fundamentalism seemed to me to be narrow stagnant, right wing,
intolerant and indefensible. Once I rejected fundamentalism, the
great danger was to throw the baby out with the bath water as it
were, and to reject the whole of the Bible as a myth, as a fake. I
lost the [false] sense of authority, everything was open to
question, and I know that for a good twelve months I felt adrift in
a sea of conflicting religious and moral ideas. I no longer seemed
to have a base from which to work in terms of spiritual and moral
matters. Hence I have written this study on spiritual and moral
authority. It is an attempt to deal with some of these questions,
hence it's question and answer format. It is not a deep study, but
it has served as a way for me to get my various strands of thought
together in a more logical way, and think through a reasonable
basis and authority for my faith and conduct. As such, it may be of
help to others also.

 

 

SPIRITUAL AND MORAL AUTHORITY IN THE
CHRISTIAN CHURCH.

 

1) From where does the Church obtain its authority on spiritual
and moral matters?

 

The Church claims its authority from God in three Persons.


           
i) God the Father is the absolute and final authority.

ii) God the Father mediates or communicates through the middle
person of Jesus Christ, God the Son.

iii) Jesus Christ, at His ascension, made way for and gave the
Holy Spirit to dwell inside believers, who together make up the
true Church, the Spirit being an influence towards holiness or
purity and truth.

 

2) How does God reveal Himself, His will and thus His authority
to mankind?

 

The Church declares that there are a number of ways in which God
reveals Himself and His will to man:

 

i) According to the Church, God is revealed through the things
He has made, like a painter is revealed by his paintings. Creation
is declared by the Apostle Paul to be a universal witness to all
mankind of the existence. Divine nature, might and invisible
qualities of God, such that all are without excuse. This continues
despite the church also declaring that man's disobedience to God
affected and spoiled the whole of creation. This knowledge that
each person has may be suppressed by wickedness and exchanged, in
the name of wisdom, for other ideas. Similarly, God's provision of
the seasons, of rain and sunshine to grow crops in their season, is
another witness to God and His character. Even calamities such as
famine, plague and earthquake may declare God's moral character and
His hatred for sin. This revelation is a universal but impersonal
revelation of God. It is limited in scope in that it is not God
speaking personally; neither does it reveal the way of salvation.
It is categorised by theologians as Natural Theology, but
Reformation theologians generally rejected the competence of fallen
human reason to engage in Natural Theology. Whether this is
entirely correct is open to dispute. In their zeal to emphasise the
dominion of sin in every part and faculty of a person and the
resulting inability of a person to earn salvation, the Reformers
may have gone too far as will be suggested later. What is evident
is that a person cannot live up to even this limited
revelation.

 

Over and above this universal but limited revelation is a more
personal and special revelation. Broadly speaking it has three
modes or forms:

 

a) PHYSICAL PHENOMENON of various kinds, such as the burning
bush, or pillar of fire. Also under this heading we find miraculous
signs, visible symbols and theophanies, or physical appearances of
God to a person, as with Moses.

 

b) INWARD SUGGESTION such as through dreams, visions, and
voices, as when the prophets say: 'The word of the Lord came unto
me.’

 

c) CONCURSIVE OPERATIONS. This is where the Holy Spirit works
in, through and with human activities rather than superseding them.
B.B. Warfield argues that there may be no consciousness of God
working with us in this way.

 


           
In more detail. God is revealed in the following ways:

 

ii) He is revealed chiefly through Jesus Christ, who declared
himself to be both God and Man in mysterious union. Jesus' claim is
backed up by His ability to perform wonders and miracles as
testimony and witness to His Divine qualities, especially by His
death and resurrection. He is such a full expression of the Father,
so like the Father in character, that Jesus said, 'He who has seen
me has seen the Father.’ This is the fullest and most personal and
most physical expression of God to man. But of course, Jesus is no
longer physically present with us, and we only have the written
records of His life and teaching

 

iii) God is revealed by the miracles and wonders performed by
some of His people, such as Moses at the Red Sea, or Elijah, or the
Apostles. Miracles are above nature, implying a SUPER natural
cause. Their unusualness causes them to draw attention to
themselves, and they often act as signposts of new eras or
developments in the Church. They serve to qualify the authority and
truthfulness of a person's teaching, because only God can act in
this supernatural way, thus spiritual enemies of God seek to make
false miracles to draw people into mistakes, or to make genuine
miracles seem less unusual.

 

iv) God is revealed through spiritual messengers called Angels.
The Church considers that there is a whole hierarchy of spiritual
beings who God may use at special times to communicate with people,
such as the angel visiting the Shepherds at Christ's birth. Such
interventions appear to be rare. Some of these beings have rebelled
against God, but they are still under God's control as their
effective King and Lord.

 

v) Sometimes, God may reveal Himself by appearing directly to a
person, as in the case of Moses on Sinai. This appears to be very
rare indeed.

 

vi) God may communicate His will, purposes and commands to a
person in an extraordinary way by the Holy Spirit, revealing hidden
information or giving God breathed utterances in known or unknown
tongues. This sort of communication is usually given to believers,
but may be given to unbelievers as well. There are many diverse
views on such influences. Some believe that they ceased shortly
after the death of the Apostles, some that they continue in limited
form for special reasons or at times of revival, and others believe
that they continue in full form in the present day. The teaching of
the Apostles and Jesus Christ usually tests such influences.

 

vii) God is revealed through the Church, because of the Holy
Spirit dwelling in them and leading them to honour God and live
Holy lives. Not that the Church is perfect, because sin still
remains. Because sin is still present in each person, no single
person has the completely correct view of truth about God. But as
believers come together, bringing their various gifts and skills, a
more balanced view comes about. However, a tradition among
protestant churches is to have influential leaders, and thus it has
many groups following particular interpretations of the Bible. The
groupings and gatherings of Church councils: Elders, that is
spiritual leaders of the church who have evidenced suitable
qualities to hold such a position, gathering together to make
decisions on certain Issues, are seen as very important aspects of
the Church discovering the will and purposes of God.

 

viii) According to the Apostle Paul, the requirements of God's
law is written on people's hearts, in that:-

a) People have a moral nature, humankind being made in the image
of God. They know right and wrong.

 

b) People have a conscience that bears witness to this even
though it is affected by sin.

 


           
c) People's thoughts accuse or excuse them. Those who do not have
the Law and commands of God in written form will be judged at the
end of time by these factors according to the Apostle.

 

ix) Some churches place authority on the tradition of the
Apostles, and all place authority in the writings of the Apostles.
These are men chosen by Jesus Himself to preach and teach the good
news. More will be said on Apostles later.

 

x) God is revealed through the special, sacred writings of
various authors, such writings being known as the Bible or
Scripture. These are considered to be very special. The Scriptures
are usually considered as the main authority for many churches in
these days of the absence of the physical presence of Jesus Christ
and the Apostles. Certainly, this is the case in Protestant
Churches, and especially in the case of fundamentalists, who
consider that the Bible has no mistakes or contradictions except
for minor instances due to translation or copying errors. This is
because the Bible is considered to be the inspired Word of God.
Very often, even in churches where spiritual gifts are practiced,
it is Scripture that is appealed to in terms of deciding on which
gifts may be acceptable, and/or how they should be practiced. It is
important to remember that the Scriptures or Bible is not one book,
but a collection of many books and letters written by different
people over a long time. The position that R. M. Horn, a respected
fundamentalist, takes and which other Christians may well take is
that God is active in all of history. He is a sovereign God, in
control of all things. However, God discloses himself in only some
history. Furthermore, though God has acted, these actions are open
to wide interpretations by different people who bring different
world views to such events. However, Horn argues. God HAS spoken
and given us His servants to interpret these events for us in the
correct way. Thus:-

 

The Exodus is interpreted for us by Moses, but the Egyptians,
who had no revelation, interpreted the events in a different
way.

 

The Apostles interpret the Crucifixion for us and to some extent
the Old Testament writers, but it has different interpretations by
others who have had no revelation.

 

Peter interprets Pentecost for us, but the bystanders who had no
revelation interpreted the events as the result of too much
wine.

 


           
Therefore, R. M. Horn argues, a God given interpretation must
accompany facts and events. Horn is certainly right to argue that
facts do not speak for themselves. All facts are perceived through
the 'spectacles' of our world view, which we use to interpret facts
and events, which imbues them with values and which causes us to be
selective in our attention. Revelation, argues Horn is events plus
God given Interpretation. Horn further argues that this is why
Scripture is in the form that it is. It sometimes appears to put
great emphasis on apparently trivial historical facts, whilst
ignoring what we would consider to be apparently important
historical events. Scripture selects and interprets events in
history to bring out meaning without contradicting history.
Therefore Scripture is not just a collection of catechisms or
doctrinal propositions or a list of commands. God speaks in a
personal way through Scripture, often using analogy to illustrate
the nature and character of God. The claim that the Scriptures have
no mistakes in them and are the inspired Word of God, and that they
alone are to be the authoritative guide and rule for Christian
faith and conduct is the particular Interest of this article. I
have already tried to show, using ideas drawn from the Scriptures
themselves that there are a number of ways in which God may reveal
His will, purposes and commands to people, quite apart from
Scripture itself. This immediately puts doubt on the idea that
Scripture ALONE is the authoritative rule. But I am now going to
examine these ideas about Scripture a little further by asking some
more questions.

 

3) What does the word canon mean?

 

The word 'canon' means 'measuring rod' or 'rule'. When applied
to sacred writings, it refers to those writings which can be used
as an authoritative measure in determining matters of religious
conduct, issues of faith, and matters to do with God, His nature,
will, commands and so on.

 

4) Which sacred writings are in the canon of Scripture?

 

There are 39 books in the Old Testament, from Genesis to
Malachi. There are 27 books in the New Testament consisting of the
Gospels, Acts of the Apostles, letters by the Apostle Paul, and
some other books including Revelation.

 

5) Has God told us directly which books are to be included in
the canon of Scripture?

 

No. Neither Jesus nor the Apostles gave us a list of books that
would make up the canon of Scripture. They sometimes quoted from
books included in the canon, but also from other sacred writings
also, such as the book of Enoch quoted in Jude.

 

6) Does this mean that there were other sacred, religious
writings in existence?

 

Yes. There are works such as the books of the Wars of the Lord,
the Letter of Barnabas, I Clement, the Gospel to the Hebrews, the
Shepherd of Hermas, Ecclesiasticus, the Wisdom of Solomon and
Esdras. Some of these books have been lost and their existence is
known of because they are quoted from in parts of Scripture. Others
are still in existence. Some of them are contained in the
Apocrypha, a collection of writings from between the Old Testament
and New Testament writings.

 

7) Were all these books and letters genuine religious writings,
written by people close to God or moved by the Holy Spirit?

 

Many were written by sincere believers and leaders of believers,
but also, there were many false books and letters, especially as
the New Testament age began. To make things even more complicated,
both believers and unbelievers considered it quite normal to write
a letter or book but sign it in the name of an Apostle or leader.
This was not necessarily thought of as deceitful, but rather, the
work, if written by a believer, was considered to be a reflection
of that leader's or Apostle's teaching. So, there were many
religious writings, claiming authoritative writers, some were
genuine, some were written by faithful believers, some were
forgeries.

 

8) Who decided which books to Include in the canon of Scripture
and which to leave out?

 

Essentially, the community of believers, especially through the
guidance of its leaders, made these decisions over a long period of
time.

 

9) How was the Hebrew or Old Testament canon formed?

 

No record exists of how this came about. We can only make a
reconstruction that seems reasonable. The following factors seem to
be involved:-

i) Sacred writings were certainly treated with respect and care.
For example, the stone tablets containing the Ten Commandments were
carefully placed in the Ark of the Covenant.

 

ii) Israel almost certainly followed other countries in its
dealings with sacred literature. For example, a body of official,
standardised religious literature existed in Mesopotamia 2000 years
B.C.

 


           
iii) It appears that sacred documents were carefully stored in
temples.

 


           
v) The Old Testament can be divided into three groups:

 

THE TORAH - the books of the Law- that make up the first five
books of the Old Testament were treated in this way, and their
canonisation probably took place in the period of the exile in
Babylon, when the national identity of Israel was under threat,
between 600 and 538 B.C..

 

THE NEVIIM - the prophets- were probably assembled and ordered
during the Persian period. Israel's exile in Babylon and later
restoration greatly increased the reputation of the prophets. Their
canonisation probably took place somewhere between 500 and 300
B.C.

 

THE KETUVIM - the rest of the books- were debated over for some
time. It seems as though the debate was finally settled at a synod,
or meeting of religious leaders at Jabneh in 100 A.D. Again, the
destruction of the Jewish state and a collapse of the Jewish
central authority following it's overthrow by Rome, made it
important to identify a canon or measure of faith, an authoritative
collection of sacred writings which would not be added to.

 

10) Was this particular selection of books accepted by all
Jews?

 

No. The Samaritans only accepted the first five books, the books
of Moses. The Alexandrian Jews rearranged the Prophets and the rest
of the books into categories of history, poetry, wisdom and
prophecy. Esther and Daniel contained extra material. Other books
were also mixed in, such as I Esdras, Ecclesiasticus, and the
Wisdom of Solomon.

 

11) How did New Testament believers react to Jewish sacred
writings and form an Old Testament canon of their own?

 

Christianity arose out of Judaism, and the Church received its
Old Testament canon from Greek speaking Jews. Most converts were
Hellenistic, and the Greek Bible of Alexandria became the official
Bible of the Christian community. Some writings, written late in
the Old Testament period and now known as the Apocrypha,
(containing Ecclesiasticus, Wisdom of Solomon and Maccabees,
amongst others), were part of the canon, but people were not united
as to their Inclusion. Some early Christian leaders, such as
Origen, only had 22 books in their canon, and Josephus, a Jewish
historian also only had 22 books. Eventually, the Apocryphal books
were rejected by Protestants, but Included by Roman Catholics.

 

12) How was the New Testament canon formed?

