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INTRODUCTION

 

 

What has struck Simon as he has embarked on this project is that
he is still learning and gaining insights from what he has written,
for what he has written is what he was given in a series of
encounters with God as opposed to what he reasoned and thought
about. He did not sit down with a story in mind and then put it to
paper; rather he had only a beginning and as he started his quest,
he wrote down what he heard and saw. Sometimes, in the various
other studies that arose later as a result of the Song, he has
embarked upon a course of thought, or a concept, or an
interpretation that seemed right, only for him to find himself
later at a conceptual or philosophical dead end. When he returned
to the Song to try and clarify these issues, he found the
corrective or the answer already there though he had not seen it
before. The reading of other studies written by academics and
mystics has sometimes put what seems to be a very reasonable idea
in Simon’s head only for him to find later that the Song has a
different and for him, better concept.
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Author

The writer of the Song of Simon is Robert Laynton. He was 50
years old when he wrote the Song. Robert Laynton was involved in
Christian Fundamentalism between 1968 and 1993 and served as a
deacon and assistant preacher / study leader for most of the
1970’s. Increasing disillusionment with the Christian
Fundamentalist approach led to a gradual withdrawing from this
position until he fully left in the early 1990’s. From the late
1980’s, he developed a growing interest in Transpersonal Psychology
and mysticism, following a brief encounter with secular
humanism.  

 

Date and place of writing

The Song of Simon was written between November 2000 and March
2001 in Stoke-on-Trent, England.

 

Recipients

The Song of Simon is written to no one in particular, though it
is dedicated to the author’s wife and daughters, but it initially
took the form of a personal journal. But it is an open journal to
those interested in spirituality.

 

Major theme

The major theme in the Song of Simon is the discovery and
experience of God. Closely associated with this is the theme of
morality, justice and punishment.

 

Purpose

The purpose in writing this journal was for the author to
orientate himself spiritually.

 

Sources

The influences on this work come from Simon’s involvement with
and understanding of various spiritual traditions, mainly Christian
Fundamentalism. (Specifically Calvinism). The method was one of
Imagery. The author would relax, with eyes closed and visualise
himself relaxing on a beach. Over time, he had visualised his Wise
Guide, Yaroth and developed an ability to hold a conversation with
him. Eventually, these images and visualisations were allowed to
take their own direction as opposed to following some external
structure. This journey started with the simple desire to see and
meet God.
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Chapter 1
VOYAGES AND LANDINGS


 

1.I sing of the Absolute. I was given the name Simon, though not
by my parents you understand. This was a name given to me much
later on, years after I enlisted with the Icthus fleet, on the ship
Logos, under the command of Captain Thompson. The Logos was a fine
three-masted wooden vessel, outfitted with rows of cannon. The
mainsail was emblazoned with a large red cross and the banner from
the main mast was Love, and showed a heart. With this happy ship
and crew I journeyed here and there in this world for a few years,
until the Captain transferred to another vessel.  2.Our new
commander was Captain Mason, who ran a disciplined ship, his
watchword being “All things to be done decently and in order”. The
banner of the ship was changed to Truth, and showed an open book.
Captain Mason followed the Master of the fleet’s rulebook closely,
down to every accent and full stop, considering it an honourable
thing to behave in such a way.  3. But the crew and officers
did not always agree with the course he charted and sometimes they
murmured behind his back, though to his face they were supportive
and respected his authority. Privately there was discontent and
rumblings of rebellion. But Captain Mason ruled with
discipline.  4. In due course I was promoted to Vice-Captain,
performing some of the duties of the Captain in his absence, and I
attended certain officer meetings concerning the running of the
ship. But Captain Mason was not a man to whom I could get close:
Though we served in the same cause, on the same ship, yet we often
found ourselves at odds in our approach.  5. Under his
command, service became burdensome and joyless, and duties became
oppressive. Yet we coursed the oceans of the world and visited
places that were like Paradise on earth; we successfully repelled
the vessels of other fleets, maintaining the seaworthiness of our
ship. For each of the great fleets of the world sought to
monopolise transport, and jealously guarded their own routes,
defending them from attack and sometimes even attacking the routes
of others. There was a lot of debate among the officers as to the
interpretation of the command book, and the Captain ensured that
all were well instructed in its strictures. I began to do a lot of
reading at this time about the history of the Icthus fleet, its
great battles, campaigns and Captains of renown. I drew much
encouragement from the then surgeon of the fleet, Dr. Lloyd-Jones,
and was strengthened by his compassion but firmness. But by far the
most influential was Captain Jonathan Edwards, a seafarer of a few
generations ago, whose understanding of the command book was beyond
comparison, and whose experiences caused my heart to soar. 6. 
After about eight years of sailing under Captain Mason’s command,
the oppression of became unbearable to me. I thought our purpose
lost and was much dismayed when suddenly and unexpectedly I came to
a place that filled me with joy beyond description. 7. I was taken
out of myself and all my preoccupations and I seemed to be in
Heaven sitting at the Footstool of God. This was to prove a
strengthening for the storm that was shortly to come. 8. A few
months later, a tempest built up that caused me much anguish and
despair. The ship seemed to be being destroyed beneath me and I
feared for my very life. The storm was of great ferocity and it was
as if I was abandoned and deserted to a terrible fate. It was all I
could do to stay on board as wave after wave crashed in over me as
if I would be drowned in the very cabin of the ship. We weathered
the storm, but emerged damaged, and I spent much of the time
examining the ship and seeking to repair it. But it was leaking in
so many places and I was exhausted. 9. I placed much blame on
Captain Mason, who was still trying to organise us according to the
demands of the command book. Talk of rebellion grew amongst some of
the officers and it soon became clear that I could no longer serve
on this ship. The Captain feared a fatal division in the crew and
officers. I requested, in much anguish, to be transferred to
another ship, for I needed to escape the rigours of Captain Mason’s
command. 10. Accordingly, after much heart searching, and with the
Captain critical of my service, I was transferred, along with
another officer from the Logos, to the Christos. This ship, under
the command of Captain Crawford flew the banner of Joy with an
emblem of open hands. For a while, I found some respite on this
ship, because it had a much lighter disposition of crew and
Captain, who all enjoyed their service.  11. But despite this
relief, I was too exhausted by my ordeal to fully serve on this
ship either. I feared the return of any storms and found myself
much in despair. I eventually took voluntary rest on land in order
to recuperate, and rested thus for two or three years. During this
time I reflected much on my own self and on the voyages of the
previous ten years. 12. After much rest, I sought to re enlist into
service once more, and was given a period of probation, again on
the Logos under Captain Mason. The ship seemed old and damaged, in
danger of letting in water at any time, though the Captain,
officers and crew could not seem to see it. The ship had been
further battered by storms, and my eyes seemed especially alert to
any damage or weakness, and I could not rest. 13. All the old
difficulties returned and rebellion rose in my heart against not
only against the Captain but also the whole Icthus fleet. But I
would never be able to persuade the Captain, officers or crew of my
concerns. 14. Thus it was that one night, I absconded from the ship
whilst it was in port, and forsook all my shipmates. I was fully
determined to enter into the life of a landlubber and to taste all
the exotic and sensuous pleasures of life in port.  But after
a while, these pleasures had a repetitive emptiness and I found
myself full of remorse at my wayward conduct. I was drawn to
service again because a man’s soul is drawn to the sea.  15.
There were a number of large fleets plying the oceans and beside
the Icthus fleet: there was the Star fleet and the Crescent fleet
for example, as well as a number of small independent companies
serving alongside the large fleets. I joined one of these small
independents and sailed my own ketch, the Evangelista.  16.
This independent company nevertheless purported to follow the same
naval rules, but unlike the fleet ships, the command and leadership
of this company was spread across several men, with the result that
there was no strong, unified focus or direction. Some publicly
declared that they served the fleet, but they also plied their own
trade and had become rich in possessions.  17. All this made
me uncomfortable. I am not a rich man, and I do not sit easy with
those who are rich in material goods, because they live in a
different world from me, and their concerns are not mine. 18. Thus,
after a few years service, I left the fleet altogether and set up
home on land. To me it seemed that the whole fleet was falling
apart: it was no longer seaworthy. I landed at a small cove that
was surrounded by near-impenetrable forest. I looked back, to the
pull of the sea, but knew that there was no turning back to the
fleet. I could not return to that life again.  19. I pushed my
way through the forest, which was so dense and thick that though it
was daylight, I could hardly see. I felt terribly alone, because I
had forsaken all that I knew and after a while, part of me longed
to return to the seeming relative safety of routine aboard ship.
But a moment’s reflection soon persuaded that to return was futile.
20. Ahead, there was the faintest light and I pursued my way
towards it. Eventually, a beach opened out in front of me with its
fine white sand backed by Palm trees. 21. Now I have been on this
Island for about four years and made it my home. Through the trees,
behind the beach, in a small clearing, I discovered the Hermitage
of Yaroth, and we immediately became best friends and have met
regularly for conversation and companionship. We talked of the
different fleets that ply the oceans, and of other means of
transport. I studied these methods of transport, and how they
suited different means and occasions and how the whole
transportation system fitted together. Some of these methods of
transport I tried for the first time, and there are yet others that
I have still not experienced. But this conversation with Yaroth was
profitable to me, and I rested for the first time since that great
storm, in this new understanding. 22. I have journeyed with Yaroth
to the interior of the is country, to it’s heartland, and met some
of it’s inhabitants. 23. Shortly after my arrival, a ship of the
Icthus fleet appeared on the horizon, where it stayed for a while;
it’s white sail with red cross clearly visible. But after some
weeks, it sank off shore and all it’s crew were lost. Sometimes I
have swum out to it and plundered its treasures. 24. I have
explored the headland with it’s mysterious caves, and sometimes, as
Yaroth and I have sat on the beach, listening to the waves and
watching the sunset, we have seen various items washed up on our
shore, and explored them with great curiosity. 25. Thus it is that
I have come to this place. But after some months, I found a
stirring in myself to find again that Paradise on earth that I have
had a few glimpses of during my voyages. But now, I can no longer
voyage with the Icthus fleet to that place, but have to find a new
and better way. Thus I, Simon, give you a faithful
narrative of my journey.










Chapter 2
THE FIELD OF ILLUSIONS


1.My journey began on the headland at the Visionary’s tower. The
grey stone tower stood as tall as a lighthouse and from the top one
could survey the whole countryside across to the distant mountains.
I opened the old, heavy wooden door, stepped through the archway
and climbed the spiral stone steps to the balcony at the top, and
stepped out into the fresh breeze. 2. The Visionary stood on the
balcony, his long grey hair and beard blowing in the wind. He was
an old man, bent with age, his face weatherworn and wrinkled. He
supported himself with a large grey stick and wore grey sackcloth.
3. Visionary towers were to be found all over this country, and
from the top of them, with the help of the resident Visionary, one
could be directed clearly in one’s journey. Not all Visionaries
looked the same, though their towers seemed identical. 4. My own
journey was no less than to see God, but when I conveyed this to
the Visionary stood back, eyes wide and mouth open, aghast.

5. “Do you know what you are asking?” he said. I told him that I
thought I did, because many years before I had sat at the footstool
of God. 6. “Very well,” he said, and pointed inland to the rolling
hills and fields. “You have come already with a picture in your
mind that has caused you to begin this journey, and you must take
it to the Field of Illusions, for your journey starts
there.”.  7. Across the valley, in the direction that he was
pointing, a field of harvested wheat shone in a silvery white glow,
causing to stand out from all the surrounding fields. 8. I made my
way down to the base of the tower, but unlike my previous journey
to the Heartland, there was no White Charger waiting. So I walked
to the field and on entering it though an open gap in the hedge, I
was immediately met by a jolly, smiling fellow, dressed in a brown
cassock. 9. “Welcome to the Field of Illusions!” he said warmly.
“Everything here is an illusion, no matter what you see, no matter
how real or logical it seems. It is an illusion, for there are many
ways that seem right to a man, but the end thereof is death. And
you have come with a picture to be explored in the Field, because
that is where it belongs.”.

10. “But just a minute,” I urged, “who are you?”.

11. “I am Michael.” he said in warm laughing tones, and smiled.
“I am your Friend and Interpreter here in the Field of Illusions.
No harm can come to you here. Everything here is an illusion. Now
what is the picture that you bring?”.

12. The picture that I brought, in my mind, was of myself as a
small black Terrier with it’s teeth clenched around a rag, pulling
it this way and that, though I could not prize it free. 13. Another
picture was of me as the same dog, pulling every-which-way against
a dog lead, but despite all my efforts, I could not pull free. 14.
I explained my pictures to Michael and told him that the Visionary
had told me that if I was to see God, I must first prepare myself,
and that the first stage of preparation was to bring my picture to
the Field of Illusions. 15. We explored the picture together. I
felt that the rag was mine by right and I was determined to have
it. On inspection, it became clear that the rag was coloured red
with white spots, symbolising Atonement and Purity. 16. Michael
said, “The rag is already yours.” 17. But the back portion of the
rag was obscured in darkness that I could not penetrate. I sought
as much as I could to see into this darkness, and a Voice said “You
do not give that which is Holy unto dogs!” 18. In a similar way, I
could not break free from the lead. Together, we explored what
would happen if the lead was cut, and I saw myself as the little
Terrier rush off, but with no direction or aim. I revelled in my
freedom, but then I turned around and was lost. I could not find my
way. The name of the lead was Caution. 19. Then for the first time,
I saw a hand, clothed with a white glove, holding the lead. Upon
inquiry, I was told that this was the Hand of God, leading and
restraining, the glove representing Gentleness and Purity without
stain. 20. I saw the uselessness of the struggle. But I began to
wonder if any of this was real. Perhaps absolutely everything in
the Field was an illusion. Perhaps, Atonement and Purity and even
the Hand of God were an illusion. I asked Michael if this was
so.

21. “You have sat at the Footstool of God haven’t you?” said
Michael, in partial disbelief and partial rebuke. “And you know
that this experience required no further proof or test, for you
were self evidently in the Presence of God. 22. And you know that
others have met God in similar ways and reported similar
experiences. You know that God is real. This was the most clear and
perceptive experience that you ever had. 23. Every pathway and
approach followed in this Field of Illusions is a false approach to
God. But the boundary between Truth and Illusion is ambiguous and
hard to discern.

24. And I looked and saw a man climbing five or six steps, then
he stumbled and fell of the side to the ground. He quickly got up
and, smiling, rushed to the bottom step to begin climbing again.
The steps were just in the middle of the Field but went nowhere.
25. After he had climbed about five steps, the stone beneath his
feet crumbled and he fell to the earth again. This time, his face
showed anxiety as he rushed to the bottom step and began climbing
again. Once more, the step crumbled and the man fell down. 26. With
smiling acceptance and measured certainty, he began to climb the
steps again, only to fall once more. 27. He had continued this for
many years, and seemed destined to continue for many more. 28. I
knew that this man was walking in obedience, seeking God through
what he perceived as God’s dictates. 29. “Are the steps the
commandments of God?”, I asked Michael, perplexed, “because it
seems strange that they crumble beneath his feet.”. 30. “No,” said
Michael, “the steps are the steps of a persons obedience. He obeys
for a short time, but his obedience soon crumbles and falls away.
Those who seek God by this means are doomed to repeat the cycle of
events that you have just seen for the rest of their lives, their
human nature preventing them from achieving anything.”. 31. I
looked again, and the Field was full of people, each obeying God in
their own way. 32. One man lit a candle on an ornate, black, metal
candlestick, and then watched it burn. When the candle had burned
to the bottom, he replaced it with another white candle, lit that,
and watched that burn too. 33. A woman bowed to the ground,
praising and worshipping a small tree sapling, whilst others
clapped as the moon waxed and waned overhead. “These people worship
the sun, moon, stars and earth.” said Michael, “But God is not a
tree, or a sun, or moon. God is in all these things but is not any
of them.”.  34. In one corner of the Field was a huge stepped
pyramid of black stone. So much effort had been and was still being
expended on it, but God was not there.  35. In another corner,
in a slight valley, stood a church. It was night now, and the clock
face was lit. Inside the church were a number of different
congregations and preachers. Some were assembled at the front of
the church, and another group was at the side sitting in the pews,
and yet another group were at the back, and so on. 36. One preacher
stood high in the pulpit at the front of the church, with a whip in
his hand, which he used viciously if anyone stepped out of line, or
if they appeared to lose interest, or if anyone dared to express a
view different to the one he expressed. He told his group how to
worship God, and how to serve and obey God. He told them all to
have nothing to do with the other groups in the church. 37. In the
group at the side of the church, the preacher did not know what to
do concerning teaching about God. “What shall we do? What shall we
do?”, he said, constantly seeking a democratic vote on every issue.
38. After a time, the various congregations got into a huge fight,
with everyone shouting and hitting out with their fists. People
tumbled over the pews, and no one could calm the congregations. 39.
In the meantime, behind the clock face in the tower, an old hag of
a woman, dressed in a black shawl, began to laugh and cackle. She
was here amongst the levers and cogs of the clock because time was
important to her since this was the witching hour.

