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INTRODUCTION

 

For thirty years, from my late teens, I had been involved in a
love – hate relationship with fundamentalist Christianity.
Initially it was a framework that gave me grounding, a sense of
purpose, belonging and meaning. I even had certain mystical
experiences in my early twenties which strengthened these views of
the Divine, making them powerfully ingrained in my mind and heart.
But a bout of severe depression in my late twenties severely
challenged the foundation of this framework even though it was this
very framework of belief that had literally helped to keep me sane,
stable and grounded during this depression. But my fundamentalist
friends could not answer the awkward and penetrating questions that
I began to ask concerning God and I became increasingly
disillusioned with fundamentalist Christianity. Even so, I could
not leave it easily because of my mystical experiences and I did
not want to throw the baby out with the bathwater. How could all
this be reconciled? Thus a personal quest began for spiritual
grounding and self orientation which involved ten years of formal
study in psychology and counselling as well as pursuing personal
religious and spiritual studies. Following this period of formal
study, in 2000 and 2001 I began an approach to spirituality using
free imagery techniques which was to result in my writing a
spiritual journal: the Song of Simon. Getting to grips with
understanding the philosophy and theology of this journal was to
lead to a further eight or nine years of study that in turn was
lead me to some of the leading spiritual thinkers and mystics of
different religious traditions throughout our history: writers such
as Ibn Al Arabi, Rumi, Shankara and Meister Eckhart, as well as
modern thinkers such as Ken Wilber and Arthur Deikman. In 2008 I
finally arrived at some sort of settled conclusion, as much as one
can in matters of the Divine. I decided that the cost of further
deep and intense study was not worth the subtle nuances of answers
that I may or may not obtain, so I decided to rest.

 

This is a collection of the best of those essays, arranged in
alphabetical order of title. Dates are given at the end of each
study, because there is obviously a progression and development of
thought as time goes on. The exception is Simon’s Coda, at the end
of this collection, which is an outline summary of the theology of
the Song of Simon.

 

In many cases, references are made in these essays to the
spiritual journal of the Song of Simon, thus (3:17), indicating
chapter and verse. It would be useful to have a copy of this
document for reference, but by no means is it essential to the
reading of these studies.

 

ROBERT LAYNTON 2009
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ABANDONING MATERIALISM TO
RETURN TO PURITY OF SPIRIT

 

In an article about Afghanistan in the Daily Mail, (October
13th 2001), Ross Benson reflected on the sharp cultural
differences between the West and the Taliban. He made the
observation that in two decades of war reporting he had never seen
two systems so utterly and fundamentally opposed, including his
experience in the Middle East and Northern Ireland. Like many, he
recognised that he had been shaped in thought and outlook by a
Christian society even though it is more in name than in practice.
For him, life was for living, with a belief in honesty, justice and
opportunity for all. For the Afghans and terrorists, life was about
martyrdom and death. He then comments, ‘Like many people there are
times when I have been struck by the notion that if I moderated my
materialism…do I need a new television or DVD player…then I might
recover a lost purity of spirit. However, my time in Afghanistan
has cured me of this idea. The people here are as unmaterialistic
as you can get…[and]…they have also produced bigotry,
prejudice…hatred…[and]…a reign of terror.’. I must confess that I
have heard this theme a number of times…that possessions are a
burden, a preoccupation, and a hindrance to spirituality. That
somehow, if we can live or return to a more simple life then we
might be more in tune with God, more at peace, less worried. Yet
Benson’s experience indicates that this is not necessarily the
case…poverty does not equal saintliness or holiness.

 

Simon is told that material riches are the Fool’s Gold of Fool’s
Paradise and that true riches are not found in the material.
(3.37). But the problem is not riches and possessions in
themselves. Nowhere is Simon told to dispose of his possessions or
to aspire to a life of austerity. Rather, Simon is told that what
is lacking in human experience is the sense of the Immediacy of
God. God is always immediately present but we do not always sense
it. Simon is told that the reason for this is that we identify
solely with the material and seek satisfaction or rest satisfied in
external, material things. (10.21, 3.14). We tend to identify
ourselves solely as bound in a material body, or rest satisfied in
intellectual attainments, or feel secure with our wages, house and
possessions. Even if we were poor, we would still no doubt solely
identify ourselves as bound in a material body and cling to our few
possessions and abilities. Identifying solely with this physical
self, as though all that a person is is a finite body-self, causes
us to focus on the physical life and its comforts – we hope to live
a long life, be healthy and have money and possessions enough to be
happy. To take someone’s life, injure them, cause them ill health,
rob them of their possessions or happiness becomes a major crime in
such a society and causes us to think of justice and punishment.
(9.11-12). Those who remain in ignorance think that these values
ARE the prize, the paradise of peace, security and happiness and
thus to eat, drink and be merry is the point of life. But this is a
Fool’s Paradise of empty trinkets that satisfy only the blind and
ignorant. (3.06–14, 5.40). But to rest satisfied in the material is
not enough whether one is rich or poor. It is what lies beneath the
material that is important. (3.15, 5.38).

 

The material is not negated, ignored or abandoned, because we
have a material body and even a Buddha must eat. (5.37, 5.39). We
do not ignore, but neither do we rest satisfied in material
possessions and values, emotions, relationships or intellect. All
these dimensions are included and transcended in pure spirituality
and in sensing the Immediacy of God. (5.41-42). Though an important
dimension of who we are, we do not identify solely with the
material, or materialism but rather seek to avoid the presumptions
of the materialistic perspective, where all things are assessed
solely in terms of the physical, emotional, relational and
intellectual. (3.39).

 

Simon is told that to love life is to fear death. (3.70).
Perhaps for some Afghans the opposite is true: living in such dire
material circumstances, to love death is to fear life – a life so
destitute, poor and oppressed. It may be that death, especially a
martyr’s death with a reward of paradise, seems a relief. Of
course, the terrorist attacks on the World Trade Centre in America
are attacks on a culture that is materialistic and where long life,
good health and comfortable possessions are seen as a Prize worth
obtaining. America’s response is exactly as that indicated to Simon
(9.11-14). America sees the cruelty, suffering and pain inflicted
on it’s fellow citizens and it’s war against terrorism is driven,
or at least fed by what is seen as a major crime and the need for
justice and punishment under the law.

 

Simon is told that those who perform acts of cruelty and
wickedness follow a path of more contraction and thus act more like
animals – abandoning their higher expansiveness in pursuit of more
contracted interests. Indeed, the dialogue in Simon’s notes iv are
relevant here and the reader is referred to that chapter. This
suffering is indeed tragic when viewed from the bounded-self-sense.
But since everything is contracted-God, it is God who is set
against God in these matters and at the end of time, Balance and
Unity of God-As-Spirit will be restored. (9.3-11). There is no
final judgement or punishment. Simon anticipated the danger that
was opened up with the terrorists under Osama Bin Laden: ‘A
ruthless dictator may send forth armies to the slaughter arguing
that he is sending them to a glorious destiny back to God’. A
killer or suicidal hijacker may argue that he is bringing forward
his own and his victim’s destiny of Eternal Bliss. (9.34). Simon is
told that this is correct and is outraged and angered. But he is
cautioned: Who is he to question God-As-Spirit, just because things
do not match his contracted, western, materialist philosophy? Even
the Apostle Paul argued that God, as a Master Potter, was free to
make from the same clay, two vessels: one for honoured use and one
for temporary use and destruction. This was an idea that in earlier
days, Simon accepted and he is reminded that despite his
reservations, there is no judgement or punishment, but at death, a
return to God-As-Spirit. The executed criminal is sent to paradise
early as is the suicide bomber and his victims. Nevertheless,
despite these truths, it is not virtuous to use these ideas to
justify murder. (9.39), for this is not the way of Love, Peace
Beauty and Compassion. (3.31).

 

All religious systems extol virtues such as Love, Purity, Peace,
Compassion and Truth. These are contracted concepts – their very
conceptual creation and labelling is a contraction from the
Transcendent, Nameless, Formless Absolute. Their creation brings
into existence their negative counterparts of Hatred, Lies,
Betrayal, Anger and Mercilessness. (3,31-32). These negative
virtues are fed by greed, lust for power and the seeking of riches.
(3.33,37). Those who crusade for a religious cause, or who martyr
themselves do so for their beliefs, their ideology and doctrines.
They choose integrity and ideology over their own lives but they do
not, in reality, die for God. God does not require people to
crusade for a cause, or die in God’s defence. God is sufficient in
and of God’s own Being. God is what God is, always the same and
does not need defenders. (3.43-48). But in contraction, there arise
partial viewpoints and flawed perspectives often set against one
another in violent warfare in the name of politics and religion.
(2.38), each holding up their own martyrs and demi-gods whilst
despising those of other perspectives. People follow the gods of
their own generation, be it materialism, communism, Christianism or
Islamism.

 

The key is to follow the Virtuous Path that ultimately
transcends all concepts. Renouncing our possessions is not the way
but we do need to renounce our sole identification with the
material, renounce our identification of ourselves as solely
material beings and renounce the idea of the material or physical
as the sole basis of reality. Rather, the material is to be
included and transcended into a more expansive view and
identification with God.

 

 

 
01/11/2001 Reviewed with slight modifications 31/07/2002

 

 

 
 

ANNIHILATIONISM, GUIDANCE AND
THE REIFICATION OF CONSCIOUSNESS

 

AN
EXPERIMENT

 

INTRODUCTION

 

If we take a non-reified perspective whereby God is
Consciousness-As-Such and Consciousness-As-Such is grounded in the
physiological processes of the human organism, then annihilationism
is the natural conclusion that we would surmise as being the
post-death state. The person dies, the physiological processes
cease, therefore Consciousness-as-Such ceases. The dead person only
continues to exist in the consciousness of others who remain alive.
Such a position is in contrast to a reified position whereby a soul
and God objectively exist as real entities. Thus usually, in the
reified view, when a person dies their soul continues to exist
independently and may merge, dwell with or be separated from an
independently existing God.

 

When I formulated these notes I leant to the first of these two
broad views, but further examination of the Song makes me aware
that it supports at least one alternative view, though not the
reified one described above. In the transpersonal psychology
division conference of the British Psychological Society, held in
2001, a paper entitled, ‘Does consciousness survive after death?’
was presented. This is indeed a key question. Could it be that
consciousness is being reified? Initially, after writing the Song,
this is what Simon did – reified consciousness itself to a
Consciousness-out-there’. What would the difference be between this
and God-as-Spirit-out-there?

 

As we come to this theme, we must remember an important
qualification: Simon’s Song presents as it were, the ‘view from
here’ as opposed to the material view. If I am drunk and seeing a
pink elephant, then that is ‘the view from here’. From the sober
perspective, pink elephants do not exist. So, the view in Simon’s
Song is the view presented as Simon nears God and deeper parts of
himself, because Simon is God. It is a mixture of this spiritual
level and other self-system levels such as rational, existential
and psychic levels. The question remains though as to how well the
‘view from here’ correlates with what we understand on the material
level of reality and it’s presumptions.

 

Simon’s Song is quite explicit. God cannot die, but is
imperishable and indestructible (3.42), and is in all things and in
us. There is nothing that is manifest that is not contracted God.
Our True Self and Essence is God (6.59) and our physiological
organism is God contracted in space and time. (3.61). In the same
way, the universe, rolled out like a carpet, is contacted-God.
(5.12). So what happens when a person dies? Well, according to the
Song, people do not continue to exist in a disembodied spirit form
(3.40). Therefore, there is no spiritual ‘society’, no heavenly
community. In the same way, there are no heavenly institutions, no
law courts, no final judgement and no marriage of spirits. (3.41,
9.33, 10.10). Neither is there a realm of spirit-beings arrayed in
principalities and powers, no devil, no angels, no demons, evil
spirits, fairies, e.t.c.. (4.26, 2.55). Rather, at death God
returns to God. (3.42, 3.66). Death is the partial end of God’s
contraction in time and space in the human organism. (3.71).
Indeed, at the end of time, the whole universe will be rolled up
like a carpet and all contraction in space and time will cease.
(5.12). When Simon’s Song declares that God returns to God, two
things are implied:

 

1)       A return to Absolute
God-as-Spirit, which is seen as an expansion, a liberation from the
contraction into more limited forms of expression in all that is
manifest.

2)       A return to and
full Unity with Absolute God-as-Spirit that has an independent
existence from the physiological organism and which transcends all
concepts, language, space and time, blissfully Unified in the
Eternal Now.

 

Thus it is, that at death, God returns to God yet God is still
in the body that remains. God remains in the universe until God
pleases to no longer remain contracted. (5.12). At this point, all
is transcended – all action, movement, concept, thought, morality
and division: All is Tranquil Unity in the Eternal Now, Perfect
Stillness, Everlasting Rest. Like ocean spray, the droplets are for
a moment in time and space separated; yet they remain fully water
and fully part of the ocean, eventually merging again into the full
body of water.

 

This is Simon’s view and it cannot be verified in the material
world, because the material methods of science are not appropriate
to explore an independently existing God-as-Spirit. Simon, however
interprets God-as-Spirit and ‘All Pervasive
Consciousness-out-there’. However, the suggestion of an
independently existing ‘Consciousness out there’, transcending
space and time and unifying all things does lead to some
speculation. If Simon is drawing near to an expansive,
independently existing ‘Consciousness out there’ that exists above
space and time, then communication with such an entity may give
insights into what is going on in other places, or what will happen
in the future e.t.c. Certainly, this kind of information has been
intimated to Simon on his request. Simon has asked about his future
employment for example (i.19-22) and was told in no uncertain terms
that his future employment would be in books. This has not turned
out to be correct two years on, where Simon has gained other
employment. On another occasion, Simon inquired about the gender of
an unborn baby and was told that it would be a boy. This too was
incorrect.

 

Hypothesis:
Simon is contacting an independently existing Mind or Consciousness
‘Entity out there’ (reified position) that transcends time and
space and this Entity will give answers concerning secret
information that are significantly more successful than those
resulting from chance.

 

Null Hypothesis:
Results obtained will be no better than those obtained by
chance.

 

 

METHOD

 

Simon shuffled a deck of real playing cards and then took the
top ten cards face down. Using the standard approach of relaxing
and giving attention to internal imagery, Simon (in imagery) went
into a classroom and sat down opposite Ramurabi and asked Ramurabi
to tell him whether the suit of the top card was red or black and
according to his answers, each of the ten cards were one by one
placed into one of two piles (in the practice room). At no time was
Simon aware of the face of the cards. This procedure was repeated
five times. For the second and third set of ten cards, Ramurabi was
joined by Yaroth and they had to agree on the colour of the card
before it was allocated to a pile. They were often confident of
their choices and enjoyed the game. For the last two sets, they
were invited to bring anyone that they wished to help them in their
choice. Ramurabi took Simon out of the classroom, into the streets
to a small, domed temple, wherein resided the Seer. The Seer, Simon
was informed, saw what men could not: this was his role. He was an
old man, though perhaps not as old as his long grey hair and beard
made him look. He sat in a dark room at a table on which was a
lighted candle and a crystal ball. Again, predictions as to the
colour of the cards were confidently made.

 

RESULTS

 

          Number of
guesses                 
Number of hits

Set
1                        
10                                  
7

Set
2                        
10           
                       5

Set
3                        
10                                  
6

Set
4                        
10                                  
4

Set
5                        
10                                  
3

 


Total                 
        50                                
25

 

Out of 50 cards used for prediction, 25 were predicted correctly
and 25 were incorrectly predicted, exactly what would be expected
by chance. This supports the null hypothesis.

 

DISCUSSION

 

Following these results, Ramurabi, Yaroth and the Seer were
asked again about their ability to see what others could not and
they affirmed their roles as being able to do this. When confronted
with the results they could not explain why they had not achieved
better results: they shrugged their shoulder in perplexity and
mumbled.

 

What is being questioned here is the relation of these
encounters to objective material truth and whether what Simon is
encountering is part of an objective, independently existing
Consciousness or Mind/Spirit that stands above time and space. The
idea of a multi-levelled reality and the process of sublation have
been looked at elsewhere in the Counterpoint of Simon.
(Multi-levelled reality. 2001). In this study it was seen that on
waking, the reality of a dream is sublated to real/not-real. The
dream is real in that it existed but not-real in that on waking, a
person cannot and did not fly or walk through walls as they may
have done in their dream. Those who have transcendent spiritual
experiences describe them as clear, vivid and very real and often,
this spiritual awakening sublates the reality of the material,
objective world.  Nature may seem to shine with deeper beauty
and richer hues but the pre-occupations of the world may seem empty
and futile. The once single, objective reality of the material
world may come to be questioned.

 

However, history is full of those who, on receipt of
inspirational experience make bold declarations, even predictions,
only to find that it all comes to nothing. Jonathan Edwards is
considered by many to be one of the finest philosopher/theologians
that America has ever produced. He was involved in the Great
Awakening: a revival of the Christian religion in the mid 1730’s
and early 1740’s in New England. To read his accounts of the
revival is to read of a community caught up by transpersonal
experiences that are interpreted and expressed in the then dominant
ideology of Protestant Christianity, specifically Calvinism.
Edwards was cautious of error and he wrote concerning immediate
inspired directions: ‘It is strange what a disposition there is in
many well-disposed and religious persons to fall in and hold fast
with this notion. It is enough to astonish one that such
multiplied, plain instances of the failing of such revelations in
the event, do not open everyone’s eyes. I have seen so many
instances of the failing of such impressions that would almost
furnish a history. I have been acquainted with them when made under
all kinds of circumstances and have seen them fail in the event,
when made with such circumstances as have been fairest and
brightest and most promising….and yet all has most manifestly come
to nothing, to the full conviction of the persons themselves.’.
(Edwards, J. 1974 Works Vol. 1 p.404) In such cases of failure, the
prediction may often be re-framed such that it’s meaning changes to
accommodate the unexpected outcome. The experiences seem real and
vivid, yet the information contained or predicted has no
verification in the objective, material world and the material
world cannot be ignored or negated.

 

It appears then that the vividly clear, numinous, transcendent
experience is real/not-real also. It is a real experience, like a
dream, but the content of it may not fall out as predicted in the
material world, thus proving it to be not-real.

 

Can we then, from the Song of Simon, elaborate a reasonable
philosophy, theology and Cosmology? Such systems have been
formulated, but are they reasonable? Are they true? The above
experiment seems to cast real doubt on the objective truth of such
systems drawn from the Song.

 

Indirectly influential in the creation of this system has been
the Indian philosopher, Sri Aurobindo, who outlined a
level-by-level hierarchy of reality culminating in non-dual
Essence. However, as Mundschenk (1995 p272) points out, ‘there is a
very imprecise separation in Aurobindo’s thought between
descriptions of the levels of reality on the one hand and the
levels of human consciousness of that reality on the other. It is
easy to reify Aurobindo’s concepts into a concrete hierarchy
describing Reality itself, but that is a trap to be avoided. In the
final analysis, his descriptions are attempts to articulate his own
experiences.’. This is another way of saying that they are
Real/Not-Real.

 

It would appear then that these experiences are not of an
objectively existing ‘Consciousness out there’ or ‘Mind out there’
but rather may be interpreted as experiences of the Inner Self, the
Unitive Self that has Witnessed all and which appears eternal
because it has existed as long as ourselves because it is our Self.
As our Self contracts to a voice it often appears harmonious and
conducive to us and more and more united because it is our True
Self, the 'I' that just IS – the I AM. Various meditative, Yogic,
Zen or similar practices may cause a shift in our consciousness and
identification causing the Self to gaze directly at the Self. This
of course produces corresponding changes in brain activity and
pattern. Consciousness beholds Consciousness-As-Such in
Transcendent, Unitive Emptiness. Approaching our Core Self in this
way may also bring an air of Authority, the Authoritative Self,
which at lower levels of consciousness structure has a
self-authoritative, self-definitive perspective on how things are,
on reality. This perspective may be either right or wrong, but it
appears to speak with authority – the authority of Self as Witness.
The Internal Witness has seen all and the self-system has patterned
those observations into a coherent perspective in order for the
organism to function. Thus, some say ‘I am my own authority’, and
at a certain level of development, make their own value judgements
rather than rely on those handed to them by parents, teachers,
governors or society at large. In meditation, as the ego is
surrendered the authority of the internal ‘I’ is less questioned
and begins to take on divine-like authority. Ultimately, this
perspective taking itself is transcended for the True Self just IS
in perfect Emptiness in the Eternal Now.

