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PREFACE.

 

This study was initially concerned with whether the Old
Testament believers were indwelt by the Holy Spirit or whether this
is a privilege of New Testament believers. It is not concerned
about how the Holy Spirit influences us, where he dwells, or the
manner of His influences. These subjects are dealt with by other
authors in a variety of books. As such, this work in the main
considers how God communicated with His people in the Old
Testament, and notes changes and developments in the transition
from the Old to the New Testaments. To understand the indwelling of
the Spirit, it is necessary to look at God's dealing with people
throughout history both as to how he communicates with them and
with regard to His covenants to them.

 

 

i) THE FIRST
COVENANT.

 

Before the fall of Adam, God walked with man. That is. He walked
abroad in the garden, habitually, and either His movements. His
voice or both could be heard. Genesis 3 v 8. This is the only
reference to God walking with man in such close communion and in
such a free manner. A conditional covenant was made with man not to
eat the fruit of the tree of the knowledge of good and evil. If he
did, he would surely die. Genesis 2 v 16,17.

 

 

ii) FROM THE CURSE TO
THE COVENANT WITH NOAH.

 

However, man disobeyed, and fell from favour. Genesis 3 v 6. He
ate of the fruit and knew for the first time the knowledge of good
and evil by experience, setting himself up as the arbiter of good
and evil and in this sense he became like God. After the fall.
God's walk with man is always qualified. However, contact between
God and man does not cease. The fall is not of such a nature that
all communication between God and man ceases. After their sin. God
pronounces the curse to Adam andEve, as indicated in Genesis 2 v
16,17, conversing with them, Adam and Eve knowing guilt and shame.
Genesis 3 v 7-19. However, in the midst of the curse, a promise of
a Deliverer is made. Genesis 3 v 15.

 

There is also conversation between God and Cain. It should be
noted that this first recorded conversation after the fall and
curse is between God and a person whose work is unaccepted, who
does not find favour with God and who is disobedient. Genesis 4 v
1-16.

 

The initial phrase of God walking with man is now changed and
rather, it is certain INDIVIDUALS that walk with God. It is the
same word for walk as used in Genesis. Thus we find that Enoch
walked with God, Genesis 5 v 22,24, and Noah walked with God,
Genesis 6 v 9. Therefore, there is still a communication with God,
and we find that God talks to Noah, Genesis 6 v 13, though we have
just seen that this communication is by no means limited to Godly,
righteous people. However, there is a division between those who
are rebellious and those who seek to obey or walk with God, in an
habitual way. We find Abel, Enoch and Noah named as finding favour,
or walking with God, but also that there were others who appear to
find favour, grouped under the phrase 'sons of God', in Genesis 6 v
2, perhaps in anticipation of heirs according to a promise yet to
be made to Abraham. Abel, Enoch and Noah are all counted as having
faith. Hebrews 11. However, we then find a change indicated: 'Then
said the Lord, My Spirit shall not always strive with man, because
he is flesh, but his days shall be a hundred and twenty years.'.
Genesis 6 v 3. Here, a judgment is promised, later elaborated in v
17, namely the flood. A hundred and twenty years will elapse from
this promise to the flood itself.

 

Until this time, the Spirit of God appears to be striving with
man, struggling, contending and making effort with him.
Interestingly though, according to Wilson, (1) the more ancient
versions use the word striving in the sense of remaining or
dwelling. It appears that God is still very present, but also
contending with man. But it will not always be so, says God,
because man is flesh, a physical, fleshly being. Perhaps this is an
indication of weakness of constitution of man compared to God. At
the end of the hundred and twenty years, this dwelling and striving
will cease, and judgment will come, and a new situation will arise.
The implication is that after this judgment. God's Spirit will not
dwell and strive with man as He has been doing since the fall. That
situation will cease. Indeed, after God's dealings with Noah, we
find that God 'comes down', or speaks through appearances, dreams
and visions. There appears to be a distancing of God from man after
the flood.

 

Thus, God talks to Noah, Genesis 6 v 13- 7 v 4. After the flood.
God establishes another covenant with Noah, his descendants and all
creatures that survive the flood, never again to destroy the earth
by water, and gives the sign of the rainbow as a reminder. Thus,
this is a covenant made with us, for we are descended from Noah.
Genesis 9 v 8-17. This covenant is not an agreement between God and
man, but an unconditional statement and promise made from God as to
how things shall be.

 

 

iii) FROM THE NOAHIC
COVENANT TO THE COVENANT WITH ABRAHAM.

 

The next intervention by God is the scattering of men and
confusing of tongues at Babel, Genesis 11 v 5-9. This occurs about
four generations after Noah's sons, (Between 100 and 200 years
after the flood. Genesis 11 v 10-19) Genesis 10 v 21-25. During
this time, from the covenant to Babel, no mention is made of God
striving, dwelling or talking to man. Then, God COMES DOWN, Genesis
11 v 5, to see the tower and to scatter men and confuse their
language.