40. “Your pulling of the rag and lead is an Illusion.” Said
Michael. “You are wrestling God, and look what happened to Jacob
when he wrestled God: He put himself out of joint.”.

41. “But to stop feels like defeat.” I complained. “I cannot
distinguish between defeat, surrender and acceptance. Can you help
me?”

42. “This is not the place to consider such things.” He replied,
as he led me to a gap in the hedge that led out of the Field of
Illusions. I felt frustrated and disappointed. Michael pointed, and
leading out of the Field was a Golden Path. Either side of it was
pitch black, and I did not want to go along this way, because it
seemed vaguely frightening. The Field of Illusions seemed to me to
be somehow comfortable and inviting. “The Path to God is here, if
you wish to go.” said Michael. 43. Here was my quandary: I felt
that I had to DO something to find God, to fight against myself, or
the world, or both, and to stop this fight felt like defeat. 44. I
knew that God was close, so very close, such that only a thin veil
separated me from Immediacy. I knew also that I had to surrender my
bounded identity of self-sense, to let go in order to be swallowed
up. 45. But all this seemed elusive. Yet I knew that God is here in
all things, unifying all things now, but could not experience
it.

46. “What is it that stops you from following the Golden Way?”,
said Michael compassionately.

47. “Is there no one who can come with me?” I pleaded. I turned
back to face the Field of Illusion, and the man was still climbing
and falling off the steps, the woman was still worshipping the
tree, the pyramid was still being worked on and the congregations
still fighting.

48. “You are a seeker after Truth are you not?” said Michael.
“All these people think that they have found The Way, and have
settled for a lesser reward. But you know that they have found only
Emptiness and Futility. You have spoken with God and know that
these illusions are empty.”.

49. I looked back at the Field, and the beach beyond, and knew
that I could not go back, or rest here, and be content. 50. I could
see that although all these were seeking, they were content,
believing that they were accomplishing something. No one was
interested in the Golden Way. But still I hesitated.

 51. “I am scared of going on alone. My heart aches for
companions along The Way. I am scared of falling into the wrong
way, though I am also scared of being taken in the wrong way by any
companion.”.  52. I felt the emptiness in my heart.

53. “You must take this journey alone.” Said Michael, gravely.
“I cannot come with you – this is my place, as Interpreter of the
Field of Illusions. No one can come with you on this path.

54. Again I pleaded. “Is there no wise guide or spirit that can
come with me?”.

55. “There are no spirits.” Said Michael. “There is only God,
manifest in many ways, each appropriate to different people at
different times, locations and cultures. I am a manifestation of
God to you in this Field. 56. There is no pressure for you to move
on. To follow the Golden Way takes a special kind of courage, and
you may stay here as long as you wish.”

57. At this saying, I felt more at ease. It seemed important for
me to record my journey as accurately as possible, and thus I began
my record. 58. I knew in my heart that I would soon follow The
Golden Way, even though it felt very heard to go on alone.

59. “Have courage to take these steps on the Pathway to God. “
said Michael, gently. You have come here alone, and I must ask you
to continue alone, though you are welcome to stay here.”.

60. “You know that I cannot stay here.”, I said with deep
resignation.

“Then I ask you to take one step at a time.” Said Michael.

61. I took one step and began to move forward.










Chapter 3
THE GOLDEN CITY


 

1.All around me was dark except for the Golden Way that led
forward. I lifted my right foot, and was conscious of every small
movement as I apprehensively took that first step. I succeeded, and
followed it with another, and then another. I felt very alone and
as I looked into the cold darkness all around me. I could see
nothing but blackness, through which the Golden Way illuminated
before me. 2. I looked back at the Field of Illusions, now some
distance behind, and as I looked forward again, I noticed a faint
light in the sky, which picked out dark hills either side of the
Path. The more I continued forward, the brighter the light became,
until, ahead of me, on the Way, I could see a wooden gate. 3. There
was a man on the other side beckoning to me and encouraging me
forward, like an old friend pleased to see me, and before long, I
arrived at the gate. He was in his mid forties; clean- with a round
face that smiled at me, with eyes that sparkled with life. He wore
a white shirt, open at the collar, and black trousers and shoes. As
I came through the gate, he placed his arm around me, obviously
glad to see that I had arrived safely. I felt pleased to see him,
and most welcomed by him.

4.“I am the Faithful Brother. Well done for coming this far.” He
said. ”You have come through the Dark Hills and valley to the
Wicket Gate, where I have been waiting for you, because I knew that
you would come. “. 5. I asked what the Dark Hills and Valley were.
“It is the darkness of Ignorance.” said the Faithful Brother.
“Those who do not come through the Valley remain in ignorance, they
have never seen, they do not know, they have never tasted and rest
satisfied in empty things. 6. They are like the prospector who has
obtained Fool’s Gold. They think that they have obtained the Prize,
but what they have is worthless and a mere trinket. There are few
who get this far- many seek, but most rest satisfied with trinkets-
but you have seen God, and trinkets will not satisfy you anymore.
You have come through ignorance. 7.You have had to come through
because you could not stay where you were, with mere trinkets, in a
fool’s paradise full of emptiness. 8. But note: This Path is for
you, no one else can come along it. There are other paths for other
people, each one requiring its own particular courage and
effort.”.

9. “What is the Gate?’ I asked.

10. “It is the boundary of ignorance, where ignorance stops and
knowing begins.”, said the Faithful Brother. “It allows just one
person through, and that is you. No one else will come along this
Path, because everyone is unique, and has his or her own Path. 11.
Some do not have the courage and stay in Fool’s Paradise, settling
for Fool’s Gold, believing that they have found True Paradise. But
others have come along their own Paths, to their own Wicket
gate.”.

12. The Faithful Brother had a warm smile and welcoming nature,
and we embraced.  13. Then he said to me “I am a manifestation
of God to you”. I asked why God was not there in Fool’s Paradise,
or in the Field of Illusions, so that people could see their
mistake. 14. “God is in everything, in all things.” he answered.
“God is in Fool’s Paradise and in the Fool’s Gold, but people rest
satisfied in external things, they do not look enough and so miss
the point and fail to see. 15. Those who do see have come through
and beyond ignorance. You have come and seen beneath the material,
no longer being ignorant of what lies beneath.”. He pointed
forward, along the Golden Way. 16. “See, up ahead. The Path lies
through green fields to the Golden City, and it is there that we
must go. I am able to accompany you there as your Companion.”.

17. The spires and domes of the City shimmered in the sun, its
towers reaching to the sky made up of gold and ivory and jasper.
18. I had many questions about the City but the Faithful brother
raised his hand and beckoned silence. “I will answer your questions
when we see the City in more detail,” he said, “but now I ask you
to wait. See! There are more people, all Pilgrims, converging
towards the City from their own diverse Paths. We will join them on
the journey.”.  19. As we began to walk, I became aware of the
sound of many voices in conversation. Not one Pilgrim was alone.
Each one had his or her Faithful Brother, and they all discoursed
in fellowship. Then Ramurabi, (for that was my Faithful Brothers
name), saw that I did not fully understand. 20. “You must
understand this,”, he said, “God is in all things, living or not.
God is as much in those people in the Field of Illusions, or in
Fool’s Gold, as in you, or as in the most spiritual person. God
does not live in people by measure, in some more than in others.
God is in all equally. But your eyes have seen, and your ears
heard. You have tasted the Immediacy of God.”.

21. “But should not God open their eyes?”, I objected.

22. “It is not for God to open their eyes.” said Ramurabi. “God
is already fully with them”.

“Then how are peoples eyes opened?” I inquired.

23. “Some earnestly seek heart-communion with God through prayer
and meditation.” said Ramurabi. “Others have their world shaken to
reveal their lack of foundation – that is, they have trusted
material wisdom which no longer supports or satisfies their needs.
Yet others allow themselves to abandon their bounded self-identity,
to allow True beauty to enter into their consciousness.”.

24. But I was perplexed, and even a little outraged. “Is not God
a moral God?’, I asked.

25. “Of course God is a moral God!”, Ramurabi rebuked mildly.
“But you have heard it said of old that ‘the letter of the law
kills but the Spirit gives life.’. So indeed it is. 26. God does
not issue commands and laws to be obeyed. These are external
burdens that kill a person’s joy and promote judgement,
condemnation and punishment, all of which issues forth from a false
righteousness. God is a Virtuous God, Whose Names are Beauty, Love,
Balance, Compassion and Purity. So also, the Godly man is a
Virtuous man. 27. You must understand that you are not a member of
some privileged elect. You must understand, God does not regenerate
you. But when your eyes opened and you passed through the Vale of
Ignorance, you were born again, and unless you are born again, you
cannot see the Kingdom of God. 28. You saw a new Kingdom spread
before you and you were a new person from that moment, because from
that moment, the vanity of the world and the emptiness of material
pleasure, together with the futility of much religious practice and
institution became increasingly apparent to you. 29. Though many
rituals, ceremonies and institutional practices purport to lead to
God, happiness and truth, they are to a great degree empty shadows
of a deeper reality. The shadows hold out promise, but only satisfy
the blind.

30. Still I was unclear. I had learned so much when sailing with
the fleet that its ideas and rules still permeated my thoughts.
“What then of punishment and retribution?, I asked. “Does not God
punish evil?”.

31. “You know that God does not punish!” said Ramurabi, as if
reinforcing the obvious. “You have experienced the Immediacy of God
but had done many wrong things, like any human being. You had not
fully followed the Virtues of Love, Beauty, Truth and Compassion.
You were not always Wise.  32. Rather, you had betrayed the
trust of others. Where there are Virtues, there are their
counterparts:- Ugliness, Hatred, Anger, Imbalance, Lack of Mercy,
Foolishness, Lies, Betrayal.  Every Virtue has its dark
counterpart. The very creation of these Virtues mean that its dark
counterpart is created too, and all human beings live in the
dimensions between light and dark Virtues. 33. Those who persist in
the dark Virtues have their own reward. It is true, that many seem
to ‘get away’ with pursuing these dark Virtues, following greed,
power and lust, seeming to profit by them, but they are farther
than ever from God. 34. Even so, you must understand that God is in
them as fully as anyone or anything else. Their ignorance, their
inclination, the state of their heart and mind nevertheless takes
them away by making the darkness of their ignorance even thicker.
35. Thus they do not hear the Voice of God, neither are they aware
of God’s presence. 36. As for punishment, society makes up its own
rules as to what is lawful and acceptable, that people may live
together peacefully. That is a foundation of society. Thus some
follow the dark Virtues and are found out and punished, perhaps
through law courts, or through the loss of friendship and love of
others. Some end up only with material possessions, some lose even
these. 37. You must remember that this is what they seek: power and
material riches, the Fool’s Gold of Fool’s Paradise. But true
riches are not found in material riches or power.

38. But this was hard for me. It cut across all that I had
learned in the fleet. Incredulous, I asked again, “But are not such
people punished by God?’.

39. “You have a strong desire for retribution.” observed
Ramurabi. “You continually ask whether God punishes, and whether
people ‘get away with it’. But your very question is the
presumption of one living in the material universe. Concepts of
crime, law and punishment fit the material world. But you are
judging things by material and worldly standards. 40. How much pain
people cause! Death is not what you think! You are thinking that
when someone dies, they continue to exist in some spiritual form
after death, caught up into some sort of spiritual society,
mingling with the spirits of other people that they met on earth,
as though this is some kind of extension of the material world.
This is not what death is like. 41. In death all things are become
new. You have heard it said that in heaven there is no giving of
people in marriage, and this is true. All these earthly ways cease.
Heaven is not a spiritual earth, with its law courts and judgements
and other institutions. It is not an extension of earth but a
completely different realm. 42. But it is true that the Spirit
returns to God because the Spirit is God. God is in us all and is
Imperishable, Indestructible and cannot die. Therefore, when a
person dies, God returns to God.

43. Still I could not fully comprehend. “But if there is no
judgement at the end of time,” I said, “no bringing to account for
what we have done or not done, then we might as well do as we
please. What of all those who died for God and God’s cause, the
martyrs for the faith?”.

44. “God does not need defenders.” said Ramurabi. “God is
Sufficient in and of God’s own Being, God is what God is, always
the same. God does not need or require people to crusade a cause.
It is not God’s desire that any should die in defence of God. 45.
You should understand that the martyrs died for the faith, for
their beliefs, for their system of doctrine and ideology, but not
for God. They died to maintain the integrity of their beliefs,
choosing integrity and ideology over their own life. 46. Such
ideologies are of human construction and ultimately become just one
partial, flawed perspective, often set against other flawed
perspectives in violent warfare – you saw the congregations in the
Field of Illusions. Integrity is indeed a noble Virtue, part of the
Virtue of Truth, and it is an honourable thing to die to maintain
one’s integrity. 47. But the ‘truth’ to which we hold is always
only partially seen from a particular perspective. We may have
integrity, but we may be holding to an illusion. 48. There are many
martyrs in the different congregations in the Field of Illusions,
and each congregation holds up their own martyrs as demi-gods
whilst ignoring or despising those of the other congregations. 49.
But God does not rule by fear. Captains Mason and Edwards were
ruled by fear, dreading the terrors of judgement and the torments
of hell. They feared in case they stepped out of line, and feared
more in case their faith was found wanting. They agonised whether
their faith was true and right, and lived in terror of being found
wanting on the last day. 50. Even one of the chiefs of the fleet,
Paul, concluded that if there is no judgement, we might as well eat
drink and be merry because tomorrow we die. 51. But God does not
rule by fear: God is Love. You talk about serving God, and about
whether self-sacrifice and effort is a waste of time. But again I
say, you must understand that God is already here, in you, in all
things, and is not far away. Effort, sacrifice and service do not
find God.  52. These are the ideas of another generation: the
whole concept of serving God, of God demanding worship and
adoration, of the need to obey commands, of service and obedience,
are all mistaken ideas. 53. It is hard to shake off ideas and
traditions that you have been brought up in, and which have been
maintained by an ideology in society for hundreds of years. But it
is not about right and wrong. Today, many follow the god of
materialism and the material self. Thus society is greedy, grabbing
for itself. 54. In times past there were other doctrines, other
theologies and gods. People follow the gods of their generation,
but in all generations, some find the Golden Path.”.

55. I felt the need to press on to the City and we began to
walk. All around us, people were converging on the City gate, each
one in earnest conversation with their Faithful Brother. People
came from all directions, along different paths and across the
rolling hills and fields on what was now a gloriously sunny day.
Hundreds of us made our way to the arched gateway that admitted two
or three at a time. 56. Then I noticed to the left and right of the
arch, two mischievous looking skeletons, each wearing black hoods
and capes. As people began to enter the arch, these skeletons
pounced again and again on different people, covering them with a
black shroud. 57. Those who were so covered began to shrink until
God returned to God. Their Faithful Brother then vanished. As I
drew near, I was fearful that I too would be covered with a black
shroud, and we were now only a few feet away from them.