 

As we have seen, pronouncements and predictions concerning the
material world can be tested in the real/not-real objective world.
But in this interpretation it is not concrete, objective
hierarchies that are being engaged in the transpersonal. Rather, it
is the journey to the True Inner Self, to Consciousness-As-Such. In
some ways, this is a downward, elemental journey. It is a stripping
away of rational ego and others layers, surrendering such qualities
to allow the process of consciousness to come to the fore, and to
even gaze at it directly. This core element of our being is brought
from the background to the fore. Yet the experience itself appears
transcendent. In this view, Simon’s Song is a journey in an Inner
Universe, which sometimes makes pronouncements about the outer
universe. More accurately, it is a pronouncement about the Inner
Self’s perception of the outer universe. To focus on the truth or
accuracy of these pronouncements in the material world then, is to
miss the point. This is a journey to discover the Inner Self and
it’s influence. The fact that most of those who follow a certain
meditative practice report similar levels of experience, or similar
characteristics does not alter the case at all with regards to
objective reality. Three people may take a hallucinatory drug and
all of them report that they are walking on the moon. This does not
mean that they are, in the material world walking on the moon. In
this interpretation, the relationship of these experiences to
objective reality is an indirect one. These experiences are not
totally divorced, separated or isolated from the material world.
They have a ground in physiological structures and processes for
example. Thus certain physiological procedures such as taking drugs
may elicit transpersonal experiences. But this present experiment
shows that there is not a direct link with the material level.
Physical time and space are not transcended such that hidden
information is revealed. Nevertheless, drawing close to one’s Core
Self will give personal insights; core views held by the person as
other processes such as the need to conform are eased. These core
views will feel harmonious because it is closer to our true,
central view. Approaching the Core Self may offer lateral problem
solving opportunities.

 

This simple experiment impinges on a very important matter: Does
God exist? Is there an objective Entity ‘out there’? Many of the
major religions objectify or reify God. They insist that God is a
real Being ‘out there’, like a Big Entity in-the-sky. Quite
logically following on from this the major religions encourage
prayer, seek the presence of this Being, praise and worship this
Being and seek guidance, forgiveness and assistance from the
Entity-out-there. Ultimately, they seek to dwell with this Entity
in an afterlife. In pantheistic religions the reification of gods
and goddesses produces similar approaches. (See ’Myth, magic,
reification and spirituality’ 2001). Now if we are going to insist
on an objective God-out-there, on spiritual beings as real
entities, then objective, empirical science should be able to prove
the existence of such entities. But this has not happened. We could
argue that those who reify God in this way have fallen into the
very trap described by Mundschenk: they have reified internal
experiences and consciousness structures to a point where such
reification has become institutionalised. Organisations, rituals,
ceremonies, traditions and customs have become embedded in society
in the form for example, of churches and temples. These hold fast
to and defend this reification, this ‘God-out-there’ though it may
be a mere shadow of their founder’s experiences:- a form without
the spirit. Those who have transcendent or mystical experiences
within these institutions may well interpret their experience in a
reified way, as confirmation that God-out-there exists. It seems to
me that the true source of many religious systems is transpersonal:
non-usual states of consciousness, which are then reified into real
objective entities and encounters. Events such as the
transfiguration of Christ (Luke 17 v 1-8, Mark 9 v 2-8, Matthew 17
v 1-13) and Moses meeting God (Exodus 33 v 18-23, 34 v 29-35) are
examples of this.

 

This interpretation then,, argues that God exists not as an
objective entity, but as the Inner Self gazed at directly as
Consciousness-As-Such. If this is correct then it is indeed true
that the path of each Pilgrim is an individual one. (5.20, 3.08).
But because we are all human and have similar physiology then there
will be similarities for many Pilgrims and we may find the journeys
of others useful and edifying. Some of the differences between the
practical outworking of a reified and non-reified position are
explored in the Counterpoint document ‘Myth, magic, reification and
spirituality’. But I will make some observations here.

 

Guidance
 The card experiment revealed that there is no special
guidance to be obtained with respect to knowledge of the future, or
what is going on in other places e.t.c. However, drawing close to
God strips away or surrenders logical, egoic thought for a while
allowing deeper insights to come to the fore, often in symbolic
form. In this sense, coming close to God offers a lateral problem
solving opportunity and different perspectives that on later
logical reflection may offer insight. When seeking guidance it is a
matter of framing the question correctly. In this experiment,
experiences at different levels of consciousness were reified, as
if there was an external Consciousness or Mind Entity standing
above space and time that could reveal hidden information. But the
results show no ground for such a position. The question that
should be asked is not ‘Is this card red or black’ but ‘What do I
really believe this card is – red or black?’ Similarly, it is not
‘Is this unborn child going to be a boy or a girl?’ but ‘What do I
really believe, deep down, that the gender of this child is going
to be?’. Neither is it ‘What is my future job going to be?’ but
‘Deep down, what do I really think and feel that I would really
like to do as a job?’. The interrogation is not of external facts
and incidents but an inquiry of the Self of one’s own Core
perspective, of what one is saying to oneself not only at the
rational level but also at deeper and higher levels. What issues is
the ego repressing or suppressing? Reframing the question in this
way makes no difference to the outcome in terms of accuracy of
predictions. But it changes to the appropriate focus of the
question: the Self.

 

Forgiveness, sin and
guilt  A major difference between reified and
non-reified perspectives is revealed in the area of sin, and guilt.
In reified positions, concern often centres on the turning away of
wrath by an offering and the cancellation of sin. The Old Testament
for example is full of laws concerning this sort of thing. For some
religions, this involved human sacrifice. The ultimate sacrifice is
of course God, a central idea in Christianism, where the Son of God
as the second person of the Godhead, is sacrificed at Calvary,
taking on God’s wrath and averting it for the believer and rising
again to show his victory. However, as referred to in the
Counterpoint document ‘The Virtuous Path’ there is no such system
outline in the Song of Simon.

 

According to the Song, guilt arises when there is a sense of
moral failure in a person’s relationships with other people, or the
material universe or themselves. Darkness is a necessary
counterpart of Light and thus it is with all moral dimensions.
Light creates dark shadows. Love brings hate into being, for
without Love there is no not-love. Since there is no external
sacrifice to alleviate guilt, the pursuit of negative virtues may
result in an earthly hell, at spiritual, psychological and material
levels. There is no final judgement (10.10) and no external wrath
to be turned away. There is no external sacrifice required to
appease an external God. But it is probably quite true to say that
the Self may exert an influence that results in internal conflicts,
self-defeat, depression, despair and so on. Even though the Self
transcends morals, God is a moral God. (3.25) It seems to me that
the only source of forgiveness is Self-forgiveness. Such
forgiveness may involve acts of repentance, recompense, good works,
confession to oneself and others to obtain the virtue of Balance.
Of course, it would be easy to compile a list of appropriate
recompenses for certain moral failures, but this is to fall into
the trap of creating an extrinsic path. Whilst useful for society
at large in the forms of civil laws the fact remains that the path
for each Pilgrim is intrinsic and unique.

 

However, there is another interpretation: it may be that
God-as-Spirit does
exist in all things exactly as the Song declares. It may be that
God is the foundation, the warp, web and woof of all that is
manifest: Spirit contracted to matter. But whereas Simon is
thinking of a Consciousness-Entity or Mind-Entity: a Spirit with a
focal point of awareness, consciousness and agency, the
Song presents a picture of God-as-Spirit as being like
water or diffuse light. Neither of these forms have a central
focus, point of awareness or agency: they are more diffuse than
that. Simon’s mistake may be not that God exists ‘out there’, but
to create an anthropomorphic view of God-as-Spirit and to think
that God is a ‘Consciousness out there’ or
‘Mind out there’
that presents information to us about the material world or the
future. The Song plainly tells us that God does not stand above
time, looking down on it like a measure or ruler, with a cursor
running along the present and the future laid out yet to happen.
Perhaps Simon has not only misunderstood the nature of God as a
Mind, but also misunderstood the nature of the transcendence of
time. To ask God what will happen in the future is not to fall into
the mistake of reifying God, but to presume an anthropomorphic view
of God and a linear view of time: the question is wholly
misplaced.

 

 

Conclusions

 

The mistake here is either to reify levels of consciousness to
structures and entities that exist ‘out there’, or to have a
concept of God as Mind or Consciousness. God exists at the core of
each individual as the Self. In the first view, the relationship of
the Self to the external, material world is indirect, reflecting a
person’s perception at that level, rather than the objective
material world. Therefore predictions and revelations concerning
the material world, no matter how certain, Real, vivid and assured,
are no better than predictions made by chance. The focus of inquiry
is therefore not the material world, but the person’s perception of
that world. It is not ‘Is this card red or black?’ but ‘What do I
really believe this card is – red or black?’. In the second view,
such questions about events in the material world are wholly
inappropriate.

 

Similarly, with regard to annihilationism, we must exercise
caution. The view expressed in the Song is the view obtained when
drawing nearer to Absolute God. But there is no reason to suppose
that it is a more accurate view of the post-death state than the
accuracy of this level of predicting card suit
colours.   
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POSTSCRIPT
16/06/02

 

What a narrow path the Golden Way is at times! For almost a year
I have held the position that God is Consciousness-as-Such and that
Consciousness-as-Such is grounded in the material, physiological
organism. Part of the reason for this has been the influence of
transpersonal and Hindu literature. But how easy it is to stray
from the Golden Way, to impose my own ideas and interpretations on
the Song such that I make it say things that it does not.
Ultimately, the above position has felt restricted and I have felt
that I have been bending the meaning of words to accommodate the
above interpretation. Let me summarise this position….

 

It is as if Consciousness-as-Such, which in this formulation
equates with God-as-Spirit, is the battery that powers the light of
a torch. The light shines on an object and we see it. The one thing
that it does not shine on or reveal is the battery itself, but
through accident or the practice of techniques, we can begin to
gaze on consciousness itself, which gives us an expansive,
omniscient-like experience. Since Consciousness-as-Such is in all
that we encounter, it unifies all that we witness. But the battery,
like the torch is material and eventually decays and loses its
power. The analogy to this is that once a person dies,
consciousness dies with them, because it is grounded in and emerges
from physiological processes. In this model, the Reality and
Immediacy that we experience is linked to the fact that the more
analytical self-system is surrendered or suspended for a moment,
such that our knowing is a passive, immediate one, an intuitive
holistic expansive knowing. Ultimately then, this means that God is
an illusion, perishing with us at death. This idea of God as an
illusion was partly reinforced by the failure to predict hidden
information as outlined in the above experiment.

 

The traditional Christian view of course is that we possess, as
our core essential nature, a soul or spirit, an eternal, immortal
incorporeal self that survives death to eventually be rejoined to a
superior resurrection body that then appears before God in
Judgement. Similar ideas emerge in other religious traditions. The
idea or rebirth or Karma also suggests some core quality in human
nature that is eternal or immortal which, dependent upon the moral
quality of our life here, is reborn into one form or another. Both
of these ideas are firmly rejected in the Song. There is no soul or
spirit that makes up a core self and there are no spirit beings, no
Final Judgement, no Karma.

 

What the Song does say is that we are of the same
nature of God: that we are God expressed in a particular form.
Ultimately, God is Spirit or Energy. (8.07). At death, God, Spirit
or Energy returns to God, yet God still remains in the body because
God is expressed in all things. (3.42, 6.50). This Energy or Spirit
underpins all that is in fact more than this, all that exists is an
expression or manifestation of this Spirit or Energy. The
illustration given in the Song is that of the sea, (3.63):
the waves turn over themselves and form spray, but that spray is of
the same nature as the sea and returns to it from a constricted
droplet back once again to the expansive ocean. This is how we
should understand death and the afterlife. In this view, God is not
a reified big ’Entity-out-there’. God is not a ‘Big Intelligence’
somehow looking down on all that is. This is the mistake that Simon
makes in his understanding throughout the Song and in this
experiment. The very basis of this experiment is that God is a ‘Big
Intelligence out there’ or ‘Big Consciousness out there’ that
somehow looks down on our affairs, orders circumstances for our
good and is in a position to give us hidden information from this
over arching position. But in (5.14) this whole idea of providence
is countered: God is expressed in the material and in this general
sense has created and provided for us. But God does not provide for
us in specific, providential instances. (5.16). But the question:
‘Can God tell me what these hidden cards are?’ reveals a mistaken
view of the nature of God-as-Spirit, reifying a personality
structure to ‘God-out-there’. God is not a ‘big personality’, or a
‘big intelligence’. We use anthropomorphic terms to describe God
because language and concept is not adequate to convey
God-as-Spirit. These terms are mere shadows that vaguely point to
the Divine.

 

What then are the conclusions? Reification remains an important
aspect in the consideration of spiritual issues. The fact that what
we experience seems Real and Vivid yet may have little relation or
an indirect relation to the material world remains a valid point.
God is not a ‘big person’ or ‘intelligence out there’ – the
assumptions behind the question ‘Is this hidden card a red or black
suit?’ reveal the reification of intelligence, consciousness and
personality. God is not Consciousness-as-Such. With regard to death
and annihilation we are God in separate material form and at death
we return to expansive God-as-Spirit, God-as-Energy, just as a
droplet of spray returns to the ocean.

 

This debate shows how narrow or particular the Golden Way is and
how easy it is to stray from what the Song says and to
imbue it with meanings and slants that it does not in fact contain.
I note that when I have caught myself struggling with a concept and
then found that the answer is in the Song it has surprised
me, even though I wrote it. I have written it and the answer is
there, yet I have so quickly overlaid it with my own assumptions
and those of others and found myself in a cul-de-sac off the
Pathway. The idea that God is Consciousness-as-Such is present in a
number of studies before this date and readers should be aware of
this mistake, though I have tried to correct where possible.
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CHARACTERISTICS OF MYSTICAL
EXPERIENCE

 

 

The characteristics of true immediate religious experience
include:

 

1)       The experience arises
from spiritual or Divine operations from within the person. There
is a new inward perception or sensation that uses existing
faculties or principles such as the mind, sight, hearing, language
and imagination. No new faculties or principles are created. Those
who remain in ignorance know nothing of this new perception or
sensation any more than a person without taste can conceive of the
taste of honey or a blind person can distinguish between colours.
Those who remain in ignorance operate on a purely mental/empirical
level. No amount of training or improvement of natural faculties
such as the intellect can create this experience. Such revelations
cannot be attained by reason/analysis alone: the Reality or Essence
is experienced by individuals according to their level and
capacity. Each revelation more or less resonates with an
individual, therefore some pathways seem dissonant, contradictory
and uncomfortable to a particular individual and their perspective.
Other pathways seem consonant, supportive and encouraging, being
similar, helpful and resonant with the individuals pull to the
Absolute. Such discipline and training may only serve to facilitate
the arising of such spiritual experience by loosing the bonds of
attachment to ego and the empirical.

 

2)       The ground of true
religious experience lies in the transcendently excellent and
amiable nature of the Divine Itself, and the operations of the
Divine, together with the Names and Characteristics of the Divine
as they are in themselves, quite apart from any
perceived self-interest or benefit to be gained from them. Thus it
is the Divine that fills their contemplation and not the experience
itself. It is the transcendence of the Divine rather than the
greatness of the experience itself. The Pilgrim’s mind is too
captivated and engaged by the view of the Divine to think about the
experience, or their own self or self-interest

 

 

3)       Because it is an
experience of the transcendent Divine there is a quality of
ineffability about the experience. All language is inadequate at
explaining objects, but the problem seems particularly acute in
mystical experience. Thus descriptions of the experience are often
contradictory, or contain contradictions, or better, paradoxes,
such as the experience of being both full and empty for example.
The mind cannot encompass God, nor form encompass the Formless

 

4)       The mind and affections
are enlivened and enlightened rightly and spiritually to apprehend
the Divine. Spiritual understanding is a cordial sense of the
supreme excellence of the Divine, regardless of self-interest,
together with all the knowledge and discernment that depends upon
and flows from such a sense. There is not only a beholding, but
also a relishing: there is instruction and inclination. The
affections arise from an apprehension/perception/increased
understanding of the loveliness of the Divine characteristics as
they are in themselves. Thus both mind and heart or soul are
engaged.

 

 

5)       Immediate experience of
the Divine is attended with a conviction of the Reality and
Certainty of the Divine. There is an effectual conviction so that
the Divine has the weight and power of empirical things in the
Pilgrim’s heart and mind. It is not a mere persuasion or opinion
formed as a result of argument, reason and logic. Rather, it arises
from the illumination of the understanding, from the spiritual
apprehension of the Divine, from the unveiling of the spiritual.
The conviction of the mind arises in two ways:

a)       Directly: The Divine is
in Itself a direct, clear all-conquering evidence of Divinity,
especially when experienced in good degree. Such a person has an
intuitive certainty: they both see and argue that the experience is
Divine. God is seen as God: exalted and transcendent. They see the
stamp of Glory: it is experienced. It is
unreasonable to suppose that God has given no more than probable
evidences for the Truth or Reality of Divinity. This direct and
immediate experience is open to rich and poor, literate and
illiterate. It is a means of full assurance – the substance of
faith and belief. Thus there is a noetic quality about this
experience – insight is gained into the True nature of Reality.

b)       Indirectly: It removes
the hindrance of faulty reason, that is, a reason based on
ignorance with a prejudice towards the empirical. It also helps
sound reason by impressing the mind with spiritual experience.

 

6)       There is usually a sense
of passivity or submission, of being taken or caught up by or to
God. It is the Divine that unveils, reveals, illumines and
enlightens. Though the Pilgrim may engage in self-discipline and
rigour, in prayer and supplication and in self-denial in order to
help facilitate the conditions for such a spiritual experience
(part of the call of discipleship and submission to God), during
the experience itself, the Pilgrim is passive and receives from
God, rather than being active.

 

7)       Such experiences are
attended with a change or transformation of the person and their
behaviour. The person is so deeply affected by their discovery of
the Divine as to transformed or changed. Ignorance is overcome, and
thus the Pilgrim may be described as being born again, a new
creature, raised from the dead, or as a blind man made to see or a
deaf man made to hear. These tend to be lasting changes in the
person, though with their return to the more usual empirical way of
thinking, there may later arise doubts and uncertainties, coldness
and indifference. However, there tend to remain lasting
changes:

a)       in their relationship to
the Divine – leaving a relish, savour and taste for the Divine.

b)       In their moral
inclinations or disposition – there arises a tendency to emulate
the unifying Divine virtues of Love, Peace and so on.

 

8)       This change of behaviour
is the chief sign of the sincerity of the Pilgrim to others. It is
important to note that there is a difference between:


i)                    
Familiar knowledge: Indirect, mediated, reason, logic, assent,
reading about, belief, faith, reported (e.g. Bible, Koran) and


ii)                  
Personal knowledge: tasting, experience, real, seen, personal
revelation.

 

Personal knowledge is fuller and has more sufficiency than
familiar knowledge. The individual’s personal knowledge can only be
other people’s familiar knowledge. Personal knowledge has a
self-evidencing quality, but to avoid imbalance it can be checked
(using familiar knowledge) with the findings/discoveries of others
who have had like experiences, especially within similar religious
tradition. However, it cannot be limited to one tradition since all
form is relative to the Divine.