 

The phrase concerning the Lord 'coming down' is not limited to
this period, but occurs again at the time of Moses and Aaron.
Thus:

God came down to Moses, Exodus 3 v 8, and to Sinai to make a
covenant with Israel, Exodus 19 v 11, Nehemiah 9 v 13. He came down
to appoint overseers. Numbers 11 v 17,25, and in the in the pillar
of cloud, Numbers 12 v 5, to Aaron and Miriam.

 

Then we move on to the next period. God's dealings with
Abraham.

 

 

iv) FROM THE COVENANT
WITH ABRAHAM TO THE COVENANT AT SINAI.

 

The next intervention is God TALKING to Abraham, giving him
instructions and making another covenant with him, to make of him a
great nation. Genesis 12 v 2, God later appearing to, or being seen
by Abraham, Genesis 12 v 7. God watched over events surrounding
Abraham most particularly, sending plagues upon Pharaoh, Genesis 12
v 17, and elaborating to Abraham the promise. Genesis 13 v 14-17,
speaking to Abraham in a vision, Genesis 15 v 1. In this way. God
deals with Abraham and elaborates the covenant to make of him a
great nation. God is still not striving with man by His Spirit, or
walking with man. He is more remote, and choosing to intervene. Now
God particularly deals with Abraham and his offspring, the future
Israel, and those closely involved with them. Genesis 17 v 7,8.
They are His chosen people and nation.

 

This promise has a dual aspect. First there is the material
fulfillment in the birth of Isaac and the descendants who
eventually make up the nation of Israel. Secondly, there is a
spiritual aspect, as Scripture informs us that the offspring is
Jesus Christ. Galatians 3 v 16. This dual aspect is something that
will be present in all of God's literal dealings with Israel, which
contains types, shadows and illustrations of spiritual things.
Hence the promised land is a type of heaven.

 

This dual aspect is something that is carried over to the
prophets also, who make prophesies concerning the literal Israel,
but which also are applicable to the spiritual Israel, the
believers of the age from Pentecost to the Judgment.

 

Abraham, in a period of doubt, sins, and tries to fulfill the
promise of a son himself having a child by a slave woman, Hagar,
but Abraham's wife, Sarah, later bears the promised child. These
two women are allegories of two covenants. Galatians 4 v 21->.
The slave woman is an allegory of the Sinai covenant to be given to
Moses. A covenant of works and slavery. This is given because of
transgressions, but it in no way nullifies the covenant of promise.
The law will be given as a schoolmaster or custodian till the
offspring, Jesus Christ, is come. The free woman is an allegory of
the covenant of promise, receiving spiritual fulfillment in Christ,
those who have faith in Him being the children of promise. As
Ishmael, the son of the slave woman, persecutes Isaac, so the flesh
persecutes those born of the Spirit. Here then is another aspect of
God's covenant. The covenant of bondage and the covenant of
promise.

 

Despite Abraham's lapse into sin, he believed God, and it was
imputed to him as righteousness. Genesis 15 v 6, Romans 4, James 2
v 23. Here is the first Old Testament statement of justification by
faith. Abraham believed God, his belief being evidenced by his
works or obedience and it is counted as righteousness. Abraham's
righteousness is not of works. Abraham walked before God, Genesis
24 v 40, 48 v 15, and Isaac walked before God, Genesis 40 v 15.

 

The phrase 'walking before' or 'walking with' God is not limited
to this period, as we find that Hezekiah walked before God. II
Kings 20 v 3. He walked in truth, with a perfect heart, and did
that which was good in God's sight. Isaiah 38 v 3. It is here that
we get some idea of the meaning of this phrase, in terms of living
a life that maintains a pure conscience before God, in obedience to
truth. It refers mainly then, to the man-ward side of submission to
God.

 

The word 'walk' is not limited to believers or God, but is also
used of Satan walking abroad to and fro upon the earth. Job 1 v 7,
2 v 2. Here is implied a similar freedom and liberty that God had
in the garden of Eden. Satan moved around the earth with
considerable freedom.

 

The other phrase that is used during this period is God or the
Lord 'being with' someone. Here we find the God-ward side of
blessing, assistance, gifts and prosperity to accomplish God's
purposes. Thus, when the Lord was with someone, it is not in the
sense of the Spirit indwelling a person as in the New Testament
sense. Thus,

God was with Abraham, Genesis 21 v 22, and God was with Isaac,
Genesis 26 v 24,28, and God was with Jacob, Genesis 28 v 15. The
Lord was with Joseph, Genesis 39 v 2,21,23. Again this phrase is
not limited to this period, and so we also find that God was with
Samuel, I Samuel 3 v 19, and God was with David, I Samuel 16 v 18,
18 v 14,28. God was also with Israel, Psalm 46 v 7,11. One of the
Names of Christ is Immanuel, which being translated means. God with
us, being in common with us, Matthew 1 v 23.