58. I stopped and said to Ramurabi, “Why am I journeying here?
If God is everywhere, why do I journey at all?”.

59. “God is indeed in all places.”, said Ramurabi. “Understand:
You are not journeying anywhere, but seeing aspects of where and
who you are. 60. When Saul, in disguise, went to see the witch to
contact the dead Samuel, what did she see? She saw gods coming out
of the earth. 61. Thus it is with you – you are God contracted to
space and time. God is not mixed with human nature, or corrupted by
human nature. Rather, in that contraction, there arises ignorance
as to who you truly are. 62. Thus, when a person is born, there is
not a point in time at which God begins to dwell in them. I have
been at pains to tell you that God is in all things, for all things
are manifestations of God. 63. Consider the waves of the sea. The
surface of the sea rises and turns over itself, forming droplets
and spray as it does so, but they remain as the sea. They do not
cease to be water, but remain seamlessly part of the ocean and
return back again. 64. I give you a principle that holds true
whenever a teacher or interpreter gives you a picture. You must
look at the general and obvious parallel for the insights that it
gives. As with the Field of Illusions, if you press details too
far, you are in danger of falling into a misunderstanding.”.

65. This was all so new to me that I was full of questions. “Is
human life precious then?” I asked. “What if a baby is aborted or
dies?.

66. “Then God returns to God” said Ramurabi as if it were so
obvious. “But yes, of course human life is precious. All life is
precious. 67. God pleases to be expressed in all life, in fact, in
all matter. Thus when you find God, you find your Self.”. 68. We
still hesitated outside the City gate, and all around us Pilgrims
still pressed through the archway, and only feet away, the
skeletons continued to cover many with black shrouds. “Notice how
afraid of death you are.” said Ramurabi, noticing my growing
apprehension. “You stand outside the City of God and see that many
enter clothed with death after but a short preparation with their
Faithful Brother. Few there are who see the City and do not die,
because most do not even consider the City until they near death.
But you hesitate – you see them shrouded in death and you fear in
your heart. You fear death.”.

69. “But I love life!” I protested.

70. “To love life is to fear death.”, said Ramurabi. “You cling
tenaciously to life, because to die is a fearful thing for you. 71.
I have already told you that your true Self is God, and death is
the end of the contraction in time and space. It is true that the
time near the end of the contraction may be painful. You may go
through a hard journey. 72. But God does not do this in order to
gain knowledge, for God knows all things. God does things for
pleasure. But we learn and grow out of the ignorance of
contraction.”. 73. Still I hesitated. “You do not have to go
through this gate. See! There is a path to the left hand side.”. I
looked to see a Golden Path stretching from my left, over the
rolling hills, way into the distance. I asked if I could come back
to the City along this Path and was assured that I could. 74. With
heaviness of heart, I took the left hand Path, because I could not
overcome my fear.

 










Chapter 4
ASHTAR


 

1.I walked some distance in sorrow and part of me felt pulled
back towards the City. But I continued to walk and the path
stretched for what seemed a considerable distance. 2. But there was
nothing to see besides the gentle hills. There were no people, or
buildings, no trees or fields or animals. 3. I decided to ascend
one last hill, after which, if I saw nothing, I would turn back to
the City. At the top of the hill I looked down and saw a river,
reflecting the vivid cloudless sky, in which there was a naked
woman bathing up to her waist in the river. Her body shimmered with
the droplets of water, her black hair reaching down to the water.
She was very beautiful, and as I drew near, I saw that her dark
eyes were warm and inviting. She cupped her hands and poured water
over her body, her breasts firm in the cool water. 4. I waded out
in the river to her and we embraced. All tension drained out of me
as I kissed her lips then lay my head on her breasts. 5. I wept
because I could not find the courage to enter the City. She placed
her hand on my head and held me close, and my passion began to
rise. “Its all right, its all right.”, she said, and I felt
comforted. There, in the river, we made love.

 

———————————————————————————————————

 

6. “What is your name?” I asked.

“I am Ashtar, your Mother and Lover.”, she replied in a deep
silky voice that reached my heart. 7. I had met Ashtar before on
two occasions but had not recognised her this time. We waded out of
the river to the bank where there was a fire burning in a clearing
under a grove of trees. Night had fallen now and shadows danced in
the warm glow that bathed the clearing and Ashtar’s voluptuous
body. 8. The sound of eastern music filled the air. As I sat by the
fire, the smell of sweet perfume reached my nostrils. 9. Ashtar
began to dance, still naked apart from some jewellery around her
waist, moving sensuously to the hypnotic rhythm. She moved closer
to me, and I forgot about the City and desired her. She danced,
still nearer, playing little cymbals on her fingers, and abandoned
herself to the exotic music. Kneeling, I cupped her breasts in my
hands and kissed her navel, before tasting her fully. She satisfied
the very core of my being.

 

10. I knew that Ashtar was a manifestation of God. I knew that
God transcends gender, but that in human terms, she represented the
feminine. 11. Her domain was Passion, Emotion, Sensuality and
Sexuality, and her sign was the Moon. She had taught me about
seasons and rhythms and showed me how the waxing and waning of the
moon affected my energy. 12. I still wore on my head the silver
chain with the pearl-sized moonstone which rested on my forehead.
13. It occurred to me that she was the first woman that I had met
on this journey. I asked her about men and women.

14. “With God there is neither feminine nor masculine.” she said
in sultry but authoritative tones. “Masculinity contains the
feminine, and femininity the masculine, and the essence of all is
God. Yes, in physical terms there is masculine and feminine, but
with God, this is a false distinction. 15. God, on contraction,
chose to continue contraction for human beings in terms of male and
female. If all humans were male, or if they were all female, then
continuation of contraction would have to be achieved by other
means. All living things have their ancestors and progeny: plants,
insects, animals; they all continue by one means or another, and in
all of them, God is. 16. God chose to procreate successive
generations of humans by the unity of man and woman, and in their
uniting, there is True Fellowship of God with God. You now how you
feel when you embrace me and make love to me….it is a fellowship of
God with God at the material level. 17. Indeed, there are those men
who prefer to be with another man, and those women who choose to be
with another woman, but this is not the order that God ordained.
For by such unions, there is no natural continuation of progeny,
and whilst there is some contact of God with God in such a
relationship, it is always inferior, because true union of God with
God does not take place.18. But you must remember that your journey
is the journey of a man. This is your Path, but every person comes
along their own Path, and nowhere is this more true than in the
different paths of men and women. Neither is it that one is right
and the other is wrong. It is that they are different, though
ultimately without distinction, because the Paths culminate in God
returning to God. 19. You know also that some find a Pathway to God
in sexual union. They refine their coming together and the art of
union to heighten their approach to God. This is logical, because
the union is God meeting God in the medium of the material. 20. I,
as your Mother and Lover, embrace and nurture. 21. Both men and
women may teach and interpret God, (for you have heard that women
may not teach), but they do so in different ways, in different
domains and spheres. Some men worship women and their bodies, but
women are not God even though God is in all things. 22. The roles
of men and women are largely governed by society and vary from time
to time and culture to culture. In some places and times, women are
repressed, but in others, it is men who are subjugated. 23.
Remember when your passions are high, when you are aware of seasons
and phases, then you are aware of the feminine side of God in you,
because such seasons are God–ordained. 24. Those in the Icthus
fleet would suppress me, and have me condemned because I appear to
have taken your eyes off the City, and your passions and sensuality
have increased. You have forgotten, temporarily, your quest. 25.
But there is no place where God is not. In seeking this or that,
you are seeking God. 26. There is no such being as Satan, nor is
there a realm of evil spirits arrayed in principalities and powers.
There are only light and dark Virtues. The fears and terrors of the
human heart create devils and demons. 27. For the Icthus fleet, the
demon was passion and sensuality because it was considered that
these things took your eyes away from God. But others know that
sensuality and passion can be the very Pathway to God. 28. It has
done you good has it not, to rest here and to enjoy the
sensuousness of my body, to have a respite on your quest along the
Golden Way, and to forget your anxiety about entering the City. For
a moment, these were laid on one side and you have discovered other
aspects of God. 29. Consider then the imbalance of the Icthus
fleet, which subjugates women and denies the feminine in so many
ways. 30. Remember that masculine and feminine complement and
enhance each other, therefore it is a mistake for a man to insult a
woman, to put them down in ridicule, to treat them as inferior.
Similarly it is a mistake for women to put men down as incompetent
or stupid. 31. It is a mistake for one gender to elevate itself
above another, for both are important and both work together, and
unite together in physical communion. 32. It is the role of the man
to beautify the woman, to adorn her with grace and praise, to value
her and escort her, to love her. 33. It is the role of the woman to
nurture and support the man, thus strengthening him. 34. The giving
of men and women in marriage is a human institution, not given of
God as a command. When God returns to God, all is swallowed up in
God. 35. For the sake of stability and order in society, leaders
and communities established marriage. But it is by no means
God-given that one man should cleave to one woman, or one woman to
one man. Therefore, when some societies established different
arrangements, it is quite legal for a man to have more than one
wife, for a woman to have a number of husbands. In yet other places
it is accepted that though a man be married to one woman, both of
them may have intimate relationships with others. If this is
accepted by society, then who is to condemn? 36. But if there is
deceit, pain, betrayal and secrecy, then these dark Virtues lead to
sorrow and destruction. Such a path leads away from God, for a
person who lives with such dark Virtues cannot communicate so
easily with their True Self, for they are occupied with these
things in seeking to maintain the lie.”.

37. I felt rested and restored. Tied to the bank was a rowing
boat, and the current of the river would take it to the King’s
Grotto. 38. Inside the cavern, the river split into two courses, at
which point there was a chamber with a gold throne and red velvet
cushions. But there was no one there, and my inclination was to
return along the Golden Path where Ramurabi would be
waiting. 

 










Chapter 5
RETURN TO THE GOLDEN CITY


 

1.It was a bright, sunny morning and I began to walk back along
the Golden Way, up the hill and on towards the City. Very soon I
saw Ramurabi waiting for me on the Path up ahead, and soon we were
walking together. After a short while, we came upon a cluster of
brightly coloured tents in a field just to the side of the Path. 2.
Flags were flying, benches and tables were laid out, and crowds of
people were milling around, all dressed in bright clothes. The
whole scene was like an English medieval carnival. 3. Children were
running around laughing, chasing each other in and out of the
tents. Some of them were playing on swing-boats, and nearly all of
them seemed to have balloons. There were clowns, and a man walking
on stilts. 4. At the far end of the field a large trestle table was
set out with all kinds of food: there was roast Turkey, potatoes,
vegetables, fruit of all kinds, Ice cream, soups and broths,
puddings and much, much more. A few yards behind the trestle was a
large tent where all the food was being prepared, and in front of
this stood a large, smiling, bearded man, wearing an apron. He was
sharpening a carving knife. 5. “Welcome!” he said in a hearty and
jovial voice, “Come, sit down and eat what you like!” On seeing my
hesitancy he invited me again. “Come, sit down and eat to your
heart’s content. All your favourite food is here. You are most
welcome to join us on our feast day!”. 6.Ramurabi told me that he
was the Feast Master. The Feast Master laughed as everyone,
particularly the children, seemed to be having a high old time. 7.
Many people were now sitting at the trestle of food and helping
themselves to generous helpings of their favourite food.

8. “What is the festival for?” I asked Ramurabi.

9. “It is the pilgrim’s feast day of thanksgiving for all the
food and provision that they have enjoyed during the past year.”,
said Ramurabi. “Many of those who find themselves on the Golden Way
wish to have feast days, celebrations and festivities; special days
that mark their journey or aspects of God that they have come to
love and understand, or days when they can re-focus on dedicating
themselves to the Way. 10. But God gives none of these. God does
not need to be worshipped. Rather, they arise from different
cultures and traditions within those cultures.

11. Earth is not some golden paradise that has fallen from
glory, as you have heard some traditions say. 12. In contracting,
God rolled out the material universe like a carpet, and the time
will come when God will roll it up again, because God will no
longer be pleased to be contracted to space and time. 13. In the
material universe there is an evolution and order, and thus an
order and evolution on Earth, and an order and evolution of humans.
The direction of that evolution is back to God. In the course of
this process, both hospitable and inhospitable places emerge. Earth
is not, and never was a paradise for the human species. 14. So, in
a general sense, God has provided and created the material, and the
material is evolving itself back to God, yet God is in all things.
In this general sense, then, God provides means of sustenance and
areas suitable to inhabit. If God did not provide air to breathe
and water to drink and food for bodies, then humans would cease to
exist and God would return to God. 15. But humans are in many ways
a pinnacle of evolution, and God’s pleasure is that they continue.
16. But God does not provide for each individual in a specific
manner, thus when some choose to explore inhospitable places, they
may be pushed to the limits of endurance and even die. Or greed,
violence and warfare may push some to inhospitable places, yet even
here, God is. 17. Therefore, in a general sense, it is fitting for
Pilgrims to be thankful for good food, sustenance, hospitality and
fellowship that is provided. It is fitting that those who have
tasted the Immediacy of God should be thankful, and that those who
follow on should celebrate the insights and discoveries gained by
such Pilgrims. 18. If a Pilgrim delights in some aspect of God,
then it may be good for them to celebrate that aspect in some
personal ceremony or act of remembrance. Or if a Pilgrim wishes to
re-focus their attention on meditation and insights of God, then
this too is fitting and appropriate. 19. But such days and
ceremonies should not be an imposition, but rather an aid,
assistance and joy in our journey. 20. Each path is the individual
path, and though we may learn from the insights of others, if such
ceremonies are imposed upon us, they lose their immediacy and
meaning, and become a burden. Though a ceremony may be relevant to
those who institute them, they lose their relevance for those on a
different path. Therefore, ceremonies and feast days are not set in
stone. Rather it is for the Pilgrim to choose that which is
appropriate to them and to enjoy God.

21. These Pilgrims are celebrating the food that they have had
throughout the year. They celebrate the fact that food has grown;
that in the order and evolution of things, the sun and rain and
other different aspects of God in the material world have worked
together to produce food for their sustenance. 22. If there is a
poor harvest, it does not mean that God is angry as used to be
thought, it is simply the general order of things. There are phases
and cycles and seasons, and sometimes there are better harvests
than others. Sometimes people destroy the harvest by the things
they do.”

 

23. At the end of the day, the festivities subsided, and
Ramurabi and myself continued on our journey. I became aware that
Ashtar had joined us, now clothed in a diaphanous white dress. 24.
As we approached the top of the hill, we looked down to see spread
before us the Golden City. Inside the walls there were parks and
avenues, but most noticeable of all was a large white building in
the centre of the City, capped with a Golden Dome. 25. Ashtar
became very excited and began to jump up and down and clap her
hands with joy. 26. As dusk began to settle, she led me into a tent
at the side of the Golden Way. In the centre of this was a
comfortable bed and three or four beautiful women also dressed in
thin garments in an Eastern style. I spent the night here with
these women who were well skilled in pleasing a man.

 

———————————————————————————————————

 

27. Next morning, Ramurabi, Ashtar and myself approached the
City gate. I had been musing on some of the teaching I had heard
and again I was full of questions.

28. “You have understood much,” said Ramurabi, “about how God is
in all things, and you have considered death again, for this is
what fills you with fear when it comes to entering the City. You
have understood that God returns to God at death. But now you have
considered what remains; the body and you have rightly concluded
that though God returns to God, yet God is still in the remaining
body, as God is in a stone or a tree or in the air and clouds. 29.
But consider this. The body that remains is not like the body that
was alive, something has gone, and that something is God. God has
returned to God and yet God remains and is in all things fully. 30.
God is not fragmented or split up. 31. Here you begin to enter the
Paradox of God, because God is transcendent and cannot be grasped
by the mind. Can a stone understand a human being? No more can a
person grasp God by inquiry, logic or human concepts. God
transcends concepts and language, though the only way we can
communicate God to each other is through language and concepts.

32. Consider the record that you are keeping of this journey. It
is not to be thought of in the same way that the Captains of the
Icthus ships thought of their command book. They thought that it
was faultless, without error. Rather it was written by and for
people in their own generation. 33. So it is with your record. It
is a narrative of your journey and may have relevance to others,
but nevertheless it is written by a human being. 34. It is a record
of God comprehended in human terms and language, and therefore it
is fallible. You cannot hang onto very word and punctuation mark;
it does not display perfect English; (there is no such thing).
Those who criticise this account because of its poor literary
merits miss the point.

35. Thus at death, God returns to God and yet remains. This is a
Paradox of God worthy of meditation, for through consideration of
such Paradoxes, we may find a path to God.