 

9)       This experience is
usually transient – it is rare for them to last more than half an
hour.

 

10)   Forms of the Divine are not static or fixed.
Rather, they are dynamic, like the frames of a movie film: it is
not the frame but the movement that counts. Thus, one cannot name
the Divine. The Divine is absolutely transcendent and
simultaneously absolutely immanent. Human consciousness is the
mirror through which the Divine reveals its own (contracted)
attributes to Itself. It is the prism through which
undifferentiated or Formless Unity is refracted into various
attributes. Therefore, the attributes of God do not exist in and of
themselves. Nor are they merely categories of human imagination or
fantasy. This Self-revelation is ephemeral and cannot be possessed.
The Divine, with regard to form in time and space, is in a state of
perpetual transformation. Each image is formed in the context of
the language, culture, concepts, education and personality of the
person in which it appears, and each is a valid manifestation of
the Divine. It is a central intellectual error to bind the Divine
into a fixed form. Human analytical intellect functions according
to the principle of binding: It constructs both grammar and logic
according to bound or delimited categories – self/other,
subject/predicate, before/after, here/there. When applied to
Absolute Being, an image is formed that is valid – but only for the
moment. Over time and between cultures, it loses its relevance.
When such an image is clung to and/or reified, such binding leads
to idolatry. Thus, one may bind the Divine to the idol of ‘beyond
the world’, which is just as limiting as the Divine being ‘within
stone or wood’. The Divine must always be simultaneously:


                       
Beyond all things


                       
Within all things


                       
Other than all things


                       
Identical with all things

Therefore, binding must always be complimented with perpetual
transformation – to be capable of every form. This is not a call
for tolerance that is a weak virtue where one ignores other beliefs
or allows them to exist. Rather, this is a call for complete
immersion in and acceptance of all manifestations of the Divine,
yet no expression is identical with the Divine.

 

11)   Mystical experience usually consists of
Revelation and/or Illumination. These can be distinguished where
revelation is the unveiling, say, of personal encounter with the
Divine via dialogue and form to give new information to that
individual. A completely new aspect of God may be revealed for the
first time in the world. Or a new aspect of God for that
individual may be revealed to that individual, even
though others may already be aware of this particular facet of God.
Illumination on the other hand is taken to be the enabling to see
and receive existing revelation as Divine. For example the opening
up of an existing and even familiar text in the Bible or Koran such
that it transcends familiar knowledge and becomes immediate
experience. (Personal knowledge). Thus in reading that God is Love
one may experience a powerful sense of God’s Love. It is not new
information, or a new dialogue or narrative but an unveiling of the
reality of existing revelation, changing it from theological
proposition to living, dynamic reality for that individual.
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CHRISTIANITY AND MODERN
SPIRITUALITY

 

As Christianity is approached in the 21st century,
the old traditions and certainties are being questioned and eroded.
Between them, modern and post modern philosophy, modern biblical
scholarship, science, a global perspective and social science have
dealt traditional Christianity some severe blows: they have done a
very good demolition job, deconstructing the very foundations of
traditional Christianity. No longer can the Bible be perceived and
interpreted literally: the six 24hr day creation, the world-wide
flood and so on no longer seem tenable in the way that they did
just 150 years ago. Modern scholarship reveals a set of documents
written for their own time with their own now outdated world-view.
It reveals documents heavily edited and embellished by the
subsequent ruling classes of priests and kings. It reveals
inconsistencies, contradictions and changes through time. We find
that what has been included and what has been excluded from the New
Testament was finally decided a few centuries after Christ by the
dominant ruling bishops. Sometimes they got it wrong and included
documents which they thought were by apostles but which were
forgeries. Other interesting literature was left out because it did
not fit the prevailing orthodoxy, such as Gnostic literature. There
is no way that the Bible can be viewed as a coherent whole, as the
literal truth of God’s infallible and inerrant word. Of course
there are still those who do just that, commonly known as
fundamentalists, who cling to these ideas in the face of modern
research and in the absence of more informed scholarship. This
literal fundamentalist Christianity becomes their identity and
provides their meaning, their interpretive framework and gives
certainty to their lives in an uncertain world. No wonder this
viewpoint is difficult or impossible to shake off once it has been
adopted. To question fundamentalism as an emerging
ex-fundamentalist is to question and throw into uncertainty one’s
world, one’s life, one’s own self.

 

Even as we look at Christianity itself as a worldwide phenomenon
and as a historical phenomenon, we see so many different and
contrasting, even mutually exclusive interpretations that it is
impossible to arrive at a coherent point of view. We can pick the
view that we like, or the one that resonates with us, or meets our
particular wish fulfillment but are these criterions really the
ones that we want to use to determine a potentially life changing
faith and life-long commitment?

 

As we look at Jesus, we see that we know nothing about him first
hand. He wrote and left nothing. Modern scholarship tells us that
the writers of the New Testament documents were writing at least
twenty years after the death of Jesus and none of them were witness
of his life…these are second-hand reports written and shaped by
events occurring twenty to fifty years after the death of the one
about whom they are writing. We see changes from the
pre-crucifixion view of Jesus and the post-crucifixion view which
began to incorporate ideas that were not present in earlier
thought. We see writers trying to persuade Jews of Christ’s
divinity, and other writers trying to persuade gentiles,
particularly the ruling Roman authority. In fact the view of Jesus
is so pliable that we can almost make him out to be what we want.
Once again, hardly the criteria on which to build a life changing,
life long commitment. We know that Jesus existed as an historical
person, but where does fact end and speculation and myth making,
metaphor and symbol begin?

 

Despite this vagary concerning the foundations of the faith: the
person of Jesus and the word of God, millions have died defending
their beliefs based on traditional views of these foundations which
are now seen to wrong. Wars have been and still are being fought
over these forms of belief. People have been tortured and burned to
death to try and make them conform to what was seen by the ruling
authorities as the right or orthodox belief. But the vagaries
listed above make orthodoxy impossible. Even if we were to say that
it was possible, even if there were a right belief, it would be the
province of scholarly, educated philosophers, linguists,
theologians and social scientists. Only these people would have the
information necessary to elicit the ‘truth’. But what about the
ordinary man and woman in the street? What about those living in
less educated countries who do not have access to the means of this
orthodoxy: to the Scriptures, preachers, theologians and
professors?

 

How does this vagary affect religious dogma, the old certainties
and assurances, the believer’s or disciple’s assurance of a happy
life now and in eternity? Is there an eternity to be lived in? In
the past, Christian believers were confident of an eternal rest in
Jesus, of eternal bliss in paradise making their present sufferings
unworthy by comparison. How can we know? Where do we look? If
modern scholarship has deconstructed all the old certainties, and
the hope that goes with it, what does it offer in its place?

 

The answer I have found is not much. It either offers the vast
emptiness of secular humanism, an atheism that gives us life
without God, that dismisses religion as so many fairytales and
myths, as childish and infantile, as regressive and outdated. It
offers a godless society or relative morals and dubious freedoms,
an existence of accidents and chances, bleak randomness and
meaninglessness, of hedonism: eat drink and be merry because we die
tomorrow. It offers nothing in death: just cessation of existence.
It offers the progress of science, which, filling the emptiness,
becomes the new god of scientism. Or, if it finds this option too
existentially bleak and hopeless, it tries to maintain some form of
the old traditions: but it has done such a good deconstruction job
that there is little left to build on with assurance and
confidence. If we are unable to go back to the confident
certainties and meaningfulness of fundamentalism then we are left
with a wish-washy sentimental romantic view of god that welcomes
all-comers and compromises almost everything so as not to lose
anyone or any more people from the fold. It picks and chooses the
Bible passages that it likes (the ones about love and mercy) and
ignores or rejects the others (about war, God’s vengeance, hell and
wrath), because it does not like them, or because they are out of
date. Modernists and post-modernist scholars have done a good
deconstruction job, even a demolition job, on traditional religion.
Those scholars who wish to retain a more modern spirituality that
is consistent with modern knowledge often end up in difficulty.
People usually end up asking ‘Just what DO you believe?’. I am
going to try and offer a very general, even superficial outline of
a positive modern spirituality together with reasons for holding
these particular views.

 

One of the things we need is a map: a model or guide to help us
through the bewildering array of religions and spiritualities.
There are a number of maps around but the one that I like is that
by Ken Wilber. It is far too complex to go into here and interested
readers are directed to the suggested reading at the end of this
article. One of the things Wilber talks about is the stages of
development that we all go through. These stages follow a definite
sequence and stages cannot be missed out or skipped. An acorn
develops into a sapling which develops into a mature tree. We
cannot miss the sapling stage out. Higher stages are different from
lower stages: a mature tree is not just a big acorn. Similarly we
have different lines of development: intellectual, artistic,
linguistic, moral and spiritual. The spiritual line, which like all
these lines is quasi independent from the others, we may define as
‘our concern with absolutes’. Our spiritual line is concerned with
‘what is the absolute foundation of all things, what is the
absolute end of all things, what is the absolute purpose and
meaning of life, and so on. Like everything else, this line of
development goes through stages. Broadly we may say it goes through
pre-modern, modern and post modern, or through pre-rational,
rational and post or trans-rational. In a bit more detail, through
magic, mythic, rational/scientific and post rational. Always in
these stages and in this order – to go backwards is to suffer from
regression.

 

In the light of post-modern criticism of Christianity, many who
have a spiritual disposition turn to the ‘New Age” – a broad term
covering a wide range of spiritual and esoteric approaches which
are sometimes mutually exclusive. Thus they may turn to paganism
(aka ‘The Wicker Man’), Druidry, Witchraft, Sorcery, Wicca, tarot,
magic, runes, Spells, Charms, Crystals, Native Wisdom, Amulets,
Astrology, Clairvoyance, Palmistry, fairies and so on. 95% of this
is regressive: if fundamentalism is a mythic expression (as Nazism
is a mythic political expression), then these are even more
regressive, because they belong to the earlier magic stage of
development. If you think fundamentalism is childish, immature and
infantile, then these are even worse.

Why would we think that these earlier stages are more spiritual?
Why when these people are regressing do they think that they are
growing and developing? They have fallen into what Wilber calls the
‘Pre/Trans fallacy’. What pre-rational and trans-rational have in
common is that they are both non-rational, and are therefore easily
confused. But just because something is non-rational, it does not
mean that it is therefore a development forwards.  

 

In the light of all this, does Christianity have any relevance
in the modern world? Do any of the traditional faiths? Most
traditional faiths are mythic level developments. They are above
the magic stage but still pre-rational, pre-modern. To hold to them
is often to hold to beliefs that fly in the face of modern
knowledge and discovery. They are often ultra orthodox, using
‘right belief’ as a badge of membership and belonging. But it is
clear that approaching God cannot be limited to ‘right belief’ to
‘one belief’; that is to orthodoxy. It is also clear that no
religious system or set of sacred literature can lay claim to
possessing absolute truth. The diversity, imperfection and
partiality of these systems and writings arises from the specific
contexts in which they are written: the cultures, the places, the
times the limitations that were present. The writers of the New
Testament for example considered the world to be flat, that heaven
was close, just beyond the dome of the sky. They knew nothing of
dinosaurs, fossils, the American continent, germs, D.N.A. and so
on.

 

Yet some people today still believe that there is one right
belief, that Scripture is literally true and without mistakes, and
they will defend it to the point of death. Throw doubt on a
fundamentalist’s beliefs and you will see an outpouring of anger
and threats. Why would God allow this? Asking this very question
reveals our preconceptions about what God is like, and such
preconceptions are usually leftover from this very same
fundamentalist view. Why would a God who is all mercy and all love,
who is all-powerful and all-knowing allow (suffering, war,
Christians to suffer, cruelty, e.t.c. ————— fill in the blank
space)? This typically modern question reveals our assumptions that
God is ‘out there’, all powerful, all-loving, all-merciful,
all-knowing. In traditional theology terms: Transcendent beyond the
universe, Omnipotent, Love, Mercy, and Omniscient. Is this view of
God correct? Can we reconcile this view with what we see in the
world? How can we reconcile this view with the calamities,
accidents and catastrophes that we see around us? If God can stop
it (all-powerful) why doesn’t he? (Another assumption - Is God male
or female or neither or both? How would we know?) Can these
catastrophes be realistically blamed on humans: on their
disobedience? (Another assumption – God as Lord, Master, King). On
God’s curse and wrath? (Assumptions of God as Jealous, Wrathful,
Punisher, Judge, Jury, Vindictive e.t.c.). How can this God allow
the holocaust, or the worldwide aids epidemic? Is it really because
of our sinful rebellion? What does that tell us about our picture
of God? In other words, is the form of God handed down to us
by traditional religions such as Christianity correct? Is what is
really being rejected here an outmoded form of God rather than God?
Despite the declining number of people attending churches in this
country, there is nevertheless a widespread interest in
spirituality, in New Age thinking, Paganism, in traditional
religions other than our own such as Hinduism, Buddhism and so on.
This seems to indicate that it is the form of god and religion that
is being rejected rather than the Essence of spirituality itself.
Whether these other forms are any better is of course open to
debate: they may be worse, they may be regressive, they may merely
satisfy the quest for novelty, newness and being different and
trendy.

 

Christianity in particular presents itself as a literal,
historical religion. The Old Testament is a history of Israel as
much as anything, however much it has been edited and distorted
later. Jesus is a real historical person. Paul seems to believe
that Jesus really rose from the dead in a new body. The creation
story is presented literally. Where do we place the boundaries
between literal and metaphor in the light of modern scholarship?
Where does fact end and allegory begin? Did Jesus ascend? If so at
what speed and where to? At the speed of light he would only be at
the far reaches of our own galaxy now! If Like thought of heaven as
being close, just beyond the dome of the sky and the stars being
like windows into that heaven beyond, and that this is where Jesus
ascended to, so that he could look down on us, what does that mean
for us who know differently? If we turn it to symbol and allegory,
what does that mean for the rest of Christian theology? How does it
affect the central Christian message? This is an endless problem
for modern Christianity the boundary of fact and allegory. No
wonder some maintain the easier option of fundamentalism – it is
all literal. Like Christianity as a whole, post modern and modern
interpretations of Jesus and Christianity are so varied, so
different that you can pick and choose, as you like. How you know
which is correct is anyone’s guess. Thus the debates about women
priests, gay bishops and the like. The traditional interpretations
are abandoned as outdated, or forged additions to the Bible or
whatever, and thus the faith reflects the personalities that lead
it and the trends of the world in many ways. Again, hardly the
criteria on which to build a life commitment.

 

Mystics and mysticism offer some intriguing insights. Mysticism
is an immediate, that is non-mediated, experience of the Divine. It
is not second hand religion but an immediate experience of gnosis,
of direct knowing by experience. It involves a non-usual state of
consciousness which presents a different way of perceiving the
universe. There are different types of mystical experience which we
will not go into here, but such experiences and people who have
them are to be found in all religions across all cultures in all
times. Some religions encourage these experiences, some do not.
Christian Protestantism by enlarge does not. Those who report these
experiences usually have difficulty expressing them in language,
because the experience is beyond language and difficult to
conceptualise and convey fully. Many report not only this sense of
transcendence, (though not necessarily God) and also a sense of
Immanence, of a sense of unity and oneness underlying all creation
or nature, of God being in all things. There are at least two
cautions with regard to mysticism: Firstly, because the experience
is direct and unmediated, it may come with a strong sense of
certainty and assurance. It may appear to be Vividly Real. This can
lead to dogmatic certainty of the kind that we see in certain types
of religion and fundamentalism. It can lead to a closed, bigoted
and prejudiced mind. Secondly, the contents are a product of the
person’s mind, time and context. An uneducated Peruvian native who
has a mystical experience and enlightenment or realization, does
not as a result become say a genetic scientist with all the
knowledge that this requires, overnight. These experiences have an
indirect effect on that kind of knowledge. Thus, an English
Christian Calvinist Fundamentalist will not tend to experience
African gods, or ancient Roman Deities in their mystical encounter,
but rather angels, or Jesus. In such experiences, forms, symbols,
metaphors and allegories whether audible or visible, arise in the
mind or imagination. Some mystics see the imagination, the creative
imagination, as a peninsula, an isthmus, a bridge between visible
material form and formless invisible spirit. The contents that
arise in the creative imagination during a mystical experience will
be very resonant and relevant to the individual recipient. They may
also have a dreamlike quality of meaning. According to some
mystics, these images are a co-creation between the Formless,
Imageless Divine and the receptive mystic. (This receptivity may be
cultivated and trained or may occur spontaneously). Any such
symbols or images of the Transcendent Absolute Formless are
therefore absolutely relative. In other words all forms are viable
approaches to the Divine because God is in all forms and all forms
are God. In this way, form does not matter in relation to the
Formless, because, as a sage once said, ‘Wherever you turn, there
God is.’. Forms are expressions and symbols of the Eternal Now and
therefore eternally fluid, temporary and unfixed. (Unlike
fundamentalism which permanently fixes and freezes it revelation).
They are delimited forms and symbols of the Ineffable, the
Unknowable and are therefore always partial and inadequate. They
convey aspects and facets to varying degrees of depth and insight.
As such these symbols, images, allegories and metaphors both reveal
and veil. They reveal aspects of the Divine, yet by their very
form, limit, constrict and veil the Formless. Thus, mystics may say
‘God is not this and not that [form]’. Mystics may often answer
questions by saying ‘Yes and no’. Is that tree God? Yes and no.

 

By looking at mystics and mystical experience, by looking at the
things that they have reported over time, we can make a difference
between forms of belief, belief and God:

 

We should notice that form per se is not rejected. We live in a
world of form. We are material forms in a materially formed
universe. Language and concepts are forms. But in spiritual
journeying, form is seen as a stepping-stone, a necessary transient
stage from which to ascend and eventually transcend form into the
Bliss of Unity with the Divine Silence. In this view, Christian
forms are not rejected automatically because of modern insights.
Christian forms can be used as successful metaphors in the journey
to a direct experience with the Divine, as can meditating on a
candle flame, listening to a repetitive sound, or focusing on the
Koran or Upanishads. The key thing here is resonance. I can
personally testify to using the Christian context and receiving a
number of mystical experiences…some absolutely life-changing. The
content of these experiences was purely in terms of Christian
content which appeared Vivid and Real and True. It served to
confirm my
fundamentalism and make it more difficult to leave in the light of
later knowledge. I can personally testify to similar experiences
arising from the observance of nature (watching grass blowing in
the breeze, seeing a rainbow). Because I was a fundamentalist
Christian at the time, these experiences too were of Christian
content. I can personally testify to similar experiences outside of
Christianity, having left that sphere and context. The content of
these experiences contained imagery such as the Hub of the
Universe, Death-shrouding skeletons, and Etheria the winged female
guide – decidedly not Christian imagery. It would be difficult, but
not impossible, for me to have a mystical experience along
Christian lines now because I have left that context, it does not
resonate with me in the same way, in fact I have some real problems
with the image of Jesus as a result of negative experiences within
fundamentalism and the impact of Biblical scholarship. The image of
Jesus does not resonate with me except in negative ways. It is a
dissonant and
incongruent image.
But of coursed, because these Christian images and forms do not
resonate with me, it does not mean that they are not viable
metaphors and allegories for use in spiritual work by other people
for whom these images and forms are positive and helpful. One might
think that Pentecostalism with it’s spontaneity of services and
it’s cultivation of receptivity and surrender to God may offer
potential, and indeed it would if it also did not place a strong
emphasis on fundamentalist Biblical literalism. Angel workshops
using guided and free imagery techniques offer a viable route that
is consistent with the allegorical approach, as is any
contemplative or meditative prayer.