 

The 27 New Testament books are what are left of many
1st and 2nd century religious writings considered sacred
by Christian groups. There was a continuous Interplay between
historical and theological writings such that the church finally
selected these 27 books in the 4th century. As we have seen, many
books were written by different authors, and by the mid 2nd century
there began to be an awareness of history by the Christian
community… the Apostles had died, Christ had died and ascended, but
not yet returned, and a clearer difference was becoming plain
between the time of Christ and the Apostles, and the later
situation that believers now found themselves in. The actual
process of canonisation was long and fluid, such that some churches
held certain books to be canonical, which other churches did not.
In the main, the church stressed the gospels, the letters of the
Apostles and their lives and the tradition of the Apostles. By the
late 2nd century, canons similar to the present one were in
evidence, though different churches used different canons. Some
churches were quite unconcerned about canons, and Clement of
Alexandria made use of the Gospel to the Hebrews, the Letter of
Barnabas and others. These varieties continued through the third
century A.D.. The disputes seemed to be settled at a council of
leaders in Carthage in 397 and 27 books were accepted as canonical.
Even so, in later documents, there is sometimes no distinction
between these and other material such as the Shepherd of Hermas and
I & II Clement. By the 1500's with the church in reformation
and Counter Reformation, the disputes continued. The council of
Trent set the canon as the Vulgate… Jerome's Latin version, whilst
on the side of the reformers, Luther rejected Hebrews, James, Jude
and Revelation, though he bowed to tradition, placing these at the
end of his New Testament. Calvin doubted that Peter was the author
of II Peter, and rejected Revelation. These reformers continued the
tradition of examining documents for their qualities of authorship,
to see if they were suitable for Inclusion in a set of documents
used as a measuring rod and authoritative guide for faith.

 

13) Why was the New Testament canon formed?

 

The Christian communities had relied for some time on an oral
tradition: accounts handed down from one to another by word of
mouth, but after the Apostles had died, this began to deteriorate.
By the end of the 1st Century there was also a conscious production
of gospels, such as 'The sayings of Christ' which began to
contradict the tradition of the Apostles being handed down by word
of mouth, and these were seen as heresy: that is, contrary to
normal standards. There were also claims of revelations: of people
being spoken to directly by the Holy Spirit, and receiving hidden
information, teachings and so on. Some of these were also suspected
of being in error, and the church needed a once-and-for-all
revelation. Also, a number of groups began to appear which were not
considered as following normal Apostolic practice, such as the
Gnostics, and charismatic Montanists who had ecstatic trances,
visions and new revelations, and Marcion, who set up his own canon,
or set of authoritative books which rejected anything Jewish.
Because of these kinds of problems, the church decided it needed an
authoritative set of books that would not be added to, and which
could be referred to in order to establish standard practice and
truth in an authoritative way.

 

14) What principles were used in forming the canon?

 

The principles that would be used began to emerge in the 2nd
century. These were:-


           
i) Apostolicity.


           
ii) True doctrine.


           
iii) Widespread geographical use by churches.

Thus, the Shepherd of Hermas and I Clement were rejected,
because though they contained true doctrine, they were not written
by Apostles and/or were not widely used. In the 3rd century, Origen
identified three classes of sacred writings:-

 


           
i) Those undisputed by the church of God throughout the known
world.


           
ii) Those writings disputed by some in the churches:


           
           
II Peter.


           
           
II & III John.


           
           
Hebrews.


           
           
James.


           
           
Jude.


           
iii) Spurious writings - those not considered to be genuine or what
they claimed to be, such as the Gospel of the Egyptians.

 

Eusebius in the 4th century identified matters in the following
way:

 


           
i) Some books were universally accepted:


           
           
The 4 Gospels


           
           
Acts


           
           
14 letters of Paul, including Hebrews that was thought to be
written by him.


           
           
I John.


           
           
I Peter.


           
ii) Disputed writings were of two kinds:


           
           
a) Those known and accepted by many -


                       
           
James.


                       
           
Jude.


                       
           
II Peter.


                       
           
II & III John.


           
           
b) Those called spurious but which were not impious or foul:


                       
           
Acts of Paul.


                       
           
Shepherd of Hermas


                       
           
Apocalypse of Peter.


                       
           
Letter of Barnabas.


                       
           
Didache.


                       
           
Hebrews, possibly.


           
iii) Heretically spurious:


                       
           
Gospel of Peter.


                       
           
Acts of John.

 

However, Eusebius felt free to make authoritative use of
disputed writings. Certainly at this time, the canon and
authoritative revelation are not yet considered as the same
thing.

 

Athanasius, the 4th century Bishop of Alexandria helped settle
the matter, and differences between eastern and western churches
were sorted out at a council of leaders in 397 A.D.. 27 books of
the New Testament were accepted. Nevertheless, in later documents
there was still no distinction between these and other works such
as the Letter of Barnabas.

 

At the protestant reformation, a protest against problems and
corruptions in the Roman Catholic church, such that the church was
reformed, or re organised, the Reformers again questioned the
canon. Luther's principles were:


           
i) Apostolicity.


           
ii) That which leads to Christ.

Since he could not find this latter quality in Hebrews, James,
Jude and Revelation, he rejected them, though he bowed to tradition
and included them at the end of his Bible. Calvin too rejected some
books. All this suggests that with more and better evidence, the
reformers would have continued the refining of which books and
letters should be in the canon and which excluded.

 

This leaves a problem for fundamentalists because fallible human
councils have determined the extent of Scripture. Since Scripture
alone is their only authority they are obliged to look to Scripture
itself for evidence. This in itself is a circular argument, and
makes an assumption that Scripture is already a unified whole and
Inspired by God. Arguments put forward in 'Sword and Trowel' 1994
No.4 by Malcolm H. Watts provides the following fundamentalist
argument:

i) A book is canonical if written by a prophet. But he
interprets this to mean ALL OF THE OLD TESTAMENT BOOKS, based on
the idea of the 'Law and the prophets.'. He argues that the
historical books were either written by or originated from
prophets. He similarly argues that the Apostles, though not called
prophets directly by Scripture, clearly were prophets!!! I think
that this whole argument stretches the definition of the word
prophet and clearly does not take Scripture alone as an
authority.

 

ii) Canonicity is confirmed by predictions and miraculous
events. Fulfilment is INDISPUTABLE proof that they are divine!!
However, not all fulfilled predictions, say in astrology, are
divine and Watts admits that MANY not all prophecies have been
fulfilled. What of the rest? What if they are not fulfilled in the
end? Clearly this evidence is far from Indisputable. He further
argues that MIRACLES confirm the prophet’s commission. But have ALL
Scripture writers performed miracles? His argument only points out
key persons.

 

iii) The testimony of contemporary witnesses helps to establish
the canon. Now we are back to fallible human beings. He appeals to
Scripture verses that indicate punishments for false prophets and
the fact that predictions fail which all indicate a false prophet,
but this is hardly great evidence for a prophet. Consequently, he
falls back for the New Testament on the gift of discerning of
spirits. By this gift, a person would know INFALLIBLY whether God
was speaking to another person or not. In a similar way Peter in
one of his (spurious) letters affirms the inspired nature of Paul's
writings. This whole argument assumes that these people were
inspired and had the gift of discernment, provides no evidence to
us but the word of these people as supposed authorities, and is not
testable or falsifiable. That is, it cannot be shown to be false,
(or true).

 

iv) Canonical status can be JUDGED, (Assessed, interpreted) 'TO
SOME EXTENT' by internal evidence. He admits that this is not
always apparent in the more difficult and obscure books. Despite
these statements, he still insists that 'the Word is able to assure
us of its own canonicity'. This is clearly a contradiction. Also,
what appears true of parts is assumed to extend to the whole, which
is a false argument.

 

v) He then presents another unfalsifiable argument: Inspired men
of God communicated to us which books are canonical as INSPIRED
AUTHORATATIVE CRITICS. For example, Joshua confirms the inspiration
of Moses' books (Joshua 1 v 13). Peter confirms Paul (2 Peter 3 v
16). Problems with this are that firstly we cannot test the claims
of these critics to Inspiration, thus again this is unfalsifiable.
Secondly, the canon was not complete until after the Apostles
deaths. Thirdly, is every writer endorsed in this way?

 

vi) The canon of Scripture has continuity and harmony. It has
design and development. This argument will be looked at later, but
suffice to say now that there is evidence of contradiction in
Scripture.

 

vii) The canon was accepted by the New Testament church.
However, as we have seen, this was over a period of time, and there
was not complete agreement.

 

I conclude that these and other fundamentalist arguments are all
weak and Inconclusive, and that we must return to the more fallible
human church counsels and their theologians.

 

15) Did the church have any other defences against error?

 

Yes. Besides defining a set of sacred writings as Authoritative
norms or standards for the church, they also:-


           
a) Had Apostolic creeds and rules.


           
b) Had an apostolic succession of Bishops or Elders

 

16) What is a creed?

 

It is an oral and later written Apostolic tradition of the
church to serve as a defence against error. This usually consists
of a brief statement of Christian teaching, such as:-

'I believe in God the Father, and His son Jesus Christ, who died
and rose again on the third day..' e.t.c..

 

17) What is Apostolic succession?

 

This is making the position of Elder as leader, teacher and
shepherd of believers a legitimate or lawful position. Christ
appointed the original Apostles, and they in turn established
churches and set up overseers, signifying the authority of these
new overseers by the laying on of hands. Thus they became official
successors to the Apostles. Thus this practice continues, and no
one can lawfully set themselves up as an Elder on their own, under
normal circumstances, without this ceremony that shows approval of
the person selected, both by the church and it's leaders.

 

18) What is the common theme running through all these
defences?

 

Apostolicity. All these ideas are connected to and derive from
the Apostles.

These defences are:


           
i) Apostolic writings.


           
ii) Apostolic rules and traditions.

iii) Apostolic successors.

 

19) Who and what are the Apostles?

 

The term 'apostle' means 'one who is sent', or more accurately,
one who is given a commission: authority to carry out a specific
task. The word is quite general. Church Elders could make someone
an apostle by giving them authority to carry out a specific task.
It is in this sense that Biblical characters like Barnabas, James,
Andronicus and Junius are referred to in Scripture as apostles.
(Galatians 1 v 19, Romans 16 v 7, Acts 14 v 4, 14, I Corinthians 9
v 3-6.). There are also false apostles, men who transform
themselves into God's servants, but who are really no such thing.
(II Corinthians 11 v 14, Revelation 2 v 2.).

 

But there is another, more restricted usage of this word, which
is determined by who does the sending. Men, leaders of the church,
sent the above apostles but some were sent by Christ Himself, to
teach and deliver the message of salvation. These are the twelve
Apostles, 12 disciples selected from at least 72. (Matthew 10 v 2,
Luke 10 v 1, 17.). One of these, Judas Iscariot, betrayed Jesus,
and was replaced by Matthias, (Acts 1). God chose him by both the
disciples and through the casting of lots, (the last example of the
casting of lots before the Holy Spirit was given at Pentecost). The
number here seems limited to twelve, a reminder of the twelve
tribes of Israel. The qualifications for these twelve appear to
be:


           
i) A direct commission from Christ. (Matthew 28)

ii) They had to have been with Jesus since His baptism by John
to His ascension, and therefore be a witness of His resurrection
from the dead. (Acts 1, I Corinthians 15 v 8)

iii) They were marked out or signified by the miracles and
wonders that they could perform.(II Corinthians 12 v 12).

 

There is one Apostle who is called extra to these, the apostle
to the Gentiles or non-Jews, Paul. He too was called to be an
Apostle by the command of God (I Timothy 1 v 1), but as one
abnormally born. ((I Corinthians 15 v 8). He considered himself the
least of the apostles because before his conversion to
Christianity, he ruthlessly persecuted the church. (I Corinthians
15 v 9). His qualification was that he too had seen the risen
Christ (I Corinthians 9 v 1), Christ appearing to him last of all.
(I Corinthians 15 v 8). His ministry had produced true spiritual
fruit, genuine converts amongst the gentiles, (I Corinthians 9 v 1)
and he too was marked by signs, wonders and miracles. ( II
Corinthians 12 v 12). He too was called, not by men, but by Jesus
Christ and the Father, (Galatians 1 v 1). Fourteen years after his
conversion, he went to see the apostles and was accepted by them as
an apostle to the gentiles. ( Galatians 2 v 1-10).

 

All the apostles called by Christ received teaching from the
Holy Spirit. (Acts 1 v 2, Ephesians 3 v 5, Galatians 1 v 11, 12.).
It is these apostles, the ones called and taught by God, the twelve
plus Paul that give apostolic authority. Robert Horn stresses the
importance of these apostles receiving a revelation direct from
God, and not mediated by men. Certainly the twelve apostles walked
and talked with Jesus Christ and received teaching directly from
Him. But Paul, received revelation from God's Spirit. Like other
Scripture writers apart from the twelve, he does not appear to have
seen Jesus directly. The emphasis on direct revelation is
exaggerated when it comes to the Scripture writers, because most of
them did not see Jesus directly.

 

20) What did the apostles do?

 

The apostles:-


           
Taught.


           
Performed signs and wonders.


           
Testified to Christ's resurrection with power.


           
Received gifts for distribution to the poor.


           
Suffered trials and beatings for the faith.


           
Resisted ungodly civil authorities.

Ceremonially appointed deacons and elders as successors who had
been chosen by the church. They did this by the laying on of hands
and prayer.


           
They investigated claims of conversion and gave help to new
believers.


           
They passed on the Holy Spirit and/or the gifts of the Spirit by
laying on of hands.


           
Along with Elders they helped settle controversial matters.


           
Along with Elders, they selected representatives for the church on
different matters.


           
They were entitled to financial support from believers,


           
Were put on display for the whole universe, (I Corinthians 4 v
9)

Were appointed as the first gifts to the Church from the Holy
Spirit. They were first in time and/or importance, providing, along
with prophets, the foundation of the New Testament Church. (I
Corinthians 12 v 28, Revelation 21 v 14).

 

21) What is the tradition of the Apostles?

 

The tradition of the Apostles is the teaching and example that
the first disciples of Jesus gave to the church. In fact, there are
two main strands of this tradition:

The Jewish or Hebrew church tradition

The Gentile church tradition

 

22) Who formed the Jewish or Hebrew church tradition?