36. Also, you must think more concerning this journal and the
material world. You have heard the material world dismissed, and
those who rest satisfied in material things as being blind. But you
must place this idea in the context of your journey. 37. Yours is a
journey to God, which transcends material things. You have heard it
said, “Even a Buddha must eat.”, but if you seek God, food and
drink are not enough, (although perhaps some may find God in such
things). But to rest satisfied in food and drink is not enough. 38.
When your eyes are opened, and your ears have heard, you know that
to rest satisfied in the purely material is not enough. 39. But
that material world cannot be negated or ignored, because the human
body is a material body. In the same way, a person cannot ignore
all other people, because we live with others in this world. 40. To
believe that to eat, drink and be merry is the end of all things is
blindness concerning God. 41. Similarly, if we rest satisfied in
our emotions or feelings, in our relationships, or in our mind and
intellect, then we are blind and cannot find God. 42. We have to
transcend our emotions, senses, logic, concepts, understanding and
theories; yet in finding God all these are included. Our passions
are aroused for example, which is why Ashtar was so excited at
seeing the City of Gold. 43. In the Immediacy of God, our concepts
and understanding are deepened, yet they are transcended.”.

44. The three of us stood on the hill looking at the City. 45.
As we approached the gate, Ramurabi reminded me that the old
traditions must be transcended too, though not thrown out, because
they too contain truth in part. 46. We went through the arch past
the skeletons, though as we did so, Ramurabi stayed at the archway,
leaving Ashtar and myself in the City.

 

 










Chapter 6
EXPLORING THE GOLDEN CITY


 

1.Through the arch was a long, covered courtyard. In the middle,
surrounded by a low wall was a long pool of cool water, which had
three or four fountains in it. Either side of the wall, the roof
was supported by two rows of marble pillars topped with ornate
gold. The arched roof was turquoise and red. The whole place was
pleasantly warm, palm trees growing by the pool. 2. Soft music was
being played on flute and harp by a group of beautiful women who
wore delicate long white dresses. Other women were walking by the
poolside. Mandolins and exotic percussion began to play sensuous
rhythms. 3. Some of the women began to dance and I found myself
swaying to the insistent but delicate beat. 4. Ashtar too began to
dance, and I held her close, my hands around her waist, and we
began to spin around and around to the pulse of the music. I found
myself surrendering to the warm rhythm, which seemed to begin to
fill my whole being and dance me. Round and round and round we
went, dancing towards the far side of the pool, our feet spinning
on the black and white tiles. 5. On the far side, a few steps led
upwards to another archway that was filled with blinding light. I
felt very happy in this wonderful place. We came nearer to the
door, spinning and spinning, and I thought “God is here, in this
light!”, and we spun through the doorway.

 

6. As we did so, the light pushed back instantly to reveal a
long hall with gold and onyx pillars. The floor was covered with an
ornate red carpet and at the end were some steps leading to a
platform on which stood a gold throne with red cushions. We stopped
spinning and moved towards the throne, just below the steps. 7.
After a few moments, some music began, and from doorways either
side of the platform, some women emerged dancing. They were dressed
similarly to those in the outer hall, their long hair tied at the
back in a classical style. 8. One of them carried a gold crown,
which she placed on the throne. The music faded and the women left.
9. Then, from the left doorway, another woman appeared. She had a
pale white face, which made her red lips, and dark eyes appear very
strong. Her slender figure was covered on a skin-tight black
outfit.

“What is it that you want?” She said in a deep, authoritative
voice.

“I seek an interpreter for this place.” I replied. “Who are
you?”.

10. “I am the Queen of Darkness,” she said.

11. “I don’t understand what you are doing here,” I said,
“because I was expecting to see God. I thought that this was the
City of God”.

12. The Queen laughed and sneered. “You truly do not understand.
This IS the City of God!”.

“But I was expecting Light, not Darkness.” I said, puzzled.

“Must you be told again!” she said in a tiresome but stern
voice. “God is in all things!”. Then she laughed witheringly. 13.
“God is in the darkest place, and I am a manifestation of God to
you.”.

“Why does God show me this Darkness?’

The Queen laughed, highly amused at my puzzlement. 14. “You are
still entrenched in the ideas of right and wrong and light and
dark. God confounds you. You expect to see one thing and God easily
confounds you by presenting another. I laugh at your perplexity and
stupidity. If you could see yourself!´”. She laughed again. “You
stand there like some dumb idiot. You think you know and understand
so much. 15. You have studied your theology which permeates your
thoughts and predisposes you to think in certain ways.”. She
laughed again. “You know so little but you like to go about like
some expert that thinks he is superior to others.”. Her voice rose
in volume and she laughed contemptuously at me again. 16. “It is
like there is a vast plain, a huge expanse of flat land, and there
is just a little ant hill on its surface, or some worm has burrowed
up out of the ground, the ant or worm think that they are high
above everyone else. But right next to them is Mount Everest. 17.
Your arrogance is beyond belief! But because I am dark, do not
think that I am evil. I am here to help you, to shatter your
illusions and make you aware of your arrogance. I am here to show
you that you know nothing. I know that you have sat at the
Footstool of God. But such experiences are like the worm on the
plain that has risen just a few grains of soil, whilst God is the
Everest that sits by the plain. But I am not here to discourage
you, but rather to help you in your growth and learning. 18. For
some time at least, I will be your Guide around the City of God.”.
19. Suddenly she burst out laughing. “Ha! Ha! Ha! Ha! Ho! Ho! Ho!
Ho! Oh! Oh! Oh dear! Has Ashtar gone?” she said with mocking
concern and laughed again. “Not quite so sensuous now are we? Not
quite so complacent now are we? She will return and be with us in
the things that we see. 20. You lay so much store by the things
that you have discovered, by your experiences of God, your study
and your theology. These are the things that you rest on, but they
are as empty and futile as grasping after material wealth. 21. The
blind rest on material possessions and you often rest on your mind,
insight and intellect. 22. This journey has to take you out of that
mind-satisfaction, because you can only see God by transcending the
mind. 23. This will be a hard journey for you, for to see God you
must let go of your mind.”. She laughed again. “No, not in terms of
becoming insane, rather, I mean surrender all that logical thought
and organised structure in your mind by which you understand the
world. 24. It serves you well in orientating yourself and your
behaviour, but there has to be a point when you let go of it and
surrender to the transcendence of God. 25. All your logic and
ordering of concepts cannot encompass God’s Immediacy.”.

26. I felt uneasy that the Queen of Darkness was to be my guide,
because I knew how dark and terrible She could be. I knew that she
had been exceptionally restrained with me. 27. Then, from the right
hand door on the platform at the front of the hall, a blonde woman
appeared dressed entirely in a skin-tight white suit. I knew
immediately that she was the counterpart of the Queen of Darkness.
As the blonde figure approached the Queen it was as if they became
linked together around the waist by an invisible iron rod. They
were locked together, fixed, facing each other at a distance of
about ten feet. They began to rise from the floor and spin in the
air, each one countering the movement of the other with absolute
inevitability.  28. I turned and noticed another arched
doorway at the back of the room, and to my right a large ornate
gold chest. The two women stopped spinning and lowered themselves
to the floor. I decided, with their approval, to open the chest.
29. As I lifted the lid I saw that the chest was filled with an
incredibly bright white Light that seemed to fill the whole room.
Despite my apprehension, I wanted to enter this Light, to step into
the chest, to get behind the light. I put one foot in the chest and
seemed at times to become part of the Light itself. 30. This
perception happened only momentarily, for fractions of a second.
31. When it did, I lost for a moment my sense of being in a
particular place, the sense of being an object in a particular
location. I seemed to fill the space in the room, indeed, to fill
the space beyond it, and instead of being a central entity, I
seemed to be distributed across all dimensions, to be in all
places, both there and here. 32. I felt momentarily expansive. Then
the whiteness of the light faded and I was back in the Throne room
again. For some considerable time I could not move. Not that I was
paralysed or stuck, but rather that I did not know where to move
from here. 33. The light in the trunk had faded and the room was
empty save for my guides. My path seemed to be in the Light, yet I
could not capture my oneness with it again. 34. I reflected on my
journey, and at one point even thought that I should return to the
beach and headland and start again, but this did not seem right.
Neither did it seem right to step outside the Throne room and
explore the City. 35. I remained in this state not just for days,
but for weeks, even months. I did not feel drawn in any direction
and I felt as though my purpose had gone. In some ways I was happy
to rest, but another part of me was quite discontent and wanting to
move on. 36. The only area of interest seemed to be the doorway at
the back of the room. Here was an arched passageway with columns
supporting the roof, and, lining the walls were many, many books,
covered with old brown leather. It appeared to be a library. There
were high shelves and alcoves laden with books. 37. Then I became
aware of whisperings though I could not see anyone or make out what
was being said. I took an old book from a shelf, its brown cloth
and board cover showing signs of wear. It was a book about
philosophy and religion but I could not make out the writing and
eventually replaced it back to the shelf. 38. Towards the end of
the library was a lecture theatre, the seating rising steeply in a
semi-circle from the lecture area.

39. All this time my mind had been troubled about morals, the
morality of God and judgement. If God was everywhere, then God was
in the most foul and debase acts that mankind perpetrated. God was
there in the rape, murder and torture of victims; God was there in
the malefactors. 40.

I wondered what the point was of moral behaviour. If God did not
condemn, why seek to aspire to moral behaviour? Aside from seeking
to avoid any penalties from my fellow man, what was the point? Was
God in fact, moral? Was God a moral agent? Was God an agent at all
Who intervened in the affairs of mankind? Could God act? 41. I felt
the impetus of a new journey, and at that moment, the rhythmic
sounds of Indian percussion instruments filled the air. There was
the sound of flute and Sitar, and a slow pulse of percussion. I was
aware of a shadowy someone in the corridor. They knew my concerns
and directed me across a courtyard to the Moral Temple.

42. The courtyard was small, square and pebbled, surrounded on
all sides by the whitewashed walls of buildings, brightly
reflecting the midday sun. The square windows in the buildings
remained dark and anonymous. In the far corner, tall, white stone
pillars encircled a round temple that was topped with a gold dome.
I crossed the courtyard, climbed the three or four steps at the
base of the pillars and entered the temple. 43. Inside, it was dark
and cool, so dark that I could barely make out the walls. A shaft
of sunlight, that had a quality of hardness about it, entered from
the roof fanning out to the floor, lighting the large statue of
Typhon in the centre of the temple. 44. The Typhon was half-female
half serpent. Her skin was blue and her face oriental and
inscrutable. Her breasts were large and firm and she had six arms.
There were necklaces of jewels around her head and waist, but below
her waist, her body merged with that of a serpent. There was a
sexual energy about her. 45. The pulsating percussion continued and
it appeared that the statue moved slightly in time with the beat,
though when I looked closely, I could detect no movement. To my
left, in the darkness, I could just make out a stone staircase
ascending around the walls of the temple, and I began to climb,
holding on to the iron banister. When the steps reached the base of
the domed roof, they levelled out to a curved balcony reaching
around half the circumference of the dome. I looked down on the
Typhon as the hypnotic percussion sounds continued. 46. At the end
of the balcony there was a doorway, standing by which there was a
portly grey-haired man wearing a gown and mortarboard. Tucked under
his arm there was a book. His round face sported a grey moustache
and he peered at me over his wire-framed spectacles and beckoned me
over to him. He had a slight impatience about his manner. 47. I
followed him through the doorway and up some stairs. I knew that he
was the Head Master. 48. The Typhon represented the emotions, but
here was the Master of the Head. 49. As we ascended we suddenly
came out onto a railed platform on the roof and the light and
colour dazzled my eyes after being in the dark temple.

50. The Head Master knew my concerns and reminded me that I must
stop thinking of God as a Big Man-in-the-sky. “God is Spirit’ he
said with a slightly impatient tone. He was an elderly man and well
educated, with that slightly dishevelled look that comes with age
and perhaps slight eccentricity. There was a slight pomposity about
him but I liked him nonetheless. 51. ‘God is Light, Clear Light
Emptiness, wanting of nothing. All things are as they should be and
there is no need of anything. There is no higher state because this
is the Absolute. 52. With the Absolute, there is no agency, no need
for movement. 53. Here, God stands above morals because all morals
are a dichotomy – Good vs. Evil, Right vs. Wrong, Honourable vs.
Dishonourable, Fair vs. Unfair. God is above all such polarity. God
is Unity, and in the state of the Absolute, God Is. There is no
movement, no action, no condemnation, no stagnation, just the
blissful state of being. 54. If God chooses to move, God can only
move downwards, contracting into lower forms, from Unity into
separate expressions. In this descent, for some forms, morals
become an issue. 55. Grass is not concerned with morals, but as
expressions move to agency, then morals become an issue. 56. Any
action carried out in relation to another is a moral action. But
not just in relation to another person. 57. You know that when you
were a child of seven or eight, you decided to cut a worm in half,
because it gave you pleasure to do so. So you chopped it in half
and then watched it squirm and writhe and you felt guilty. In fact,
you have carried that guilt for over forty years. The act was a
moral act. 58. Kicking the head off a dandelion is a moral act
because you have a relationship, and therefore obligations, to all
that is around you. 59. Finally you have a moral relationship with
yourself, because your True Self and Essence is God, but you may
choose to act contrary to yourself. But all your life as a human
being consists in living in relationship to your Self.’.

60. ‘But then God is divided against God” I said. “God is in all
things, even the murderer, the rapist the torturer. God in the
murderer exerts violence against God in the victim, God against
God, divided.’.

’61. God is indeed the Author of suffering’ said the head
Master. 62. Without God nothing can exist. In contracting to
distinct and separate expressions, with the ignorance that arises
from such contraction, God is indeed the Author of suffering and
division. You have been considering why moral effort is necessary
or even of value. 63. Moral effort is part of the return of God to
the Absolute by overcoming the intrinsic division and separateness
of this present level of God’s expression and unfolding.’.

64. “But morality causes oppression and judgement, condemnation
and hypocrisy.’ I objected.

65. ‘You are confusing two forms of morality.’ Said the Head
Master gravely. ‘But they are quite different. Each is necessary,
but one is vastly superior to the other. 66. The first kind is
extrinsic morality: - Codes and laws, rules and procedures. In the
old days they were set in stone, and today they are set in books
and legislature. 67. They are imposed by authorities and leaders
who fail to keep the codes themselves though they judge others. The
codes are often flawed or mistaken. Yet they are a necessary evil
to help promote a just society. Even so, they can be misused to
ostracise, outcast, condemn or burden unfairly. 68. The second kind
and superior morality is intrinsic. 69. It is superior because it
springs from the Self and the Transcendent. It is the path of Love,
Peace, Respect and Truth.’.

70. ‘Why not Hatred, War, Contempt and Lies?’ I asked. ‘God is
there too’.

71. ‘That is correct. God is in these qualities too.’ replied
the Head Master. ‘But intrinsic morality emulates the Absolute, and
the Absolute is Unity and Bliss, Transcendent of all. It is
sensitive to the Transcendent. It does not seek division, but
rather to transcend it. It recognises God in all things, creating a
respect for the material universe. It recognises the Ultimate Unity
of all things and the artificiality of separateness and division.
It aspires to unite with God as Spirit, and thus oneness with the
Inner Self. 72. Hatred, war, contempt and lies, though God is in
them, descend in the opposite direction to division and
separateness. 73. Remember, the True Path is in your Self.’.

74. ‘What about the insights of others, their journeys and
journals? What about other sacred literature?’, I asked.

75. ‘You must remember that each person comes to the Golden City
along his or her own path. Some of those paths will be close to
yours, others not. Some will run parallel to yours, others not. 76.
To move to the insights gained by others may or may not be
profitable, but it is definitely a move to extrinsic morality and
spirituality. 77. The danger is that their codes and disciplines
may be imposed on you, with the entire burden that this may imply.
78. They may exploit your need for belonging by imposing heavy
burdens of obedience to codes and rules. 79. This is the danger of
religious groups, who, one way or the other codify and
institutionalise the intrinsic spirituality and morality of their
leaders and founders into extrinsic forms that are imposed on
followers. Rather, your path to God is unique. 80. Notice also the
dual nature of morals. As you entered the Moral Temple, you saw the
Typhon, symbolising energy, instinct, the feminine and emotion. But
I, the Head Master, symbolising the cognitive, and the masculine
have taught you. I have taught you here, on the roof of the Temple,
but below us always, has been the Typhon. 81. Morals and Ethics are
not a purely academic or theoretical affair. We are not merely
philosophising here. Our moral and ethical behaviour is underpinned
with emotional energy, sometimes contradicting our thoughts, and
pulling us in different directions. 82. The path of intrinsic
morals is a hard and complex one.