 

 

Form, Imagery, metaphor, symbol, concept and allegory are
conditionally relative. Though form is absolutely relative to the
Formless Absolute, it is conditionally relative in relation to
form. Form does
matter in relation to other form. Morality is all about form in
relation to form: my relationship to the environment, to other
people, to myself. The forms that you accept/adopt/believe in
affects you behaviour: the way in which you act. Your actions
affect me/the environment/other people and so on. Form matters –
forms of belief matter – forms of religious belief matter: they
have affects on communities, politics, morals and relationships.
Forms of belief lead to peaceful altruistic communities and suicide
bombers. So this is one reason why we do not accept absolute
relativism in material terms. Rather we have a qualified or
conditional relativism: you can use what religious/spiritual
metaphors you like, you can believe what you like – as long as it
does not affect others negatively. If what you believe means ‘God
has told me:

a)       to make others conform to
my belief (inquisition)

b)       to kill those with other
beliefs (witch hunt, terrorism)

then what you believe matters because it affects me and my world
in a negative and destructive way.

 

This emphasis on fluid imagination and symbols of the Divine is
known as Theomorphism. Some readers may remember the animated clay
character Morph in the B.B.C. children’s series of that name. Morph
could change shape into different characters and objects. That is
what ‘morph’ means. ‘Theo’ means ‘God’, and ‘ism’ is a set of
ideas. Theomorphism then, is the set of ideas that center around
the main concept that God constantly changes form, or presents in
different forms. It does not mean that God is only a figment of our
imagination. The position is that God really exists, that God is
Formless Emptiness, that is Attributeless. God is Absolutely
Transcendent, not in the sense of ‘out there or up there and
remote’ but in the sense of unknowable. God is Immanent, that is in
all things, the Ground of Being, the Essence of all that is. In
creation, in contracting or delimiting to form, the Prime Emergent
Attribute of God is Oneness or Unity. Also in contraction to form,
in delimitation, division, suffering, veiling and Ignorance arise.
Thus instead of recognizing our True Nature, we think of ourselves
as separate, individual body-selves and identify with this.

 

Where does this form of thinking come from? It comes from
mystical experience. What is its main emphasis? It is not an
emphasis on forms of belief or morals. Forms of belief and morals
are secondary effects of an Immediate encounter with the Divine and
the ongoing relationship with the Divine that flows in and from it.
It is essentially a relational perspective. Is it True? Does God
exist? The only way you can find out is to train yourself to have a
mind and body that is receptive to such experiences and to have
such an experience, (or be lucky enough to have a spontaneous
experience) and then compare what you experience with others who
have been there before you. Otherwise, everything you believe,
every religious and spiritual form you give assent to is second
hand.

 

If I am stuck with second hand material for the moment, how do I
know which is best? As we have seen, many mystics in their
experience find that God is in all things; it is a common,
perennial report of those who encounter God through all ages. There
is nevertheless a direction to the Absolute. Mystics, sages and
Gnostics commonly report that the Transcendent Absolute is One;
Unity. All the diversity of the manifestation of creation, the
‘many-ness’ of manifestation emerges from or proceeds from this
Oneness, this Unity. Oneness or Unity is the Prime Attribute of God
– Oneness and Unity is where all difference, all paradox, all
division and all separateness is resolved. Oneness and Unity, as
the Prime Attribute, is the last attribute to be swallowed up in
Attributeless-God, to be swallowed up in Emptiness. As all
manifestations have proceeded from the Prime Attribute, so they
will ultimately return through Unity to their True Undifferentiated
Essence.

 

The direction often given or revealed by God then, to those who
have attained or approximated Realisation is that of Unity. (Nature
mysticism often comments on the underlying Unity of all creation,
for example.) In terms of behaviour and practice, that which leads
to Unity is the Virtuous Way, and the Virtuous Way embraces the
environment, (Unity with creation), other people, (Unity with the
human race), and one’s self (Unity with God-Within). These lead to
Unity, (as far as is possible or comprehensible) with the
Transcendent. If the Cardinal Virtue is Unity, then its opposite is
Disunity – Division – Separateness – Isolation. Thus, from this
Prime Polarity of Attributes (for attributes are always at least
bi-polar and arranged in a hierarchy) we find clusters of secondary
attributes which taken together reveal a direction and quality
which has a tendency to evidence itself: a self-evident
relationship (because all attributes describe relationships) with
All-that-is, which guides us in our understanding and evaluation of
claims concerning Divine Revelation.

 

This direction is intrinsic and situational. It advocates the
following of inner principles in any given situation. Although
Unity and its cluster of associated attributes can be codified into
extrinsic laws, this is seen as inferior and shadowy. The intrinsic
path then seeks to follow the Positive Virtues that promote Unity
and Transcendence. It is an emulation of the Light of the Divine.
With Unity and Disunity as the Prime Attributes, the cluster of
attributes that we may include are:

 

UNITY/ONENESS                                 
DIVISION – SEPARATENESS –
ISOLATION

 


Love                                                     
Hatred/Lust


Beauty                                                 
Ugliness

Truth/Integrity 
                                     
Lies/Betrayal


                                                           
/Deceit


Compassion                                         
Merciless/


                                                           
Pain/Cruelty


Wisdom                                               
Foolishness)


Balance                                               
Imbalance


Peace                                                  
Anger/


                                                           
Violence/War


Respect                                               
Contempt


Tenderness                                          
Violence


Trustfulness/Faithfulness                       
Deceit/


                                                           
Betrayal


Harmony                                              
Imbalance


Healing                                                
Pain


Openness                                            
Secrecy


Mercifulness                                         
Dispassion


Fairness                                               
Injustice


Goodness                                            
Evil


Creativity                                              
Destruction


Moderation                                           
Excess

 

It is these Unifying qualities, characteristics and
relationships with all-that-is that provide some of the evidence
(or evidence to the contrary) that supports (or rejects) any claims
to Divine Revelation. The tendency and inclination of the writing
as a whole and in particular are considered, together with effects
on the recipient and its adherents. It also provides a principle of
interpretation; for all sacred writings are interpreted, sometimes
misinterpreted by its devotees. That which does not conform to this
cluster of Unifying Attributes in all the dimensions listed above
is to be considered suspect or rejected as a
revelation/interpretation that purports to lead to God.

 

By contrast, the downward path of following the Negative Virtues
results in a different spiritual aspect as well as psychological
and material aspects. To persist in the negative path is to have
qualities of Ignorance, Delusion, Foolishness, Greed, Lust, Hatred,
Ill-Will, Anger, Cowardice, Cruelty, War-mongering, Violence,
Contempt, Lies, Deceitfulness, Betrayal, Imbalance, a delight in
Ugliness, Pain, Secrecy, Injustice and Evil. Though God is in all these things, no
claimed Divine Revelation that is promoting Unity with God would be
admired for these qualities. They lead to Division, Separation,
Isolation, Sorrow, Destruction and Preoccupation. They also lead to
further Ignorance and Blindness, which in turn may feed the
downward path. For there are two directions: as we have seen, each
attribute has its opposite and the opposite of Unity is Division –
Separateness – Isolation. This is the direction opposite to
Oneness, it is the direction of contraction, it is the direction
from Spirit to material, from Oneness to Many-ness, it is the
direction of the rolling out of the universe, not the rolling back
to God.

 

Of course, few people exhibit all these qualities (in either
direction) to great degrees. But these aspects (Positive and
Negative) are present in all of us to varying degrees in different
circumstances and situations. Just as there can be step-by-step
ascent into higher realms, there can be step-by-step descent into
degradation. It also reveals why different mystics see different
things. Not only might they see different aspects of facets of the
Divine, they also ascend to different degrees. The view half way up
the mountain is different from that at the bottom and at the peak.
To be lost in the Mercy of God is not so high as to be lost in the
Divine Emptiness and Abyss.

 

This approach means, as we have seen, that Revelation is
not a fixed,
once-and-for-all event or process in the past that has now ceased
and remains fossilized in ancient traditions that have out-of-date
pre-modern mindsets and world-views. On the contrary, it reveals a
continued dynamic relationship with the Divine: a Theomorphic
Divinity, that is, a Formless Essence Who changes and modifies the
forms by which it/he/she is revealed, forms which we use and
co-create to conceptualise the Formless; forms changed and modified
to suit and apply to and remain relevant to our changing cultures,
situations, economic and political structures, contexts, history,
development, knowledge, understanding, relationships and so on. No
form is fixed but there is this underlying direction to Unity,
Oneness as the direction to Transcendence.

 

It should also be noted again that this is not primarily a moral
or ethical system. It is primarily a spiritual method, approach and
principle for adherents seeking to evaluate claims of revelation
and inspiration and to attain Enlightenment, Realisation and
Transcendence. Morality and Ethics are a secondary effect, a
by-product of spiritual discipline and practice, as are
environmental concerns and one’s relationship to creation and one’s
own self, one’s own body. It is spirituality and it’s forms that
give Absolute meaning and value to these aspects of form.
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DEATH AND THE
AFTERLIFE

 

The following schema is outlined in the Song of Simon concerning
death and the afterlife. Care should be taken in the interpretation
of these ideas, particularly in the area of reification. This is a
perspective from God-as-Spirit and has an indirect relationship to
the level of material, objective reality.

 

 

LIFE BEFORE
DEATH. God cannot die, (3.42), but
for contracted material human form, God-as-Spirit appoints a
natural life-span. (9.42) For some this is long and for others
short. The goal of human life is a growing evolution towards God
and this can be pictured as a path or journey towards the Golden
City. Each person’s journey is unique and therefore they follow an
individual path.

 

PRESUMPTIONS
CONCERNING LIFE BEFORE DEATH. For
many, the ignorance of contraction means that they identify solely
with the material level. They are concerned with comforts, health
and possessions and death becomes the enemy, a catastrophe, robbing
them of their life, relationships and possessions. This fear of
death may be reflected in a zest or love for life. (3.69). Many
people do not even consider the Golden Path until death is imminent
and only approach the Golden City at death after a short
preparation. (3.56,57,68). But death prevents their entry to the
City. Others, who seek God and experience the Immediacy of God, may
enter the City long before death. (5.46). But the Golden City is
not the abode of departed souls or spirits.

 

THREATS
CONCERNING THE POST-DEATH STATE DURING
LIFE. Out of fear of a breakdown
in society via moral chaos, leaders may use the name or authority
of God sometimes to reinforce laws and moral codes.  Coupled
with this are threatened dire punishments such as everlasting hell,
or purgatory, or the idea of Karma and reincarnation. All of these
seek to impose good moral behaviour under threat of sanctions, but
they are false. (9.33, 10.05, 10.10). They are mistaken ideas of
the post-death state.

 

PRESUMPTIONS
CONCERNING THE POST DEATH STATE.
There are many presumptions about the post-death state. Many
involve the idea that we continue to exist in some sort of spirit
form, joining a community of those who have gone before us. (3.40).
This is a common idea in Christianity for example, which portrays a
kind of spiritual or heavenly society, a community of spirit
beings, in this case eventually having a glorified, resurrected
body that will dwell on a new earth. But the afterlife does not
involve a sort of spiritual projection or extension of earthly
institutions. There is no marriage, no law courts or any such
thing. The post-death realm is completely different. (3.41).

 

DEATH. All that exists
is an expression of contracted-God. Without God nothing exists.
Therefore, God is in all things, because all things are an
expression of God. When a person dies, God returns or the energy of
God expands to God-as-Spirit. (3.42, 10.18). Absolute God is
God-as-Spirit, transcendent of death in the Eternal Now. When a
person dies, God-as-Spirit returns to God-as-Spirit in the
transcendent realm. But the body remains, and since the whole of
the material universe is an expression of contracted-God, God
remains in the body also, until the material realm finishes.
(5.28). It is like a drop of spray returning to the ocean.
(3.63).

 

POST DEATH
STATE. The post death state, then,
is one of expansion to the transcendent realms, to the Ground of
Being, beyond the material, death, time, relationships and morals
to complete Unity with the Absolute in the Eternal Now. 
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DEGREES OF
IGNORANCE

 

As we look at people and their relation to the Absolute, we can
see that some, the Near Ones, attain the experience of
God-Immediacy, that others, whilst not attaining the experience
seem close to it and yet others seem completely ignorant,
dismissive, rebellious, even opposed to such a concept. Yet the
Song tells us over and over again that God is in all
things without measure, degree or fragmentation. God is already
fully present in all things, yet we do not usually experience this,
even if we may begin to give intellectual assent to it.

 

What is it that separates us from the experience of what really
is? The Song tells us that it is Ignorance that separates
us, a dark veil that hides that which lies beneath and underpins
and transcends material reality. Ignorance masks our True Essence
from our gaze. It is this Ignorance that varies in degree, that may
be passed through, or that may become darker. We are told that the
True Path to overcoming this Ignorance is in yourself. (6.73).

 

What is it that causes this Ignorance to vary? Why are some more
Ignorant of God-Immediacy than others? Firstly, let me note what
does NOT necessarily cause variations in degree of Ignorance.

a.      Ignorance does not necessarily
vary with age. Children are not more or less ignorant of
God-Immediacy than adults. Children do not have spiritual wisdom or
easier access to God-Immediacy. They do not have some privileged
innocence of nature that gives them insight through the veil.
Neither are adults necessarily more or less ignorant of
God-Immediacy. The experience of years does not alter the case at
all.

b.      Ignorance does not necessarily
vary with gender. Women are not more or less ignorant of
God-Immediacy than men. Women do not have a spiritual wisdom
superior to men or have easier access to God-Immediacy. Neither are
men necessarily more or less ignorant of God-Immediacy.

c.       Ignorance does not
necessarily vary with education, intelligence or teaching. The
intelligent, educated person may have God-Immediacy veiled just as
much as a poorly educated person.

d.      Ignorance does not necessarily
vary with involvement in religion. The religious person may just as
easily find themselves in the Field of Illusions as the
non-religious person does. The religious person may rest satisfied
with Fool’s Gold just as much as the Atheist.

e.      Ignorance does not vary
necessarily with the exertion of self-discipline or will power or
in moral effort. The moral person may be just as veiled from
God-Immediacy as the reprobate.

f.        Ignorance does not
vary necessarily with material wealth. Those who are rich in
material possessions may attain God-Immediacy. Those who are poor
may be deep in Ignorance, and Vice-versa. 

 

What is this Ignorance that Veils us from the experience of
God-Immediacy, from the experience of what already is? Ignorance is
a way of being that arises from our contracted material nature and
environment. It is a way of being that constructs and contracts our
perception of the nature of our Self and Reality. It is a way of
being that leads us to behave, think and orientate ourselves in a
contracted, material way, that leads us to identify ourselves
solely with this contracted, partial perception of reality. We
identify with an Illusion and having identified with it, we act in
a quite logical way that is consistent with our perception.
Physical and mental comfort, health and ease become the important
issues in life. Death, aging and illness are aspects to be avoided,
delayed or denied. Cosmetics deny the wrinkles of getting older.
The acquisition of possessions and material wealth play a large
part in our lives. A larger house, bigger car, better clothes
e.t.c.. It may be that one desires to possess a member of the
opposite sex, someone’s wife or husband, or someone of one’s own
gender if that is the preference. People may be treated as objects
to show off and own. At an extreme, jealousy, greed and lust may
dominate. Those who cannot attain by ordinary means may steal or
murder in order to gain their wishes. Power and status may become
important: bigger and better possessions, or power and authority
over others may play a large part in our lives: an ambition to tell
others what to do, to have servants. At an extreme, we find
tyrannical bosses and rulers, dictators, oppressors, bullies and so
on.

 

This whole way of being has to be surrendered. This does not
mean that we give away our possessions and live a life of poverty.
It means that we seek to stop identifying solely with this material
perception as the only reality. Poverty does not equal
spirituality. We have to die to this mode of seeing the material
universe as the only reality. We have to die to the concept,
surrender the idea that ultimately we are physical beings located
in a particular point in space and time. We have to surrender the
rational, analytical mode of knowing and allow our intuitive mode
to surface. We have to open up to the reality of Expansion.

 

All the time, however, our material experience, our culture, our
habitual mode of being drags us down to the contracted material
view, establishing it, confirming it, reinforcing our perceived
identity. Mystical schools seek to overcome this habituation to
open us up to God-Immediacy. But so entrenched and habituated is
this contracted view, that such schools require much discipline
from their adherents. Just occasionally, spontaneously, events
happen both within and without us that cause our usual mode of
being to surrender, such that what we Truly are floods our
awareness for a brief moment, potentially changing our perspective
for life.
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DIFFERENT WORLDS – THE PROBLEM
OF A REDUCED ABILITY TO COPE

 

I read somewhere that a piece of research had shown that those
with an inclination towards mystical experience, or the experience
of the Immediacy of God coped less well in the every day,
practical, material world. Indeed, the Song of Simon declares that
the Pilgrim walks in two worlds:(9.26) the expansive and the
contracted. It is certainly my own experience that there are times
when I have been accused of being so spiritually minded as to be of
no earthly use, of being on another planet and I have found in
myself a sense of being overwhelmed by material or practical
problems, finding decision making difficult and events hard to take
in.

 

One reason for this is I think as follows: If God is Spirit or
Energy, the Pilgrim does indeed live in two worlds, each with its
own levels and stages of development. The first world is the
practical, material, physical world, the world of outside events,
illness, work, play, possessions, relationships, family, houses,
cars and so on. This world throws up its practical problems: the
roof leaks, we can’t turn the radiator off, the garden needs
attention, the car needs maintenance, the living room needs
decorating e.t.c. The second world is the spiritual world, a world
of meaning, purpose, the ultimate and absolute. This is a bigger
universe than the outside, material one. On their journey, Pilgrims
develop a heightened sensitivity to this spiritual world, certainly
in my experience anyway. The Pilgrim’s attention is given to these
inner currents, the narratives, symbols and inclinations. The
Pilgrim makes a conscious effort to find the God within and in so
doing journeys deep within themselves, possibly to ultimately
behold and become one with God as Spirit, to become one with God in
an experience that appears Absolutely Transcendent. In my
experience, as one treads such a path one becomes more sensitised
to the rich currents of the spiritual universe, a universe that
sees the physical world diminish in significance, meaning and
satisfaction by comparison. (5.37-38).

 

The Pilgrim is one then who truly walks in two worlds, but the
capacity of the Pilgrim for attention is limited. The Pilgrim can
only focus on and process so much information at a time and now the
spiritual world demands more of that attention-space than
previously. There is an awakening to this world, to what lies
beneath and this may be gradual, or sudden such as in a peak
experience. Such transcendent experience is not a detachment from
the material world necessarily. Indeed, it may give rise to great
clarity of thought and the world may seem to shine with richer
colours and deeper hues. One may become acutely aware for example
of the perfection of a rainbow, it’s symmetry and proportion, it’s
aptness and appropriateness, and it’s Absolute Beauty. But this is
different from the practical demands of car maintenance, although
the act of car maintenance, carried out in a certain way, may lead
to a Transcendent experience. The demands of the external world
have less attention space to vie for and thus, in sense, there is
less ability to cope with its demands. The Pilgrim is enriched, but
has the same limitations of attention. Of course, these worlds are
not separate, or isolated from each other. They are parallel,
impinging on and interrelating with each other, complimenting each
other in a rich tapestry, though ultimately not reconcilable whilst
we remain material beings. In this, the Pilgrim has to tread the
Virtuous Path and find true Balance. (9.25-29).
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EVIL – IT’S ORIGIN AND
PERSISTENCE

 

1)       The Absolute, as
Absolute, transcends morals; transcends good and evil.

2)       But the Absolute
contracts to form, such that all existents are God delimited to
form, (but not God diluted or fragmented). Nothing exists that is
not God: the essence of all that exists is God.