 

The Jewish or Judaic tradition is that set of ideas and
practices that emerged from the disciples of Jesus. Jesus
designated the twelve as Apostles: ‘One of those days Jesus went
out to a mountainside to pray, and spent the night praying to God.
When morning came, he called his disciples to him and chose twelve of them, whom he also
designated apostles: Simon (whom he named Peter), his
brother Andrew, James, John, Philip, Bartholomew, Matthew, Thomas,
James son of Alphaeus, Simon who was called the Zealot, Judas son
of James, and Judas Iscariot, who became a traitor.’ Luke 6 v 12 –
16. Following the death of Jesus, and the replacement of Judas,
following his death, by Matthias, this group was initially based in
Jerusalem. It appears very much as a group within Judaism – a
Jewish sect focussed on Jesus, founded by the eyewitnesses of
Jesus’ life and resurrection.

 

23) What did the Jewish tradition teach?

 

Initially their message seems to be:

 

Jesus was a prophet

Jesus was powerful in word and deed before God and all the
people.

The chief priests and our rulers handed him over to be
sentenced to
death

They crucified
him

We hoped that he was the one who was going to redeem Israel.

 

Their message developed over time and as people saw the
resurrected Jesus. So later, their message included the following
ideas drawn from Jewish history and tradition:

 

Through faith in the name of Jesus, this ill man was healed in
front of you

Jesus is God’s servant

Jesus is holy, righteous, the Righteous One—the Messiah

Jesus is the author of life

Whom you Jews betrayed and murdered

But God raised him from the dead, and we are witnesses of
this

What you and your leaders did to Jesus was done in ignorance

God was fulfilling what all the Jewish prophets had foretold
about the Messiah

Repent of your sins, have a new mind and turn to God

He will again send you Jesus, your appointed Messiah. 

For he must remain in heaven until the time for the final
restoration of all things

Jesus the Son of Man standing in the place of honour at God’s
right hand.

Starting with Samuel, every prophet spoke about what is
happening today. 

 

24) What is the foundation of the Jewish tradition?

 

The foundation of this tradition is the teaching and work of
Jesus, and following his crucifixion and death, the disappearance
of the body of Jesus from the tomb followed by a number of
visionary experiences of Angels and of Jesus himself. These visions
were experienced by the disciples, their women companions and other
followers of Jesus.

 

25) What happened to the Jewish tradition?

 

The Jews had an uneasy relationship with the Roman government
and many resented Roman occupation. There were a whole series of
groups opposing Rome and eventually, in A.D. 70 there was a violent
exchange in which the Jewish Temple in Jerusalem was destroyed and
Jewish resistance overthrown. The Jews were scattered over the
world in what is known as the Diaspora. This and other events led
to the dispersal and diminishing of the Jewish tradition with the
loss of its centre and as it were, headquarters, in Jerusalem.

 

26) Who formed the Gentile church tradition?

 

The Gentile tradition is a set of ideas and practices
established by the Jewish Pharisee lawyer Saul of Tarsus. He was
initially a strong opponent of the Jewish Christian sect, which he
saw as a corruption of Judaism. He spent his time seeking out and
imprisoning its followers and leaders. But while he was walking
along the Damascus Road on such a mission, he had a visionary
experience whereby he saw a bright light and heard the voice of
Jesus. In this experience, Jesus commissions him as an Apostle to
give the gospel to the non-Jews or Gentiles: ‘I am Jesus, whom you
are persecuting,’ the Lord replied. ‘Now get up and stand on your
feet. I have appeared [to allow one's self to be seen, to appear]
to you to appoint
you as a servant and as a witness of what you have seen and
will see of me. I will rescue you from your own people and from the
Gentiles. I am sending you to them to open their eyes and turn them
from darkness to light, and from the power of Satan to God, so that
they may receive forgiveness of sins and a place among those who
are sanctified by faith in me.’ Acts 26 v 16 – 18. Paul (as
Saul was to become known) also considered himself an eyewitness of
the resurrection and co-equal with the Jerusalem Apostles: ‘Am I
not free? Am I not an apostle? Have I not seen [to see with the
eyes; to see with the mind, to perceive, know; to see, i.e. become
acquainted with by experience, to experience] Jesus our Lord?’ I
Corinthians 9 v 1, and again: ‘for [says Paul] I am not in the
least inferior to the most eminent [Jerusalem] apostles’ II
Corinthians 12 v 11.

 

27) What did the Gentile church tradition teach?

 

Initially, immediately after the Damascus Road experience,
Paul’s message is:

Repent and have a new mind and turn to God

Demonstrate repentance by your deeds.

Jesus Christ is God’s Son.

Christ died for our sins according to the Scriptures.

He was buried

He was raised on the third day according to the Scriptures

 

Paul worked out or received a theology concerning Jesus whereby
he is the Messiah/Redeemer, God’s supreme sacrificial offering to
pay the price for the sins and transgressions of believers. Jesus
is eternally co-equal with God, humbled in time and space to come
to us in the likeness of flesh, but, following his crucifixion, he
is raised up from the dead as a guarantee of the future
resurrection of humanity to the Final Judgment and the restoration
of all things. The old Jewish Law was powerless to accomplish this
and in the New Covenant established by Jesus, these Laws, both
ceremonial and moral, are superseded and transcended by a new
relationship in Jesus and a righteousness gained not by works and
obedience to the law, but imputed to us by and through faith in
God. The True Israel is not the Jewish nation with its sign of
circumcision, but is the spiritual Israel – those who believe and
have faith in God. Thus all Israel will be redeemed, having a
righteousness by faith, imputed to them and credited to their
account. This exalted view of Jesus is further carried on in the
tradition of John’s gospel.

 

28) What is the foundation of the Gentile tradition?

 

The initial foundation of the Gentile tradition, as we have
seen, in the visionary experience of Paul on the Damascus Road. A
companion of Paul writes that Paul declares: ‘So then, King
Agrippa, I was not disobedient to the vision from heaven. [the act of
exhibiting one's self to view; a sight, a vision, an appearance
presented to one whether asleep or awake] First to those in
Damascus, then to those in Jerusalem and in all Judea, and then to
the Gentiles, I preached that they should repent and turn to God
and demonstrate their repentance by their deeds.’ Acts 26 v 9 – 20.
Paul’s practice was to go to synagogues on the Sabbath and to
declare the good news of Jesus. As a teacher of the Law he could
freely do this. Often, his message was met with anger and
rejection, but some followed him and with these people, he
established new churches with their own elders and so on.

 

It is interesting to note that Paul as a point of principle did
not immediately go to the Apostles in Jerusalem following his
Damascus Road experience. He did not seek their instruction,
teaching or help. Rather, he retreated to Arabia. He tells us
himself: ‘I want you to know, brothers and sisters, that
the gospel I preached
is not of human origin. I did not receive [to receive
with the mind] it from any
man, nor was I
taught it; rather, I received [to receive with the
mind] it by revelation
[ a disclosure of truth, instruction - concerning things
before unknown; used of events by which things or states or persons
hitherto withdrawn from view are made visible to all;
manifestation, appearance] from Jesus Christ. For you have
heard of my previous way of life in Judaism, how intensely I
persecuted the church of God and tried to destroy it. I was
advancing in Judaism beyond many of my own age among my people and
was extremely zealous for the traditions of my fathers. But when
God, who set me apart from my mother’s womb and called me by his
grace, was pleased to reveal [to uncover, lay open what has
been veiled or covered up, to disclose, make bare, to make known,
make manifest, disclose what before was unknown] his Son in [in,
by, with] me so that I might preach him among the Gentiles,
my immediate response was
not to consult any human being. I did not go up to Jerusalem to see
those who were apostles before I was, but I went into Arabia. Later
I returned to Damascus. Then after three years, I went up
to Jerusalem to get acquainted with Cephas [Peter] and stayed with
him fifteen days. I saw
none of the other apostles—only James, the Lord’s brother.
I assure you before God that what I am writing you is no lie. Then
I went to Syria and Cilicia. I was personally unknown to the
churches of Judea that are in Christ. They only heard the report:
“The man who formerly persecuted us is now preaching the faith he
once tried to destroy.” And they praised God because of me.

 

Then after fourteen years, I went
up again to Jerusalem, this time with Barnabas. I took Titus along
also. I went in response
to a revelation and, meeting privately with those esteemed
as leaders, I presented to them the gospel that I preach among the
Gentiles. I wanted to be sure I was not running and had not been
running my race in vain. Yet not even Titus, who was with me, was
compelled to be circumcised, even though he was a Greek. This
matter arose because some false believers had infiltrated our ranks
to spy on the freedom we have in Christ Jesus and to make us
slaves. [to the law and practice of circumcision]. We did not give
in to them for a moment, so that the truth of the gospel might be
preserved for you. As for those who were held in high
esteem—whatever they were makes no difference to me; God does not
show favouritism—they
added nothing to my message. On the contrary, they recognized that I had been
entrusted with the task of preaching the gospel to the
uncircumcised, just as Peter had been to the circumcised.
For God, who was at work in Peter as an apostle to the circumcised,
was also at work in me as an apostle to the Gentiles. James, Cephas
and John, those esteemed
as pillars, gave me and Barnabas the right hand of fellowship when
they recognized the grace given to me. They agreed that we should
go to the Gentiles, and they to the circumcised. All they
asked was that we should continue to remember the poor, the very
thing I had been eager to do all along.

Galatians 1 v 11 – Ch 2 v 10.

 

The foundation of the Gentile tradition then, like that of the
Jewish tradition, is based on visionary experience, in this case of
Jesus to Paul, commissioning him as an Apostle and giving him
direct revelatory teaching.

 

29) What happened to the Gentile tradition?

 

It is the Gentile tradition that gained ascendancy and came to
dominate as the orthodox Christian view. Events such as the Jewish
Diaspora diminishing the Jewish influence, coupled with the initial
persecution of the church, which served to entrench serious and
committed Christians, followed by not only the acceptance of
Christianity by Roman emperors but its establishment as the state
religion, all served to establish the Gentile tradition of
Christianity as the orthodox Christian view.

 

30) Were these traditions the church unified?

 

Though as we have seen, the writer of Acts declares that there
was no fundamental disharmony between the message of Paul and those
at Jerusalem, Christianity itself was not static and was not
totally unified. There begins to develop an anti-Jewish trend for
example contributing to a further diminishing of Judaic influence
in Christianity. Also, if we explore the New Testament and related
non-canonical documents over time, we see that there is an
increasing development with regard to the person of Jesus Christ
and especially his Divinity. Ideas such as the Incarnation,
miracles and post-death appearances all increase in frequency the
later the document is written. Thus, the first gospel to be
written, that of Mark, has little to say either of the Virgin Birth
or of post resurrection experiences. By Matthew and Luke, written
later on, more stories of this kind are to be found, and the last
gospel to be written, that of John, which emphasises the
transcendent, divine nature of Jesus, contains the most of these
accounts, written ‘so that people might believe that Jesus is the
Son of God in the sense of being the Word of God made flesh’. There
is within Christianity an aspect concerned with revelations,
miracles, prophesies, discerning spirits, casting out unclean
spirits and so on. So much so that there arises theological
division  - some say Jesus is only a man, others say he is not
a man but only God while others say he is just spirit. It is in the
light of these kinds of divisions and conflicts that a
proto-orthodoxy begins to emerge. Those of the proto-orthodox
school of thinking wanted to remain faithful to the teaching and
practice of the Apostles. It is from the proto-orthodox movement
that calls begin to arise for a set of reliable, authoritative
teachings regarding the Christian faith. Here then we find the
first calls for a canon of Scripture – for a set of writings that
are agreed upon as being suitable for use as an authoritative guide
and rule for faith. Other documents must be rejected as false,
heretical or spurious as to their authority. Thus eventually, the
leaders of the early church sought to exclude all documents and
writings that were considered not to have been written by the
Apostles or which were not widely used and accepted as reliable in
content and led to a movement eventually extending to the
confiscation and burning of unacceptable literature. But, just like
Paul and the Jerusalem Apostles, there were those in the church,
such as Christian Gnostics, who were declaring that they had
received visions and revelations from and about Jesus, and just
like the Apostles, they were basing their faith on the content of
these experiences. So who was right? Does it matter?

 

31) What is distinctive about the Apostolic visions and
revelations?

 

If the whole basis and foundation of the Jerusalem Apostle’s
theology and the Apostle Paul’s theology is grounded upon visions
and revelations and if the post-resurrection appearances of Jesus
Christ can be explained at least in part by similar revelatory
visions, then why is there an antagonism towards the mystical
element brought to the church by Gnostics and the proto-orthodox
Christians of the early church with emphasis on a written rule of
faith? Why weren’t the visions, revelations and gnosis of these
esoteric believers accepted by the Apostles and Elders when such
experiences lie at the very heart of the foundation of Christianity
itself? If we look at some of the verses from the bible relating to
the issue of Gnosticism, we can note that these are all from
secondary writers – that is, they are probably not written by the
Apostle Paul or the disciples of Jesus, even though they are
attributed to some of them, but rather they are probably written by
close followers of Paul:

 

‘As I urged you when I went into Macedonia, stay there in
Ephesus so that you may command certain people not to teach false doctrines
any longer or to devote
themselves to myths and endless genealogies. Such things promote controversial
speculations rather than advancing God’s work—which is by
faith. The goal of this command is love, which comes from a pure
heart and a good conscience and a sincere faith.’ I Timothy 1 v
3-5

 

‘For the time will come when people will not put up with sound
doctrine. Instead, to suit their own desires, they will
gather around them a great number of teachers to say what their
itching ears want to hear. They will turn their ears away from the
truth and turn aside to
myths.’ II Timothy 4 v 3 – 4.

‘Do not let anyone who delights in false humility and the
worship of angels disqualify you. Such a person also goes into
great detail about what they have seen; they are puffed up with idle notions by their
unspiritual mind. They have lost connection with the head,
from whom the whole body, supported and held together by its
ligaments and sinews, grows as God causes it to grow’. Colossians 2
v 18-19:

 

I want to suggest that the Apostle Paul and the Apostles in
Jerusalem believed that in their visions and revelations they
encountered an objective phenomenon - the real Jesus. In the same
way, at the transfiguration of Christ, I think that the disciples
thought that they saw the real Moses and Elijah as real tangible
‘objects out there’:

 

‘After six days Jesus took Peter, James and John with him and
led them up a high mountain, where they were all alone. There he
was transfigured before them. His clothes became dazzling white,
whiter than anyone in the world could bleach them. And there
appeared before them Elijah and Moses, who were talking with
Jesus.  Peter said to Jesus, “Rabbi, it is good for us to be
here. Let us put up three shelters—one for you, one for Moses and
one for Elijah.” (He did not know what to say, they were so
frightened.) Then a cloud appeared and covered them, and a voice
came from the cloud: “This is my Son, whom I love. Listen to him!”
Suddenly, when they looked around, they no longer saw anyone with
them except Jesus’. Mark 9 v 2 – 8.