83. For a while I relaxed with the Head Master. We drank tea,
whilst we sat in comfortable chairs overlooking the Golden City,
enjoying the pleasant late afternoon
sunshine.      










Chapter 7
THE TREASURE ROOM OF GOD AND THE HUB OF THE UNIVERSE


 

1. As we sat drinking tea, I felt very content. My thoughts
turned to tokens and treasures, and how, during my entire journey,
I did not have a token that would remind me of God. I had no
ornament, or pendant or any such thing that I could treasure. 2. At
this word, my thoughts turned to the riches and treasure that the
followers of God were supposed to share in, and I mentioned these
things to the Head Master.

3. ‘Oh!’ he said, in a quite matter of fact way, ‘You should go
to the Treasure Room.’.

4. He stood up and went to the railings that surrounded the roof
platform where we were enjoying our tea. I moved to his side, and
he pointed down to a magnificent large building in the Greco-Roman
style. Steps led up the building and the large pillars that
supported a triangular shaped roof. The Treasure Room was situated
in the middle of a large circular pedestrian area made of a warm,
smooth stone that gave the whole place a clean, airy feel. Pilgrims
were walking in the open spaces, conversing in the warm sunshine.
5. The surrounding buildings were some distance from the Treasure
Room, and built out of the same stone. The surrounding streets
radiated out into the City like the spokes of a giant wheel.

6. ‘The Treasure Room is always open to Pilgrims.’ said the Head
Master.

7. I soon found myself walking in the open space leading up to
the Treasure Room. 8. As I approached the steps and began to climb,
a fellow wearing a top hat and uniform consisting of a maroon
jacket with tails and gold braid, and black trousers greeted me. He
was clearly and attendant and guide for the Treasure Room. I
noticed that there were many guides helping the visiting
Pilgrims.

9. ‘Can I help you sir?’ he said, wanting to please.

10. ‘I was wondering if I could go to the Treasure Room.’ I
said.

11. ‘Certainly sir. The Treasure Room is always open to
Pilgrims. You can enter and take an item of treasure for yourself
as you please because all Pilgrims share in the treasure of God’.
he replied.

12. ‘I am amazed how easy it is to get in here’. I said. ‘There
seems to be no security. Aren’t you afraid that the treasure will
be stolen?’

13. ‘There is no-one capable of stealing it sir.’ Said the guide
in a tone that humoured me. ‘Who is there that can steal the
treasure of God? But as Pilgrims, you all share God’s treasure. 14.
God does not place the treasure in a room merely to be stored or
gazed upon. God’s treasure is to be used and thus is shared with
Pilgrims.’

15. The guide began to turn on the steps of the Treasure Room to
go in with me, but as he did, he twisted his ankle and fell onto
the steps. This caused a great fuss as a crowd gathered around to
help him. He protested that he was fine, but he was not able to
guide me around the Treasure Room. The crowd insisted that he was
attended to properly, and a doctor bandaged his ankle and knee
(which he had also twisted). Soon he was being taken away to a
clinic in an ambulance for proper recovery. 16. Just as I was
wondering who was going to guide me around the Treasure Room I
turned to look up the steps and saw Etheria.

17. She was very petite and had mid length blonde hair. She was
dressed in a thin white dress that came to her thighs and which was
tied with a single cloth belt around her slender waist. Emerging
from her back were a pair of large dragonfly-like wings. In a quiet
voice, she said ‘I will be your guide.’. She flew ahead of me as I
climbed the steps and moved between the giant stone pillars. 18.
Beyond these I could see another stone staircase leading up to a
doorway. There were about sixty steps leading up in a straight
line, with a steep drop either side. There was no guard-rail. We
went up the steps and through the door into the Treasure Room.

19. Everything was scattered about, with items strewn over the
floor and furniture in no apparent order. There was a large
fireplace in the grate of which a coal fire was lit. 20. Above the
mantle piece was an oil painting of Saint George slaying the
Dragon. 21. There were bookcases full of books, and a chair draped
with royal robes of ermine and velvet. On the chair was a
jewel-encrusted crown. There was a chest full of gold coins, some
of which were scattered across the floor. 22. My eyes were dawn to
a gold javelin, or spear and I realised that this was the very
spear used to slay the Dragon as portrayed in the painting. 23. I
was also drawn to an ornament on a table. This was a statuette,
about eighteen inches high of an eagle. It was made entirely of
some sort of black stone. Its wings were held forward of its body
where it held a giant pearl, about seven or eight inches in
diameter. 24. Etheria told me that this was the Pearl of Wisdom.
25. Elsewhere, there was a golden chalice encrusted with diamonds,
sapphires and rubies. From the ceiling hung a diamond chandelier.
Strewn about the room there were necklaces and brooches and exotic
eastern bottles of perfume. There was a chessboard and pieces made
of marble. 26. At the back of the room, to my right, was another
doorway, partially obscured by shadow. Together, Etheria and I made
our way excitedly to the door, and I found myself scrambling over
the items in the room. I opened the door to reveal a dark passage
at the end of which, to the right hand side, was another open
doorway through which light was shining. 27. We turned into this
new room in the middle of which was a large pool. At the side of
the pool, on the stone wall that surrounded it, was a large vase,
turned on its side, so that water was pouring out continually. The
vase never emptied of water, which continually poured into the
pool. This was the Water of Life. In my journey to the Heartland, I
had followed the River of Life and found some of its sources,
including the Geyser in the cave of the Valley of Wonders and the
Font in the Church of Work. 28. This was clearly a bathing pool,
for to my left there was a towel rail with a clean towel placed on
it. The water seemed fresh and inviting, so I stripped naked and
entered the pool. The water was pleasantly warm and I relaxed in
the pool.  I noticed to the side of the pool was written, “I
give you the Water of Life freely”. 29. At the bottom of the pool
there seemed to be some more writing, but I could not make out what
it said because the water distorted it. I went beneath the surface
and found that the pool was much deeper than I thought. Not that
this alarmed me in any way, because I found I could stay under
water for a very long time. 30. I swam to the bottom, but rather
than writing, I found a large ornate gold key. I became aware that
in the corner of the pool, there was a treasure chest, so I swam
over to it. I was able to open it immediately. As I lifted the lid,
air bubbles gushed out about my face. Inside, resting on a brown
velvet base was an ornate silver and gold cross, with its head and
arms encrusted with rubies. 31. I turned and saw that a treasure
chest nestled in each corner of the pool. I opened them all and
found a crown, an old, large rusty nail, and a sceptre. 32. In the
centre of the pool was a treasure chest that was not there before.
On its lid, my name was written and when I opened it, it contained
a magnifying glass. 33. I could not carry all these objects, so I
took the magnifying glass, since it was on the chest with my name,
and the ornate gold key, which I thought might be useful and
returned to the surface. 34. Etheria was waiting, smiling and
sitting by the pool. The air was warm, and the room full of light.
I pulled myself out of the pool, clothed myself in the clean towel
and sat by Etheria.

‘What have you found?’ she asked in her gentle voice.

I told her what I had seen and showed her the magnifying glass
and key.

35. ‘You have done well’, she said. ‘These may be useful for
you. But relax now. There is a drinking fountain here so that you
may refresh yourself.’.

36. I drank the Water of Life, and being refreshed, fell into a
deep sleep.

 

37. I awoke next morning to find Etheria flying around the room
and ready to go. I dressed but wanted to carry the glass and key as
well as the Pearl of Wisdom. But I had no bag to carry these
things.

38. ‘Don’t worry!’ said Etheria, and she flew out of the room
and returned in seconds carrying a backpack for me. We returned to
the Treasure Room and I made my way to the black eagle, which
carried the Pearl in its wings. But I could not lift it. It was so
heavy that I could barely move it. I became almost desperate in
myself because I so wanted this Treasure.

39. ‘What would you do with the Pearl of Wisdom?’ asked
Etheria.

40. ‘I want wisdom so that I can impress my friends and the
people I meet.’ I said.

41. ‘You do not want wisdom for its own value and usefulness.
You want it for the wrong reasons – to enhance your standing with
others, to increase your reputation so that you would be flattered
and admired.’ said Etheria gently. ‘It is too much of a burden for
you. See! You cannot even lift it, let alone carry it around with
you. You seek wisdom to impress those around you, but this is
foolishness. 42. God’s Pearl of Wisdom will always elude you if you
seek it for these reasons. But come! 43. You have chosen wisely
with your glass and key. There are more rooms of God’s
Treasure.’.

44. Etheria flew down the corridor towards the room with the
Water of Life. 45. In the shadows at the end of the corridor, just
beyond the bathing room, I realised that there was a locked door.
46. I tried my key, which fitted the lock, and before I knew it, I
was in a vast, cathedral-like room. 47. Pews were laid out on a
black and white tile floor. The vaulted roof was resplendent in
gold and blue. There were ornate gold carvings everywhere, and at
the front of the room, covering the ceiling and made of black
stone, there was a huge eagle with wings outstretched. Etheria flew
around the room. In the place where one would expect the altar to
be, there was a stone table. From each corner of the table there
rose a column and these supported a polished stone slab and dome.
48. Between the four pillars was a glass globe, blue in colour, in
which specks of light were swirling around. I became aware of a
pulsating humming sound, like the sound of an electrical generator
or vast electrical power. 49. I asked Etheria what this was and she
told me that it was the Hub of the Universe. I felt impelled to
touch the globe, and this overcame my apprehension about getting an
electrical shock or being hurt in some way. To my surprise, my hand
went through the globe into the blue energy, and in a moment, I had
entered it completely. 50. I became the energy, and expanded out
being the specks of light that infused the whole Cosmos. I began to
lose my centre of being and feel that I was in all places at once.
51. I heard Etheria say ‘As God fills the Universe, so God’s energy
fills the Universe as the source of all life.’.  52. Then, the
light seemed to dissipate and I found myself standing by the globe
again. Etheria began flying in front of me and said ‘Come!’. 53. I
grabbed her ankles and together we flew out of the Treasure Room,
high into the sky, until the Golden City appeared as a small dot
below us. Up we went, beyond the Earth, the Solar System, the
galaxy, to the outer reaches of the Universe. ‘All this is God’s
Treasure’ said Etheria.

54. Twice now I had felt as if I had expanded in space, but now
the notion of time came to me. Did God transcend time? 55. Etheria
brought us back to earth, not in the Treasure Room, but in a park
in the middle of the Golden City. The lawns were laid out formally,
and there were benches to sit on. The paths converged to a clock
tower, and I found myself sitting on one of the benches in the warm
sunshine. 

 










Chapter 8
THE WORLD AND THE ETERNAL NOW


 

1. On both of the occasions of my expansion I had remained
acutely in the present moment. As I sat on the bench in front of
the clock tower, I wondered if God transcended time. I became aware
as I sat in the warm sunshine that Etheria had now gone. 2. Then,
almost immediately I found myself taken up to a new place that
words cannot describe. I felt as if I was caught up in space, yet
it was not the same as the edge of the universe where I had just
been. This was a place, a location, and yet no location. 3. I heard
a man’s voice saying ‘God exists in the eternal present. God does
not stand outside of time, or above time. God does not look down at
time like a measure or ruler where some things are in the past and
others yet to come, somehow standing above both past and present.
This idea is a mistake. God rests in the eternal present,
continually enjoying the Bliss of the immediate Now. 4. God is in a
position of eternal, Self-sufficient rest. There is no need for God
to move or act, and there is nothing that exists which exists
outside of God. Rather, God enjoys the Now for ever. 5. However,
God chose to contract, to enfold downward into manifold forms and
time came into being. 6. You have observed before that time is the
dimension of relational change. (I had studied the concept of time
some years ago.) An object changes in relation to another: a leaf
falls to the ground for example, and that change and movement
occurs through time. If there were no change, no movement, if all
was at Rest, then time would be meaningless. But as soon as change
or movement occurs, it does so through the dimension of time. 7.
Thus it is that the Energy and Light and Spirit that is God, moved,
changed and contracted, and time was born. 8. The sun rises and
sets, the moon waxes and wanes, and goes through its phases, the
earth revolves around the sun and through all these changes arise
cycles, phases, seasons and times. But to move to God is to move to
stillness, quietness and the eternal Now.’. 9. Suddenly I was
sitting on the park bench again and the bells in the clock tower
struck midday. 10. At the base of the clock tower there was a
doorway and standing outside of this was a slim middle-aged man
with a grey goatee beard. He wore a grey top hat and a blue suit,
waistcoat and grey trousers. He produced a gold pocket watch from
his waistcoat pocket, looked at the time, and smiled. This was the
Watchman. He made sure that the clock in the clock tower ran
smoothly and correctly. 11. It was important for some people to
know the time. Beyond the natural cycles and phases of day and
night, and seasons and so on, many wanted time accurately measured.
They imposed on it a series of intervals of minutes and seconds and
hours, and conducted their affairs rigidly by schedules marked out
by these intervals, as though it was some crime to be a minute
late.

 

12. I sat on the park bench and knew that other things were
starting to encroach upon my journey, worldly, material matters,
and that the time was approaching to deal with these. Both sayings
are true: ‘Man cannot live by bread alone’ and ‘Even a Buddha must
eat’. 13. There are those in the world that retreat from society
and secular work in order to live a reclusive life devoted to God.
And that is fine. There are others who never enter a temple or
spend any time contemplating God, but who are motivated solely by
material concerns and needs. 14. I find myself between the two. I
find in myself a strong impetus from above as it were, from God as
God, shaping my thoughts and motivating my actions. To be without
that dimension would make me feel very empty. But I am a physical
man, with physical, emotional and social needs, so I seek to
balance all these facets. I cannot spend all my days contemplating
God. Neither can I spend all my days pursuing material satisfaction
without God. 15. Thus I come to a pause on my journey. I have spent
a few months here, but now other matters draw my attention, so I
choose to rest here, and leave this journal as a record for
contemplation.

 

16. The clock in the clock tower was on time, the Watchman
smiled, and the warm sunshine revealed that everything was as it
should be.

 










Chapter 9
MORALITY


 

1.If anything had troubled me during my journey it was morals,
and particularly the evil, wickedness and violence in the world.
How could God be present in these things? This was proving a hard
lesson for me and despite the teaching I had received, the theme
kept returning to my mind. 2. A middle-aged man stood in front of
me. He was portly in stature and clean-shaven. He wore a black
jacket, blue shirt and formal tie under his waistcoat, and striped
trousers and black shoes. He had a bowler hat on his head and
carried a folded, long umbrella in one hand and a briefcase in the
other. He had stopped on the gravel path in front of the bench
where I was sitting and knowing my concerns; he peered over his
black-rimmed glasses and began to speak to me. 3.’In many
conversations now you have been told that God is in all things,
undivided, un-fragmented, without measure. In other words, all
things are contracted-God.’ he said. ‘Humans are no different –
they are contracted-God. 4. You know that Jesus said “Even these
stones will cry out to the glory of God” and this is because they
too are contracted-God. 5. Those who perform wicked and cruel deeds
follow a downward path of more contraction. 6. Humans are higher
than insects, or worms or other animals. They are further on the
journey of unfolding evolution to God-As-Spirit than the beasts of
the field because they are more expansive. 7. But those who pursue
evil, cruelty, greed and so on act like animals. They abandon their
higher expansiveness in pursuit of more contracted interests, or
harness the higher expansiveness that they possess to serve these
more contracted interests, such as devising more ingenious paths of
cruelty.’.

8. But my thoughts turned again to justice and fairness. I
thought of the victims of cruelty in war and crime, of their pain
and suffering and considered that any right-thinking person would
seek to punish those who carry out such acts to recompense the
victims for the suffering that they have endured. I considered how
many people escaped being brought to account.