3)       Therefore reality has
three points or anchors:

a)       Existence as pure Spirit
– transcendent no-thing-ness, Unity, One.

b)       Existence as spirit
contracted to form – multiplicity, many – the Cosmos, the
empirical.

c)       Non existence – Void.

4)       Both good and evil are
existents. Though evil may consist in part of negative qualities,
such as lack of goodness, this is not its defining quality. In
other words, evil is not merely a non-existent, or nothingness.
Neither does evil consist of Darkness or lack of Light. Darkness is
synonymous with Ignorance, with lack of Illumination concerning the
Divine, such that the spiritual is not revealed, perceived or
experienced.

5)       Ignorance arises in the
process of contraction, such that human beings identify themselves
as being separate material entities instead of being contracted
forms of the Divine Unity.

6)       Contraction to form by
the Divine usually brings about bi-polar dimensions, e.g.-

a)      
Existence/Non-existence

b)       Form/Formless

c)       Good/Evil


            
Empirical reality exists at or along these poles.

7)       Contraction to form by
the Divine brings about a complex multiplicity of relationships
between forms. e.g.-

a)       The food chain

b)       Weather systems

c)       Seasons

8)       Many of these
relationships do not involve the agency of the existent. By agency
I mean the self-determining, conscious choice to act in a given
direction. Thus agency is more than a chemical or physical reaction
and is more than unconscious or sub conscious, instinctive
behaviour. Agency involves conscious choice, will, purpose and
action.

9)       The Absolute transcends
agency, but has the potential for agency that is expressed in the
process of contraction. Agency/No agency is a primordial polarity
within the Divine.

10)   Morals arise from the multiplicity of
relationships between:

a)       Existent forms with
agency and existent forms without agency – e.g. humans interacting
with the environment.

b)       Existent forms with
agency and other existent forms with agency – e.g. human
relationships.

c)       Existent forms with
agency and the Formless Existent. – e.g. Human relationships with
God.

Thus agency and the relationship between multiplicity of forms
are the key factors that bring morals or ethics into play. Thus
grass has no moral or ethical dimension since it has no agency in
the way I have defined it.

11)   Moral/ethical relationships exist in two
forms:

a)       Extrinsic: that which is
external or outside of the agent, usually in the form of laws or
codes. Such codes reflect and deal with the three key areas
outlined above: the environment, relationships/society and
religious practice.

b)       Intrinsic: Inner
principles and standards operating within the agent.

12)   Both extrinsic and intrinsic forms may be good
or bad in themselves. For example there are good laws and bad laws:
laws that promote good relationships and those that serve the power
and greed of the rulers. Similarly intrinsic principles and
standards may be good or bad, serving altruistic motives or selfish
greed and pride.

13)   Extrinsic laws may prove to be burdensome and
oppressive: they are imposed upon the person. In relation to
spiritual matters, they fix and bind a form of the Formless, which,
though it may be appropriate at the time, may become outmoded and
also limit the way in which the Divine can be presented.

14)   Intrinsic principles are called Virtues. They
are superior to extrinsic laws in that with regard to spirituality,
they allow the Divine to present to the individual in forms that
are individually appropriate, since there are as many paths to God
as there are individuals. Virtues may be Light (positive) or Dark
(negative). Dark Virtues are those inner principles that arise from
Ignorance, or lack of experiential knowledge of the Divine. Thus,
Dark Virtues tend to be based on a materialistic, unenlightened,
un-illuminated perception of the cosmos. Dark Virtues have a
tendency to promote increased isolation, separation and
division.

15)   Since all existents are delimited expressions of
God, God is present in both good and evil.

16)   Since it is God contracting to form, evil
originates from God and the process of contraction to forms or
existents with agency.

17)   The inclination of the Pilgrim is to be drawn to
God, to develop a taste and relish for the Divine, and as a result,
the Pilgrim is drawn to the Light Virtues because:

a)       The Pilgrim is
Illuminated by experience of God – the principle of Light works on
his taste and aspirations.

b)       The Pilgrim, realising
that his true nature is God, seeks to emulate God as a pathway to
God-experience and to actualise his spiritual potential. Since God
is ultimately One and Unity, the Light Virtues are followed because
they actualise Oneness and Unity in the empirical reality.

18)   Revealed Law, that is, religious laws
established in the various revealed religions and in individual
mystical experience, when brought together, tends to have some
similarity and concordance. Differences arise from the focus on
different aspects of the Formless, different cultures, locations
and periods in history. But the broad agreement of religious moral
law in categories 9a) and 9b) above provide an indication and guide
as to the nature of good law and good intrinsic principles. With
regard to 9c) there will be greater diversity since different
aspects of the Divine are being focussed on by different religions.
Revealed Law acts as a restraint on those who have no experience of
God-Immediacy and therefore no recourse to inner Light Virtues.
Revealed Law also acts as a restraint and guide to the wayward
Pilgrim.

19)   To return to the definition of evil then, evil
is more than just an absence of good. The word comes from an old
Indo-European word meaning ‘exceeding due limits’. It’s usual
connotations are:

a)       being morally wrong

b)       being harmful or hurtful
in a malicious way.

c)       Spiritually it is
associated with the enemy of God, by a mythical figure such as the
Devil or Satan. Opposition to God.

20)   An agent can enter into immorality or evil then,
on three levels:

a)       with regard to empirical
reality or the cosmos. e.g. the environment or animals.

b)       with regard to fellow
humans – e.g. torture, cruelty, murder.

c)       With regard to the Divine
– persecuting Pilgrims, opposing God, denying spirit.

21)   The maintenance and persistence of evil consists
in:

a)       The maintenance and
persistence of Ignorance.

b)       The maintenance and
persistence of contraction.


                
i)          which is
sustained by the Divine.


ii)                  
to seemingly separate and isolated entities


iii)                 
to forms with agency identifying with the material as opposed to
the Divine.


iv)                 
to a resulting materialistic world view.


v)                   
to an insistence on a fixed form of the Formless as the only right
form.

22)   The Pilgrim will never overcome evil while
contracted to form. Evil will only be overcome when all form
returns to the Formless.

 

26/05/2004

 

 
 

THE EXPERIENCE
MEETING

 

The Song of Simon is an exploration of God at lower levels of
spirituality. For a while, Simon explored the philosophies and
theologies of the mystics, but it soon became clear that these
approaches were all grounded in the culture, period, character and
language of the mystic concerned. In the end God transcends all
form, concept and language so it is no wonder that it becomes
difficult to draw out of the mystics a unified philosophy or
theology, though there are some common themes. Nevertheless, the
approaches of the mystics and of world religions also, seem so
diverse as to be irreconcilable. I may say that God is my Father,
but God is also my Mother, my Brother, Sister and none of these
because God is transcendent of all.

 

But in order for my mind to apprehend and for me to be able to
communicate ideas about God, or address and approach God, it is
useful to describe God using such terms, categories and labels. God
is Absolute Emptiness, No-Thing-Ness, but inevitably as we seek to
describe God, God becomes One, Unity. From here, God may be divided
into two or three persons, (The Trinity), or into Light and Dark,
Good and Evil, or into lesser deities, or into gender and
relational characteristics, (Goddess, Mother), God and the Devil,
Ahura Mazda, Angra Mainyu. From here, God may be expressed as
various gods and goddesses, each with their own realm or sphere of
activity. There may be a pantheon of such deities.

 

In three dimensions, this can be expressed as a pyramid or
mountain. At the top is the Absolute and circumventing the base,
the various lower expressions of the Absolute. From any point at
the base a particular path may be taken, such that from the base of
this pyramid, we find the various cultural and geographical
expressions of different religious systems as expressed at a
particular time. Thus it is that some Pilgrims are closer to others
on their pathway because their pathways run close or even cross
each other on the slopes of this mountain. Others seem in
opposition, they are on opposite sides of the mountain, where the
perspective of one seems quite opposite to the perspective of the
other.

 

But behind the interest in a unified philosophy or theology is
an area of deeper concern: the attempt to grasp God with the mind,
to categorise, systematise and conceptualise God and this is an
error. (6.20,21). The aim of the Pilgrim is to reach the top of the
mountain, to be united in No-Thing-Ness but this is not attained by
reason.(6.25). As one approaches God, God becomes ever more
incomprehensible. Of God can no man think. As the author of the
‘Cloud of Unknowing’ points out, ‘Therefore I would leave all that
thing that I can think and choose to my love that thing that I
cannot think.’.(McCann 1924 p.39).

 

If Simon has a need, it is to order, to comprehend, categorise
and classify in his mind. This he has to surrender if he is to find
God in experience. Not that the Symphony is pointless, for in some
ways he has come to see the path and the relationship of his path
with other paths. He has spent time in seeking to know a little
about these other paths, the insights that they offer and their
relationship to each other. But all this is at the base of the
mountain. Simon has wrestled with proper approaches to God and what
terms to use and this arises from his Christian background. Thus he
has striven with ideas like: Can he call God Father? Can he call
God Mother? Is this right and comfortable in the light of his
Christian background? Concerns with these kinds of questions have
caused Simon to stumble and hesitate along the way, uncertain if he
was doing or saying the right thing. He searched for exactly the
right form of terminology that would accurately reflect his
position. Then he realised that he was becoming a slave to his own
understanding, an understanding that he was putting into a position
of all-pervading regulator and restrictor of all that he did. He
realised again the futility of language. Just the terms ‘God’ or
‘Spirit’ limit the Absolute No-Thing-Ness.

 

But a person must come by one path or another and the start of
that path particularly is bound by time, place, language and form:
God has no form, but we worship in this form, God is everywhere,
but we worship in this place. It seems now to Simon that the start
of the path does not matter. To agonise over right language and
form is to focus on the path instead of God. By whatever path the
Pilgrim comes, increasing contact and communion with God transcends
the specific path and individual paths begin to merge, swallowed up
in God and No-Thing-Ness. The testimony of fellow Pilgrims on their
own paths has encouraged Simon, because beneath their diversity, he
has seen unity.

 

Sometimes, God seems near to Simon in experience. On reflection,
times of God-Immediacy have always taken Simon out of himself.
Burdens, constraints, difficulties have fallen away. Simon felt
lifted up, taken out of his narrow focus to be swallowed up in God.
The waving of long grass in a summer’s breeze, the vibrant arch of
a rainbow, the power and depth of words praising God; all these
have induced or pre-cursed God-Immediacy. Sometimes this happened
unexpectedly. Sometimes the experience was sought and when
obtained, key factors included:

 

1) Confession. The removal of barriers of guilt and offence to
God, and increased openness and honesty

 

2) Emptying of self-will, pride and an opening to God’s will

 

3) Desire and love of God’s felt presence and asking for it.

 

4) The cultivation of submission, acceptance and
contentment.

 

5) Prayerful contemplation on the attributes, qualities and
nature of God.

 

6) Joining with like-minded people for such activities once a
week for about 2 hours.

 

7) Singing praise. Another form of contemplation of God and use
of music.

 

8) Commitment of the whole person to finding and experiencing
God.

 

9) An indirect result of all the above was increased mindfulness
of God and prayerfulness in every day activity.

 

10) Following the virtuous path.

 

The two hour meeting alluded to in 6) above was underpinned with
sincerity, sensitivity, openness, honesty and commitment. It form
was as follows:

 

a)       Opening prayer

b)       Praise with hymns and
songs

c)       Prayerful confession and
centring on God by:


i)                    
removing barriers to the felt presence of God


ii)                  
restoring harmony to the unction of God within


iii)                 
increased sensitivity to God within.


              
This was achieved by:

a)       open declaration of
negligence in following the virtuous path

b)       open declaration of
resistance to following the virtuous path

c)       open declaration of
opposition to the virtuous path.

 

Further elements included:

 

a)       Prayerful confession of
our egoic, self-serving perspective.

b)       Prayerful seeking that
God show any areas requiring further confession, and that we be
emptied of our self-serving ego.

c)       Surrender to God,
together with sincere expressions of dedication to walk the
virtuous path. To do, say and think only that which glorifies
God.

d)       Prayerful seeking to be
filled with God. A desire to be emptied of self in order to be
filled with God

e)       Closing prayer.

Because of openness to God’s leading, the timing and order of
such aspects of the meeting may change.
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A FALL FROM GRACE – THE
SPIRITUAL WISDOM OF THE CHILD?

 

The Christian religion along with certain other religions
presents a view of mankind as fallen from grace, as evicted from a
condition of earthly paradise and fellowship with God due to
disobedience. Thus, the Christian religion tells us that people are
born with a sinful nature, a nature inherited from those original
disobedient and cursed ancestors, a nature changed from the
original innocence and purity of mankind to one that is rebellious
against God, preferring self interest.  More than this, people
now live in a fallen world, a world tarnished by God’s curse of the
earth as a punishment for that original sin, a world also suffering
God’s wrath against our present rebelliousness as displayed in
wars, natural calamities and illness. On top of this we have our
own sinful misuse of the environment of which we are custodians.
The result is that we are far from God, having lost our original
God-communion and bliss. The idea of such a fall from a better
original condition is quite common and not limited to the Christian
religion.

 

The idea of a fall from the innocence of childhood is also a
common one. This view suggests that we are not born with a sinful
nature that is far from God but rather, in some way, little babies
and the very young are innocent but that as they grow up,
corruption enters and this innocence is lost. Some spiritual
theories and theologies go further and suggest that the newborn
infant has a close relationship with the Divine, but that this too
is gradually lost as the child grows up. At birth it is suggested,
the newborn has no sense of division or ‘other’ and thus has that
oceanic, Unitive view that is often described by mystics: those who
experience God-Immediacy. This perspective also contains then the
idea of a fall from God-Communion or Bliss.

 

Some theorists of spirituality such as Ken Wilber, suggest that
this idea of a fall from Divine-Communion is a romantic and
mistaken notion and propose an opposite view, namely that we are
furthest from God at infancy. In infancy, not only do we
not experience the bliss of God-Communion but also we do
not know that we do not experience the bliss of
God-Communion. Rather, only as we develop and grow psychologically,
only as consciousness develops in us such that we develop
differentiated emotions, language, concepts, roles, self refection,
logic and so on do we come to recognise that we are far from God,
together with all the angst that this may cause. Thus Wilber
argues, life is a progression from the ignorant material, to a
knowing, anxious self, to a self that knows and becomes God: an
unfolding of what one already is.

 

I do believe that there is much sense in what Wilber outlines,
but it can lead to the idea that somehow the infant is further from
God than the psychologically developed adult. But the fact is that
at any stage or level of development, God is always fully present
without degree, fragmentation or measure. The Pilgrim ultimately
discovers and experiences that their own Self is God. If this is
the case then God is always fully present at all times, it is just
that we do not experience this fact.

 

One prediction from this is that a person of any age can
experience God-Immediacy, because God-Immediacy is not a matter of
education, knowledge, skill or conceptualisation. It is not merely
a matter of development. But neither does a lack of psychological,
personal, or consciousness development mean that the youngster is
somehow closer to God. Any parent will know the wilfulness e.t.c of
even a baby. Children do not possess some spiritual wisdom that is
somehow superior or less corrupted than that of an adult. Neither
do they have less of God or more limited access to
God-Immediacy.

 

Standing in opposition to God-Immediacy is the Ignorance of the
material world and of course, from before birth the child is a
material being, dependent upon physical nourishment and the
physical environment e.t.c.. The baby ‘knows’ the physical needs of
hunger, thirst, the need for warmth, sleep and so on. The child is
no less a material being than an adult. Right from the start, the
Ignorance and dominance of the material is present, obscuring True
Essence in Ignorance. The child is not more or less ignorant, in
that the child is not more or less material.  The child is
just less articulate and differentiated in conceptual
development.

 

If children are left to themselves, the ‘Lord of the flies’
mentality operates, not spiritual wisdom or God-Immediacy. Lacking
in the refinements and skills of psychological and social
development, a form of savagery seems to emerge based on
selfishness where the self is seen in Ignorance as merely as ‘I am
a physical being’. Self-pleasure, greed, power, dominance e.t.c are
the qualities that emerge – the very same qualities that underpin
the adult materialistic view – it is just less subtle, less well
refined, less well disguised by subterfuge, less well
articulated. 

 

However, God-Immediacy may occur in two ways: It may be
spontaneous, unexpected, unplanned, un-thought of, totally unknown
in prior experience. Or it may, by a series of disciplines,
exercises and orientations, be cultivated. The child is as open to
the first type of experience as much as an adult. But the second
approach does require education, discipline, conceptualisation and
so on, even if ultimately, these are undone by the experience of
God-Immediacy. The second path is more likely to be followed by an
adult than a child, by its very nature. The experience is the same,
but the path is different.

 

01 June 2002

 

 

FURNITURE MOVING – TAKING
DIFFERENT PERSPECTIVES

 

At whatever general level of personal development a person is
at, whatever deep structure of consciousness is dominant; the
self-system is constantly accommodating and consolidating new
information and experiences. Sometimes, this is easily done,
sometimes not. If new information and experiences are not easily
assimilated, then material may be repressed, suppressed, ignored as
far as possible, distorted or the person may develop to another
level or structure of consciousness in a process of transformation,
or regress to a lower level structure. Every person follows their
own path (10.13) and at any time is at a particular level of
development. They will have arranged the furniture of concepts,
ideas and experience at that level in a particular way. As one
evolves from one level to another the furniture of the previous
level; the surface structures, may become redundant. As one
approaches God, all concepts, ideas, doctrines, philosophies,
theology and morals are transcended and rendered useless. In this
sense, concepts are not important, they just form part of the
individuals path, being tools and stepping stones along the
way.

 

Division and conflict in religion (and other areas) occur in two
broad domains:

1)       Different people arrange
the furniture differently within the same level. Both
fundamentalist Islam and Fundamentalist Christianity are mythic
level religions. Those who belong to these levels identify with
those levels and their particular arrangement of concepts. To
challenge this arrangement of concepts is to challenge the person’s
identity. (I AM a Christian). This also threatens the investment
that they have placed in this particular orientation. Thus, whilst
there may be dialogue between fundamentalist Islam and
fundamentalist Christianity, there may also be open hostility and
defensive action in the light of perceived threat to their very
identity.

2)       Higher levels may
demonise lower levels, particularly the level just transcended.
Mythical fundamentalist Christianity vigorously opposes magical
pagan systems. In turn, rationality opposes and dismisses mythical
religion as superstition. Psychic levels dismiss rational
materialism as inadequate.

 

But these are all finite concepts that are transcended as one
approaches God. To be sure, one needs the furniture and one needs
to organise it in order to be able to orientate oneself and
navigate in one’s journey. Concepts and other ‘furniture’ allow us
to function, communicate and relate in the world. The danger is to
get too distracted by them, or to identify with them. (I am a
Calvinist). God cannot be reduced to these schemes. This very
study, the whole of Simon’s Symphony, is just such an arrangement
of furniture. It is describing where I am and how I see things in
my general level of consciousness. If others disagree, that is
fine, because:

a)       They are at their own
level

b)       They are on their own
path

c)       The dialogue of ideas may
be useful to us both

d)       All these ideas are
limited and God transcends them.

But we cannot descend into total relativity. There IS a
hierarchy or holarchy of development and the ideas and concepts
that we use reveal to a degree, the level that we are at. If I talk
about God as ‘Big-Person-out-there’, I reveal magic/mythic thinking
levels. This is lower and less developed than Causal thinking. (Ken
Wilber describes these levels most coherently, and interested
readers are referred to his works).