 

There are two distinguishing features about Christian (and
probably Hebrew) visionary experiences:

What is seen in the vision exists objectively ‘out there’ – it
is not just a subjective, imaginary experience produced by the
mind.

What is seen is a real person – like Jesus, Moses or Elijah – as
opposed to a mythical or imaginary person, creature or god.

In angelic visitations, the Angels were considered to be
objectively real – they were not mythical and neither were they
just a subjective or symbolic creation of the mind.

 

I consider that in these visions, the recipients believed that
they were seeing the actual, real, people – people such as Moses,
Elijah and Jesus – people who had actually existed and been alive
but who were now dead, or that they considered that they were
seeing real, objectively existing spiritual beings. In other words,
these were ‘visitations’ by real persons. They were not seeing
fantasy figures or mythical beings or symbolic creations from their
minds. Paul did not consider that he had received some kind of
presentation that had arisen in his mind or imagination, or from
his sub-conscious, or that his imagination and mind was stimulated
in some way to present a symbolic representation of a Jesus-like
figure. No, he believed that he had actually met the objectively
existing, real, historical and now resurrected Jesus in his vision,
as opposed to some fantasy or myth created in his mind or some
mere, what we would call today, psychological/emotional/cathartic
experience. Paul considered that Jesus had ‘visited’ him in this
experience.

 

This is why connection with the head – Jesus – is so important
to Paul. For him it is the seeing of the objectively existing real,
resurrected Jesus and the faithful following of the teaching
received in this (and probably other) encounter(s) that
distinguishes the Christian experience as ‘sound’, and places it in
opposition to the ‘mere’ ‘idle notions’ encountered by the
Christian and Pagan Gnostics, because in Gnostic mystical
encounters, they did not necessarily ‘see’ real historical people,
but rather they may ‘see’ mythical spirit-beings, wise guides and
demi-gods, which they may well have interpreted in symbolic,
allegorical ways instead of regarding them as literally objectively
existing. For Gnostics, the resurrection was a ‘spiritual’ event
rather than a physical one, for example.

 

Therefore for the Apostle Paul and his devotees, such
experiences as those of the Christian Gnostics had no real
foundation – because the recipients had not encountered actual,
real people – let alone Jesus. They had not experienced a
‘visitation’ but a mere product of their imagination. This is where
Paul and the Apostles are: they believe that their visions are
based in objective reality – in a real person, that actually
existed and lived and died, objectively appearing to them to
instruct them, whereas to the Apostles, the Gnostics experience and
ideas are the product of an inflated imagination that has lost
touch with (for the Apostles) the real foundation – Jesus.

 

Whether the Apostles were correct in insisting that their
visions were ‘objective visitations’ in this way is another matter.
I am sure that arguments can be brought forward to suggest that
these experiences were more subjective than the Apostles suppose.
We can also see the development of the idea of the deification of
Jesus as time goes on – an idea possibly not originally present
immediately following the death of Jesus or even immediately
following these visions. Nevertheless, it is these visionary
experiences that form the basis of orthodox Christianity, even
though many in orthodox Christianity would later dismiss continuing
revelations as ‘pretended’, ‘demonic’ ‘the product of enthusiasm’
and ‘heretical’ – insisting instead upon the documents that they
had selected to form the Bible as the only rule of faith and
practice.

 

32) Were the apostles and their teaching without any error of
any kind?

 

No. Whilst the Apostles claim that their teaching is God
breathed, making it something more than mere human invention, the
sins of the apostles were not removed such that they were perfect.
Paul and Peter argued over Christian practice for example.
(Galatians 2 v 11-14). Jesus Christ did not leave any writings for
us, but commissioned these apostles to teach the church, and it is
to their authority that the church looks because, though not
absolutely without mistake due to the effects of sin, they received
instructions from Christ Himself and were commissioned by Him to
teach. Furthermore, Jesus promised them the special assistance of
the Holy Spirit to teach them and assist them, even to the point of
giving them words to say in difficult circumstances. Therefore, the
church considers that their writings form a good measure and
authority for standards of religious conduct in the

New Testament.

 

33) What was the early church's view of the canon of
Scripture?

 

It did not forget that:


           
i) The Scriptures are the result of a co working of God and
man.


           
ii) It was the church that selected the books under the guidance of
the Holy Spirit.


           
iii) It was the church that fixed the canon, declaring that no more
was to be added.


           
iv) That this was done because of the threat from heretical
writings.

 

The Roman Catholic church emphasises, in contrast to Protestant
churches that:-


           
a) The church existed prior to the canon.


           
b) The church in many ways is the source and origin of
Scripture.

 

The Protestant church emphasises that:-


           
a) The truth of God and the plan of creation and salvation existed
before the church.

b) God is the source and origin of Scripture that He created
through human instruments.

 

Though these appear to contradict each other, in fact all these
statements are true, and the issue is one of balance. Protestants
over emphasise the God-ward side seeing the catholic emphasis as
being too glorifying to man and taking away the glory of God. But
in taking this position, the danger of Protestantism is to
dehumanise the Scriptures in a very subtle way. Fundamentalists
will always point out the human characteristics of the Scripture
writings, but the emphasis on Scripture as the pure word of God
nevertheless has a kind of dehumanising effect, turning the
Scriptures into something that the original church might not
recognise.

 

34) What is the position of the canon today?

 

The protestant reformation was firmly based on Scripture alone
as the final authority and standard for Christian faith and
conduct. It was considered to be the inerrant word of God. This
tradition has continued, but in the 19th century,
problems began to arise with this view as sincere believers had
problems with apparent contradictions. Others sought to dismiss
such claims for this literature, and criticism of various kinds
began to emerge. Ancient manuscripts were re examined, styles of
writing and composition of the various texts were looked at and so
on. Thus it is now longer considered that the Apostle Paul wrote
the letter to the Hebrews. Some would cast doubt on whether he
wrote the letter to the Ephesians. The authorship of II Peter is in
doubt. Some Old Testament prophets are perceived to have been
written by a number of authors rather than just one, and so on. On
the basis of what we have seen as principles for establishing the
New Testament canon, this would mean that books not written by the
12 apostles or Paul should be removed from the canon because they
have been revealed not to be Apostolic, and therefore lose the
qualification to be included in the canon. As a defence against
these problems, some protestants argue that though these writings
were not written by the apostles themselves, they were nevertheless
approved by them and so should be included in the canon, though
exactly how we ascertain which non apostolic writings received
approval is not explained. Perhaps by apostolic tradition. This is
a position that cannot be disproved or proved, and the debate
concerning some non apostolic writings is therefore still open.
Certain groups, particularly Reformed Calvinists, maintained that
scripture was the very word of God, inspired by Him in every
detail, and because God is without sin, and because an
authoritative rule for faith is necessary. God withheld the effects
of sin from the Biblical authors when He inspired them, their
Biblical writing being without error of any kind, except for a few
minor errors in translation that do not affect the main truths. In
other words, there was a shift in emphasis to the God-ward side of
the origin and creation of Scriptures. This was coupled with the
implication that to criticise Scripture is to criticise God
Himself. It has been argued that this was a deliberate move on the
part of leaders such as B.B. Warfield to keep and maintain the
fundamentalist type of believer in that form of belief. Some
fundamental protestant leaders further argue that like creation,
Scripture contains evidence within Itself that God is its Author.
Since God inspired the writers, the character of God can be seen in
the Bible writings themselves, just like the character and
distinctive qualities of a writer can be seen in a letter or a
painter in a painting. We shall examine this argument shortly.
First we need to look at the nature of inspiration.

 

35) What does inspiration mean?

 

Primarily, it means God breathed. It means that inspired
writings are more than mere human productions, because God has
breathed the words and truths into them via human writers. Someone
may be Inspired but not write anything down, rather giving speech
that is God breathed.

 

36) Is Inspiration limited to the writers of the canon of
Scripture?

 

No. Many fundamentalists argue that inspiration equals
inerrancy, and that therefore it is limited to Scripture writers
and their particular canonical writings because only these writings
are without mistakes of any kind. However even some respected
fundamentalists such as Dr. Martyn Lloyd-Jones recognise that
people other than the Scripture writers have been Inspired. Dr.
Lloyd-Jones in one of his Westminster lectures on Howell Harris, a
leader of the Welsh revival in the 18th Century, argues that God
through the Holy Spirit inspired Harris’ preaching. ('Howell Harris
and revival' Westminster Conference 1973, "Adding to the church".)
Similarly, other leaders, respected by fundamentalists, such as
John Knox and John Flavel, appeared to have revelations and
inspirations from the Holy Spirit. Despite attempts by some
fundamentalists to use the latter part of I Corinthians 13 as proof
that revelation. Inspiration and gifts of the Spirit generally have
ceased; such an interpretation of this text is, in my opinion
doubtful, and by no means shared by all fundamentalists anyway.
There is a tendency in fundamentalism to see inspiration as a black
and white issue: a person is either inspired, and thus what they
say largely if not fully without error, or they are not inspired at
all. I think that the reality is more complex, and that inspiration
should be seen not as an all or nothing event, but rather as a
continuum. In other words, there are various degrees of
Inspiration, the influence is brought about by the Holy Spirit to a
greater or lesser degree, and is by no means limited to the
Scripture writers. I consider that God is able to, and does at
various times influence believers and unbelievers alike, directly
by the Holy Spirit, such that they may be inspired to varying
degrees, and may also receive secret, hidden Information, or
revelations by the Spirit.

 

37) How can we check that someone who claims Inspiration or
revelation really has been inspired by God or had information
revealed to them by God?

 

This of course was the problem in the early church. Some people
had emotional experiences and thought that they were Inspired, some
proclaimed teaching that they claimed or thought to be inspired,
and some attempted to deceive the church by saying that they were
inspired. Some moved to positions of contradicting the Apostles or
encouraging practices which seemed extreme after declaring that God
had commanded them directly to such teaching or practices. It is
for this very reason that certain writings were included in a canon
or rule of faith. Any opposition to these teachings was considered
to be suspect, and to be treated with caution or rejected. So, the
Scriptures, (however we define them) are considered by the church
to be an authoritative guide in such matters, for reasons that I
have already outlined. We would expect such influences to agree
then with these Scripture documents. Indications are that people
who experience such events do not lose their self control, and that
the emphasis is on understanding and teaching, on glorifying God
and on opposing sin. The powerful emotions that may accompany such
an event arise from the powerful perception of God and aspects of
His character. It is not the emotional feelings themselves that are
the centre of attention. They are also often accompanied by a deep
sense of unworthiness and absence of pride in oneself and even
one's highest and best achievements, but not in such a way that one
is made to feel depressed. However, they may be anxiety about
salvation and a deep sense of one's sin before one is assured of
mercy. There is no standard length of experience. Some may last a
few moments, some for hours, and some for days. One may enter into
a state of ecstasy, losing all sense of one's surroundings and
sensations such as hunger. There appears to be no formula for
creating such an experience, though often, they are preceded by
deep concern over some spiritual issue, and/or by prayer or
meditation. Such events cannot be announced beforehand, but are
given, according to Paul, by God's own pleasure and to accomplish
His purposes of which we are often ignorant. The influence itself
contains its own evidence as to it's authorship in it's manner of
coming, subject matter and general tendency and effects, and the
Holy spirit may show very strongly the evidences of authorship to
the person concerned.

 

Nevertheless, this area remains one in which there remain many
problems, and where believers and unbelievers alike can easily be
deceived. There are many psychological, group and emotional effects
that can appear to be truly extraordinary, but on further
Investigation, be found to have little foundation in spiritual
terms. Great claims can be made, and the mind can have unusual
effects upon the body, apparently causing healings, involuntary
movements, shaking, and pseudo language speaking, even the speaking
of foreign languages not learned by the speaker.

 

Thus we see again the need for some appeal to authority, and the
church has agreed that the writings in the canon provide us with
such an authority and guide for our faith, as being the results of
high degrees of inspirations and revelations that have withstood
usage, time and investigations, in many ways.

 

38) If a person is inspired by God, does this mean that what
they say or write whilst inspired is without error?

 

No. This would depend on the degree or amount of inspiration. To
have no errors at all would mean that every letter, word and
punctuation mark would have to be given by God, and this could only
be done by dictation. Robert Horn like many fundamentalists
recognises that such dictation contradicts the variety of styles
present in the Scripture writings, and so like most fundamentalists
rejects the idea of dictation. He suggests that truths were given
in units of meaning where words are symbols, and Inspiration
extends to single words in the sense that these words are servants
of phrases, sentences, arguments and books, and one cannot hold up
a single word as inspired because it has no meaning without its
context. Nevertheless, such arguments and doctrines may hinge upon
single words. He concludes that '… the actual production of any
part of Scripture is always to be viewed as the final stage or act
in a series of processes - providential, gracious, supernatural and
historical. This taken as a whole culminates in a recorded
revelation in which words act as component parts of units of
meaning. These words convey through their human authors and
features the authentic and PURE WORD OF GOD. (pp. 54-55. My
capitals). This is a very round about way of saying that a number
of events and circumstances worked together under God's guidance,
together with the Holy Spirit working in the author, to produce the
pure word of God. There was no strict dictation, neither was it an
accident, but these things working together gave us an inspired
word from God to the point where the writings are totally without
error.

 

This has a certain appeal because it does less violence to the
character of the authors than direct dictation. Again however, we
are in the realms of philosophical speculation, and we must look at
the evidence to see if this kind of argument for inerrant
revelation is sufficient. Do all these Imperfect factors somehow
come together to create something perfect? Some of the problems
with dictation are:

a) There were changes in the Jewish language such that accents
and spellings were changed, some of which did not occur in the
originals, and therefore, older manuscripts had to be
interpreted.

 

b) Human perspectives, and limitations together with social and
historical perspectives clearly shine through. The writer of
Matthew is clearly different in style from that of John and both
are different from Isaiah. The degree of inspiration required for
dictated inerrancy is not there.