9.’It is tragic when viewed from your bounded self-sense.’ said
the man in front of me. ‘But since all around you is
contracted-God, ultimately it is God who is set against God in
these matters, and at the end of time, the Balance and Unity of
God-As-Spirit will be restored. 10. If God chooses to be partially
divided against God for a while in the adventure of contraction,
then so be it, for God-As-Spirit is only accountable to
God-As-Spirit. 11. From your bounded-self perspective, you see the
cruelty, suffering and pain of a fellow human being. The more you
identify solely with this bounded physical self, as though this is
all a person is – a finite body-self – then justice and punishment
become important and centred around this view. 12. In such a
perspective, what else is there but the physical life and it’s
comforts? To live long, be healthy, have riches or at least comfort
and be happy: these become the dominant values. Thus, to take
someone’s life, to injure them, cause them ill health, or to rob
them of their possessions and happiness; these become the major
crimes and such a society may decide to punish transgressors. 13.
Again, you have already been taught that it is society that
codifies its extrinsic morality in laws and precepts. Such laws may
be strict or liberal, and the policing of them may be stringent or
relaxed, reasonably pure or corrupt. Such laws are in a constant
state of flux, tension between competing groups and have different
interpretations, reflecting changes in society itself. But laws and
justice systems will be necessary until the end of time, because
there will always be some in society who follow the downward path,
the path of negative Virtues, the path of contraction.’.

15. I reflected on these teachings and I knew that there was
logic and sense in what was being said, but to grasp it in a
detailed, practical way seemed elusive.

16. ‘This is a hard lesson for you.’ the man said. ‘It cuts
across much of what you have learned as a child and younger man.
But it is all right to spend time in these things. 17. Sometimes
the journey is fast, and we run along, and at other times, the
going is hard and rough, and we find ourselves going uphill, or
getting stuck in muddy ground. But all this is part of the Golden
Way. 18.We cannot run through the quagmire, but in having to go
through it, we learn nevertheless.’. He smiled sympathetically as I
frowned, pondering these things, and he continued his walk in the
park. I felt grateful that he had taken time to speak with me. 19.
Then he turned and came back to me.

20. ‘You are concerned about how to be in the material world.’
he said. ‘In being enlightened by this teaching you find yourself
in two worlds. You have seen and tasted that you are God. You have
experienced the Immediacy of God and your perspective and vision
has been correspondingly widened. 21. You are drawn to
God-As-Spirit and long to taste the Immediate Bliss again. 22.But
you are also in the material world, as contracted-God, a world that
is largely ignorant of the expansive view, and which organises
itself along materialistic lines. 23. You are so surrounded by this
that you become embroiled in the perspective and values of the
contracted world. 24. There are those who seek to come out of the
world: they retreat to monasteries and sanctuaries, to minimise
these contracted ideas and values of the world and to fellowship
with like-minded pilgrims. 25. But you are of the world, in that
you are a physical, emotional, thinking being, and you choose to
remain in worldly society. 26. It is quite legitimate to be in the
world, to work, play, marry e.t.c.. But on this path, the
differences between the two paths are always more acute and
immediate, and such a Pilgrim will always be drawn into contracted
ways of being. They walk in two worlds and have to balance an
expansive and contracted way of being. 27. Thus, such Pilgrims may
take time away from daily duties to meditate or study. Sometimes,
the calling of the expansive path may hinder their worldly work.
28. Sometimes the expansive path is frustrated by the demands of
the material world. 29. The general principle is to follow the
Virtuous Way and to use societies laws against those who trespass
its codes. 30. The Virtuous Way is the superior way, but those who
do not follow it are bound by the codes of society. It is quite
proper therefore for a Pilgrim to be involved in the legal
profession, and to use the law as a member of society, since this
is an appropriate discipline at this level of contraction. 31. Dogs
and sheep do not codify laws, but you are higher than they are. 32.
The fact that you walk in two worlds means that you may avail
yourself of the approaches of both, for you have been enriched by
the enlightenment gained. Those not so enriched may only use the
more contracted approach.’.

33. He turned away again, and I pondered these things some more.
Suddenly, I got up and ran after him. I caught up with him and
stopped him in his tracks. ‘Just a minute!’ I said, energised by my
concerns. ‘You are telling me that God sees things at a different
level than us. You are telling me that at death, God returns to
God….no final judgement or punishment. Whether a person is good or
bad, whether they serve God or not, God returns to God at death.
34. But this is dangerous! A killer may argue that he is sending a
Pilgrim back to God early, bringing forward his destiny of Bliss. A
ruthless dictator may send forth armies to the slaughter arguing
that he is sending them to a glorious destiny back to God!’.

‘Correct.’ said the man.

35. ‘Correct? Correct? What do you mean, correct?’ I raged,
waving my arms around and pacing up and down. I wanted to grab his
lapels and shake him. This was monstrous, absurd. The man raised a
finger of caution to control myself.

36.’Who do you think you are?’ he said sternly. ‘Who are you to
question God-As-Spirit in this way? Just because things do not
match your contracted view. 37. You have heard it said in the past
that God is a Master Potter and from the same lump of clay may
choose to make one pot for special, venerated use, and another fit
for destruction, for using once and then discarding. You did not
balk at that. You accepted it; indeed, it was a measure of your
so-called spiritual growth and maturity that you accepted this
doctrine. 38. Holding this belief marked you out as a true
believer. Yet now you rage at this. 39. Of course this truth should
not be used to justify murder! Those who do so are clearly wrong.
40. But of course, if you punish them by death, they too return to
God, and it is you who sends them to Glorious Bliss early! 41.
Consider the punishments that you meet out. Perhaps it is more of a
punishment to delay their return to God, and to keep the body
straitened by physical strictures, to make life miserable by lack
of privilege. 42. God appoints a natural life span. For some this
is short, for some long. To cut this natural span short is wrong,
unless that person is suffering terribly, in which case it may be
considered a mercy to send them to God. 43. Society cannot condone
murder and slaughter, but nevertheless, for all people, when they
die, God returns to God-As-Spirit and Infinite Bliss, and God
transcends morals.’.

It seemed that however I asked this question, the same
uncomfortable answer returned. With a feeling of being chastised, I
returned to the park bench.

 










Chapter 10
GOING TO SCHOOL


 

1. I sat at the park bench and a number of things were running
through my mind. Some were implications of some of the things that
I had heard, but there was also a desire to experience the
Immediacy of God; after all, this was my initial quest, but in the
main, all I had received was teaching. I wanted to know the
practical way to God. 2. A passer-by stopped and said, ‘What you
need is the school, its just over there.’, and he pointed the
direction. I got up and went towards the school. I was surprised to
see that it was a modern building, a box of metal, brick and glass.
For some reason I was expecting an old stone building. I wondered
if this was the right place, but it clearly was a school, and I
ventured inside. It was about three storeys high, and I was greeted
with a long corridor with classrooms either side. 4. There were not
many people around, and I ventured into a classroom. There, at the
front was Ramurabi. I sat at one of the desks and Ramurabi began to
talk.

5. ‘Some religions hold to the idea of Karma, the idea that a
person almost endlessly recycles through death and reincarnation
until at last they achieve release. But this is a mistake. I have
already indicated to you that at death, God returns to God. Quite
rightly, this has led you to consider morality. 6. Look at the
dispute in some religions concerning creation and evolution. Some
cling tenaciously to creation ideas, because, in their eyes, to
argue for evolution is to argue for chance, randomness and lack of
moral authority. This lack of moral authority is the hub of their
argument. 7. They argue that God has created mature human beings,
because the alternative to them is no God, mere chance and above
all, no moral or spiritual authority. But they need moral
authority. 8. This need for moral authority and high moral
standards also informs the practice of Karma.

9. I have told you that when a person dies, God returns to God.
10. There is no Final Judgement, no standing before God’s Great
Throne to be cast into everlasting punishment or bliss. The idea of
everlasting punishment, or of needing to live a moral life in order
to merge with or enter into the presence of God is born out of a
need for moral authority. 11. When some human beings sense that
there is no moral authority, they fear that society may plunge into
moral chaos and seek to impose sanctions on undesirable behaviour.
To give their sanctions authority they look to God: If you are not
good, God will punish you, or you will not achieve unity with God,
but come back again and again and again until you achieve purity.
Furthermore, if you are not good, you may come back as a worm or
snake. 12. These are all attempts by humans in ignorance to induce
and instil an authoritative moral code, and what higher moral
authority than God? So they claim God’s authority for their
statements and ideas.

13. I have also told you that every person follows their own
path, and for some, this is their path to God – the path of right
living, of living by laws and codes and codes which they believe
contains the moral authority of God. 14. I have shown you that the
path of obedience is futile, because it is never achieved. 15. You
saw in the Field of Illusions the man climbing up the steps and
continually falling off because his obedience fails. But for some,
this is indeed the path to God: they know that they will never
achieve perfection, but the very act of starting again, and again,
with good grace is their path. But they never or rarely achieve
Immediacy with God through this path. They never achieve full
obedience – it is an illusion.

16. God stands above morals and all distinctions, encompassing
all. Therefore, when you hear of people invoking Gods Name to give
authority to moral codes and laws, or invoking God’s Name to issue
forth dire penalties in an afterlife, you must realise that these
people have not fully overcome ignorance and are afraid that
society will descend into moral chaos. 17. Unable to accept or see
that God transcends morals, they invoke God’s Name for the codes
that they institute. 18. All things are manifestations of God. At
death, the energy of God returns to God-as-Spirit, and in the
body’s decay and in the eventual cessation of the material
universe, God returns to God in Unity and Bliss. 19. Therefore you
should avoid all such ideas of penalties in an afterlife, or cycles
of birth and rebirth.

20. Now you are thinking that God is distant, so high above all
things that God is remote and impersonal. This is a measure of the
distance between you as contracted-God and God-as-Spirit. 21. God
is not distant. You are God and God is in you, in all things and
immediately present. 22. All that is lacking is your sense of that
Immediacy, and it is lacking because you identify with the
material.

23. This school is one of many schools that educate you in your
pathway to God. These schools are not rival schools, where one is
correct and the others wrong. Rather different schools have
different preferences, and certain schools suit certain
personalities and different stages along the Golden Way, but all
schools are on a pathway to God, therefore some teachings,
practices and approaches are only wrong for you and for this
particular point on your Golden Way.

24. Your first lesson if you are to find the Immediacy of God is
to stop identifying with the material world, to stop considering
yourself as your material body. 25. For you are God, and you must
identify with God in all things. You must begin to stand above your
physical body, to detach your identity from your physical body,
because you are not your body, you are not your mind, you are not
your thoughts. 26. You are God expressed and contracted into these
things, therefore, to realise God, you must expand beyond these
limitations and identify with God-as-Spirit, not with
you-as-body.

 

 










Chapter 11
THE EYE OF GOD


 

1. From time to time during my journey, circumstances arose
which occupied my mind, caused curiosity or concern, or gave rise
to intrigue. I consulted Ramurabi and Yaroth on some of these
issues, but in each case, the information that was given was
incorrect…predictions failed despite the emphatic terms in which on
one occasion my guide swore oaths on his own name as to the truth
of his assertions. 2. Suddenly the whole journey and journal came
into doubt, for I am a seeker after truth. If all things are a
manifestation of God, and Ramurabi and Yaroth are higher
manifestations of God, and God-as-Spirit is above time and space,
then it should be expected that their word is correct, or at least
more correct that by mere chance. All that I had learned was
suddenly in doubt and I became very angry. 3. I stormed to the
front of the classroom and hit Ramurabi in the face. He fell to the
floor and in my rage I kicked him, making a point of kicking him
between the legs, because I really wanted to hurt him. 4. I knew I
was kicking God for what I felt had become a deceitful path. Even
as I kicked Ramurabi as hard as I could, I knew that God would
forgive me, and in a strange way, Ramurabi took the kicking with
passive acceptance as if understanding and accepting my rage.

5. Even as I was kicking him, I looked out of the window for a
moment and outside, a tall minaret began to crumble at the top. My
rage subsided as I watched pieces of masonry begin to fall from its
pinnacle. Suddenly, there was a vast explosion in the middle of the
tower, completely destroying it. 6. Then the sky itself began to
tear vertically down the middle with a loud cracking sound and the
entire scene suddenly exploded into dust and dissolved, leaving
just one Eye, staring. 7. There was no voice, no face, just an Eye,
watching as it had always done. I felt intimidated by its gaze but
could not escape.

8. I wondered if this Eye had a Mind that processed what it saw,
and found that I could walk through the pupil into the Eye itself.
But there was nothing but a large screen onto which what the eye
saw was impassively focussed. 9. And I thought ‘Is this God? The
mind’s ‘I’, the ever-present Witness, resonating with me and
feeling deeply Real because it is Me?’

10. After some considerable time I found myself back in the
classroom again and outside the scene was as before these events,
with the tall minaret still standing, and then the classroom
dissolved and I was back at the beach, by the Visionary’s Tower,
the beach that I had never left.

 

 










Chapter 12
DEALING WITH THOSE WHO FOLLOW


 

1. I spent the next four years alternating between relaxing on
the beach and returning to the classroom as I considered what I had
seen and heard. 2. On occasion I again studied the masters and
commanders of the various fleets that traversed the ocean.

3. Then I became concerned about those who were beginning their
journey, and how they may be helped. I thought also of the dangers
of being ridiculed by those who remain in Ignorance. 4. I looked
out of the classroom window and saw, situated on hill, God’s
Temple: a white, stone building with a domed roof and pillars
around its circumference. Down below, there was a great parade with
hundreds of Pilgrims walking together in celebratory mood and
holding banners.

5. I looked back in the classroom and it was empty save for the
desks and chairs. I went into the corridor but it too was empty. So
I walked to the end of the passageway, but there was no-one to be
seen. I opened the Head teacher’s door, but this too was empty. 6.
So I decided to go downstairs to the entrance hall, where, seated
at a desk was a receptionist, who wore a black dress and
dark-framed glasses. Her long blonde hair was swept back and tied
in a pigtail. I told her my concerns about new Pilgrims beginning
their journey.

7. ‘You want room number one in the basement.’ she said
efficiently as she pointer to some steps leading to the floor
below. 8. I thanked her and proceeded down the marble steps in the
wide stairwell to the basement where I saw a corridor and on the
first door, the word ‘ONE’. I entered the room which was quite dark
such that I could only just make out that there were some desks
laid out.

9. A quiet female Voice said ‘Come in.’

I looked but I could not see anyone at all.

10. Then the Voice said, ‘I am the Still Small Voice that is
present in everyone, the Voice that is niggling and insistent,
always asking questions about Existence, Meaning and Ultimate
Things. I am the point where the Spirit meets the material’

11. ‘But you are so quiet and I cannot see you’ I said.

‘That is because the Spirit is Subtle.’ said the Voice.

12. ‘Then why do you not make a spectacular declaration of your
existence?’ I queried.

‘Because that is already done in the existence of the Universe.
The whole Universe declares the power of Spirit.’

13. ‘But why not manifest in some extraordinary way, a
materialisation or unusual appearance?’ I asked.

14. ‘It is already done,’ said the Voice, ’but people do not
see. They reduce the Universe to the material and they would do
exactly the same with an unusual occurrence: they would explain it
material terms. All the spectacular power of God is displayed in
the Universe for those who can see, nothing more can be displayed
in the material realm. I am the unrelenting Voice of Spirit
within.’

15. I looked in the classroom and now that my eyes had adjusted
to the darkness I could see that there were two doors at the back
of the room. 16. I went to the door on the right hand side and as I
began to open it, behind it was a blazing White Light, too strong
to look at or endure. I could only open the door a few inches. 17.
I closed it and went to the left hand door, and opened it more
easily. Behind it was a cold darkness, uninviting and slightly
frightening. 18. I closed the door and went out of the classroom
into the corridor to see a teacher in a black gown and with a
mortar board on his head come walking by me. He was a slim, dark
haired clean-shaven man in his early thirties.

‘Come with me!’ he said briskly, and I followed him into a
bright and airy classroom which was set out like a laboratory.