 

The key thing for me here is increased acceptance of where
people are. My background in fundamentalist Calvinism virtually
said, ‘We are right, most of the rest of you are wrong’. Much time
was spent in elaborating these ideas and their ‘correct’
interpretation. There was much study of systematic theology,
doctrine and religious philosophy, with a belief that when these
were right, good practice or behaviour followed. But this is a
trap. (6.22-24). God cannot be apprehended and contained by the
mind. All the theological and philosophical systems in the world
are merely stepping stones, reflecting the different levels people
have reached in their individually unique journey along the Golden
Way. Their differences and contradictions merely reflect their
different cultures, locations, traditions, backgrounds,
experiences, intellects and levels of development, yet God is
equally near to all. All schools of thought are on the pathway to
God. (10.23) The need is for tolerance and acceptance.

 

02/11/2001

 

 

 

GOD, TRUTH AND PERPETUAL
TRANSFORMATION

 

The traditional religions of the world have and
orthodoxy, orthopraxy or both. By orthodoxy, we
mean following traditional or established rules of a philosophy,
theology or faith. Thus the Christian faith has its Creeds and
confessions to which one is expected to give assent. By orthopraxy
we mean right or correct practice or behaviour. Thus some eastern
religions advocate good behaviour to avoid punishment in the Final
Judgement, or to avoid being reincarnated into a poor situation.
These words come from the Greek words ‘Orthos’: straight, right,
‘Doxa’: Opinion, and ‘Praxa’: Practice. Often, the ideas of
orthodoxy and orthopraxy are associated with the idea of ‘truth’.
We have the truth, other religions do not, we have the right way,
others do not, we are true believers, the elect of God, followers
and disciples, others are infidels, heretics, apostates, outcasts,
heathen e.t.c. Those within a group who nevertheless do not follow
the established beliefs and practices are called heterodox or
unorthodox: they are at variance with established or accepted
beliefs in the religious field, or do not follow or fail to follow
the conventional beliefs and practices.

 

Now the Pilgrim is a seeker after Truth, and God is often
declared to be Truth. Yet, these different orthodoxies are indeed
different. It can be argued that there are similarities in some
core ideas and views, but there are also real differences on how
God is perceived and followed.

 

At the ground level, Pilgrims will state that God exists. Some
will state that though they are fully assured that God exists, God
cannot be proved or demonstrated objectively. By
proof we mean the provision of evidence or
argument that serves to establish a fact or the truth of something.
A test or trial to establish whether something is true.

 

But, God is:

a)      
Metaphysical. God is not an object, and not
material, but Spirit and therefore cannot be proved using
scientific objective means.

b)       Capable of being
experienced by the Pilgrim. But the content of this
experience cannot be proved. As with a dream, we may be able to
measure certain types of brain activity and so on, but this does
not prove or disprove God. Just as I cannot prove to you the
contents of the dream I had last night, I cannot prove God to you
by the contents of my mystical experience. There are only secondary
effects such as changes in belief and practice, which, because they
are secondary, can be attributed to more than one cause and
therefore not provide proof in themselves. Mystical experience is a
personal, subjective experience.

 

Some mystics also declare that God is:


i)                    
Spirit


ii)                  
Simultaneously transcendent and immanent


iii)                 
Formless

 

 

Certain conclusions can be drawn from these three
declarations.

 


i)                    
God is Spirit. As we have already suggested, God
is not an object and not material, but Spirit and therefore cannot
be proved using scientific, objective, material means.


ii)                  
God is simultaneously transcendent and
immanent. Rationality, reason and logic cannot be
fully brought to bear upon God. God transcends logic and
rationality and is beyond logic, reason, concepts and ideas. No
mind can encompass God, and no argument is sufficient to prove or
demonstrate the existence of God. The usual rules of logic and
rationality do not apple as we near the Divine. At the same time
God is ‘in’ or ‘is’ all things. Thus all things have the potential
to lead us to a sense or experience of the Divine. Wherever we
look, whichever way we face, wherever we are, God is there, and
thus personal integrity or truthfulness may be
more important than any striving to achieve spirituality. Thus
there are as many paths to God as there are individuals.


iii)                 
God is Formless. God is transcendent of form.
Form, be it language, idea, concept or symbol all delimit God. But
without form, we could not communicate about God to others, or
understand God in any way, or orientate ourselves to God.
Therefore, many mystics declare that God delimits to forms of
language and symbol in order that we may understand. Thus God may
present to us as Father, or Creator – terms that we can identify
with and use in our understanding.

 

These forms, these symbols and allegories which God uses to
manifest to the Pilgrim in mystical encounters can become
established as ‘the Truth’, in other words, as orthodoxy, with
other forms, such as God as Mother, finding opposition and being
condemned as heresy, lies and untruths. This is a process called
intellectual binding. The intellect works by binding, by giving
things fixed names and concepts. But in approaching the Divine,
this fixing or binding of forms is a cardinal error. Not only may
the insistence on and imposition of a particular form be divisive,
but in time, these forms become outdated and irrelevant, as
cultures and the individuals within them change and develop.
Furthermore, the disproving of such forms, such as the literal six
day creation may threaten the whole orthodox belief system, causing
crisis of faith, fragmentation or division with the faith and even
potential collapse. For Mystics, this is merely the collapse of
orthodoxy and/or orthopraxy. It is a collapse of religion rather
than spirituality.

 

In respect of the Divine, there is a continual change of form, a
process called perpetual transformation. In this
view, the forms, aspects, faces or attributes of God are ephemeral
and transitory. They are for the moment, relative and
ever-changing. God meets the Pilgrim where they are, with forms
that are contingent upon that Pilgrim’s cultural context, the time
and place where they are situated, their personality, their
intellect and education, their personal history and the issues that
are of concern to them at that particular time. Thus God meets us
where we are, and each manifestation is valid for that moment. Thus
all forms are relative to the individual and their place in space
and time. We are located in time and space, but God transcends time
and space, therefore the forms are relative to us, in order to be
meaningful to us. In this view of perpetual transformation, there
is no production of a static, orthodox philosophy or theology.
There is no production of a standard, static set of behaviours or
religious practice or set of spiritual disciplines. There is no
closure of a systematic study of divinity, no canon of sacred
writings, no closure of scriptures, no end of an age of mystics.
Certain themes may return again and again, in a form of perennial
philosophy embedded within different cultures at different times
and locations, but that is as much as we can say.

 

In what sense then is God Truth? Well Truth itself is a concept
and idea, and as such is transcended by the Absolute. When we say
God is Truth, we are merely using the symbol and allegory of
conceptual forms to describe the Formless and indescribable. But
God is Truth in these senses:


i)                    
God is the Absolute Ground, Foundation and Essence of all that
is.


ii)                  
God is the Absolute End, Peak and Height of all that is.


iii)                 
God is the Absolute Reason, Purpose and End for all that is.

 

When all manifest form is stripped away, when the universe
ceases to exist, the Truth is that God IS.

 

03 November 2004

 

 

GOD’S WILL AND PLEASURE…IN THE
BEGINNING

 

Before the beginning of time, space and material existence there
was God: Absolute God-as-Spirit existing as Clear Light Emptiness
(6.50). God, the Absolute, was in perfect Unity, Infinite Bliss
(6.51, 6.71, 9.43) and in Perfect Balance (9.09). There was no
time, only the Eternal, Immediate Now (8.03). In this Absolute
state God rested in a position of Self-sufficient Rest: there was
no need for God to move or to act and there was nothing that
existed outside of God (8.03). There was no agency and no movement.
There was no material substance, only God-as-Spirit, Imperishable,
Indestructible God-as-Spirit that cannot die (3.42).

 

Then, in the beginning of all material existence, in the
beginning of time and space, Absolute God-as-Spirit, God-as-Energy,
God-as-Light, moved. There was a change – a movement that is itself
a change from the position of Self-sufficient Rest (8.07). This
movement itself is the beginning of contraction: a movement
downwards from God as Formless Spirit to form. Closely allied to
this movement is an expression of the will of God, for we read that
God chose to contract (8.05), to enfold downward into
manifold forms. (For all that exists is an expression of
contracted-God). Prior to this contraction or movement, there was
no will of God: no preference of this over that, no inclination
towards one action over another. Uncontracted God-as-Spirit existed
in the Bliss of the Unity of Perfect, timeless Stillness. This is
not to be confused with stagnation, decay or inertness: rather it
is the Bliss of Perfect Rest.

 

The will of God emerges in that very first movement, in that
very first moment of contraction and on contraction the material
universe comes into being. Furthermore God chose to continue and
maintain this material contraction by various natural means, such
as for example in humans, by the joining of male and female in
sexual union and the resulting progeny (4.15,16).

 

However, the will of God does not extend to specific
interventions in providence, for example by organising our
situations and circumstances, or by guiding us to one career as
opposed to another. God does not intervene by causing severe
weather storms, or earthquakes or failed harvests as a means of
moral judgement.

 

Connected with this first movement, agency and will of God is
the pleasure of God. The choice to move in one way as opposed to
another, or to continue in one way as opposed to stopping or
returning necessarily involves pleasure. Indeed, we are told quite
emphatically that God does things for pleasure (3.72). It pleased
God-as-Spirit to contract, to be involved in the adventure of
contraction, (9.10), to bring time, space and the material universe
into being, but in time, God will no longer be pleased to be
contracted to space and time, and having rolled out the universe
like a carpet, God will roll it up again (5.12). God will return to
the Absolute state of Formless Spirit, and the universe, time and
space will cease, being swallowed up again in the Bliss of the
Self-sufficient Rest of God-as-Spirit in the Immediate Now.

 

05/01/2003

 

 

 

 

 

 

HARMONISING
RELIGIONS

 

As we try to consider God in terms of form, we soon encounter
paradox and contradiction, for God is Formless, unknowable and
cannot be embraced by form. This is displayed in the many
variations and contradictions that we find across world religions,
each one having it’s own emphasis, perspective and aspect. What we
are looking at in seeking to harmonise religions however is
something beyond mere tolerance: merely allowing or suffering a
different viewpoint to exist. We are looking for complete immersion
in and acceptance of all manifestations of the Formless Absolute.
We are also looking beyond harmonising facets of other religions to
our own particular religion because this just makes them
subservient to our own particular form and perspective.

 

The Pilgrim shares in the Divine tension between expansion and
contraction, the contrast between unique singularity and Divine
Self-revelation or reflection. The One Formless reveals in many
forms and these forms are delimited expressions of facets of God
that are partial and restricted. Similarly, forms of religion are
demonstrations of limitations and facets of comprehension. Such
forms of religion therefore must, at some level, be anti-particular
and anti-exclusive because that particular religion is one partial
form amongst many. It is a central intellectual error to insist
upon one form of the Divine or one form of religion.

 

However, in practice we find:


i)                    
Restrictivists: e.g. Calvin, Spurgeon, who say that only those who
have faith in (x) can be saved, the others are doomed to a lost
eternity.


ii)                  
Pluralists: who argue that that there are many paths to salvation,
Christian, Muslim e.t.c. and that Christ is only one of many.


iii)                 
Inclusivists: e.g. Justin Martyr, John Wesley, who say that Christ
(or x) is the only way but express knowledge of Christ is not
required. If one is aware of sin or failure or shortcoming, and if
one is aware that there is a moral God and if one throws oneself on
God’s mercy then mercy is obtained through the hidden Christ.

 

However, all religions have a tendency to be restrictivist,
arguing that theirs is the only one true way. However, it must be
acknowledged that different religions have different goals and
aims, therefore inclusiveness must be dismissed since it suggests
that all religions have one goal. Pluralism is crypto-inclusive: It
argues that there are many paths but – ultimately – assumes that
they are all aiming for the same goal – such as
Reality-centredness, arguing that different phrases and concepts in
different religions mean the same thing. Ultimately it denies
different goals.

 

All Pilgrims who experience God-Immediacy receive one or more of
the following in their experience: a) Inspiration, b) Revelation,
c) Illumination. Once again however, these are partial and limited
to form and therefore, imperfect. They are not infallible or
inerrant, since they are received in a human frame and in limited
form.

 

Many religions ultimately close the canon of
revelation/inspiration to which they appeal: the Bible is not added
to and neither is the Koran, with Mohammed being the last prophet.
This serves to provide a boundary and limit upon the particular
expression of religion concerned, providing a closed foundation on
which to build religious practice. However, I am not persuaded of
this view and take an anti-closed view. For me, revelation,
inspiration and illumination have not ceased, and I point to the
experiences and teaching of mystics as evidence. Therefore I think
that it is another central intellectual error to insist on one
revelation or one inspirational document or set of documents. We
must remember that this is the realm of the many: One God - Many
forms. Thus God manifests in different forms and aspects at
different times and in different cultures according to the people’s
level of preparedness, all of these manifestations being delimited
to form. We can therefore appeal to previous
revelations/inspirations/illuminations across all cultures and
times and across all religious traditions. We would expect to see
some commonality and consistency yet also diversity, contradiction
and paradox. We would expect to see some forms becoming outdated
and others still relevant.

 

Authority then, comes from God, as opened to the Pilgrim
experiencing God-Immediacy and the Pilgrim then aligns to the path
best suited to what they have received. For here, we see another
tension, that between the individual and the group or religious
institutions, a sharing in the Divine polarity between One and
many. There is the need for personal conviction and belief, yet
also the need for compromise and accommodation in fellowship.

 

We need to consider revelation or unveiling further however.
Revelation is the unveiling or revealing of what lies beneath: the
Ground, Essence and Sustainer of all that is. It consists of
Content and Experience.

 

First of all there is a general revelation, general because it
is open to all regardless of location in time and space, regardless
of culture, education and personality. The cosmos is contracted-God
and any existent contains within itself all the attributes of God
delimited to form. Therefore this revelation is partial because it
is limited to form, but the Essence lies underneath and revelation
consists of the opening up of that foundation.

 

Second, there is particular revelation, given to individuals via
dreams or visions, taking the form of imagery and/or audible
communication, especially to those in the mystical or higher
states. This communication may be set down in written form, such as
the Koran, Bible, Upanishads or mystical writings. These too are
partial and limited, revealing an aspect, facet or attribute of
God. Such writings are not perfect, or infallible; they are not
inerrant because they are limited to form and set in an historical
and cultural context. One revelation revealing one aspect or facet
of God may contradict another revelation revealing another aspect,
for God is a paradox that cannot be encompassed by conceptual
forms.

 

Thirdly, there is a cultural revelation that is a combination of
the two types of revelation described above. Here though, the
revelation is set down in writing and/or preserved by a group
within the culture or by followers of a particular Pilgrim who has
been given a particular revelation. Thus Jews, Muslims, Christians
and Hindus all have their own sacred texts which are usually held
as unalterable. They usually become associated with religious
institutions and are often reinforced by ceremonies and rituals
within those institutions all of which serve to give the
culture/group/disciples a sense of identity, purpose and
meaning.

 

All that exists is God veiled in form and therefore, revelation
may come from God-as-Spirit, from the Inner True self of the
individual or Atman, since our Essence is God, or from the Cosmos
itself. The Essence is Formless, Ineffable, Unknowable,
Transcendent and Invisible, but is made known by form, including
allegory and symbol. 

 

The locus or point where revelation happens in the individual is
the imagination. Therefore each individual’s imagination is the
centre of that individual’s Cosmos. For lying at the midpoint of
the polarity between spirit and material is the imagination.

 

The mind:

a)       Perceives the imagination
experience (Perception)

b)       Attends to the content
(Attention)

c)       Categorises, orders,
conceptualises and formulates the content (Orientation, Reason)

d)       Grasps the meaning,
relevance, significance, importance and purpose. (Hermeneutics,
Orientation)

e)       Within a contextual
setting of culture, personality and education. (Context)

f)         Resulting in
a practical outworking. (Practice/Behaviour)

 

The content of a revelation may be about

a)       Spirit – e.g. the
attributes of God.

b)       The individual – e.g.
insights into ones own nature/strengths/weaknesses/ concerns.

c)       The Cosmos – Information
about the world, the universe, one’s culture e.t.c

d)       The interrelationship of
these three.

 

Again we see that all revelation is limited.

 

The content of revelation may be presented in
forms/symbols/allegories that are meaningful and relevant to the
individual concerned as they exist at a point in space and time.
God meets us where we are – thus God does not usually speak to an
Englishman in the Russian language. Therefore, all revelation is
set in time and space and bound by the human limits of the
individual.

 

If a revelation is written down, it may be studied and one can
draw and infer from its contents limited facets of
doctrine/theology/philosophy. These are limited because:

a)       The revelation is limited
to displaying forms and facets.

b)       The revelation is given
at a particular point in space and time and is thus appropriate to
and perceived from a single viewpoint.

c)       Prevailing ignorance
still clouds and obscures our vision and may draw us back to
mistaken or misguided reasoning, materialistic thinking or
denial.

d)       Individuals are at
different levels/stages/states/stations of spirituality where each
level expresses spiritual ideas in different ways from different
perspectives giving rise to further contradiction and paradox.

 

Nevertheless, we would expect some similarities of expression
across time and cultures.

 

Such revelations cannot be attained by reason/analysis alone:
the Reality or Essence is experienced by individuals according to
their level and capacity. Each revelation more or less resonates
with an individual, therefore some pathways seem dissonant,
contradictory and uncomfortable to a particular individual and
their perspective. Other pathways seem consonant, supportive and
encouraging, being similar, helpful and resonant with the
individuals pull to the Absolute.

 

It is important to note that there is a difference between:


iii)                 
Familiar knowledge: Indirect, mediated, reason, logic, assent,
reading about, belief, faith, reported (e.g. Bible, Koran) and


iv)                 
Personal knowledge: tasting, experience, real, seen, personal
revelation.

 

Personal knowledge is fuller and has more sufficiency than
familiar knowledge. The individual’s personal knowledge can only be
other people’s familiar knowledge. Personal knowledge has a
self-evidencing quality, but to avoid imbalance it can be checked
(using familiar knowledge) with the findings/discoveries of others
who have had like experiences, especially within similar tradition.
However, it cannot be limited to one tradition since all form is
relative to the Divine.

 

Revelation/Illumination. Some writers distinguish between these
where revelation is the unveiling, say, of personal encounter with
the Divine via dialogue and form to give new information to that
individual. A completely new aspect of God may be revealed for the
first time in the world. Or a new aspect of God for that
individual may be revealed to that individual, even
though others may already be aware of this particular facet of God.
Illumination on the other hand is taken to be the enabling to see
and receive existing revelation as Divine. For example the opening
up of an existing and even familiar text in the Bible or Koran such
that it transcends familiar knowledge and becomes immediate
experience. (Personal knowledge). Thus in reading that God is Love
one may experience a powerful sense of God’s Love. It is not new
information, or a new dialogue or narrative but an unveiling of the
reality of existing revelation, changing it from theological
proposition to living, dynamic reality. Illumination also operates
in the imagination.

 

I conclude that a full harmony or unification of religions is
not possible. Different approaches can be integrated and mapped out
to some degree, as in Ken Wilber’s Integral model, showing a
theoretical relationship between different religions but in
practice, attempts at merging may result in:

a)       Too much sacrifice and
compromise of an individual religion.

b)       An abandoning or partial
forsaking of a cultural context and heritage.

c)       An eclectic mix where
mixing red and yellow may bring orange into being as well as red
and yellow, thus creating yet another new group alongside the
original ones.