 

The covenant made with Abraham is re-established with Isaac,
Genesis 26 v 23,24, and Jacob, an unusual incident being Jacob
wrestling with God. Genesis 32 v 22-30. Here, Jacob's name is
changed to Israel.

 

Sometimes during this period. God dealt with men by sending
angels. Thus, angels were sent to Lot and to destroy Sodom and
Gomorrah, Genesis 19 v 1, 13., and to Abraham, Genesis 22 v 11, 15.
Angelic visits, and dreams and visions from God were not limited to
godly people however, thus we find Pharaoh having dreams from God.
Genesis 41 v 25. Other miraculous interventions in this period
include Abraham's wife, Sarah, being enabled to bear children, and
Leah's womb being opened.

 

So, after the flood, we find that God is not continually
striving and abiding with mankind in the same way as He did before
the flood. After the deluge. God makes a covenant not to destroy
the earth by a flood again, comes down to destroy Babel, and then
makes specific appearances to Abraham some of his descendants and
those closely connected with them, having made a covenant with
Abraham and his offspring to make a great nation of them and give
them a promised land. This covenant has a material and a spiritual
aspect, with the material aspect providing many types, figures and
illustrations of spiritual truths. It also has a bondage/promise
aspect. God dealt with people by sending angels, visions, dreams,
and through appearances and conversation, and miraculous
operations. Some people sought to obey God, others rebelled. At
this time. God was with certain people only, and that to accomplish
specific purposes, especially the establishment of His covenant
with Abraham and his offspring. The material aspect of this
covenant begins to come to fruition most particularly with Moses
and the Exodus. God COMES DOWN to Moses, and SPEAKS to him through
a burning bush that is not consumed. Exodus 3 v 8. Moses is given a
commission to take Israel out of Egypt and is empowered to carry
out the commission. Exodus 3 v 1-7 v 13.

 

An interesting reference is in Exodus 4 v 24, where the Lord
meets Moses and seeks to kill him because his son has not been
circumcised according to the covenant. This is a difficult passage
for a number of reasons. We are concerned with HOW God met Moses.
Most refer to God visiting Moses via an angel or spirit, but there
seems no warrant for this in the text. Here might be one of the few
references post flood, of God meeting directly with a person. In
Genesis 32 v 24,25, God wrestled with Jacob in the form of a man,
and it may be that this is how God met Moses. As the Israelites
leave Egypt, the Lord appears in a new way, going before them in a
pillar of cloud by day, and a pillar of fire by night. Exodus 13 v
21, 14 v 24.

 

 

v) FROM THE COVENANT AT
SINAI TO THE COVENANT AT MOAB.

 

After their crossing of the Red Sea, God elaborates the covenant
with the Israelites. Moses went to the mountain where God had come
down to speak with him. Exodus 19 v 5,6. He declares that they will
be a possession of God, a kingdom of priests, and a holy nation.
This covenant however is conditional upon their obeying God's voice
and keeping the commandments. Thus, the Lord COMES DOWN on Sinai to
TALK to Moses. Exodus 19 v 18-20. The people saw that God talked to
Moses from heaven. Exodus 20 v 22, and agreed to the covenant.
Exodus 24 v 7. God now instructs Moses to tell the Israelites to
build a sanctuary or Tabernacle, THAT HE MAY DWELL IN THEIR MIDST.
Exodus 25 v 8. From this time there appear to be two ways in which
God was present with His chosen people, Israel. Firstly, He abided
with them accepting sacrifices and worship initially in the
Tabernacle, and then in the Temple which replaced it in Solomon's
time. Secondly, He visited specific people at certain times to give
them power to accomplish His purposes, as He had done since the
flood.

 

 

i) God's dwelling among Israel.

 

The Spirit abided among, or in the midst of Israel. Haggai 2 v
5. God walked among them, Leviticus 26 v 12, He walked among their
camp. Deuteronomy 23 v 14. This is the same word, walk as used
earlier. This walking of God was promised when Israelites came out
of Egypt. Exodus 29 v 45,46. and it was done by use of the
Tabernacle, Exodus 25 v 8, God walked in the tabernacle, or tent,
II Samuel 7 v 6,7, I Chronicles 17 v 5,6, which was eventually
replaced by Solomon's temple. II Chronicles 7 v 2,3., II Chronicles
5 v 13, I Kings 8 v 10, 11)

 

The tabernacle and temple were filled with the Shekinah glory,
the cloud of glory. This is the cloudy pillar that guided Israel
during their coming out of Egypt, and now it fills the Tabernacle
and later the Temple, then it appears at the transfiguration,
(Matthew 17 v 5), then the ascension, (Acts 1 v ) and finally the
second coming. (Acts 1 v 11, Luke 21 v 27) The second temple,
rebuilt after the captivity is not recorded as being filled in this
way. It appears to have been built circa 515 B.C., and was
destroyed A.D.70. It is here in the tabernacle and temple that God
meets the children of Israel, dwells among them, and causes them to
know that he is the Lord their God, Exodus 29 v 42-46, not
forsaking them. I Kings 6 v 13.