 

c) There is no evidence that God held back the effects of sin in
the writers as regards their writings, this is a logical,
philosophical argument, rather than a Biblical one. It is logical
once one accepts certain suppositions and wishes to maintain the
idea of no mistakes at all.

 

Problems with inerrancy in general are:

a) Biblical verses which indicate that all Scripture is
Inspired, and therefore without errors, cannot be used as 'proof
because which books and letters are in the canon and which are
excluded had not been defined when these verses were written. This
verse could only be used in a more general way to say that all
religious, sacred writing is God breathed and therefore helpful in
Instruction.

 

b) With Inerrancy there can be no mistakes in Scripture
whatsoever, however, there are indeed many detailed passages that
create problems of unity of truth for Scripture, of which we can
only look at few.

 


           
Compare:

I Samuel 17 with II Samuel 21 v 19 and I Chronicles 20 v 5. Just
who DID kill Goliath?


           
Matthew 27 v 9 puts Jeremiah for Zechariah.

Was Jairus's daughter dead, or nearly dead? Matthew 9 v 18 with
Mark 5 v 22,23 and Luke 8 v 42.

When did Jesus cleanse the temple of moneychangers? Was it early
in His ministry as John 2 v 13, or late as Matthew 21 v 12, Matt 11
v 15-17, Luke 19 v 45,46? To insist on two cleansings is to
ridicule the gospels as literary works.

There are contradictory accounts about how Judas Iscariot died.
(Acts 1 v 18, Matthew 27 v 5).


           
There seem to be many contradictions between Samuel/Kings and
Chronicles:


           
Compare:


           
II Samuel 8 v 4: 1,700 horsemen, 20,000 foot taken by David.


           
I Chronicles 18 v 4: 1000 chariots, 7000 horsemen, 20,000 foot.


           
II Samuel 10 v 6: 20,000 + 1,000 + 12,000 mercenaries of
Ammonites.


           
I Chronicles 19 v 7: 32,000 chariots + army of King Maacah.

II Samuel 10 v 18: 700 charioteers + 40,000 horsemen slain. I
Chronicles 19 v 18: 7,000 charioteers + 40,000 horsemen.

II Samuel 24 v 9: Israel 800,000, Judah 500,000 (census) I
Chronicles 21 v 5: Israel 1,100,000. Judah 470,000.

II Samuel 24 v 24: 50 shekels (price of threshing floor) I
Chronicles 21 v 25: 600 shekels.


           
I Kings 4 v 26: 40,000 stalls for chariot horses. II Chronicles 9 v
25: 4,000.


           
I Kings 7 v 26: 2,000 baths (Capacity of the sea.) II Chronicles 4
v 5: 3,000 baths.


           
Some, but not all of these can be ascribed to errors by
copyists.

 


           
Some prophesies are not fulfilled:

Ezekiel prophesies concerning the fall of Tyre, that God
declares it will be utterly destroyed by Nebuchadnezzar and never
rebuilt. Ezekiel 26 v 9-14. But, sixteen years later, Ezekiel
begins Chapter 29 from the evident fact that Nebuchadnezzar failed
to destroy Tyre. Ezekiel 29 v 17 - 20.

 


           
II Samuel 24 v 1: The Lord incites David. I Chronicles 21 v 1:
Satan incites David.


           
I Kings 15 v 14 with II Chronicles 14 v 5: Did Asa remove the high
places or not?


           
Ephesians 4 v 8 with Psalm 68 v 18: Were gifts given or received by
God?


           
Mark 6 v 7-9 with Luke 9 v 1-3: Did the disciples have to take a
staff or not?

 


           
c) There are problems too with fitting the stories to the
facts:

Even the most ardent Creationists tend to admit to some kind of
gap in the genealogy of Genesis, by talking about a MINIMUM of 1656
years from Adam to Noah's flood. In other words, there are problems
with fitting the creation account into modern scientific
knowledge.

 

There are problems finding evidence of a major poll tax at the
time of Christ's birth, or that people had to travel for such a
tax. In other words, the Scriptures do not seem to fulfil the two
commonly accepted definitions or requirements of truth, namely, a
coherent internal system, (it fails to have complete and absolute
unity of Information), and correspondence to facts, (there are
difficulties in finding Independent evidence to support some of the
major events described).

 

Of course, those who believe that the Scripture has no mistakes
will often find explanations for these difficulties. One of their
major tasks is harmonisation: relating together and explaining
difficulties like those above. The question that has to be asked
is: How believable are those explanations? How reasonable do they
sound? Are their alternative explanations that sound better?
Obviously, each problem has to be considered separately, as there
are different difficulties with each one. But even writers like R.M
Horn are forced to admit that they cannot reconcile and solve all
these contradictions and problems. Many fundamentalists like Horn
then shift their ground. They argue that these verses have not been
proved to be untrue, and until they are, we can live with them.
They shift the burden of proof to the unbeliever, requiring them to
disprove the verses. Similar approaches are often used with
supportive disciplines like archaeology, which are quoted and
appealed to when they support the fundamentalist’s position, but if
they do not, the burden of proof is shifted so that archaeology has
to absolutely disprove historical statements in the Bible. However,
as we have seen earlier, this will never be the case because facts
have to be interpreted. Fundamentalists may also argue that we live
and function every day with ideas that have not been proved to be
true, but which serve us well. If we all took the position that
everything had to be proved before we accepted it we would get
nowhere. Of course, it is true that we do accept many ideas without
having proof. But it is usually because we have good reasons for
doing so, and because we have not come across evidence or
Indications suggesting that our position is incorrect. I have not
circled the globe, and have not proved to myself that the world is
round rather than flat. Nevertheless, I believe it is round because
I see lots of evidence and reports to suggest that it is so, and no
serious evidence to suggest that it is flat. Fundamentalists make
the claim that Scripture is inerrant. The onus is upon them to show
the evidence that this is indeed the case; especially in the light
of the sort of problems we have just seen. Putting the onus on
fundamentalists is consistent with the older arguments put forward
by puritans such as John Owen in his 'Reason of faith', namely that
Scripture carries within Itself its own evidence of Divine
Authorship. It is quite legitimate therefore to ask: ‘What exactly
is this evidence?'.

 

39) What evidence is put forward to suggest that the writings in
the canon of Scripture are inspired, or God breathed?

 

i) The contents are so grand and awe Inspiring, far above
anything else. Their content is so full of secrets and matters that
cannot be explained that they could never be just a human invention
or discovery: For example, it declares a Trinity in the Deity, it
describes the Person of Christ, the corruption of man, the plan of
salvation, the law of God, and comprehends a universal history of
the world, past, present and future.

 

ii) It is very old, yet still very much means something to us
today, such that we can use it's ideas when other ancient writers
have lost their application to us, or have been replaced by new and
better ideas.

 

iii) They are written in a style that cannot be copied, with a
style of authority, despite being written by a number of writers,
over a considerable length of time.

 

iv) There is a character of purity in the writings, condemning
sin and extolling goodness.

 

v) They have a harmony and balance, an agreement and consent,
which are maintained despite the time span of writings and variety
of authors.

 


           
vi) Its prophecies have been fulfilled accurately.

 


           
vii) It's teaching was confirmed by miracles and signs

.

viii) These writings have survived many attempts to eradicate
them by both men and Satan.

 


           
ix) It has a tremendous range and scope of subject matter.

 


           
x) It's teaching is effective: lives are changed.

 


           
xi) The church has had a high esteem for Scripture, regarding it as
inspired.

 

40) What can we conclude about this evidence?

 

That depends on who is doing the evaluating and what assumptions
and beliefs they already hold. Some would say that these reasons
prove beyond doubt that the Scriptures are Inspired and therefore
without error. Others will say there are problems with each of
these ideas. There are other books with grand, awe Inspiring ideas
which do not claim to be written by God. There is other old
literature still of relevance, including some of the books not
included in the canon. There are other very moral and even God
glorifying writings that are not in Scripture. Other religious
systems often have a harmonious well worked out system. It is
questionable whether all the prophesies of the Bible have been
accurately fulfilled. Nevertheless, these ideas go some way to
showing that the Bible is a special collection of books, highly
regarded by the Christian community, and quite possibly something
more than a mere human invention. Here again, fundamentalists often
resort to philosophical/theological argument to maintain their
position. They argue basically that Scripture is inerrant because
written by God. The evidence of this is there in the Scriptures
themselves. But humankind, because its nature is fallen, is blind
towards God, biased against Him, and has a preference for self
interest over and above interest in God. The evidence is there, but
we are blinded, hardened and biased by sin. This is a circular
argument that to the fundamentalist only serves to confirm the
sinful state of those who do not accept the Bible as God's inerrant
word.

 

41) What can we conclude about inerrancy then?

 

Some of the evidence listed may Indeed point to the fact that
the Bible is a special collection of books and letters, to the
point of being Inspired, having something of the influence or
breath of God infused into them, but not to the point of being
without error. Internal and external evidence points to
contradictions and errors to a degree where the claims of
fundamentalists do not seem to be proved. The onus of proof is
indeed upon them, but their arguments appear merely philosophical
or circular in nature, or they shift their ground attempting to put
the onus on others to disprove the fundamentalist position, which
is not possible.

 

42) What can we conclude about the Bible then?

 

The bible is a collection of letters and books written over a
long period of time by various authors. The items which have been
Included and excluded have been decided upon by the community of
believers, and have been much debated and have varied to some
degree. They were assembled as an authority for faith because of
the collapse or threat to the Jewish nation and it's Identity, and
because of mistakes and heresies coming into the new testament
church following the death of the Apostles and the worsening
quality of word of mouth accounts, together with the rise of false
written accounts. It's qualities and preservation, together with
the miracles and wonders performed by some of it's writers,
indicate this collection to be something special, but not to the
degree that they are without mistake or contradiction of any kind.
Some of the literature excluded from the canon may also be
inspired, or God breathed, though parts of them were thought to
have qualities that were not quite right. The main quality for New
Testament inclusion was Apostolic authorship. Scholarship and
information has improved since the early church decided on the New
Testament canon, and some of the New Testament is now considered
not to be written by Apostles. Problems within and between the
writings themselves, and in confirming some of the events recorded
from other independent sources, mean that though inspired, they are
not without mistakes and human limitations, reflecting certain
ideas of the time, and that therefore, inspiration does not mean
that they are totally without mistakes.

 

43) The church has defined the existing New Testament books as
being inspired by God. Which of these are now considered to be
written by Apostles and which by others?

 

To give an answer requires a very complex and long series of
facts and theories well beyond the scope of this study. Needless to
say, there is not agreement amongst scholars, who approach the
subject from different angles. However, a typical overview of the
New Testament might be something like this:

For three of the gospels, which are very similar in content, it
is thought that there was firstly Mark, itself a copy from a now
lost original source, and another lost original source, called by
scholars Q. Matthew and Luke drew from both Mark and Q, and thus
these three are very similar. Matthew and Luke add a small amount
of unique material of their own. The titles, the gospel of Mark,
e.t.c., were not part of the originals, and these works are not
thought to be written by any of the twelve apostles. One of the
gospels, John, is quite different, and many think that it is indeed
and eyewitness account. Acts is written by the same author as Luke.
Of the letters assigned to Paul, many are not in doubt as to their
authenticity. Some express doubts about Ephesians, Colossians,
Philemon and Philippians, but a really powerful case is not
presented. II Thessalonians is doubted to be by Paul quite often.
Most doubt that Paul wrote the pastoral letters of I Timothy, II
Timothy and Titus, because of problems with style and content.
Hebrews is not considered to be by Paul, but possibly by Barnabas,
or Appollos. I Peter is disputed by some because of it's
accomplished use of Greek, but most think it genuine. II Peter is
doubted by most as being by Peter. The letter of James is thought
to be by the leader of the council in Jerusalem at the time of the
apostles, James the lesser. (Acts 15 v 13). A very influential and
important leader, but not one of the twelve apostles. I John is
considered genuine, but quite a few scholars express doubts about
II John and III John. Jude is thought to have been written by Judas
the apostle, or Judas the brother of the Lord, but not one of the
twelve. Revelation is thought by many to be written by John, one of
the twelve apostles, or by John the Presbyter, a John who is not
one of the twelve.

 

44) Has the church altered the canon in response to these
findings?

 

No. At the present time, the various groupings within the church
have kept their particular canons.

 

45) Fundamentalists place a great deal of importance on
Scripture as the only way of knowing salvation. If this is the
case, what about those people who do not have or have never seen a
Bible? Are they automatically lost, or bound for hell?

 

There are obviously many people who have lived and died without
ever knowing of these writings, or about the Lord Jesus Christ.
Obviously, the church considers it an important matter to make
these writings available to as many as possible, and some
Christians have been imprisoned or died trying to do just that. The
position of people without the bible must be similar to early Old
Testament believers. Abraham for example did not have any of our
scriptures: Moses had not yet been born. Neither did people of this
time have any understanding of Jesus or who he was. They could not
look forward in time to see Jesus or what He would be like. Some,
like Abraham were privileged to have God speak to them directly,
but not all believers had this kind of communication. Nevertheless,
Abraham's faith, and the faith of those like him, was reckoned to
them as righteousness. Abraham was a sinner like everyone else. His
works condemned him in God's sight. But Abraham, like other Old
Testament believers, trusted God. God's plan was not fully
revealed, the method of salvation was not clear at all, but these
people trusted God for deliverance, and that faith was counted as
righteousness, according to the Apostle Paul. (Romans 4 v 3,
Genesis 15 v 6). Paul argues that the man who does not work, who is
not in the position of earning favour or righteousness by good
deeds, but rather trusts God is in a position where his faith is
credited as righteousness. The details of how God can do this and
maintain consistency with His pure character, and the details of
how this plan is accomplished vary in their clarity. For some,
these details are vague and obscure. As we have seen, it is
possible to know that God exists and to know something of His
character by our own moral human nature, thoughts and conscience
and from evidences in creation. It may be also that God may speak
to us directly, but this is rare. Nevertheless, there is a
universal testimony and witness to God's character and existence in
creation. What scripture does then is to refine and define in a
fuller way what this God is like, making His character and plans
more plain, and revealing more than creation and human nature can
about God. And for this reason it is very precious. As we have
already seen, people without Scripture will be judged by the
standards of their thoughts and consciences and their trust in a
God revealed to all through creation in such a way that all are
without excuse for not trusting God. Even if such a faith may be
poorly defined and not well Informed, it will be counted as
righteousness and that faith revealed to others by the behaviour of
that person. The one who has scripture is able to see God's plan
for saving people and to understand more fully Gods dealings. With
this extra knowledge comes increased accountability. The more we
know of what God has revealed about Himself, the more grievous our
sins are and the greater the punishment may be, because we ignore
or go against such a high degree of knowledge. Those who believe
God, or trust in Him, apart from any self righteousness have their
faith credited to them as righteousness, and are the children of
Abraham in that they are heirs to the promises made to Abraham.
(Galatians 3 v 6). The object of that faith may be slightly defined
through creation, or more precisely defined through the more
personal and detailed inspired revelation of Scripture. The
fundamentalists, in depreciating the power of natural revelation
through creation because of the effects of sin are obliged to lay
greater emphasis still upon the Importance of Scripture as the ONLY
way of finding salvation. I suggest that this position is one of
imbalance.