 

Therefore, one has to aim for tolerance at the minimum, but
better, an embracing of other forms of religion as being a
manifestation of facets of God. In such a scheme:


i)                    
Variety is proclaimed – there as many paths as Pilgrims.


ii)                  
All forms of religion, including ones own, are seen as partial,
valid yet not complete.


iii)                 
All forms of religion, including one’s own manifest some facet of
God.


iv)                 
All forms of religion, including one’s own has an emphasis of an
attribute of God.


v)                   
Respect is given to cultural/historical context.


vi)                 
Allowance is made for cultural change through time and the
increasing degeneration of the relevance of some aspects of a
revelation.


vii)                
The continuance of revelation is allowed


viii)              
Exclusivity or particularity is not allowed.


ix)                
Inerrancy of revelation is not allowed.


x)                  
Stages and levels of individual spiritual development are
accommodated.


xi)                
There is a qualified pluralism – Some similarities of goals and
aims in different religious systems are accepted, but all religions
are not reduced to one goal or aim.


xii)               
Similarities of individual spiritual perspectives will cohere into
religious groupings and or institutions.


xiii)             
A particular religion can gain insights concerning God from other
religions.


xiv)              
An individual may commit to one form of religion or another to
avoid dissonance and gain fellowship.


xv)               
This diversity with similarities reflects the tension between the
One Essence and the many forms.

 

07/04/2004

 

 
 

THE HEART

 

How is the word ‘Heart’ used in the Song of Simon? Firstly it
used as the core, depth or centre of someone or something. Ramurabi
indicates that some people seek heart-communion with God. (3.23).
This is in contrast to those who remain blind to the Immediacy of
God in experience, or who remain in the Field of Illusions, resting
satisfied in the material world. On an earlier journey, Simon
explored Heartland (1.22, 7.27). This was a place that dealt with
the River of Life and it’s source. It was also a place that dealt
with work and employment – what Simon really wanted to do deep down
at a core level. (i.21)

 

Secondly, the heart is described as a receptacle, something that
can be empty or filled (2.52). This seems to be connected to the
satisfaction of needs and desires. Simon earnestly wanted a
companion, fellowship along the way, but was told that he must
tread the path alone. As a result, Simon’s heart aches and feels
empty. The aching is a yearning for his desire or need to be met.
The heart senses the disparity between where one is and where one
wants to be, it’s aching providing a spring or motivation for
action. Thus it is that the heart gives rest also. (ii.11) Ramurabi
indicates that attention should be paid to the heart, and that one
should be faithful to it, for only in this way will one find rest.
The Pilgrim is encouraged to become sensitive to and listen to the
inclinations of the heart. But our heart does not rule us. Like our
conscience, our heart cannot alone be our guide. As a container or
receptacle, the heart can be empty, full or overflowing, or any
stage in between. The Pilgrim is called to follow the Virtuous
Path, but the heart may be filled with negative qualities. Fed by
the mind, emotions and will, the heart may be full of lust, hatred
revenge anger or fear. Or, it may be full of Love, peace,
tranquillity and happiness. It may fill the mind with deceits,
plottings, recriminations and criticism, or goodwill. It may drive
the will to action. But if one is to find rest, the matter of the
heart must be attended to, in an attempt to find equilibrium or
rest. The Pilgrim should fill their heart with the positive virtues
of the Golden Way. A person whose heart is full of Love has
fulfilled any law.

 

Thirdly, if the mind is concerned primarily with thoughts,
concepts, forms, ideas and so on, and our emotions consist of such
polarities as love/hate, peace/anger, happiness/sadness,
security/fear, then the heart is concerned not only with desires
and needs, but also relationships. Words used to describe the heart
are not words usually attributed to the mind, indicating their
different qualities. Words used to describe the heart include:
fleshy, soft, gentle, sensitive, (ii.5), coldness, (i.21). The
heart can be wounded or hurt. (ii.6)

 

Because the heart is a central part of us that is capable of
being hurt, for Simon, one way in which his heart can be injured is
by the disapproval of others. (ii.22) However, it is possible to
build a defence around the heart to protect it. (ii.5). In Simon’s
case, this takes the form of a Castle. The key to open the Castle
portcullis is on the inside, in Simon’s heart. (ii.8,9). In other
words, it is legitimately opened from the inside, though some gain
entrance from the outside, successfully overcoming the barriers of
defence. (ii.7). The defences may be constructed by the emotions,
lashing out in anger, or temper, or by the mind:- concepts such as
order, decency, obedience, respect, punctuality and so on. For
Simon, it is primarily these mind concepts that form his attempts
to gain the approval of others so that they will not injure his
heart. (ii.18-22). The overcoming of such defences may result in
injury, or sometimes, in a good outcome.(ii.7, i.21) When the
defence is strong, we may refer to such a person as being hard
hearted, having a cold heart and so on, reflecting an indifference
or lack of sensitivity, a closed unmalleable approach, especially
with regard to others. 

 

 

 

 

23/10/2001 Reviewed 02/08/2002

 

 

 
HINDUISM/BUDDHISM AND THE
SONG

 

BRAHMAN = Absolute
Spirit – the power that sustains everything, the
inner meaning of the universe, the Ground of all being,
Undifferentiated Unity. The Ultimate impersonal Reality underlying
everything in the universe, from which everything come and to which
everything returns. The universe is a manifestation of Brahman.
Neither he nor she, not experienced as the will of a sovereign
deity, not offended by sin, does not love, is not angry. Thanks,
praise and prayer are inappropriate. But pervades, sustains and
inspires us. We are Brahman contracted to form.

 

NIRGUNA BRAHMAN =Attributeless Brahman.

 

SAGUNA BRAHMAN =Forms and qualities of the
Absolute, especially as presented to the mind. Brahman manifests
with qualities that become knowable, they are reflections of the
Formless by form. Words spoken of that which cannot be spoken in
words revealing the hidden nature of all that is.

 

ATMAN = the True Self, the Primary Source,
rather like slat dissolved in water, Absolute Spirit is what we
are. Atman is synonymous with Brahman. Originally this word meant
‘breath’, like ‘soul’ (naphesh) in Old Testament, like ‘nafs’ in
Islam. Therefore, a living, breathing person. That which returns to
Absolute Spirit at death. (Koran 21:35, 39:43) In Hindu:
MOKSA leaving behind the material form, the ground
of which is still Brahman.

 

JIVA = living. The living self which is engaged
in the world and which identifies itself with mind and body as
empirically real. In the song: ego or finite body/mind.

 

JIVA AND ATMAN The material individual and
Absolute Spirit are, in the end, identical, of the same nature, as
ocean spray is of the same nature as the ocean.

 

AVIDYA = Ignorance that arises from
contraction. Non-knowledge, spiritual delusion, absence of
knowledge, inner crookedness.

 

MAYA = Illusions that arise from contracted
illusion. A powerful illusion like a magic trick. A superimposition
of form and differentiation onto and at the expense of non-dual
reality. Resting in these forms, or mistaking these forms for
reality.

 

MOKSA = Liberation from ignorance and
illusion.

 

SADHANA = The path to completion, the Golden
Way, the method of practical realisation. This is linked to:

 

DHYANA = Meditation  with the use of
mantras, (repeating a name of the Absolute) and visualisations (of
a deity manifestation form with which the Pilgrim identifies) which
in turn are linked to:

 

DHARMA = To hold or uphold: Appropriate ways
for the attainment of Brahman or God-Immediacy especially as
applied to ritual or ceremony. The use of music, gongs, bells,
special times e.t.c..

 

29/02/2004

 

 
 

 

THE INTRINSIC
PATH

 

‘First clean the inside of the cup and dish, then the outside
will be clean’ (Matthew 23v26). Jesus Christ was scathing about the
teachers of the law who he described as whitewashed sepulchres,
(Matthew 23 v 27) white and clean on the outside but dead, rotting
and decaying on the inside. The teachers of the law sum up the
extrinsic approach to spirituality and morals. They display and
over-concern with appearance, with meticulous debates about the law
or codes, their interpretation and meaning, together with standards
of conformity. Law upon law was heaped upon people as part of the
path to salvation from the anger of a pure and judging God but the
effect was to create a terrible burden. Sincere believers would ask
themselves continually whether they had done this or that
correctly, or whether they had omitted anything, putting themselves
at risk of God’s disfavour. As is said elsewhere, ‘the letter of
the law kills…’ In another place, the Apostle Paul says that a
person may be very righteous and obedient to the law, but without
love, they are nothing. The contrast here, as with the words of
Jesus, is with the intrinsic approach to morals and
spirituality.

 

‘It is not what goes inside a person that corrupts, but what
comes out’. (Mark 7 v 15) Those who follow the extrinsic path are
concerned with what we see, touch, feel and taste. Touch not, taste
not. They are all in favour of censorship and taboos. Again, the
same mistake is made…concern with the outward. In my own experience
with fundamentalist Christianity the teachers of the law were
condemned primarily as hypocrites; insincere play actors. The
hypocrisy was condemned but the law was reinforced. A poster of the
Ten Commandments was placed in the entrance hall. The law was
expounded from the pulpit regularly. Confessional prayer consisted
of how we had all failed miserably to keep the pure law of God. But
of course, we considered ourselves different from the Pharisees.
For us, the law of God was good and should be written on our
hearts. The godly man, it was said, should delight in the law of
God. To protest at the oppressive nature of the law, at its
tendency to burden the soul with guilt would serve only to confirm
one’s guilt. If one really loved God then one would delight in the
law, if one was not finding the law a delight, then it was an
indication of a wayward heart. In this way, the law was re-imposed
and guilt maintained or even increased. In all this the law is
external, (even though it should be internalised) and this is an
extrinsic approach: an external law or code is imposed on us, (on
our heart). In the case of the Pharisees, it was imposed on
behaviour or conduct and on appearance. In the latter
fundamentalist Christian case, it was imposed on a person’s being
and nature, on their very core or heart. As such could have a
tendency to produce an existential guilt: I am guilty just because
I exist. Here we enter the catch-22 situation, where to complain of
the burden serves only to confirm the existential guilt and promote
a further imposition of the law.

 

The intrinsic approach takes a lateral view to laws and codes.
Virtuous laws are not overlooked or dismissed, but rather
approached quite differently. This approach is summed up in the
phrase ‘Love is the fulfilling of the law’. In other words, the
focus of attention is not to the imposition of external codes and
forms, but to inner virtues, a cardinal virtue being Love. The
method is an increased focus on the Inner Voice of the True Self
and one’s heart, informed as it is by the mind, emotions and
conscience and to fill it with the positive virtues and principles,
allowing these to work out in one’s life.  
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KNOWING ME, KNOWING GOD –
AHA!

 

As we approach the whole subject of spirituality; of approaching
the Absolute and our relationship and experience of the Absolute we
begin to ask the basic question: How do I know God? By what means
and methods, by what approach do I encounter and know God? This
study will look at the twofold nature of knowledge and reality in
relation to the Absolute.

 

 

DISCURSIVE REASON

 

There are two methods of gaining knowledge and the first of
these is the one that we are most familiar with in the western
world. This is the process of discursive reason, the process of
logical analysis, deduction and rationality. This is an
active form of
knowing. We use our mind to organise, propose, hypothesise,
analyse, deduce and conclude in order to understand and comprehend.
The mind is the cognitive part of our self-system: it is the
various faculties and processes that takes undifferentiated
formless awareness and organises it, allowing it to become
incarnate, creating differentiation, interpretation and assessment.
The mind transforms the formless into words, concepts and images to
give it an intelligible structured form. Using these forms, we can
orientate and function in the world. The mind is conditioned by
factors such as heredity, history and environment and this results
in distortions and the colouring of experience into different
schools of thought, philosophy, theology, art and value judgements.
The word ‘mind’ then, is an abstract term for a collection of
physiological processes and phenomenological experiences centred
mainly in the brain. This study is typical of the process that has
just been outlined. Words have been formed, actively defined and
arranged to form concepts and ideas to create an interpretation: a
philosophical or theological statement. In this approach, the mind
tries to comprehend God, to put form onto the Formless.

 

When it comes to knowing God, the Song is dismissive of
this way of knowing. Some verses from the Song illustrate
this point: ‘God is transcendent and cannot be grasped by the mind.
Can a stone grasp a human being? No more can a person grasp God by
inquiry, logic or human concepts’ (5.31). Simon is told: ‘You think
you know and understand so much. You have studied your theology,
which permeates your thoughts…[but]…you know so little’ (6.15).
‘All your logic and ordering of concepts cannot encompass God’s
Immediacy’ (6.25).

 

There may be considerable effort in negotiating the philosophy
of spirituality: words are chosen carefully and defined carefully
and particularly, logical arguments are carefully built up,
misunderstandings are refuted and so on and indeed, there may be a
great satisfaction in arriving at a conclusion, at demonstrating a
particular viewpoint or at finally laying out a scheme of thought.
The danger, according to the Song, is that a person so
inclined, a person who enjoys this kind of exploration, wordplay
and discovery of thought, a person like Simon, may rest in this
academic pursuit, may find a satisfaction in it. The cut and thrust
of academic spirituality is indeed clothed with spiritual
terminology, but the person engaged in it may miss the point and
stray from the Golden Way. The Song declares: ‘If we rest
in our mind and intellect, then we are blind and cannot find God’
(5.41). ‘The blind…rest on [their] mind, insight and intellect’
(6.21). Therefore, ‘[The pilgrim’s] journey has to take [them] out
of that mind satisfaction because [they] can only see God by
transcending the mind’ (6.22). ’To see God you must let go of your
mind…surrender all that logical thought and organised structure in
your mind by which you understand’ (6.23). The Song
declares that our True Self is God (3.71, 6.59), ‘You are not your
mind, you are not your thoughts’ (10.25), neither can the True Self
be encompassed by the mind and thoughts.

 

It is not that the mind is negated or dismissed however. 
‘We have to transcend our…logic, concepts, understanding and
theories; yet in finding God all these things are included….In the
Immediacy of God, our concepts and understanding are deepened, yet
they are transcended’ (5.42,43). The Song does not
advocate abandonment of the mind and reason. Rather, what it is
saying is that such academic approaches are not the pathway to
knowing God – rather they are a sidetrack. It is a tension between
knowing about God and knowing God: ‘With all their science, those
people at Paris are not able to discern what God is in the least of
his creatures, not even a fly.’ (Eckhart). Ultimately, academic
approaches to God are an illusion, for in drawing near to the
Absolute all such thought falls away: philosophy, theology,
religion, form and conceptualisation falls way as inadequate and
useless. I am reminded of the verses of the Apostle Paul with
regard to the charismata or spiritual gifts: ‘where there are
tongues, they will be stilled; where there is knowledge, it will
pass away. For we know in part…but when perfection comes, the
imperfect disappears.’. (I Corinthians 13 v 8-10). In other words,
as we draw close to the Formless Absolute, the mind, with all its
forms, logic and concepts is transcended, is rendered useless: it
falls away as it is transcended and swallowed up in God. But here,
as the Apostle says, ‘we know in part’. Here, as contracted-God, as
God expressed in the material world of form and shape, we
use our mind. We
use our mind to function, to communicate, and to help us perform
tasks like mending a tyre puncture. We use our mind similarly in
the spiritual area, to communicate with other Pilgrims and to
orientate ourselves. This very study is such a use of the mind. The
mind is not abandoned – it is necessary. But at the end of time our
mind will be rendered useless as God returns to God. Even now, in
the experience of God Immediacy, our mind may be swallowed up for a
while, suspended, rendered useless in dealing with the experience,
but on our return, our concepts and understanding are deepened
(5.43).

 

 

INTELLECTUS

 

The second method of gaining knowledge is one that we are less
familiar with in the western world, though it is gaining increasing
attention. Eastern spirituality is more familiar with this way and
this is one reason why it is useful to study eastern approaches to
spirituality. This second way of gaining knowledge is via what has
variously been called the Intellectus or perception. It is a way
that involves intuition and creative insight. By intuition I do not
mean the general way in which this word is used where it refers to
a vague feeling or hunch – it is stronger than that. It is a direct
and immediate knowing giving rise to synthesis and integration. It
is a way of knowing that is not mediated by reason, by-passing the
process of thinking and giving the sensation that ‘this information
is important’. The Intellectus therefore is a passive form of
knowing that does not involve reason, analysis, evaluation or
deduction, not even at an unconscious level. To the person who
experiences it, it is as if they have received something, or had
something given or done to them. Those who have had this experience
with regard to spirituality in Christian circles often describe
themselves as being ‘transported’ or ‘taken up’. They did not take
themselves up, they did not, through mental effort, reason and
logic lift themselves up to the heights of spiritual experience,
but felt as if they had this done to them – they were passive.

 

Now the opposite of knowledge, enlightenment and wisdom is
ignorance and blindness. ‘I asked what the Dark Hills and Valley
were. ”It is the darkness of Ignorance…those who do not come
through the Valley remain in ignorance, they have never seen, they
do not know, they have never tasted and rest satisfied in empty
things.” (3.05). We can see from this verse immediately that coming
through the Valley of Ignorance does not involve learning
primarily. It is not about concepts, ideas, academic education,
theology and philosophy. Learning these disciplines does not take a
person through the Valley of Ignorance. Those who remain in
ignorance are described as not seeing, not knowing, not tasting and resting satisfied.
They are not described as being stupid, or unlearned or uneducated.
This second form of knowing is an immediate experience, hence the term
often used in the Song: God Immediacy. The difference
between these two forms of knowing is like the difference between a
person who has only lived in a desert country reading a textbook
about snow and a similar person stepping out into a blizzard. Now
this second form of knowing disperses ignorance as light dispels
darkness. ‘You have sat at the Footstool of God….and you know that
this experience required no further proof or test for you were self
evidently in the Presence of God…you now that God is real’ (2.21,
22). ‘You have spoken with God and know that these illusions are
empty’ (2.48).

 

It is this second form of knowing that is the prime way of
knowing God. Do you want to know whether God exists? Well
reasoning, logic, analysis, science and deduction are not the way.
‘To see God you must let go of your mind…surrender all that logical
thought and organised structure in your mind by which you
understand the world’ (6.23). This way of knowing must be suspended
to allow the second way to emerge. Two lifetime desert-dwellers
could argue for all their lives about the nature of snow and
whether it exists, but to step into the blizzard…

 

 

MATERIAL AND SPIRITUAL

 

Just as the desert and the arctic are different environments, so
the Song describes the spiritual and the material as two
different worlds (9.20, 32). The apprehension of them is by
different means. The Song does not present a multi-layered
reality, but a two layered reality: the spiritual and the material.
It refers to the ignorance of the spiritual world that dominates
the material world-view. This is an ignorance that arises from
God-as-Spirit contracting to material form, such that human beings
identify themselves solely as material beings bounded by space and
time.

 

By definition, spirituality is about our relationship to the
non-material Absolute. The Song argues that these two
worlds are not reconcilable, not in terms of world-views and
perspectives at least, nor it would seem, by the way in which they
are known. The spiritual realm does not present us with an ideal
political solution, an ideal structure of society or this kind of
thing. The Absolute transcends morals, space and time – aspects and
qualities unique to the material form. These two realms are
different like a solid object is different from a gas: they behave
differently and have different properties and we have different
ways of knowing them. There is a very real sense in which the
spiritually minded person is on a different planet to the
materially minded person and indeed the Pilgrim is described as
walking in two worlds – the material and the spiritual. Since the
spiritual, the Absolute, is expressed in all that is, these realms
are not wholly separate, but rather, aspects of the spiritual spill
over into the material. The contents of the God-Immediacy
experience and the knowledge gained may spill over and pervade the
material world-view. Thus, those who have an experience of
God-Immediacy may find their values concerning what is important,
meaningful and real, significantly and permanently altered even
when they return to the usual material world-view. This is a
similar experience to waking from a vivid dream that appears so
real and has such an impact on us that even on waking, we cannot
shake it off for a while: its visual and audible content and its
emotional tone spills over and remains with us in the waking world,
perhaps unsettling and disturbing us.   

 

The material perspective is the dominant perspective in the
world because the Ignorance that arises from contraction veils the
spiritual from view. We identify ourselves, particularly in the
West, as a person bounded in a physical body that exists in space
and time and thus think and act accordingly, often dismissing the
spiritual as an illusion. In the West, we have also cultivated the
use of reason, logic, analysis and so on, almost to the point of
ignoring or denying the value of the second mode of knowing, the
Intellectus. This imbalance further compounds our ignorance.