 

ii) Specific enduements with power.

The most common phrase referring to old testament persons and
the Spirit of God is that the Spirit 'came upon' them. The Hebrew
words used have two meanings: either, to prosper, come
successfully, or, to clothe, wear, put on, or be appareled. These
phrases usually refer to persons performing outstanding deeds or
being unusually well prepared for leadership or to accomplish God's
purposes.

 

Examples are:-

To prosper, to come successfully: Samson, Judges 13 v 25, 14 v
6, 19., To kill a lion barehanded. Lehi, Judges 15 v 14, to break
his bonds and kill many of his enemies. Saul, I Samuel 10 v 10, 11
v 6, to prophesy. David, I Samuel 16 v 13, from that day forward.
To clothe: Gideon, Judges 6 v 34, to assemble various people before
the fleece incident. Zechariah, II Chronicles 24 v 20, to prophesy.
Amasai, I Chronicles 12 v 18.

 

Other phrases of this type are to be found as follows:-

Balaam, Numbers 24 v 2, to give a discourse. Azariah, II
Chronicles 15 v 1, To prophesy. Jahaziel, II Chronicles 20 v 14, to
prophesy. Isaiah, Isaiah 59 v 21, 61 v 1, to prophesy, and as a
type of Christ and the Church. Othniel, Judges 3 v 10, to deliver
Israel. Jephtah, Judges 11 v 29, to move. It is in this sense that
the David urges for the Spirit not to be taken away. Psalm 51 v 11,
and to be upheld vl2. Micah is full of power, by the Spirit of the
Lord. Micah 3 v 8. The phrase regarding a spirit 'coming upon'
someone is not limited to the Spirit of God, but is used also of an
evil spirit sent by God upon Saul, I Samuel 18 v 10.

 

There are five people of whom the Spirit appears to be described
as being IN.:-

 

Joseph, Genesis 41 v 38, on interpreting Pharaoh's dreams. But
this is Pharaoh's view. It is a quote of what Pharaoh's estimation
of the situation was, rather than an authoritative statement from
God's viewpoint.

 

Daniel, Daniel 4 v 8, 9,18, 5 v 11,14. 'The spirit of the gods
is in him.' Again an observation and view of Nebuchadnezzar
regarding Daniel's ability to interpret dreams, and not a statement
made from God's viewpoint. The phrase, 'spirit of the gods' uses a
small 'g', because it is a word that simply means object of
worship, and is used in reference to false gods as well as the true
God.

 

Ezekiel, Ezekiel 2 v 2, but this is in a vision and symbolic.
Also in Ezekiel 36 v 27, 37 v 14, in a promise of God gathering to
Himself the spiritual Israel.

 

More interesting verses are:

 

Bezalel, Exodus 31 v 3, 35 v 31, 'Filled him with the spirit of
God, in wisdom, and in understanding, and in knowledge, and in all
manner of craftsmanship'. Here is a man filled with the Spirit of
God according to God Himself. However, we are told that this is for
the specific purpose of equipping the man for a specific task of
building the Tabernacle and Ark. This is akin to gifts of the
Spirit rather than the indwelling of the Spirit in the believer as
Comforter and Advocate. In the A.V., a small 's' is used for
spirit, but it seems more correct to use a large 'S'. This is God's
Spirit.

 

Moses, and from him, Joshua, and Elders chosen to alleviate the
burden of leadership that Moses faced. Numbers 11 v 16,17,. Here,
the spirit which is upon Moses is put upon his successors when
appointed by God to be Israel's leaders. Here, the emphasis appears
to be more on strength of character and devotedness to truth and
fairness, rather than the indwelling of the Holy Spirit. Those
leadership qualities which Moses had were to be given by God to his
successors. A similar phrase is used in II Kings 2 v 15… 'The
spirit of Elijah doth rest on Elisha.'.

 

It may be a mistake to place too much emphasis on the difference
between the words 'upon' and 'in', as if one is an external work
only, as E.H. Andrews points out in 'The promise of the Spirit', p.
45,52. If God gives a man ability, such as intelligence, He must be
working IN him. However, as we have seen. God can do this to
unbelievers as well as believers. Just because God communicates to
a person, even in an extraordinary way, or gives them
extraordinary, even miraculous powers, it does not mean that they
are in favour with God, or walk with Him, as in the case of Saul
and Balaam. These visitations of power may be brief, or continue
during a person's life. They were free gifts to accomplish God's
purposes.

 

Thus we find that. God becomes present with His people in two
ways, by the fiery, cloudy pillar in the tabernacle, and by
equipping certain individuals with abilities such as wisdom,
understanding, the power to interpret dreams, prophesy, or have
visions.

 

God gives very particular instructions as to how the tabernacle
is to be built, the items that go in it, and the nature of the
sacrifices and servants in it, and, the law is given as a
custodian, tutor or instructor, regulating the Jews because of sin
until Christ, THE Teacher, comes. Galatians 3 v 24,25.