 

46) What evidence is there in creation of God' existence?

 

First of all it must be emphasised that we cannot point to one
element or part of creation and from it conclusively prove that God
exists. God cannot be proved in this way at all. Secondly, theology
drawn from Scripture tells us that the earth and creation are not
as God created them. They have been blighted by the result of sin
and God's curse. The harmonious paradise that God created has been
spoiled. Thus for every glorious flower we can find some ugly,
pernicious weed: alongside lush, fertile countryside, there exist
barren deserts and frozen wastelands: and with every aspect of
harmony we also find violence and cruelty in the struggle of
species to survive. According to Scripture we find as a result that
the earth is sometimes shaken by natural calamities, storms and
earthquakes, partly as a result of the curse, sometimes as specific
punishments or demonstrations of wrath against sin by God. The
world then is not a perfect reflection of God's character as it
once was. Nevertheless, the marks of its creation as being Divine
are still present to some degree. Evidence for God's existence and
character is indirect in the sense that some deduction or inference
is necessary, and as we have already seen, it is limited in the
amount of Information it contains. Paul argues that the provision
of rain, crops in season, food and hearts filled with joy are
testimony to God and His kindness. He elsewhere argues that God's
Invisible qualities. His power and divine nature are clearly seen,
being understood from what has been made. Thus, as the Psalmist
says, the heavens declare the glory of God, without words they
display knowledge to all.

 

Of course, it is quite easy to approach the universe and the
daily provision of food with another perspective, and to interpret
them differently. This of course is what happens. Different peoples
have created different religions based on interpretations of
creation, often worshipping creation itself. This is what Paul
mentions in Romans 1. In other words, though the evidence is there,
says Paul, it has to be interpreted. God's character and nature has
to be understood from the things that are made, and of course,
fundamentalists are correct in pointing out that the bias that sin
creates in human beings against God means that people tend to
suppress the knowledge of God that creation and providence gives,
and exchange it for something else. Unfortunately, this seems to be
as specific as we can get. Scripture does not elaborate upon what
it is about creation that reveals God, and philosophers have probed
the question to such a depth that the arguments are way beyond the
scope of this study.

Arguments tend to revolve around the size, order and complexity
of creation.

 

47) Another source of authority claimed by the Church is the
Holy Spirit. Who or what is the Holy Spirit?

 

The Holy Spirit is the third person of the Godhead. There is one
God in three persons:- The Father, The Son and the Holy Spirit.
Thus the Holy Spirit is not an impersonal force or power, but an
actual person. Though these three are equal, they willingly submit
to each other in the following way: The Son submits to the Father,
and the Spirit submits to Son, seeking to glorify the Son and the
Father. As the Father sent the Son to live, die and be resurrected,
so, when the Son ascended to heaven. He gave the Spirit, in a
different and fuller way than had been known before.

 

48) What is this different and fuller way?

 

The Holy Spirit was given at Pentecost, with signs that
witnessed to this event. From that moment, the Holy Spirit Himself
was given to Indwell or live in believers as an influence towards
truth and purity and as a foretaste of promises to yet be
fulfilled. Thus, when Individual believers gather together, and
especially when church leaders gather together, (since they are
chosen by existing Elders and church for their qualities of faith
and purity), the Holy Spirit is present in a very special way, and
the church has an advantage that unbelievers, however numerous or
educated, do not have. This does not mean that the church is
perfect or without mistake. There is still much sin present, and
many mistakes can be made, and there are of course many divisions,
groups and opinions in the church.

 

49) Is the Holy Spirit anywhere else besides living in
believers?

 

Yes. He is God; therefore He is omnipresent, that is. He is in
all places. In other words, He is not restricted to one
geographical location like the angels or humans. He is at work all
over the world. He deals with unbelievers as well as believers, but
He has this special relationship with believers, and deals with
them in ways that are unique.

 

 

50) What kind of work does the Holy Spirit do?

 

His works can be categorised into two types:

a) Common grace works. These are works done by the Holy Spirit
that are common to all mankind and which are not limited to
believers only. For example, the Spirit restrains sin in
unbelievers, stopping them from becoming absolutely evil. He gives
people gifts and abilities. He convicts or makes people aware of
their guilt of sin.

b) Gracious or saving works. These are unique to believers, and
are not shared by unbelievers. To believers, the Spirit acts as a
Witness, Earnest, Sealer, Leader, Intercessor and Comforter.

 

All His works exist somewhere along a line between two

points:-

a) Ordinary works. That is, works that are frequent, or
seemingly natural, such as the gift of being able to teach, or have
a 'natural' ability to be a carpenter.

 

b) Extraordinary works. These are either rare, and/or unusually
high in degree, for example being a genius as opposed to being
clever; and/or supernatural, such as miracle working and
prophecy.

 

51) How does this present work of the Spirit in believers relate
to the work of the Spirit in the Apostles and their traditions and
writings?

 

There is a tension between the inspiration of the Apostles and
the current work of the Holy Spirit in believers. In the early
church, the current work of the Spirit was emphasised, and there
were many prophets for example, declaring messages from God. A
typical group, in the 2nd Century were the Montanists, a
prophetic movement in Turkey. Montanus was a recent convert who
held no position of Elder. Eventually synods or councils of Bishops
in Asia and elsewhere condemned it. Since this period, the church
has favoured the authority of the Apostolic tradition, effectively
recorded in their writings and creeds, over and above any new
revelations or inspirations of the Spirit. Any claimed new
Inspirations or revelations of the Spirit in believers are tested
by the writings of the Apostles, to make sure that there are no
differences in ideas or teaching.

 

52) In a little more detail, what sort of works does the Spirit
do when indwelling the Christian?

 

He acts as a:

Witness. He reveals evidences of being a believer, and draws
attention to Christian characteristics such as hope, joy, hatred of
sin and so on, as they are present.

 

Earnest. His presence acts as a foretaste and guarantee of the
reality of future promises of heaven.

 

Sealer.  He establishes, by His influence, the character or
likeness of God in a believer as a stamp of God's ownership.

 

Leader.  He inclines the Christian to do the will of God
and live in purity. He alters the taste or preferences of the
person, such that they love the things that God loves and hate the
things that He hates.

 

Intercessor. He steps in between the believer and the Father,
pleading the believer's case before the throne of grace.

 

Comforter. He comes alongside believers, offering help, by
energising, or causing them to remember teaching, or persuading of
sin, and so on.

 

53) In a little more detail, what sort of works does the Spirit
do to both Christians and non Christians?

 

The Holy Spirit:


           
Restrains sin. He holds back the effects and desires that are in
opposition to God.


           
Awakens to sin. He makes people aware that they have done things
that are not right.


           
Convicts of guilt. He persuades people that they are guilty of
offending God.

Leads to repentance. He leads people to be sorry for their sins,
confess them to God and turn away from them.


           
He gives gifts and abilities.


           
           
These include:


           
           
Prophets


           
           
Evangelists


           
           
Pastors


           
           
Teachers


           
           
Word of wisdom


           
           
Word of knowledge


           
           
Miracle working


           
           
Faith


           
           
Overseers


           
           
Tongue speaking and interpretation.

Some of these gifts are people, some are qualities, they are all
given for the benefit of the Church, but in some cases,
extraordinary abilities may be given to unbelievers, usually in
connection with God dealing with that person in a very special way,
perhaps to protect them, or protect believers in some way.

 

54) How are each of these works recognised?

 

Since all these things come from God there is expected to be
some sort of unity in them. Therefore they are expected to conform
to the character of God revealed in creation, Jesus and the
Inspired writers and especially with Apostolic writings,
traditions, teachings and creeds. The more extraordinary gifts
evidence themselves by their very unusualness as well as having the
above qualities.

 

55) What are the evidences of the indwelling of the Spirit?

 

This has to be inferred: to be concluded reasoned and
interpreted from the facts available. The Holy Spirit's influence
varies in degree, such that sometimes evidences are plain but at
other times difficult to make out. With some extraordinary
influences there may be a strong accompanying witness of the
Spirit, testifying to the authorship of the phenomenon. As such,
the person concerned may have great confidence as to the divine
authorship of the gift or message. This is not merely great
confidence, but a confidence based upon internal evidence of the
nature of the influence's coming to the person, together with a
very clear perception of the marks of God in the influence itself,
its content and main thrust. The content and nature of the
Influence is always consistent with the character of God, has a
tendency towards holiness and moral purity, and does not promote
the recipient of the Influence, who may be full of humility and
self abasement as a result of their perception of God. For
onlookers, who do not receive such an extraordinary work, they have
to look at the event and interpret what is going on, as the
onlookers did at Pentecost. It may be that the Interpretation given
by a person moved by the Spirit will persuade others. In the more
usual cases of the normal Christian life and experience, the chief
evidence is in the quality of the person's life rather than what
they say or claim to believe:  The indwelling of the Spirit
produces the fruit of the Spirit.

This Is:

Love for God and man as opposed to hatred of God.

Joy in the
Lord           
as opposed
to           
misery.

Peace with
God           
as opposed
to           
restlessness with God


Longsuffering           
as opposed
to           
impatience.


Gentleness           
as opposed
to           
roughness.


Goodness           
as opposed
to           
badness

Faith    
           
as opposed
to           
unbelief.


Meekness           
as opposed
to           
pride.

Self
control           
as opposed
to           
want of restraint.

 

Those not indwelt by the Spirit may have qualities in their
lives such as:


           
Sexual immorality.


           
Impurity.


           
Too much involvement in pleasure for it's own sake.


           
Following other religions


           
Discord.


           
Jealousy.


           
Anger.


           
Selfish ambition.


           
Being divisive.


           
Being envious.


           
Drunkenness

These are not just isolated qualities. Obviously Christians may
get drunk sometimes, or become jealous or angry. Rather, these are
settled characteristics that last a long time. If a person is
continually angry, or drunk, and hardly ever has peace with God or
love for Him, then we may doubt them when they say that they are a
Christian, and may doubt the indwelling of the Holy Spirit in them.
It is in this way that we reason and conclude the Indwelling of the
Holy Spirit. Of course, since the moral qualities of the fruit of
the Spirit may be present or appear to be present in those not
professing Christianity, and since alternative interpretations can
be placed upon the reasons for the presence of such qualities, we
are left again with a variety of interpretations.

 

56) To return to our original question then: Where does the
church get it's authority from? How does the church know what is
right and wrong in spiritual matters?

 

The ultimate authority for these matters is God Himself.

God reveals Himself and His will by:


           
i) Direct appearances, which are exceptionally rare.


           
ii) Angelic appearances, which are also rare.


           
iii) Through Jesus Christ: His life and His teaching.


           
iv) Through miracles and wonders, which are rare.


           
v) Through Apostolic tradition and customs.


           
vi) Through various sacred. God breathed writings.

vii) Through the gathered church, or community of believers,
each of whom is indwelt by the Holy Spirit, and especially through
it's leaders and their councils.

viii) Through gifts, both ordinary and, more rarely,
extraordinary gifts from the Holy Spirit.

ix) Through creation.

x) Through a moral human nature, created in God's image, such
that conscience and thoughts accuse or excuse a person’s deeds.

 

We are left with the fact that God, angels, and other heavenly
beings are spiritual beings, invisible, not provable by scientific
investigation. The suggestions are that:-

a) God has made himself a physical being in the form of Jesus,
but He is no longer present with us in this physical form.

 

b) God Himself, or other spiritual beings with His permission
can influence people and objects in terms of power, for example by
transcending physical laws. Such events have to be interpreted, to
assess their cause, and they will be interpreted by prevailing
world views of the witnesses. Someone present may be influenced by
God to give an interpretation, in which case see (c) below. These
spiritual beings may change a person's life, and again, these
changes have to be interpreted to ascertain their cause.

 

c) God Himself or other spiritual beings with His permission can
Influence people by communication, such as revealing themselves or
information via dreams, tongues e.t.c.. This is inspiration, but
this does not appear to occur to a degree whereby there are
absolutely no mistakes. However, since God declares Himself to be
truth we would expect a high degree of truth and accuracy in
inspired statements. The manner in which such Influences come, and
the nature of their content have to be interpreted also, in order
to assess their authorship. This Includes written revelation and
Inspiration such as Scripture.

 

d) God has evidenced Himself to all through His work of creation
and providence. The disposition of man is such that he tends to
dismiss this evidence, which again has to be interpreted, and he
tends to suppress it and exchange it for other world views.

 

e) The Judeo-Christian Church has taken certain writings and
after consideration and interpretation of the evidence, considered
them to be inspired to a degree that they can profitably be used
for teaching and Instruction, and as an authoritative rule for
Christian practice. The debate as to what should and should not be
included in this rule has continued through the centuries. Further
evidence and examination suggests that some of the New Testament
writings are not what they claim, and perhaps not suitable for a
rule of faith. The main qualification for inclusion was
Apostolicity.

 

57) Is there any order or hierarchy to these? How do they work
together?

 

This is difficult to express in diagram form, but a simple idea
may look as follows:-

 

 

 

 

 

 

 

 

 

 

 

 

HIERARCHY OF SPIRITUAL REVELATION

 

 

GOD THE FATHER

 

        -Revealed in
CREATION… (Indirect)


               
via Things that are made


               
Providence.