 

Each of the two levels of material and spiritual are true in
their own world and their own right and the crossover effect: the
infiltration of one world upon another helps to give us insights
and a more holistic way of functioning. For the Pilgrim does walk
in two worlds: the spiritual world does not negate the material and
the material should not negate or ignore the spiritual. The Pilgrim
avails himself of both worlds (9.32). But ultimately, contracted
forms cannot reconcile these worlds. The non-material Absolute, is
contracted to material form and is immediately divided, not in
terms of nature, but in terms of expression into separate forms:
God is partially divided against God. (9.10). Material form cannot
be fully reconciled with Formless Spirit. What is true of the
Absolute God-as-Spirit is not true for contracted material
expressions. The Absolute transcends morals, but humans do not, for
example. The very nature of these realms then necessitates only a
limited crossover. The ignorance that arises from contraction
further obfuscates communication between worlds. Add to these the
fact that the Song is a spiritual journey and this all
means that the Song is not the place to look for issues
regarding the material world. Any such insights that are present
are indirect, lateral and oblique. The sense of unmediated Realness
does not alter the case at all: though spiritual experience has the
sense of Clear Realness, it is a world that is spiritual and has a
lateral relationship to the material. Thus the boundary between
truth and illusion is hard to discern (2.23), because the truth of
one world is the illusion of another. Materialistic perspectives of
God and approaches from God are, from the spiritual perspective,
shadows and illusions (2.48, 3.29). The ‘truth’ to which we hold is
always only partial, seen from a particular perspective (3.37).
This is true within
the material perspective let alone between worlds. As soon as we
move out of the spiritual world and try and use these spiritual
approaches and ideas to inform us about the material world, to
predict lottery numbers or future jobs, to repair a broken water
pump, we enter into real problems, because these areas are not
appropriate to the spiritual world. The barrier between the
material and spiritual worlds is not sealed and watertight such
that some lateral insights may be gained, but such direct questions
and interrogations about the other world will result in error and
difficulty, despite the sense of Reality. Wise guides may give
information, but it is not appropriate to the material world. The
Wise Guides will answer, to the best of their ability, but the
questions are misplaced.

 

What questions then are specific to the spiritual world?
Questions about the self and the Absolute: (3.59-61)– ‘You are
seeing aspects of where and who you are….you are God contracted in
space and time.’….(5.37). Questions about the pathway to God: ‘a
journey to God that transcends material things.’…..(8.12) a journey
which material matters encroach upon….(2.42) a Golden Path to
God.

 

 

PATHWAYS

 

So what is the Pathway to knowing God? The Song tells
us that there is no one pathway. Indeed, there are as many pathways
as there are individual Pilgrims (6.79). Some religious systems set
themselves up as providing the disciple with such a pathway. Thus,
when it comes to learning a pathway: ‘Many schools…educate you in
your pathway to God…they are not rivals…but have different
preferences… [that]…suit different personalities and different
stages along the Golden Way’ (10.23). Such schools usually promote
some form of extrinsic discipline and code, some way of chanting,
or meditating, or fasting. ‘The danger is that their codes and
disciplines may be imposed on you, with the entire burden that this
may imply (6.77). In other words their particular approach may no
longer suit your particular personality or stage of spiritual
development. Worse still, this may not be acknowledged and pressure
to conform to the group may persist, exploiting the pilgrim’s need
to ‘belong’ or be ‘loyal to God’. But the purpose of them all is to
by-pass the mind, to by-pass rational thought and analysis and to
allow the second mode of Intellectus to emerge. Zen koans are a
prime example of this, where word puzzles demand responses that
cannot be answered logically as in the famous ‘What is the sound of
one hand clapping?’ Meditation similarly seeks to by-pass rational
analysis and thought. ‘You know that some find a pathway to God
through sexual union’ (4.19), as in Tantric practice. ‘Passion can
be the very Pathway to God’ (4.27). Certain drugs may create a
state whereby rationality is suspended. All these practices seek to
promote the temporary suspension of rational analysis and the
promotion of the intuitive ‘AHA!’ experience of God-Immediacy.
Sometimes of course, this happens spontaneously, as a result of
stress and overload of the logic/thought system or simple
relaxation when gazing at landscape or listening to music.

 

 

POSTSCRIPT

 

 

The Song does not advocate fideism. In fideism, true
knowledge of God can only be attained by faith on the basis of
revelation and therefore, reason is subordinated to faith. With the
Song, individual, personal knowledge of God is advocated
by means of the intuitive process of knowing. Reason is not
subordinated to faith, in fact, faith is not mentioned at all other
than in terms of comments to do with martyrs. The Song
does not present a way of faith, but a way of knowing in which both
modes of knowledge are incorporated and included in the wider
approach used by the Pilgrim.

 

 

For a discussion on the two ways of knowing see:

Deikman, A.J. (1982) ‘The observing Self’ Beacon Press
Boston.

 

For a Christian perspective see:

Lloyd-Jones, D.M. (1974) ‘Romans Exposition of Chapter 8.5-17
The Sons of God’ Banner of Truth Trust Edinburgh p.260 onwards
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	THE SPIRITUAL
LIFE OF A MANIC DEPRESSIVE (2011)
This is the spiritual biography of Pilgrim Simon with special
consideration and relation to his mystical experiences and bipolar
(manic-depressive)disorder. Pilgrim Simon presents his spiritual
life story as a sufferer from manic depression and as a person who
has had a number of mystical encounters with the Divine. This story
charts his entrance into and eventual leaving of Christian
Fundamentalism and his quest to find a deep-rooted, stable and
relevant spiritual orientation in the light of his mood changes.
This document covers a forty year period of Pilgrim Simon's
spiritual quest for the Divine.



	


GROUPS,
CULTS, SECTS AND MIND CONTROL (2011)
A set of outline notes highlighting the techniques and processes
used in dysfunctional groups in order to dishonestly persuade their
members to adopt the group philosophy and remain as members. Though
the main references here are to religious groups, these methods are
also used by any dysfunctional group - be it religious, political
or whatever.

Using these notes, readers should be able to quickly detect the
degree of dysfunctionality in any group to which they belong.



	


CHRISTIANS
SEEKING GUIDANCE FROM GOD (2011)
Even for Bible-believing Christians, seeking God's guidance in
every day circumstances can sometimes seem to be a difficult task.
On some issues, the Bible is plain but in other areas, Christians
seem to be on less certain ground and may resort to methods and
approaches that lead them into error and difficulty, or they may
sub-consciously interpret their own desires and preferences as
God's will for them with equally disastrous results. Sometimes,
these mistakes can cost the believer emotionally, financially and
in terms of personal relationships and faith cause many
difficulties. This study seeks to cut through some of the potential
pitfalls to offer a more considered Biblical view of seeking God's
guidance and will for the Christian.



	


MYSTICISM,
MADNESS AND MANIA (2011)
Drawing from his own personal experience as a sufferer from
bi-polar mood disorder and as a person who has had a number of
mystical, spiritual experiences, Pilgrim Simon explores the themes
of religious mania, so-called 'mental illness' amd immediate or
mystical experiences of the Divine. In so doing he seeks to draw
out distinguishing features that differentiate mystical experience
from manic mood phases and from schizophrenic displays of religious
delusion. He draws from the Transpersonal model of Ken Wilber and
also from the approach of Personal Constuct theory and the research
of Julian Jaynes on the Bicameral mind. This study leads to
questions about the very foundations of psychology and psychiatry
and the forms of analysis and diagnosis that they may make
concerning mystical or transcendent spiritual experience.

Pilgrim Simon has studied spirituality and religion for over
forty years. He has an Honours degree majoring in Psychology and
Post graduate qualifications in counselling.



	


CHRISTIAN
REVELATION (2011)
This study is concerned with that area of Christianity known as
'spiritual gifts', or 'charismata' and particularly the gifts of
revelation and inspiration - and God's guidance.

Initially, these gifts are explored and defined in Biblical
terms with a Calvinist interpretation, but as the study progresses
it becomes more and more evident that tests are needed to be
applied witrh regard to claims of experiences of spiritual gifts in
order to prevent the Christian believer from being decieved,
mistaken or deluded by false gifts and influences.

Where better to look then than to THE outstanding example of
Christian God-inspired revelation - the Bible itself. In taking
this course we are led to a critical exploration of the very
foundations not only of Christian Fundamentalism and the Bible, but
to the foundations of Christianity itself.



	


SPIRIT, SELF
AND EGO (2011)
Who are we? What is our 'self'? What do we mean when we talk
about 'ego'? Are 'ego' and 'self' the same thing? Exactly what is
human nature? Do we have a spiritual dimension to our nature?

Do we have a soul? Or are we just material, physical bodies? The
answers that we give to these questions affect our assumptions and
understanding in practical disciplines of social science such as
psychology and psychiatry as well as affecting our approach to
spirituality.

In this study, Pilgrim Simon seeks to answer these questions and
provide a foundation for theories of understanding ourselves.



	


THE
CHARACTER AND NAMES OF GOD (2011)
What is God like? What sort of characteristics, qualities or
attributes does the Divine have? Many spiritually-minded people
picture God using the Names ascribed to the Divine: God is Love,
Mercy, Father, Judge and so on. Some tend to think of God as
'Big-Person-in-the-sky' looking down on us, ordering events around
us and keeping a record of all that we do and say ready for us to
give an account of our lives.

In this study, Pilgrim Simon gets beneath these ideas to find
something far more transcendent and intimate, resulting in a view
of God that challenges many religious and orthodox ideas about what
God is like, and suggests a way through religious division,
conflict and dogma.



	


THE
SONG OF SIMON - A SPIRITUAL JOURNAL (2011)
The 'Song of Simon' is a spiritual journal that faithfully
records the content of a series of mystical encounters experienced
by Pilgrim Simon over the course of a few months at the turn of the
millennium. Though allegorical and mythical in its symbolism, the
philosophical and theological content is at times quite profound.
In general, it resonates with the approach of non-dualists and core
views of spiritual thinkers such as Ibn al-Arabi, Shankara and
Meister Eckhart - though at the time of writing this journal, these
authors were unknown to Pilgrim Simon.

The text provides a rich reservoir of spiritual philosophy and
provides the springboard for the spiritual studies written by
Pilgrim Simon over the last decade.



	


FOUNDATION
FOR CONTEMPORARY SPIRITUALITY (2011)
Older, traditional religious ideas are being questioned and
challenged, but this does not mean that we have to reject the very
notion of God or the Divine, or throw out all religion as useless.
But it does mean hard and searching questions into the foundation
of spirituality and religion, and particularly orthodox religion
and spirituality which declare themselves as the one true path to
the Divine. A contemporary approach is needed which can accommodate
our modern world and its discoveries. Paradoxically, such an
approach reaches back to some very old ideas indeed.

What is set out in this study is a set of articles dealing with
the foundations, the ground, the base, of spirituality, stripping
away inadequate ideas and theologies that are no longer tenable in
an attempt to get to a more sure foundation for contemporary
spirituality.



	


LEAVING
CHRISTIAN FUNDAMENTALISM - THE BIBLE AND AUTHORITY
(2011)
The rallying call of the Protestant Reformers was 'sola
sciptura' - Scripture alone. For modern Christian Fundamentalists,
The Bible forms THE tangible spiritual authority as God's inerrant
Word and therefore it forms the ONLY rule of faith and conduct. All
beliefs and conduct are brought under its searching light.

But is Christian Fundamentalism correct in taking this position?
In this study, ex Christian Fundamentalist and Calvinist Pilgrim
Simon considers over sixty questions concerning the foundation and
ground of authority for the Christian's faith and conduct and in
doing so lays the axe to the root of Fundamentalism and begins to
question the very basis of orthodox Christianity itself.



	


SPIRITUAL
FELLOWSHIP (2011)
Should spiritually minded people gather together for devotion,
worship and praise of God? Should they gather together for
teaching? Who is it exactly who teaches? What do they teach? What
is it exactly that they worship? What happens when individual
understandings of what God is like different from or even
contradict the views of other spiritual travellers? How should any
such meeting be structured and organised? Given that there are
different levels of transcendence in spirituality, which is the
most appropriate spiritual path to follow?

In this study, Pilgrim Simon addresses these issues of practical
spirituality.



	


THE
MEANING OF PERSONAL REVELATION (2011)
In the course of engaging in spiritual exercises such as
contemplation, prayer, mindfulness and meditation some people may
experience an immediate encounter with the Divine - a mystical
experience in which they may receive teaching and guidance in
spiritual matters.For some in Christianity, the whole Bible is
declared to be inspired revelation.

What principles shouls we use in seeking to understand the
meaning of such literature and experiences? What is the meaning of
a spiritual dream? If the Absolute makes a representation to us in
metaphor, allegory or symbol, how then do we understand this
content? What is the sense or significance of mystical literature?
What is the purpose underlying or intended by such accounts? What
is the true interpretation, value, or message that such and
experience and literature seeks to convey?

In this study, Pilgrim Simon seeks to address such
questions.



	


COVENANT
HISTORY AND THE HOLY SPIRIT (2011)
This study began with the question: 'Did the Holy Spirit indwell
believers in Old Testament times?' Many modern Christians place an
emphasis on the regeneration and indwelling of the Holy Spirit as
an essential part of salvation. If this is the case, in what sense
was the Holy Spirit given at Pentecost? In seeking to answer these
kinds of questions, the author, Pilgrim Simon, found himself
exploring the history of just how God dealt with his people via a
series of 'covenants' or relationships leading up to the New
Covenant in Christ. The progression through these covenants reveals
changes in relationships with and discoveries about the Divine as
the plan of redemption is unfolded. It also questions some of the
assumptions made by some Christians today.



	


WHO
DO MEN SAY THAT I AM? (2011)
Who is Jesus? The answer may seem obvious to those in the west
brought up in Sunday Schools and thus reasonably familiar with the
Bible tales of Jesus. But in fact, things are more complex than
that because the Bible documents are not quite what they appear to
be at first sight or face value. Yet we have little knowledge of
Jesus outside of these Biblical texts. To make things worse, we
have centuries of church tradition which in some cases masks and
hides a more accurate picture of what Jesus was like.

In this study, Pilgrim Simon, an ex Christian Fundamentalist,
explores the very foundation of Christianity itself in seeking to
get to the roots of just who Jesus was.



	


A
CRITIQUE OF CHRISTIAN FUNDAMENTALISM (2011)
Many of us are familiar with the term 'Christian
fundamentalism'. It is a term that that through constant use in the
media often creates in our minds a stereotypical image of a naive
literalistic faith coupled with a somewhat dogmatic and intolerant
attitude - especially with regard to modern science.

In this short study, ex Christian fundamentalist Pilgrim Simon
gives an outline critique of the Christian fundamentalist system
and believer.



	


LAYNTON
LAINTON FAMILY HISTORY (2011)
An outline one-name study and history of the Laynton/Lainton
family originally from the Staffordshire/Shropshire borders in
England.

The history of the family is traced back to the 1500's and
reveals a typical working class story from the beginning of the
reign of Elizabeth the first, through the English Civil Wars, the
industrial revolution and two world wars, with family members
spreading all over the world. This study would be of interest to
anyone with the Laynton/Lainton name as their own name or in their
familiy history and also to students of social history, since a
great percentage of the Laynton/Lainton's in the world are included
in this one name study.

The appendix contains wills and census records, apprenticeship
records and a full chronological index of births, marriages and
deaths from the 1500's up to 1995.

You should note that some parts of he appendix are intended for
computer display and may not be spaced correctly on mobile
devices.



	


TOWARDS A
21ST CENTURY CHRISTIANITY (2011)
In the light of textual, historical and scientific criticism and
resulting re-evaluation of the Bible, can we actually begin to form
any sort of view about what Christianity is and who Jesus was? Is
there anything left after these radical deconstructions?

Ex Christian fundamentalist Pilgrim Simon makes a personal
evaluation of Christianity today, cutting through fundamentalist
thought and years of orthodox theology and practice to try and
arrive at what the essence of Christianity really was and is and
what theology it would embrace in the light of these modern
criticisms.



	


The
Visions of St. Paul and the Judeo/Christian orthodox tradition
(2011)
The visions of the resurrected Jesus experienced by the Apostles
and the Apostle Paul in particular form the basis of new Testament
and earcly Christian orthodoxy. On the basis of his Damascus Road
experience and other, similar spiritual experiences that followed
it, Paul received a theology that formed the basis of his message
to the non-Jewish community or Gentiles. Paul's writngs and the
writings of his associates or followers make up most of the New
Testament. This essay explores the context and content of these
visions and draws out implications for any contemporary Christian
faith.



	


Do
mystics become God? (2011)
Some mystics, following their transcendent spiritual
experiences, claim unity or oneness with God - to the point of
declaring that they themselves are Divine or an Incarnation of God.
This short essay explores this theme of Deification and asks if
such mystics and gurus are correvt in their assertions.



	


The
Spiritual Matrix - Questionnaire and results analysis
(2012)
How spiritual and transcendent is your thinking and behaviour?
Where would you place yourself on the spiritual landscape? This
questionnaire lists 72 statements about spirituality and asks you
to rate them in terms of how much you agree or disagree with them.
It then gives you guidance on how to analyse your ratings and gives
you a personal spiritual profile and indicates your degree of
transendence. It also places your position on a spiritual map. The
questionnaire takes about 20 - 30 minutes to complete and ful
details of how to understand your ratings are given.



	


The
Spiritual Matrix - Mapping spiritual transcendence - Full study
(2012)
The spiritual landscape can sometimes be daunting and confusing
such that approaches to spirituality that seem on the surface to
promote personal growth and insight may in the end turn out to be
regressive and a hindrance. It can be useful to have some sort of
‘map’ to help us to orientate ourselves in this sometimes
bewildering scene.

In exploring commonly accepted categories of spiritual ideas and
spiritual pathways, the author builds up a spiritual matrix in
which various points of view and practices with regard to
spirituality can be rated to provide us with our own personal
spiritual code. This matrix reveals the depth and scope of our
reactions to spiritual ideas and practices, whether we support or
oppose them as well as indicating the degree of transcendence of
our spiritual philosophy and practice.

This study is divided into three parts – Part one: A
questionnaire to rate your own spiritual views and practices, Part
two: A discussion of the theoretical approach, Part three: An
analysis of your questionnaire results.

Along the way, the author discusses proto-science,
pseudo-science, souls, ancestor veneration, spirits, fairy folk,
deities, magic, alchemy, materialism, mysticism, Astrology,
Mediums, religion and non-dualism.



	


A
Critique of Christian Fundamentalism (2012)
The articles and essays in this collection deal with the
fundamentalist idea of absolute truth, the Christian Fundamentalist
system and the people that subscribe to it. The foundation of
Christian Fundamentalism is looked at – the idea that the Bible is
a closed revelatory book which is without major error or
contradiction. A whole series of questions relating to spiritual
and moral authority in the church are explored The founding figure
in Christianity, Jesus Christ is looked at in order to explore what
Jesus really seemed to teach and how orthodox ideas were developed
and established around him as the central figure of the faith.
Since the thought of the Apostle Paul makes up most of the New
Testament, we explore where he obtained his ideas. There are also
brief articles on the nature of belief, why leaving fundamentalism
can be so hard and a look at groups sects and cults. There is also
an exploration on what a 21st century might look like and the
testimony/spiritual biography of the author.









  

    [image: FeedBooks]
 
 
    www.feedbooks.com

    Food for the mind


  


OPS/images/cover.png
ESSAYS ON
SPIRITUALITY

VOL. 1

BY
PILGRIM SIMON





OPS/images/logo-feedbooks.png
Eeedbomls





OPS/images/logo-feedbooks-tiny.png
E{;edbooﬂs