 

Then God renews His covenant concerning the promised land, and
reveals some of His glory to Moses, Exodus 33 v 1-23. When the
tabernacle was built, the glory of the Lord filled it, so that
Moses could not enter, and the cloud rested on the tabernacle and
the Lord's glory filled it. If the cloud moved, the people followed
it, but if it stayed on the tabernacle, the people camped. By
night, fire was on it, and it was seen by all the house of Israel,
throughout all their journeys. Exodus 40 v 34 -38, Numbers 9 v
15-23, Numbers 10 v 35. A census was taken by Moses of those who
came out of Egypt, as God instructed him to do from the Tabernacle,
Numbers 1 v 1,2. He speaks to Moses from above the mercy-seat.
Numbers 7 v 89. Here, the twelve tribes of Israel are numbered.
Numbers 1 v 17- 54.

 

During this time, the Lord comes down in the cloud to empower
the seventy Elders to support Moses, Numbers 11 v 25, and comes
down to Moses Aaron and Miriam, turning Miriam leprous for
criticising Moses. Numbers 12 v 4-16. Then the cloud is removed
from the tent.

 

Here again, another distinction is made between the ways in
which God deals with Israel. God speaks to prophets in dreams and
visions, but with Moses mouth to mouth and face to face, such that
he beholds the form of the Lord. Numbers 12 v 6-8.

 

The spies are sent out from Israel for forty days to spy out the
land Numbers 13, and, worried by the reports they bring, Israel
murmurs and complains, deciding to return to Egypt. Joshua and
Caleb plead with them to follow the Lord, and Israel is about to
stone them when the glory of the Lord is seen again at the
Tabernacle. Numbers 14 v 1-10.

 

God declares that none who have seen the extraordinary signs
that He has done or seen His glory shall see the promised land,
Numbers 14 v 22,23, except Caleb and Joshua, v24, 30. Israel is
made to wander in the wilderness for 40 years, a year for each day
that the spies were out. Numbers 14 v 32-34. It is declared that
the Lord is not among them. Numbers 14 v 42.

 

More rebellions against Moses' authority follow. Numbers 16 v
1-12, and rebels are judged by God who kills some by opening up the
earth Numbers 16 v 31-34, and others by fire from heaven. Numbers
16 v 35. Aaron and Moses are accused of killing God's people.
Numbers 16 v 41, and the cloud appears again and God threatens to
destroy Israel.  Numbers 16 v 45. 14,000 are killed by a
plague from God before it is stopped by Moses making atonement for
the people.

 

Aaron is chosen by God as being approved as a leader through a
miraculous sign of his rod blossoming in the tabernacle whilst the
other rods of the heads of Israel do not. This rod is replaced in
the tabernacle as a sign for rebels, lest coming near the
tabernacle, they die. Numbers 17 v 1-10. The people complain that
they will perish if they come near the Tabernacle, so the tribe of
Levi is chosen by God to be priests, doing service in the
sanctuary, and all duties within the veil. Anyone else entering
shall be put to death. Numbers 18 v 1-7. Again, as Israel murmurs
of it's lot in the wilderness, the glory of the Lord appears to
Moses and Aaron at the Tabernacle. Numbers 20 v 1-9. Towards the
end of their wanderings, Aaron dies. Numbers 20 v 22-29, some
battles against enemies are fought, Numbers 20,21. and Israel
arrives at Moab.

 

Thus, it appears that God does not always remain in the
Tabernacle, but uses it as a meeting place, (it is sometimes called
the tent of meeting) whereby He comes down at certain times to
speak with Moses, Aaron, and sometimes Israel as a group.
Certainly, in their initial wanderings, the presence of the Lord
over the tabernacle is clearly seen by all at night and in the day.
To other individuals, he spoke in dreams and visions.

 

 

vi) FROM THE COVENANT
AT MOAB TO THE COVENANT WITH DAVID.

 

At Moab, God elaborates the covenant with the Israelites
further, to that made at Sinai. Deuteronomy 29 v 1. This covenant
covered the entrance of Israel into the promised land, and has with
it certain conditions. These include:

a) Obedience to God's commands as a condition of blessing.
Deuteronomy 28 v 1.

b) Chastisement for disobedience, 28 v 15…

c) Dispersion if apostacy takes place. 28 v 63…

d) Regathering if they repent, 30 v I…

e) Repossession of the land, 30 v 5..

f) Judgment of Israel's enemies, 30 v 7…

g) Future prosperity, 30 v 9…

Again this covenant has immediate material/bondage and also
future spiritual/promise aspects.

 

The covenant is soon broken by the people who do not drive out
the inhabitants and their false gods as instructed by God. God
becomes angry with them and makes the inhabitants their enemies.
Judges 2 v 1-20. God raises up Judges, but Israel does not listen,
and at the death of each Judge, Israel becomes worse in its sin. As
promised. God sends various chastisements upon Israel, the ark of
the covenant is captured by the Philistines, and Ichabod is born,
Ichabod meaning 'without glory'. However God sends all manner of
trouble to the Philistines, and they return the Ark.