               
Human moral nature…


               
               
via Knowledge of good and bad.


               
               
Conscience.


               
-and through the CHURCH…


               
               
because of the indwelling of the Spirit.


               
               
via Apostles and their works.


               
               
Sacred writings.


               
               
Church leaders and councils.


               
               
Gathered Believers.

 

JESUS CHRIST


               
Direct visitations.


               
No longer physically present.


               
Full revelation-God made flesh.


               
Life and teaching recorded via


               
Apostolic writings inspired by

 

HOLY SPIRIT


               
Given to believers and at work in the world.

 

 

RIGHTEOUS ANGELS - Visitations.

 

FALLEN ANGELS - Visitations and influences Lies and
Half-truths.

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

HIERARCHY OF HUMAN AUTHORITY IN THE CHURCH.

 


               
               
JESUS CHRIST

(Ascended to heaven and no longer physically present. So He
gave..)

 


                               
  HOLY SPIRIT

(To teach apostles and enable them to remember Jesus'
teaching

 and perform wonders as testimony to the truth of their
message.)

 

         
ISRAEL'S

PROPHETS/ LEADERS     
APOSTLES       GIFTS

 (moved by Holy
Spirit)                      

 


                               
Inspired sacred writings

 

   Hebrew
canon                               
New Testament canon*

 


               
Teaching - writings - traditions - creeds

 


               
APOSTLES SUCCESSORS

 

Other sacred writings – teachings - writings - creeds and
councils

 


                     
OTHER BELIEVERS

 

         writings -
creeds - councils - traditions

 

* Here, the New Testament writings are considered as Apostolic
writings only.

Secular knowledge and expertise is assumed to pervade all human
levels.

 

 

We can see from the first diagram that God the Father is the
final Authority, with the Son submitting to him and the Spirit in
turn submitting to the Son. The Son has been amongst us and taught
men and demonstrated proof of Who He is by His miracles, but He is
no longer present. He has left us with the Holy Spirit, working in
various ways and degrees. Then there are the messengers of God,
created spiritual beings called angels. God is revealed in all his
works, but these are in the main invisible beings, and it does not
seem to be usual for God to talk to us via these messengers. God is
revealed in His works of creation, and though a universal witness
to God, it is in many ways limited in what it declares. It is also
affected by the fall into sin, such that though man has a moral
nature and a conscience, it does not work properly because sin: a
preference of self over and above God, distorts it. A written
revelation inspired by the Holy Spirit is more detailed in its
content and has some of the effects of sin overcome. It is also
less open to misinterpretation. Therefore, in the absence of the
physical presence of God, and in the light of the effects of sin
distorting our sense of what is right, inspired religious writings
are our only record of what Jesus said and did, and the most
authoritative and reliable account of what God requires. Writings
by believers of repute who are not one of the twelve are also
helpful in teaching and enabling the understanding, but of all the
writings, those by the twelve and Paul are the most authoritative,
since they were taught by Jesus and the Holy Spirit, and
commissioned by God to be the founders of the New Testament church.
It is for this reason that we find the writings of the apostles
more relevant to us than those of the Old Testament because we live
in the New Testament age. Matters of conscience and our sense of
right and wrong, since distorted by sin, should therefore be
examined in comparison to their writings, where those writings
cover the issues involved. But other writings by believers should
not be ignored. Early writings such as Didache, and I Clement, and
Christian classics such as Pilgrims Progress are all valuable for
teaching, even if they do not have the same authority.

 

58) Is the Church united in all that it does then?

 

No. Different groups place different degrees of importance
between tradition, creeds and writings, and even within the canon
of Scripture, different groups place different degrees of
importance on different passages and verses. Some passages are hard
to understand, and different groups understand them differently.
Some groups are more patient with sin and error than others, and so
on. And of course, the church is not without sin. Ultimately, each
person has to be persuaded in their own minds, having listened to
teachers, read the literature and thought carefully, as to which
path they think is correct. But the writings of the apostles
themselves encourage us to unity and peace in God. Nevertheless,
there may come a point at which a person considers that a certain
type of behaviour and thought is not in line with thoughts
expressed in sacred writings, and differences of opinion may occur
between believers. It is especially important that at such times,
each maintains humility love and peace, especially towards God
before Whom one is ultimately answerable to.

 

 

59) What lies behind the need for spiritual authority?

 

Spiritual authority is concerned, amongst other things, with the
need for consistency of form, with the need for orthodoxy. It is
felt that Truth, spiritual truth about God, has been declared in
one form or another by those who have reached some spiritual
attainment, and that this form must be maintained and protected
from the corrupting influence of other (lesser and inferior) ideas
and practices that are seen as erroneous or heretical. Spiritual
authority is partly about conserving and preserving received
spiritual wisdom, about maintaining traditional spiritual beliefs
and practices. The answer to question 13 showed that there was a
profusion of sects and groups each going of at various tangents,
and that this was why some rule of faith was needed. Of all these
groups, Christian Fundamentalists are amongst the most
conservative…it is no wonder then that they are at the forefront of
maintaining what they see as the sole rule of faith…the Bible.

 

 

60) What about texts from other religions and faiths?

 

In the ten years that have passed since writing this study I
have travelled wide in the spiritual country. It seems to me that
God is Formless, but that God necessarily communicates to us in
appropriate forms in order that we may understand and communicate
something about God. We have already seen that God is generally
revealed to all through creation, for example. The Christian faith
can be more properly called the Judeo-Christian tradition. It has
emerged from the culture of Judaism and has a particular
interpretation concerning Jesus, (which Jews do not share). There
is, in turn, within this Judeo-Christian tradition, a wide range of
different interpretations, emphases, and balances giving rise to
different movements and divisions within Christianity. The
perspective advocated by Fundamentalists means that they cling to
their particular form as the one and only authoritative form. Other
perspectives take a different or wider view. I personally lean
towards an approach of Mysticism, of direct communication and
experience with God, as providing the best personal evidence of
God’s existence and as being the most authoritative. In this view,
the forms of God that are presented are merely appropriate and apt
symbols by which the Formless Absolute communicates to us.
Ultimately, as one draws near to God in experience, our need for
form and indeed the forms themselves, fall away and are rendered
useless as they are swallowed up in God. In looking at and
experiencing mysticism, I have seen that people from other faiths
have had the same experiences, but expressed in the forms of their
own culture and religious tradition.

 

In our normal level of functioning in this world, we need some
form or other, some concept of God, some form or way of approach,
some commonly held perspective in order for us to begin our
approach to God, communicate our understanding and share in
fellowship; some boundary that gives us a framework and structure.
This form may or may not be that of Christianity. Thus there are
other forms, such as Islam, Hinduism, Buddhism and so on. These too
have their sacred writings and authorities and these too originate
at a particular time and within a particular culture. Though they
may share some ideas in common, they are at the same time too
diverse to be harmonised: to diverse to create a single,
authoritative world religious text. When we try to harmonise all
the world’s religions, this results in too much compromise and
watering down of any one tradition. Rather, each tradition tends to
enclose us within its own boundary and system of teaching, insight
and practice…we are sheep within a particular pen. The writings of
one tradition may even appear heretical, false and dangerous from
the viewpoint of another tradition. One way to think of this is to
regard these different religions as different schools; different
disciplines and methods of approach to an Absolute that is
Transcendent of any form and which cannot be grasped or encompassed
by any mind or system of thought. All these schools, these
religions, are partial and inadequate, and are also firmly based in
an historical and cultural context. As spiritual seekers after
truth, some of them will seem more adequate, more resonant, more
applicable, more Godly than others. The situation would seem to be
this:

 


                         
ABSOLUTE / GOD

 

 


              
REVELATION / INSPIRATION

          (within a
context of time and culture)

 

 


                           
PROPHECY

         (Faithful
Declaration of what is received)


                          
(Q 24 – 29)

 

Some of this written
down                     
Some lost and forgotten

 

May be mixed with other writings:


i)            
Historical accounts


ii)           
Opinions and teachings

iii)          
Genealogies

 

 

Some destined for Holy
Scriptures         Some
destined for sacred writings

      
                and                                                        
but

        considered
authoritative      
quotes      not considered
authoritative

        for that tradition /
school        (Q
6)          for that
tradition / school

         
        (Canonical)


             
(Q 3 – 5, 8 – 14)


                                                                       
Apocryphal                        
Heretical


                                                                 
Deutero-canonical   
              Dangerous


                                                                        
Secondary                      
Unprofitable


                                                                         
Profitable         (Q 6,
7)

 

 

61) What can we conclude about spiritual and moral
authority?

 

This study has mainly concerned itself with the Christian church
and therefore the Christian perspective and Christian forms. But
the issue is a wider one and in our latter questions we have also
considered very briefly the position of other faiths and religions.
The same issues apply to them: from where do they get their moral
and spiritual authority? On what is it based? What evidence is
there to support their claims? Other faiths follow other sacred
writings or scriptures: The Vedas, the Upanishads, the Qu’ran and
so on, as well as other cultural traditions. What we can say of all
of these, including the Bible, is that:

a)       They consist of
interpretations of the world, society, people, God and the Universe
that were made a very long time ago, without the advantage of our
growth in knowledge. In some cases, these are almost stone-age
interpretations.

b)       These interpretations and
perspectives of God and the Universe are bound in the time that
they were written – these writers did not have insight into nuclear
physics, modern medicine, biology and chemistry and so on. They are
interpretations and forms that fitted well with their level of
development and understanding; they were appropriate forms to them
as God met them where they were.

c)       These writings, (and I am
thinking of the Bible primarily) contain a variety of material such
as genealogies, interpretations of then current or recent political
events, views of origins, messages from God, histories of people as
they were seen at that time and metaphorical forms in relation to
the Divine. The messages and encounters with God were given in
forms that were appropriate to and consistent with the level of
development of these people, in some cases in a high degree of
‘closeness’ with God (inspiration/revelation). Within this mass of
literature are faithfully recorded some of the experiences and
communications that some people, such as the prophets, had from
God. Nevertheless, it does not seem credible to hold to a view
whereby every letter and syllable is inspired and therefore without
error. Such a view does not seem to stand up to close examination.
These scriptures are special, insightful, profitable, useful and
helpful, but they are not infallible or completely without
error.

d)       Some of these sacred
writings or scriptures became, by one means or another, to be
regarded as authoritative within the circle of disciple/believers.
Others faded into obscurity or were lost, and yet others achieved a
secondary function: not perceived as having such a high degree of
authority, yet useful and profitable if read carefully.

e)       Though most faiths limit
their canon or rule of authoritative scripture documents, there is
no Biblical evidence at least to declare that revelation and
inspiration have ceased. Limiting the canon helps to establish firm
boundaries and limits to the faith concerned, and also helps avoid
the problem of identifying which writings are truly inspired and
which are in error or a deception. But the limiting and finalising
of the canon may also stagnate the faith to forms that are
increasingly outdated or irrelevant. Also, religious history
suggests that various believers through the ages after Christ or
Mohammed etc have had mystical encounters with God and written
accounts of what they have seen and heard whilst in these states of
closeness with God. The religious authorities have regarded such
literature with more or less favour at different times and
places.

f)         Since the
literature of each faith is firmly bound in different times and
cultures, it is not possible to reconcile them fully. They may
oppose and contradict each other as well as having elements and
themes in common. They are like facets of a diamond, each facet
reflecting different aspects of God. Furthermore, God cannot be
encompassed by form, because all forms limit and bound the
Unlimited Formless and so inevitably, forms are limited and
temporal, inadequate and partial.

g)       Recognising the limits of
this authoritative literature as well as its strengths is one way
forward: it prevents black and white ‘ours is the only way’
thinking; it recognises the insights of other faiths; it opens the
way for further, lively communication with God instead of declaring
such communications ceased; it enables us to move on past
interpreting some ideas that are now proving outdated as literal
facts, yet we can still maintain the essence of truth contained in
them. Nevertheless, because these different traditions and
scriptures are not reconcilable, we can say that it is good to have
a boundary and a limit, something that orders and contains our
perspective, so that we can function and communicate. Two of the
strongest bindings seem to be those of culture and personality. Not
many believers (of any faith) change their faith to another and the
most comfortable faith is often that of our own culture: it is our
background, our heritage and our context. As to which faith one
chooses initially, this is more of a personal, individual matter
than anything else. Even within a faith, the different
denominations often reflect different personal needs, orientations
and personalities. It is often said for example that the Anglican
Church is the upper and middle class at prayer.

 

Authority in moral and spiritual matters then has proved more
diverse and complex than at first thought, its borders being more
permeable, more vague than fundamentalists would have us believe.
But this permeability opens the door to tolerance of those of other
faiths and if used wisely, does not detract from any of them.
Perhaps a good model is that of different schools: each school has
its own uniform, its own rules and ways of doing things, but the
aim of each is education. Similarly, each faith has its own
approach to the Divine, its own way of doing things, its own
emphasis, but the aim of all should be increased closeness to God.
Even if the schools mix, their uniform easily identifies each
pupil. Separateness or rather, distinctiveness, remains. But each
school is valid, and each individual may consider one school
better, or more suitable than another. 

 

 

 

Further reading:

 

'Fundamentalism'  James Barr S.C.M. Press.

'Escaping fundamentalism'  James Barr. S.C.M. Press.
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'The mind of the Bible believer'  L. Cohen. Prometheus
U.S.A.

Encyclopedia Britannica.  References on: Early Church.


                                                                 
Bible Literature.


                                                                 
Fundamentalism.

'Concise dictionary of the Christian Church'  E.A.
Livingstone (Ed). Oxford.

'Oxford history of Christianity'. John McManners (Ed).
Oxford

'Early Christian writings'. M Staniforth (Trans.) Penguin.

'The reason of faith' John Owen. T & T Clarke.
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	THE SPIRITUAL
LIFE OF A MANIC DEPRESSIVE (2011)
This is the spiritual biography of Pilgrim Simon with special
consideration and relation to his mystical experiences and bipolar
(manic-depressive)disorder. Pilgrim Simon presents his spiritual
life story as a sufferer from manic depression and as a person who
has had a number of mystical encounters with the Divine. This story
charts his entrance into and eventual leaving of Christian
Fundamentalism and his quest to find a deep-rooted, stable and
relevant spiritual orientation in the light of his mood changes.
This document covers a forty year period of Pilgrim Simon's
spiritual quest for the Divine.