19. ‘Sit down.’ he said with the authority of a teacher to a
young pupil, and I sat down obediently at a desk as he stood behind
a long wooden bench at the front of the classroom on which stood a
pair of chemical balances which to me signified the Law of God.

20. ‘If I was teaching science,’ he said, I would not begin by
teaching you nuclear fission. We would begin with first principles
and build up your knowledge.’

21.I knew that he talking about the Law so I said, ‘But I have
been told that God does not give Law and Commandments’

22. ‘Quite right!’ said the teacher, (whose name was Antonio),
‘The Law is written on the hearts of people: that is, since each
person is God, then each person has at their heart the uniting
Virtues of God, the uniting nature and attributes that come into
being in the first moments of contraction. 23. Written codes and
commandments are externalisations of these Virtues and stand in
opposition to the contracted Negative Virtues. 24. Thus external
laws, (when they properly reflect God) serve a twofold function:
They lead in the direction of the Unity of the Formless and they
expose our shortcoming through Ignorance: they reveal the distance
between what we are and what we should be, what we are in the
Ignorance and Illusions of contraction and what we are in Truth and
Essence. 25. The Law, as externalised touches the Still Small
Voice. But there is Law and law and all religious laws and codes
are formed in some degree of Ignorance and thus continue in
contraction and illusion. 26. But Pilgrims are able to discern the
Laws that reveal Formless Spirit. One mark of Formless Spirit is
Unity and the derivations of Unity: Love and Peace. 27. Remember
room number one - the Still Small Voice is present between the
doors. One door you could open: the door of Ignorance. You could
open it wide and feel its unwelcome coldness. The other you could
barely open: so intense was its blinding light that you could only
open the door a little way. 28. This is where material is:- much
close to and more tolerant of Ignorance than Light and Ignorance
drowns out the Still Small Voice almost completely, but it does not
extinguish its persistence. Similarly Ignorance drowns out the
subtle Spirit that lies beneath the Universe. 29. Those in
Ignorance see only the material and because no-one escapes the
material until death, but merely overcomes Ignorance to varying
degrees, Law is darkened with Ignorance too, especially when
interpreted and formulated who have never tasted God-immediacy. 30.
Nevertheless, like the Universe, the Formless Unity is revealed in
such codes because god is in all things. And where may the best
laws be found? In the writings of those who have tasted the
Immediacy of God through different ages and cultures. 31. The
Pilgrim must find those teachers and those codes that most resonate
with them: for all such religious codes and practices exist nearer
to Ignorance than to Formless Spirit…none have transcended, not
one. Thus different practices suit different temperaments, cultures
and degrees of transcendence, but God-as-Spirit is in all. 32.
Here! I give you a principle that is cardinal. It is for the
Pilgrim to seek…to listen to the Still Small Voice, to contemplate
the Universe, to seek out those who reflect where they are and who
are able to allow them to step further along the Golden Way…for
God-as-Spirit meets us where we are and each pilgrim has their own
Path and Faithful Companion.’

 










Chapter 13
DEATH


 

1. I desired to see death and what lay beyond. Then I looked and
saw a man standing before me. He was an older man with long hair
and a long beard and wore a coat made of sheepskin which was tied
around his waist with a leather belt. He introduced himself as
Culceath. He was a strong, powerful man with deep-set eyes, a
warrior and brave fighter, a hero of renown. 2. He looked at me and
pointed with his right hand slightly behind where he stood. My eyes
gazed over his right shoulder and I saw a dark, black cloud
stirring restlessly over a hill in the distance. Culceath’s hair
and beard waved in the gusts of wind that were now stirring around
us. I knew that we had to press on to the very centre of this
storm. 3. We moved towards the hill and the wind increased in
strength such that our progress became increasingly difficult. We
reached the foot of the hill and began to ascend as leaves, twigs
and branches began to fly around us and I found it difficult to
stand in the face of the wind. Culceath grabbed my arm. 4. So many
objects were now flying about in the air that I feared that one of
them would hit us and now the howling noise of the wind was
deafening. I looked up to see a whirlwind of dense black cloud, but
it occurred to me that this cloud was descending rather than
ascending, spinning downwards like a whirlpool of matter into some
unseen hole. 5. I expected this storm to ascend such that I would
fly up to God, but then I remembered that God underpinned all that
is, that God is what lies beneath. We moved closer, as best as we
could in the maelstrom, but the cloud was so thick and dense that I
could not see what it was spinning down into. Moment by moment we
inched closer and we began to be enveloped by the dense dark cloud,
such that I could no longer see Culceath except for his hand still
gripping my arm. 6. We were now just an inch or two away from this
spinning vortex and it required all my effort to push myself
forward. 7. Suddenly I was over the centre of the storm and my
whole body shuddered and I found myself plummeting downwards at a
fantastic speed. Below me, for a moment, I saw a dark open throat
and then, before I could think I had plunged through it, still
descending at fantastic speed. 8. Then I began to painlessly
dissolve from the outside, the very fabric of my flesh
disintegrating into small particles as I sped downwards, until in
the end, there was just one, infinitesimally small particle left.
9. And I saw this particle until all matter came to an end, and
form itself ceased to be and at that moment I expanded back to
God-as-Spirit in formless Bliss in the Eternal Now and my Song has
been sung.

 

 

 

finis

 

 

  SIMON'S
CODA

 
 

PREFACE

 

The Song of Simon tells us that there many paths to
God, as many paths as there are individuals. (2.53, 3.08, 3.10) and
that the way to God is indeed a Way or Path and not a philosophy.
Indeed, God cannot be grasped by the mind, by inquiry, logic or
human concepts. (5.31). God is Absolutely Formless and all forms
are transient and Absolutely relative. So why create a summary of
its philosophy and a list of terminology? In the end, on occasion I
wish to communicate what I do understand, to communicate with
others in a meaningful way, sometimes in order to validate what I
say, sometimes to give and to gain insight. Ultimately I find I
want to be orientated. I want to know my
Path and my Way, what is it for me that constitutes the True Golden
Way and what constitutes a fool’s path of illusion. In discussions
on spiritual matters, in reading articles on Transpersonal
Psychology, in looking at mystical traditions and religions, I need
to know where I stand, and like philosophers of old, I need to
define what I mean
by the use of some of the terms that are common in these kinds of
exchanges. Some words are nebulous and vague, or have a number of
aspects to their meaning, some of which I mean and some of which I
do not. It is important both for my own orientation and for others
who read what I write that I define what I mean in using some of
the words that I do.

 

This list of terminology does not form a creed that has to be
adhered to by myself or others – as I grow in understanding, I
change my definitions from time to time to accommodate what I see
as important nuances of meaning, or to be quite frank, correct my
errors – so it is not something set in stone. Neither is it written
with a view that somehow these definitions are ‘right’ or ‘more
spiritual and enlightened’ and other views are ‘wrong’ or ‘less
spiritual’ or ‘more ignorant’. Each person has their own Path, and
no  one else will come along mine. But this coda and these
terms are how I use
them, how they appear in the Song (or not as the case may
be), such that at least there may be some understanding and some
appreciation of my orientation.

 

 

 

GOD: EXISTENCE OF

The fact that God exists is known primarily by the direct
experience of God’s Immediacy, an experience that is then expressed
in terms partly determined by the culture, tradition and historical
location of that person. [2:21, 2:44, 3:31, 5:17]. However, not
every person experiences this Immediacy because when God-as-Spirit
contracted in space and time to form the Universe, Ignorance came
into being. [3:05, 3:14, 3:61]. Thus it is that some people rest
satisfied in empty things such as material wealth. [5:40, 41].
Those who pursue negative or dark virtues do so as a result of this
ignorance and further compound it. [3.34]. Nevertheless, God is in
all things, including the Dark Virtues and Ignorance. [2:33, 3:14,
3:20, 3:59, 4:25].

 

GOD: PILGRIM’S INSIGHTS OF

Those people who have experienced the Immediacy of God [5:17]
may be honoured, held in esteem and their writings and teachings
used for instruction. [6:74,75]. But because each Pilgrim follows
an individual and unique path, parts of these teachings are more
profitable to some than others to the point that those insights
that are not profitable to some may be highly regarded by others.
Care must be taken by the individual Pilgrim not to be burdened
with practices and ideas more suited to others.

 

GOD: NATURE OF

God is Real, (2.23) and Unique. (6.79). God is Imperishable, and
Indestructible. (6.50, 8.07). God is not an object, (2.33) but
Spirit. God is also described as Energy (10.18) and again as Light
or Clear Light Emptiness (3.42, 6.51, 8.07). All things are an
expression of God be they living or dead, light or dark, truth or
lie. (2.20, 2.33, 2.45, 5.28, 6.70). God is all things by contraction
(3.14) and therefore unifies all things. (2.45). God is Unity. (6.53). Nothing can
exist without God. (5.62). The Energy of God fills the universe as
the source of all life. (7.51). God is Sufficient in and of God’s
own Being and is always the same, unchanging. (3.44). God is
transcendent of the human mind, concepts, language and ideas,
(5.31) and transcendent of time and morals, existing above all
polarity (6.53) in a position of Absolute, Eternal self-sufficient
Rest in the Eternal Now. (8.04). As God contracts to various
manifestations, attributes and qualities of God can be seen. The
very description of God in terms of characteristics capable of
description and naming is a contraction in itself, because God is
Absolute Spirit [6:51].  God may be manifest in masculine or
feminine form, [4:10, 2:25] or in mythical symbols or animals
[6:43] and becomes expressed in moral dimensions. Thus God is
described as moral or virtuous (3.25, 26) and God’s Names are
Beauty, Love, Compassion, Balance and Purity  (3.26). Such
Light Virtues arise out of Unity, whereas the Dark Virtues arise
out of contraction and the separateness and Ignorance that result
from contraction. In contracting from the Absolute, God is the
Author of suffering (5.61). God is also expressed in the emotional
dimension as being passionate and sensuous. [4.28].

 

THE SONG OF SIMON: NATURE OF

The Song of Simon is a record of an individual’s journey and
insights.[2:57]. It is not perfect or without fault, but written by
a human in his own time and generation. [5:32,33]. Furthermore, it
is an attempt to describe the indescribable, an attempt to
comprehend God in human terms and language and thus it inevitably
fails. [5:34]. It joins the journals of others who have come along
their own path, which may or may not be close to this one.
Therefore this journal may be profitable to some, but not to
others. [6:74,75]. Furthermore, it is the journey of a man and
therefore different from that of a woman. [4:18].

 

THE SONG OF SIMON: AUTHORITY OF

The Song of Simon is a faithful record of communion with God Who
is manifest in various ways. As such it may be described as
inspired revelation. It is inspired in the sense that it deals with
higher realms and is the result of God communicating to the
Pilgrim. It is revelation in the sense that God is revealed or
manifest in many ways and the ideas that the Pilgrim has at the
start of the journey are challenged and changed through this
communion. [2:12-20, 2:54,55, 3:21 e.t.c.]. But as indicated above,
this does not mean that the Journal is inerrant since it is a
product of a fallible Pilgrim, of God contracted in space and time
and the ignorance that arises from that contraction. [3:61, 3:14,
3:34].

 

THE UNIVERSE: BEGINNING OF

In the beginning there was only God-as-Spirit unmoving, formless
and changeless in the Eternal Now [8.04]. There was no material at
all. Then, in an act of contraction itself, God-as-Spirit chose to
contract further, into material form. Thus God-as-Spirit is like a
vast Ocean and God’s separate contracted forms like the ocean spray
[3:62, 5:30]. These contracted forms of God make up the whole
Universe.

 

THE UNIVERSE: NATURE OF

The universe, both internal and external, which is seen as an
interrelated, unified living whole. In the Song it is described
from the perspective of Absolute God-as-Spirit. The Universe is of
the same substance with God and is the product of God contracting,
or enfolding and subsequently unfolding or expanding in an
evolutionary process. [5:13, 6:62, 3:61, 4:14, 3:67, 3:20, 3:62,
2:33, 3:14, 3:59, 4:25, 5:29, 8:04,05,07]. God’s Energy is the very
Hub of the Universe [7:47]. In this contraction, God is not
fragmented, [5:30, 3:62] or distributed by measure. [3:20]. The
total essence of God-as-Spirit, without diffusion or division fills
the universe in all its parts, the whole of God in every place,
present at the same moment in all. Care must sometimes be taken to
distinguish between the objective, material universe, and the Inner
Universe in interpreting the Song.

 

THE UNIVERSE: PRESERVATION AND SUSTAINING
OF

The universe is preserved and remains in existence by God’s
pleasure in continual contraction. [5:12, 7:51, 5:15, 4:14,15,
3:67]

 

THE UNIVERSE: PROVISION OF GOD IN

God provides for human kind in a general way, not intervening in
specific, miraculous ways. [5:14-16, 21] and this provision, the
universe itself, is described as the Treasure of God. [7:53]

 

THE UNIVERSE: GOD-COMMUNION IN

God is manifest and expressed not only in all the universe but
also in communion with Pilgrims through the use of many forms and
types that illustrate aspects of God, the higher realms and the
Self. [3:13, 4:10, 8:03, 2:55, 6:13, 8:10]

 

THE UNIVERSE: THE SPIRIT REALM OF

There is no realm of spirit beings or spiritual principalities.
Neither do the spirits or souls of dead persons continue to exist
in a disembodied spiritual community. Rather at death, God returns
or expands to God-as-Spirit. [2:55, 4:26, 3:40-42].

 

HUMAN BEINGS: NATURE OF

Human beings are fallible, [3:31] and a pinnacle of natural
processes of evolution. [5:15]. They are an expression of
contracted God. [3:20, 3:61]. They are agents in a moral dimension.
[6:56-59]. They are compound individuals of matter (physical),
emotion, sexuality, mind and spirit. They are evolving back to
God-as-Spirit. [5:13]. Because of contraction they are ignorant of
and separated from the Immediacy of God-as-Spirit. [3:61, 3:14,
6:71]. Some people rest satisfied in this ignorance, [3:5-7]
resting on and identifying solely with the comparative emptiness
and trinkets of the material world. Some further their ignorance of
God-Immediacy by pursuing materialism and dark virtues.
[5:36,37,41, 3:15, 4:36, 3:33-35].

 

HUMAN BEINGS: MORAL DIMENSION AND

Because humans are agents acting in relation to the universe,
they operate in a moral dimension. [6:54-60]. But God does not
issue commands or laws. [6:66,67, 3:26]. Rather, people act in the
intrinsic moral dimensions of light and dark virtues. [3:31-37,
4:36]. Extrinsic laws and codes are necessary for society because
of those who follow the Dark Virtues, but when it comes to
approaching God-Immediacy, extrinsic laws are considered inferior
to the intrinsic Virtuous Path followed by Pilgrims. [3:26,
6:62-73]. Since all mankind is evolving towards God-as-Spirit,
humans are on a journey and therefore known as Pilgrims.
[3:18].

 

HUMAN BEINGS: THE VIRTUOUS PATH AND

The Virtuous Path consists of Love, Beauty, Truth, Compassion,
Wisdom, Peace, and Respect, which lead to Unity. [3:31, 6:69, 6:71]
Failure to lead a life of virtue may lead to a sense of Guilt.
[6:57] and separateness.

 

HUMAN BEINGS: DARK VIRTUES AND

The dark virtues are Deceit, Pain, Betrayal, Secrecy, Ugliness,
Hatred, Anger, Imbalance, Lack of Mercy, Foolishness, Contempt, War
and Lies. [3:32, 4:36, 6:70]. Pursuing these virtues leads away
from Immediacy to Ignorance, sorrow, destruction, division,
separateness and isolation. [4:36, 6:72]

 

HUMAN BEINGS: PILGRIMAGE OF

The journey of each Pilgrim is unique [3:18, 4:18, 5:20, 6:75,
3:08] and each person travels alone with God-as-Spirit ready to
manifest to them as their Faithful Companion, [2:53, 3:13, 3:68]
Who prepares them to enter the Golden City.

 

WORSHIP:

God does not require or need to be worshipped, neither has God
ordained that certain days should be set aside for worship,
festivals or other spiritual activities. [5:10] Pilgrims are free
to celebrate, or not, aspects of God, have days of rededication,
feasting or commemoration. [5:9,10,20]. However, rituals and
ceremonies are but shadows [3:29].