 

The people however demand a king, and in doing so, reject God as
their King. I Samuel 8 v 1-10. Saul is chosen by God, but because
of his sin, Saul is rejected by God. I Samuel 15.

 

Again, God speaks in dreams and visions, but once this channel
of communication is removed, Saul seeks desperate measures to know
God's will and seeks out a woman with a familiar spirit who
foretells his death. I Samuel 18.

 

David replaces Saul as King and God, by speaking to David,
elaborates yet further on the covenant made with Abraham. II Samuel
7 v 4-17. Four elements make up this elaboration, which is part
conditional, part unconditional. Disobedience would result in
punishment, but even if there was disobedience, the covenant would
not be abolished.

The four elements are:

i) The promise of a dynasty.

ii) The promise of a kingdom to rule over, with land and

people.

iii) The promise of regal authority.

iv) The promise that this house, ruling over this kingdom,


            
would endure forever.

Again, the covenant has an immediate material and future
spiritual aspect.

 

The fulfillment of this covenant was announced to Christ's
mother, Luke 1 v 3… It's spiritual fulfillment is referred to in
Acts 2 v 25, for after the resurrection, Christ was exalted to
supreme rule over the kingdom of God.

 

 

vii) FROM THE DAVIDIC
COVENANT TO CHRIST.

 

Israel enters a glorious period, and David's son, Solomon,
becomes king on David's death, and builds the temple, which is
filled with the glory of God as before explained. The Davidic
covenant is renewed with Solomon I Kings 9 v 4-9. Again it is
conditional, with Israel being cut off from the promised land if
they are disobedient to God.

 

Solomon himself breaks God's covenant, being led astray by some
of his wives to worship false gods. God warns Solomon that He will
tear part of the kingdom from his son. I Kings 11 v 8-13. God
raises enemies against Solomon who dies after ruling for forty
years. As predicted by God, ten tribes revolt against Solomon's
son, and none follow the house of David but the tribe of Judah.
However, Solomon's son, Rehoboam, is forbidden by God to fight
Israel. I Kings 12 v 1-25.

 

During this period, the two territories, Israel in the north,
and Judah centred around Jerusalem, have their own kings, nearly
all of whom do evil in the sight of God. The two territories are in
a state of constant tension or war with each other. I Kings 14 v
21-16 v 28. Eventually, because of their continued disobedience to
the covenant. God allows the Assyrians to overrun Israel.
Foreigners are put into their land, and foreign gods are introduced
alongside the true God. II Kings 17 v 1-41.

 

As regards Judah, they also have a series of kings not finding
favour with God, and continue in disobedience. Within five years,
Shishak, king of Egypt, defeats Judah, looting and damaging the
temple. I Kings 14 v 21-29. Further kings not finding favour reign
over Judah, and the fall of Jerusalem is predicted, though there is
brief respite with king Josiah, who finds favour with God. II Kings
22. The Temple is repaired, and a return to God, but Josiah is
replaced by other evil kings. God's anger is kindled and he
promises to remove Judah as He did with Israel. II Kings 22 v
26,27.Not long after, Nebuchadnezzar, King of Babylon is sent by
God to overrun Jerusalem as a punishment for Judah's sins, and
especially those of king Manasseh. II Kings 24 v 1-5. Then,
Jehoachim reigns, but does evil in the sight of God, II Kings 24 v
8… and Nebuchadnezzar besieges Jerusalem, and many are taken
captive to Babylon. Zedekiah is installed as king, and he rebels
against Babylon. Nebuchadnezzar lays siege again, and Jerusalem and
the Temple are destroyed and Judah taken into exile for seventy
years. II Kings 25 v 21, though restoration is prophesied.

 

It is during the period of the two kingdoms that prophets like
Elijah and Isaiah appear. Here is another way in which God speaks
to the people. These are men given the word of God by inspiration
and who declare it faithfully.

 

The Persian empire overthrows Babylon, and under an edict of
King Cyrus of Persia, a remnant of about forty thousand return to
their land. Led by Zerubbabel and Joshua. Ezra prays for
forgiveness of God for the disobedience of the exiles, and the
people repent. Ezra 10. The foundation of the temple is laid,
though work is held up for fifteen years due to opposition and
hostility of neighbouring peoples. Ezra 4. The preaching of Haggai
and Zechariah results in work being resumed Ezra 5. After the
temple and Jerusalem is rebuilt, the temple is consecrated, Levites
are appointed, Nehemiah 7, the Law read, Nehemiah 8, and the
covenant renewed by the people. Nehemiah 10 v 29-39. Zerubbabel,
Joshua and the people are told to take courage, because God says
through Haggai, 'I am WITH YOU, ACCORDING TO THE PROMISE I MADE
WHEN YOU CAME OUT OF EGYPT. MY SPIRIT ABIDES AMONG YOU. Haggai 2 v
4,5. (Exodus 29 v 45,46.) How? By being with certain teachers and
leaders, by the law and via the temple and its ceremonies.