	


GROUPS,
CULTS, SECTS AND MIND CONTROL (2011)
A set of outline notes highlighting the techniques and processes
used in dysfunctional groups in order to dishonestly persuade their
members to adopt the group philosophy and remain as members. Though
the main references here are to religious groups, these methods are
also used by any dysfunctional group - be it religious, political
or whatever.

Using these notes, readers should be able to quickly detect the
degree of dysfunctionality in any group to which they belong.



	


CHRISTIANS
SEEKING GUIDANCE FROM GOD (2011)
Even for Bible-believing Christians, seeking God's guidance in
every day circumstances can sometimes seem to be a difficult task.
On some issues, the Bible is plain but in other areas, Christians
seem to be on less certain ground and may resort to methods and
approaches that lead them into error and difficulty, or they may
sub-consciously interpret their own desires and preferences as
God's will for them with equally disastrous results. Sometimes,
these mistakes can cost the believer emotionally, financially and
in terms of personal relationships and faith cause many
difficulties. This study seeks to cut through some of the potential
pitfalls to offer a more considered Biblical view of seeking God's
guidance and will for the Christian.



	


MYSTICISM,
MADNESS AND MANIA (2011)
Drawing from his own personal experience as a sufferer from
bi-polar mood disorder and as a person who has had a number of
mystical, spiritual experiences, Pilgrim Simon explores the themes
of religious mania, so-called 'mental illness' amd immediate or
mystical experiences of the Divine. In so doing he seeks to draw
out distinguishing features that differentiate mystical experience
from manic mood phases and from schizophrenic displays of religious
delusion. He draws from the Transpersonal model of Ken Wilber and
also from the approach of Personal Constuct theory and the research
of Julian Jaynes on the Bicameral mind. This study leads to
questions about the very foundations of psychology and psychiatry
and the forms of analysis and diagnosis that they may make
concerning mystical or transcendent spiritual experience.

Pilgrim Simon has studied spirituality and religion for over
forty years. He has an Honours degree majoring in Psychology and
Post graduate qualifications in counselling.



	


CHRISTIAN
REVELATION (2011)
This study is concerned with that area of Christianity known as
'spiritual gifts', or 'charismata' and particularly the gifts of
revelation and inspiration - and God's guidance.

Initially, these gifts are explored and defined in Biblical
terms with a Calvinist interpretation, but as the study progresses
it becomes more and more evident that tests are needed to be
applied witrh regard to claims of experiences of spiritual gifts in
order to prevent the Christian believer from being decieved,
mistaken or deluded by false gifts and influences.

Where better to look then than to THE outstanding example of
Christian God-inspired revelation - the Bible itself. In taking
this course we are led to a critical exploration of the very
foundations not only of Christian Fundamentalism and the Bible, but
to the foundations of Christianity itself.



	


SPIRIT, SELF
AND EGO (2011)
Who are we? What is our 'self'? What do we mean when we talk
about 'ego'? Are 'ego' and 'self' the same thing? Exactly what is
human nature? Do we have a spiritual dimension to our nature?

Do we have a soul? Or are we just material, physical bodies? The
answers that we give to these questions affect our assumptions and
understanding in practical disciplines of social science such as
psychology and psychiatry as well as affecting our approach to
spirituality.

In this study, Pilgrim Simon seeks to answer these questions and
provide a foundation for theories of understanding ourselves.



	


THE
CHARACTER AND NAMES OF GOD (2011)
What is God like? What sort of characteristics, qualities or
attributes does the Divine have? Many spiritually-minded people
picture God using the Names ascribed to the Divine: God is Love,
Mercy, Father, Judge and so on. Some tend to think of God as
'Big-Person-in-the-sky' looking down on us, ordering events around
us and keeping a record of all that we do and say ready for us to
give an account of our lives.

In this study, Pilgrim Simon gets beneath these ideas to find
something far more transcendent and intimate, resulting in a view
of God that challenges many religious and orthodox ideas about what
God is like, and suggests a way through religious division,
conflict and dogma.



	


THE
SONG OF SIMON - A SPIRITUAL JOURNAL (2011)
The 'Song of Simon' is a spiritual journal that faithfully
records the content of a series of mystical encounters experienced
by Pilgrim Simon over the course of a few months at the turn of the
millennium. Though allegorical and mythical in its symbolism, the
philosophical and theological content is at times quite profound.
In general, it resonates with the approach of non-dualists and core
views of spiritual thinkers such as Ibn al-Arabi, Shankara and
Meister Eckhart - though at the time of writing this journal, these
authors were unknown to Pilgrim Simon.

The text provides a rich reservoir of spiritual philosophy and
provides the springboard for the spiritual studies written by
Pilgrim Simon over the last decade.



	


FOUNDATION
FOR CONTEMPORARY SPIRITUALITY (2011)
Older, traditional religious ideas are being questioned and
challenged, but this does not mean that we have to reject the very
notion of God or the Divine, or throw out all religion as useless.
But it does mean hard and searching questions into the foundation
of spirituality and religion, and particularly orthodox religion
and spirituality which declare themselves as the one true path to
the Divine. A contemporary approach is needed which can accommodate
our modern world and its discoveries. Paradoxically, such an
approach reaches back to some very old ideas indeed.

What is set out in this study is a set of articles dealing with
the foundations, the ground, the base, of spirituality, stripping
away inadequate ideas and theologies that are no longer tenable in
an attempt to get to a more sure foundation for contemporary
spirituality.



	


Essays on
spirituality - Volume 1 (2011)
'Essays on spirituality' consists of over a dozen short and
medium length articles on spiritual themes. They were written as
the author was coming to an understanding of his own mystical
experiences and the theological and philosophical content that they
displayed. References are made to the Journal of these experiences
- 'The Song of Simon' - also available on Feedbooks.

The themes covered in this volume include:

ABANDONING MATERIALISM

CHARACTERISTICS OF MYSTICAL EXPERIENCE

CHRISTIANITY AND MODERN SPIRITUALITY

DEATH AND THE AFTERLIFE

DEGREES OF IGNORANCE

EVIL – ITS ORIGIN AND PERSISTENCE

THE EXPERIENCE MEETING

THE SPIRITUAL WISDOM OF THE CHILD?

GOD, TRUTH AND PERPETUAL TRANSFORMATION

GOD’S WILL AND PLEASURE…IN THE BEGINNING

HARMONISING RELIGIONS

THE HEART

THE INTRINSIC PATH

KNOWING ME, KNOWING GOD – AHA!



	


SPIRITUAL
FELLOWSHIP (2011)
Should spiritually minded people gather together for devotion,
worship and praise of God? Should they gather together for
teaching? Who is it exactly who teaches? What do they teach? What
is it exactly that they worship? What happens when individual
understandings of what God is like different from or even
contradict the views of other spiritual travellers? How should any
such meeting be structured and organised? Given that there are
different levels of transcendence in spirituality, which is the
most appropriate spiritual path to follow?

In this study, Pilgrim Simon addresses these issues of practical
spirituality.



	


THE
MEANING OF PERSONAL REVELATION (2011)
In the course of engaging in spiritual exercises such as
contemplation, prayer, mindfulness and meditation some people may
experience an immediate encounter with the Divine - a mystical
experience in which they may receive teaching and guidance in
spiritual matters.For some in Christianity, the whole Bible is
declared to be inspired revelation.

What principles shouls we use in seeking to understand the
meaning of such literature and experiences? What is the meaning of
a spiritual dream? If the Absolute makes a representation to us in
metaphor, allegory or symbol, how then do we understand this
content? What is the sense or significance of mystical literature?
What is the purpose underlying or intended by such accounts? What
is the true interpretation, value, or message that such and
experience and literature seeks to convey?

In this study, Pilgrim Simon seeks to address such
questions.



	


COVENANT
HISTORY AND THE HOLY SPIRIT (2011)
This study began with the question: 'Did the Holy Spirit indwell
believers in Old Testament times?' Many modern Christians place an
emphasis on the regeneration and indwelling of the Holy Spirit as
an essential part of salvation. If this is the case, in what sense
was the Holy Spirit given at Pentecost? In seeking to answer these
kinds of questions, the author, Pilgrim Simon, found himself
exploring the history of just how God dealt with his people via a
series of 'covenants' or relationships leading up to the New
Covenant in Christ. The progression through these covenants reveals
changes in relationships with and discoveries about the Divine as
the plan of redemption is unfolded. It also questions some of the
assumptions made by some Christians today.



	


WHO
DO MEN SAY THAT I AM? (2011)
Who is Jesus? The answer may seem obvious to those in the west
brought up in Sunday Schools and thus reasonably familiar with the
Bible tales of Jesus. But in fact, things are more complex than
that because the Bible documents are not quite what they appear to
be at first sight or face value. Yet we have little knowledge of
Jesus outside of these Biblical texts. To make things worse, we
have centuries of church tradition which in some cases masks and
hides a more accurate picture of what Jesus was like.

In this study, Pilgrim Simon, an ex Christian Fundamentalist,
explores the very foundation of Christianity itself in seeking to
get to the roots of just who Jesus was.



	


A
CRITIQUE OF CHRISTIAN FUNDAMENTALISM (2011)
Many of us are familiar with the term 'Christian
fundamentalism'. It is a term that that through constant use in the
media often creates in our minds a stereotypical image of a naive
literalistic faith coupled with a somewhat dogmatic and intolerant
attitude - especially with regard to modern science.

In this short study, ex Christian fundamentalist Pilgrim Simon
gives an outline critique of the Christian fundamentalist system
and believer.



	


LAYNTON
LAINTON FAMILY HISTORY (2011)
An outline one-name study and history of the Laynton/Lainton
family originally from the Staffordshire/Shropshire borders in
England.

The history of the family is traced back to the 1500's and
reveals a typical working class story from the beginning of the
reign of Elizabeth the first, through the English Civil Wars, the
industrial revolution and two world wars, with family members
spreading all over the world. This study would be of interest to
anyone with the Laynton/Lainton name as their own name or in their
familiy history and also to students of social history, since a
great percentage of the Laynton/Lainton's in the world are included
in this one name study.

The appendix contains wills and census records, apprenticeship
records and a full chronological index of births, marriages and
deaths from the 1500's up to 1995.

You should note that some parts of he appendix are intended for
computer display and may not be spaced correctly on mobile
devices.



	


TOWARDS A
21ST CENTURY CHRISTIANITY (2011)
In the light of textual, historical and scientific criticism and
resulting re-evaluation of the Bible, can we actually begin to form
any sort of view about what Christianity is and who Jesus was? Is
there anything left after these radical deconstructions?

Ex Christian fundamentalist Pilgrim Simon makes a personal
evaluation of Christianity today, cutting through fundamentalist
thought and years of orthodox theology and practice to try and
arrive at what the essence of Christianity really was and is and
what theology it would embrace in the light of these modern
criticisms.



	


The
Visions of St. Paul and the Judeo/Christian orthodox tradition
(2011)
The visions of the resurrected Jesus experienced by the Apostles
and the Apostle Paul in particular form the basis of new Testament
and earcly Christian orthodoxy. On the basis of his Damascus Road
experience and other, similar spiritual experiences that followed
it, Paul received a theology that formed the basis of his message
to the non-Jewish community or Gentiles. Paul's writngs and the
writings of his associates or followers make up most of the New
Testament. This essay explores the context and content of these
visions and draws out implications for any contemporary Christian
faith.



	


Do
mystics become God? (2011)
Some mystics, following their transcendent spiritual
experiences, claim unity or oneness with God - to the point of
declaring that they themselves are Divine or an Incarnation of God.
This short essay explores this theme of Deification and asks if
such mystics and gurus are correvt in their assertions.



	


The
Spiritual Matrix - Questionnaire and results analysis
(2012)
How spiritual and transcendent is your thinking and behaviour?
Where would you place yourself on the spiritual landscape? This
questionnaire lists 72 statements about spirituality and asks you
to rate them in terms of how much you agree or disagree with them.
It then gives you guidance on how to analyse your ratings and gives
you a personal spiritual profile and indicates your degree of
transendence. It also places your position on a spiritual map. The
questionnaire takes about 20 - 30 minutes to complete and ful
details of how to understand your ratings are given.



	


The
Spiritual Matrix - Mapping spiritual transcendence - Full study
(2012)
The spiritual landscape can sometimes be daunting and confusing
such that approaches to spirituality that seem on the surface to
promote personal growth and insight may in the end turn out to be
regressive and a hindrance. It can be useful to have some sort of
‘map’ to help us to orientate ourselves in this sometimes
bewildering scene.

In exploring commonly accepted categories of spiritual ideas and
spiritual pathways, the author builds up a spiritual matrix in
which various points of view and practices with regard to
spirituality can be rated to provide us with our own personal
spiritual code. This matrix reveals the depth and scope of our
reactions to spiritual ideas and practices, whether we support or
oppose them as well as indicating the degree of transcendence of
our spiritual philosophy and practice.

This study is divided into three parts – Part one: A
questionnaire to rate your own spiritual views and practices, Part
two: A discussion of the theoretical approach, Part three: An
analysis of your questionnaire results.

Along the way, the author discusses proto-science,
pseudo-science, souls, ancestor veneration, spirits, fairy folk,
deities, magic, alchemy, materialism, mysticism, Astrology,
Mediums, religion and non-dualism.



	


A
Critique of Christian Fundamentalism (2012)
The articles and essays in this collection deal with the
fundamentalist idea of absolute truth, the Christian Fundamentalist
system and the people that subscribe to it. The foundation of
Christian Fundamentalism is looked at – the idea that the Bible is
a closed revelatory book which is without major error or
contradiction. A whole series of questions relating to spiritual
and moral authority in the church are explored The founding figure
in Christianity, Jesus Christ is looked at in order to explore what
Jesus really seemed to teach and how orthodox ideas were developed
and established around him as the central figure of the faith.
Since the thought of the Apostle Paul makes up most of the New
Testament, we explore where he obtained his ideas. There are also
brief articles on the nature of belief, why leaving fundamentalism
can be so hard and a look at groups sects and cults. There is also
an exploration on what a 21st century might look like and the
testimony/spiritual biography of the author.
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