 

PILGRIM COMMUNITY:

Though Pilgrims are free to gather together, or not, as they
please and both men and women are free to teach, [4:21], religious
groups and institutions are seen as burdensome and potentially
exploitative, turning inner realities to extrinsic shadows. The
codes of the leaders and founders of such institutions may be
imposed as extrinsic laws on Pilgrims following a different
intrinsic path to God-as-Spirit. [3:29, 5:20].

 

IMAGES OF GOD:

In no place does God forbid the use of statues, drawings or
paintings of manifestations of God. Such images are not
God-as-Spirit, but aspects of contracted-God which may aid
understanding and insight along the Virtuous Path. God is
Absolutely Formless and therefore all forms are absolutely relative
and transient.

 

FINAL THINGS: DEATH

At death God returns to God-as-Spirit, yet God remains
contracted in the physical remains, because the whole Universe is
one substance with God. [3:42, 4:34, 3:66, 5:28,29]. At death, all
things become new in that all earthly and human institutions cease.
[3:39-42]. Thus there is no marriage, or law courts, or society of
disembodied spirits in an afterlife. Rather, God returns to
God-as-Spirit in the Transcendent Unity of Clear Light Emptiness,
Resting in the Bliss of the Eternal Now. [13:1-9]

 

FINAL THINGS: CONSUMMATION

The Universe and time itself will cease when God chooses to
cease contraction. All things will return to God-as-Spirit in
Transcendence. [5:12, 8:03,13:1-9].
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	THE SPIRITUAL
LIFE OF A MANIC DEPRESSIVE (2011)
This is the spiritual biography of Pilgrim Simon with special
consideration and relation to his mystical experiences and bipolar
(manic-depressive)disorder. Pilgrim Simon presents his spiritual
life story as a sufferer from manic depression and as a person who
has had a number of mystical encounters with the Divine. This story
charts his entrance into and eventual leaving of Christian
Fundamentalism and his quest to find a deep-rooted, stable and
relevant spiritual orientation in the light of his mood changes.
This document covers a forty year period of Pilgrim Simon's
spiritual quest for the Divine.



	


GROUPS,
CULTS, SECTS AND MIND CONTROL (2011)
A set of outline notes highlighting the techniques and processes
used in dysfunctional groups in order to dishonestly persuade their
members to adopt the group philosophy and remain as members. Though
the main references here are to religious groups, these methods are
also used by any dysfunctional group - be it religious, political
or whatever.

Using these notes, readers should be able to quickly detect the
degree of dysfunctionality in any group to which they belong.



	


CHRISTIANS
SEEKING GUIDANCE FROM GOD (2011)
Even for Bible-believing Christians, seeking God's guidance in
every day circumstances can sometimes seem to be a difficult task.
On some issues, the Bible is plain but in other areas, Christians
seem to be on less certain ground and may resort to methods and
approaches that lead them into error and difficulty, or they may
sub-consciously interpret their own desires and preferences as
God's will for them with equally disastrous results. Sometimes,
these mistakes can cost the believer emotionally, financially and
in terms of personal relationships and faith cause many
difficulties. This study seeks to cut through some of the potential
pitfalls to offer a more considered Biblical view of seeking God's
guidance and will for the Christian.



	


MYSTICISM,
MADNESS AND MANIA (2011)
Drawing from his own personal experience as a sufferer from
bi-polar mood disorder and as a person who has had a number of
mystical, spiritual experiences, Pilgrim Simon explores the themes
of religious mania, so-called 'mental illness' amd immediate or
mystical experiences of the Divine. In so doing he seeks to draw
out distinguishing features that differentiate mystical experience
from manic mood phases and from schizophrenic displays of religious
delusion. He draws from the Transpersonal model of Ken Wilber and
also from the approach of Personal Constuct theory and the research
of Julian Jaynes on the Bicameral mind. This study leads to
questions about the very foundations of psychology and psychiatry
and the forms of analysis and diagnosis that they may make
concerning mystical or transcendent spiritual experience.

Pilgrim Simon has studied spirituality and religion for over
forty years. He has an Honours degree majoring in Psychology and
Post graduate qualifications in counselling.



	


CHRISTIAN
REVELATION (2011)
This study is concerned with that area of Christianity known as
'spiritual gifts', or 'charismata' and particularly the gifts of
revelation and inspiration - and God's guidance.

Initially, these gifts are explored and defined in Biblical
terms with a Calvinist interpretation, but as the study progresses
it becomes more and more evident that tests are needed to be
applied witrh regard to claims of experiences of spiritual gifts in
order to prevent the Christian believer from being decieved,
mistaken or deluded by false gifts and influences.

Where better to look then than to THE outstanding example of
Christian God-inspired revelation - the Bible itself. In taking
this course we are led to a critical exploration of the very
foundations not only of Christian Fundamentalism and the Bible, but
to the foundations of Christianity itself.



	


SPIRIT, SELF
AND EGO (2011)
Who are we? What is our 'self'? What do we mean when we talk
about 'ego'? Are 'ego' and 'self' the same thing? Exactly what is
human nature? Do we have a spiritual dimension to our nature?

Do we have a soul? Or are we just material, physical bodies? The
answers that we give to these questions affect our assumptions and
understanding in practical disciplines of social science such as
psychology and psychiatry as well as affecting our approach to
spirituality.

In this study, Pilgrim Simon seeks to answer these questions and
provide a foundation for theories of understanding ourselves.



	


THE
CHARACTER AND NAMES OF GOD (2011)
What is God like? What sort of characteristics, qualities or
attributes does the Divine have? Many spiritually-minded people
picture God using the Names ascribed to the Divine: God is Love,
Mercy, Father, Judge and so on. Some tend to think of God as
'Big-Person-in-the-sky' looking down on us, ordering events around
us and keeping a record of all that we do and say ready for us to
give an account of our lives.

In this study, Pilgrim Simon gets beneath these ideas to find
something far more transcendent and intimate, resulting in a view
of God that challenges many religious and orthodox ideas about what
God is like, and suggests a way through religious division,
conflict and dogma.



	


FOUNDATION
FOR CONTEMPORARY SPIRITUALITY (2011)
Older, traditional religious ideas are being questioned and
challenged, but this does not mean that we have to reject the very
notion of God or the Divine, or throw out all religion as useless.
But it does mean hard and searching questions into the foundation
of spirituality and religion, and particularly orthodox religion
and spirituality which declare themselves as the one true path to
the Divine. A contemporary approach is needed which can accommodate
our modern world and its discoveries. Paradoxically, such an
approach reaches back to some very old ideas indeed.

What is set out in this study is a set of articles dealing with
the foundations, the ground, the base, of spirituality, stripping
away inadequate ideas and theologies that are no longer tenable in
an attempt to get to a more sure foundation for contemporary
spirituality.



	


LEAVING
CHRISTIAN FUNDAMENTALISM - THE BIBLE AND AUTHORITY
(2011)
The rallying call of the Protestant Reformers was 'sola
sciptura' - Scripture alone. For modern Christian Fundamentalists,
The Bible forms THE tangible spiritual authority as God's inerrant
Word and therefore it forms the ONLY rule of faith and conduct. All
beliefs and conduct are brought under its searching light.

But is Christian Fundamentalism correct in taking this position?
In this study, ex Christian Fundamentalist and Calvinist Pilgrim
Simon considers over sixty questions concerning the foundation and
ground of authority for the Christian's faith and conduct and in
doing so lays the axe to the root of Fundamentalism and begins to
question the very basis of orthodox Christianity itself.



	


Essays on
spirituality - Volume 1 (2011)
'Essays on spirituality' consists of over a dozen short and
medium length articles on spiritual themes. They were written as
the author was coming to an understanding of his own mystical
experiences and the theological and philosophical content that they
displayed. References are made to the Journal of these experiences
- 'The Song of Simon' - also available on Feedbooks.

The themes covered in this volume include:

ABANDONING MATERIALISM

CHARACTERISTICS OF MYSTICAL EXPERIENCE

CHRISTIANITY AND MODERN SPIRITUALITY

DEATH AND THE AFTERLIFE

DEGREES OF IGNORANCE

EVIL – ITS ORIGIN AND PERSISTENCE

THE EXPERIENCE MEETING

THE SPIRITUAL WISDOM OF THE CHILD?

GOD, TRUTH AND PERPETUAL TRANSFORMATION

GOD’S WILL AND PLEASURE…IN THE BEGINNING

HARMONISING RELIGIONS

THE HEART

THE INTRINSIC PATH

KNOWING ME, KNOWING GOD – AHA!



	


SPIRITUAL
FELLOWSHIP (2011)
Should spiritually minded people gather together for devotion,
worship and praise of God? Should they gather together for
teaching? Who is it exactly who teaches? What do they teach? What
is it exactly that they worship? What happens when individual
understandings of what God is like different from or even
contradict the views of other spiritual travellers? How should any
such meeting be structured and organised? Given that there are
different levels of transcendence in spirituality, which is the
most appropriate spiritual path to follow?

In this study, Pilgrim Simon addresses these issues of practical
spirituality.



	


THE
MEANING OF PERSONAL REVELATION (2011)
In the course of engaging in spiritual exercises such as
contemplation, prayer, mindfulness and meditation some people may
experience an immediate encounter with the Divine - a mystical
experience in which they may receive teaching and guidance in
spiritual matters.For some in Christianity, the whole Bible is
declared to be inspired revelation.

What principles shouls we use in seeking to understand the
meaning of such literature and experiences? What is the meaning of
a spiritual dream? If the Absolute makes a representation to us in
metaphor, allegory or symbol, how then do we understand this
content? What is the sense or significance of mystical literature?
What is the purpose underlying or intended by such accounts? What
is the true interpretation, value, or message that such and
experience and literature seeks to convey?

In this study, Pilgrim Simon seeks to address such
questions.



	


COVENANT
HISTORY AND THE HOLY SPIRIT (2011)
This study began with the question: 'Did the Holy Spirit indwell
believers in Old Testament times?' Many modern Christians place an
emphasis on the regeneration and indwelling of the Holy Spirit as
an essential part of salvation. If this is the case, in what sense
was the Holy Spirit given at Pentecost? In seeking to answer these
kinds of questions, the author, Pilgrim Simon, found himself
exploring the history of just how God dealt with his people via a
series of 'covenants' or relationships leading up to the New
Covenant in Christ. The progression through these covenants reveals
changes in relationships with and discoveries about the Divine as
the plan of redemption is unfolded. It also questions some of the
assumptions made by some Christians today.



	


WHO
DO MEN SAY THAT I AM? (2011)
Who is Jesus? The answer may seem obvious to those in the west
brought up in Sunday Schools and thus reasonably familiar with the
Bible tales of Jesus. But in fact, things are more complex than
that because the Bible documents are not quite what they appear to
be at first sight or face value. Yet we have little knowledge of
Jesus outside of these Biblical texts. To make things worse, we
have centuries of church tradition which in some cases masks and
hides a more accurate picture of what Jesus was like.

In this study, Pilgrim Simon, an ex Christian Fundamentalist,
explores the very foundation of Christianity itself in seeking to
get to the roots of just who Jesus was.



	


A
CRITIQUE OF CHRISTIAN FUNDAMENTALISM (2011)
Many of us are familiar with the term 'Christian
fundamentalism'. It is a term that that through constant use in the
media often creates in our minds a stereotypical image of a naive
literalistic faith coupled with a somewhat dogmatic and intolerant
attitude - especially with regard to modern science.

In this short study, ex Christian fundamentalist Pilgrim Simon
gives an outline critique of the Christian fundamentalist system
and believer.



	


LAYNTON
LAINTON FAMILY HISTORY (2011)
An outline one-name study and history of the Laynton/Lainton
family originally from the Staffordshire/Shropshire borders in
England.

The history of the family is traced back to the 1500's and
reveals a typical working class story from the beginning of the
reign of Elizabeth the first, through the English Civil Wars, the
industrial revolution and two world wars, with family members
spreading all over the world. This study would be of interest to
anyone with the Laynton/Lainton name as their own name or in their
familiy history and also to students of social history, since a
great percentage of the Laynton/Lainton's in the world are included
in this one name study.

The appendix contains wills and census records, apprenticeship
records and a full chronological index of births, marriages and
deaths from the 1500's up to 1995.

You should note that some parts of he appendix are intended for
computer display and may not be spaced correctly on mobile
devices.



	


TOWARDS A
21ST CENTURY CHRISTIANITY (2011)
In the light of textual, historical and scientific criticism and
resulting re-evaluation of the Bible, can we actually begin to form
any sort of view about what Christianity is and who Jesus was? Is
there anything left after these radical deconstructions?

Ex Christian fundamentalist Pilgrim Simon makes a personal
evaluation of Christianity today, cutting through fundamentalist
thought and years of orthodox theology and practice to try and
arrive at what the essence of Christianity really was and is and
what theology it would embrace in the light of these modern
criticisms.



	


The
Visions of St. Paul and the Judeo/Christian orthodox tradition
(2011)
The visions of the resurrected Jesus experienced by the Apostles
and the Apostle Paul in particular form the basis of new Testament
and earcly Christian orthodoxy. On the basis of his Damascus Road
experience and other, similar spiritual experiences that followed
it, Paul received a theology that formed the basis of his message
to the non-Jewish community or Gentiles. Paul's writngs and the
writings of his associates or followers make up most of the New
Testament. This essay explores the context and content of these
visions and draws out implications for any contemporary Christian
faith.



	


Do
mystics become God? (2011)
Some mystics, following their transcendent spiritual
experiences, claim unity or oneness with God - to the point of
declaring that they themselves are Divine or an Incarnation of God.
This short essay explores this theme of Deification and asks if
such mystics and gurus are correvt in their assertions.



	


The
Spiritual Matrix - Questionnaire and results analysis
(2012)
How spiritual and transcendent is your thinking and behaviour?
Where would you place yourself on the spiritual landscape? This
questionnaire lists 72 statements about spirituality and asks you
to rate them in terms of how much you agree or disagree with them.
It then gives you guidance on how to analyse your ratings and gives
you a personal spiritual profile and indicates your degree of
transendence. It also places your position on a spiritual map. The
questionnaire takes about 20 - 30 minutes to complete and ful
details of how to understand your ratings are given.



	


The
Spiritual Matrix - Mapping spiritual transcendence - Full study
(2012)
The spiritual landscape can sometimes be daunting and confusing
such that approaches to spirituality that seem on the surface to
promote personal growth and insight may in the end turn out to be
regressive and a hindrance. It can be useful to have some sort of
‘map’ to help us to orientate ourselves in this sometimes
bewildering scene.

In exploring commonly accepted categories of spiritual ideas and
spiritual pathways, the author builds up a spiritual matrix in
which various points of view and practices with regard to
spirituality can be rated to provide us with our own personal
spiritual code. This matrix reveals the depth and scope of our
reactions to spiritual ideas and practices, whether we support or
oppose them as well as indicating the degree of transcendence of
our spiritual philosophy and practice.

This study is divided into three parts – Part one: A
questionnaire to rate your own spiritual views and practices, Part
two: A discussion of the theoretical approach, Part three: An
analysis of your questionnaire results.

Along the way, the author discusses proto-science,
pseudo-science, souls, ancestor veneration, spirits, fairy folk,
deities, magic, alchemy, materialism, mysticism, Astrology,
Mediums, religion and non-dualism.



	


A
Critique of Christian Fundamentalism (2012)
The articles and essays in this collection deal with the
fundamentalist idea of absolute truth, the Christian Fundamentalist
system and the people that subscribe to it. The foundation of
Christian Fundamentalism is looked at – the idea that the Bible is
a closed revelatory book which is without major error or
contradiction. A whole series of questions relating to spiritual
and moral authority in the church are explored The founding figure
in Christianity, Jesus Christ is looked at in order to explore what
Jesus really seemed to teach and how orthodox ideas were developed
and established around him as the central figure of the faith.
Since the thought of the Apostle Paul makes up most of the New
Testament, we explore where he obtained his ideas. There are also
brief articles on the nature of belief, why leaving fundamentalism
can be so hard and a look at groups sects and cults. There is also
an exploration on what a 21st century might look like and the
testimony/spiritual biography of the author.
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