There seems no evidence that God's Spirit indwells His people at
this time. His dealings are through visions, dreams, prophets and
priests. He is present in his empowering of certain individuals to
accomplish certain tasks or purposes. Prophecy is then made by
Haggai with regard to the superior glory of Israel in a little
while. During the exile and this later period, intimation is made
that there will be a new covenant, not like the one made with
Abraham and elaborated through and with the patriarchs, because the
people did not obey, and therefore the Lord gave no heed to them.
Hebrews 8 v 9, Jeremiah 31 v 31-34. This new covenant will be
different, because the law will not be on tables of stone, but
written on the hearts of the house of Israel. The covenant with the
house of Israel is that the Deliverer shall come from Zion, he will
banish ungodliness from Jacob, and this will be my covenant with
them when I take away their sins. Jeremiah 31 v 31-34, Isaiah 27 v
9, 59 v 20,21, Romans 11 v 26,27, Zechariah 8 v 7,8. All Israel
shall be saved. Romans 11 v 26. For this covenant is made with the
spiritual Israel, the old and new testament believer. It is an
unconditional covenant, in that once someone is covered by this
covenant it cannot be annulled. Romans 8 v 31-39. Thus, as the
prophets speak, their words too have an immediate material aspect
and a future spiritual aspect. Sometimes it is difficult to
separate the two, or to understand exact meanings however. The
prophets also gave the promise was made that the Spirit was to be
given in a different, fuller, more extensive way, Joel 2 v 28, that
is, on all flesh, Jews and Gentiles, the spiritual Israel. All that
has so far been shown in types, figures and allegories is about to
be fulfilled. Ceremonies shall be superceded by reality, after a
period of about four hundred years silence.

 

 

viii) THE PERIOD OF
CHRIST'S LIFE ON EARTH.

 

The Spirit had not come when Christ was alive. John 15 v 26.
Furthermore, Christ declared that the Spirit would not come unless
Christ went away, John 16 v 7, in fact, not until Christ was
glorified. John 7 v 39. 'Those who believed WERE TO RECEIVE.' the
Spirit, but had not yet done so. During Christ's physical presence,
the Holy Spirit dwelt with the disciples: He abided, remained,
continued, was present and tarried with them, quite possibly in the
Person of Christ Himself, because it was promised of Christ that
the Spirit shall rest on Him, Isaiah 11 v 2, and be upon Him.
Isaiah 42 v 1. Or, the Spirit abided with them in the same sense as
in the Old Testament. But in the future, the Spirit would not abide
WITH the disciples, but would be IN them. John 14 v 17.

 

We find that Christ was filled with the Spirit, the Spirit
indwelling Him as He did the tabernacle and temple, and also that
Christ was endued with power from the Spirit at His baptism. The
Spirit was not measured out to Christ, as if He only had a limited
capacity, but rather was freely poured out. John 3 v 34. Christ was
filled with the Holy Spirit from His mother's womb, Luke 1 v 15.
This phrase is used to indicate that Christ had a holy, pure and
godly character. It is used of disciples in Acts, such as Stephen
and Philip in this way. But the Holy Spirit descended upon Christ
in bodily form as a dove at His baptism. This forms the
inauguration of Christ's ministry. At His baptism, the skies,
heavens, or air, were rent, torn or opened up to Him. This phrase
occurs elsewhere.

 

Jesus says to Nathaniel that he would see heaven open and the
angels of God ascending and descending upon the Son of man, John 1
v 51. Also, Stephen, at his martyrdom, saw heaven opened and the
Son of man standing on the right hand of God, Acts 7 v 56. So too
Peter, on falling into a trance, saw heaven opened and spiritual
things in the form of a vision. Acts 10 v 11. Similarly, a door was
opened in heaven to enable John to see the revelation of things
that must happen hereafter, Revelation 4 v 1. Immediately
afterwards. He was led by the Spirit to the wilderness to be
tempted, Luke 4 v 1, and He then enters a Synagogue and speaks of
Himself as the fulfillment of Isaiah 61 v 1-2. The Spirit of the
Lord is upon Christ… why? because the Spirit had anointed,
lotioned, refreshed Christ to preach the Gospel to the poor, to
heal the broken hearted, to preach deliverance to captives, recover
sight to the blind, to set at liberty those that are bruised, to
preach the acceptable year of the Lord. Luke 4 v 18,19. In other
words, in addition to the abiding of the Spirit, He received power
to accomplish God's purposes.

 

Christ began to give the Spirit, (or the earnest, according to
Matthew Henry,) to the disciples, after His resurrection, John 20 v
22, by breathing on them and saying 'Receive, take actively, the
Holy Spirit.' cf John 7 v 39. Without the Spirit, the disciples
would be comfortless. John 14 v 18. Christ was now leaving,
therefore they receive the earnest of the promise, a sort of token,
something they did not have before, but not the same, or at least
to the same degree as at Pentecost. The complete fulfillment of the
promise of the Spirit was given at Pentecost, Acts 2 v 2-4, as
promised by Joel, Joel 2 v 28, Acts 2 v 17, 18. It is here that the
Spirit is initially poured out, later being poured out on the
Gentiles as well. The Spirit was sent by the Father, John 14 v 26,
and Christ. John 15 v 26, John 16 v 7, and at the giving of the
Spirit, assurance and the indwelling of the Godhead was given. John
14 v 20. Christ is in the new testament believer by the Spirit.

 

 

ix) THE NEW
COVENANT.

 

Pentecost brings in the gospel age, the age of the New Covenant,
to last from Pentecost to Judgment. The Spirit is the Spirit of
truth, and a witness bearer. John 15 v 26, John 16 v 13. He
glorifies Christ, John 16 v 14.

The Spirit convinces the world of:

a) Sin, because they do not believe.

b) Righteousness, because Christ goes to the Father.

c) Judgment, because the ruler of this world is judged. John 16
v 8. This is part of the general, external work of the Spirit.

 

Those that believe on Christ receive the Spirit. John 7 v 39.
Christ's physical body is described as a temple, shrine, sanctuary
or dwelling place, John 2 v 21, Matthew 26 v 61, Mark 14 v 58, of
the Holy Spirit, as is the physical body of individual believers
under the New Covenant. I Corinthians 3 v 16, 6 v 19, II
Corinthians 6 v 16. The human body is also described as a
tabernacle or tent, II Corinthians 5 v 1,4, I Peter 1 v 13,14.
Christ also refers to the temple at Jerusalem as 'My Father's
house'. Luke 2 v 49, John 2 v 16. Thus, the Old Testament
Tabernacle and Temple are types foreshadowing the New Testament
reality of the indwelling of the Spirit. The Tabernacle and Temple
also serve as types of Heaven, Acts 7 v 48,49, Hebrews 8 v 2, 9 v
11,24, which is described as the more perfect tabernacle, not made
with hands. The Temple is also a type of the Church, Ephesians 2 v
21, I Corinthians 3 v 16, I Peter 2 v 4-10. In short, the
Tabernacle and Temple are symbols of anywhere where God dwells and
meets with man. Ultimately, all this converges in Christ in heaven
with glorified saints, where it is said, 'Behold, the tabernacle of
God is with men, and he will dwell with them, and they shall be his
people, and God himself shall be with them, and be their God.'.
Revelation 21 v 3. It is in the temple that the antichrist, the son
of destruction, the Wicked, shall sit setting himself up as God. II
Thessalonians 2 v 4. The Spirit cannot be received or taken by the
world because it does not see him or know him. John 14 v 17. But,
He is given by measure, (implied), John 3 v 34, to those that ask
for Him. Luke 11 v 13, Romans 12 v 3, Ephesians 5 v 18.

 

Just as Christ is described as a Comforter so the Spirit is
described as another comforter. John 14 v 26. Comforter means one
called alongside, an encourager, a helper or advocate. Believers
receive the Spirit that they might see, know and understand the
things freely given to us of God. I Corinthians 2 v 11,12. The Holy
Spirit teaches believers, I Corinthians 2 v 13, searching and
revealing to them the deep things of God. I Corinthians 2 v 13, 10.
Believers can obey the Spirit, Acts 13 v 2,3, Who may forbid
certain things. Acts 16 v 6, but believers can also lie to the
Spirit and grieve Him. Acts 5 v 3, Ephesians 4 v 30. The Holy
Spirit sanctifies, or sets apart believers, II Corinthians 3 v 18,
producing in them the fruit of love, joy, peace, longsuffering,
goodness, gentleness, faith, meekness, and temperance. Galatians 5
v 16-23, helping believers in their weakness. Romans 8 v 26. These
works of the Spirit are unique to the believer. They are
applications of saving grace and its privileges to the heart and
mind of the believer, especially through correct application of the
Scriptures.

 

The indwelling of the Holy Spirit appears to be a privilege,
earnest and guarantee for believers under the New Covenant only.
Old Testament believers were saved by believing God, and it was
counted or reckoned to them as righteousness, Romans 4 v 3, but
there appears no reference to indicate that they were indwelt by
the Holy Spirit. Abraham believed God and it was counted as
righteousness. Circumcision was a seal that followed faith. Romans
4 v 9-12. Similarly, David blesses the man whom God pronounces as
righteous apart from works. Romans 4 v 6-8, Psalm 32 v 1,2.

 

Why was Abraham's faith counted as righteousness? Because
against hope he believed that he would be the father of many
nations, because he did not weaken when he considered his aged body
or Sarah's barren womb, because there was no distrust in God or His
promise, but rather, he grew in faith, giving God the glory, fully
convinced that God was able to do as He had promised. Romans 4.

 

There is no way that these early believers could believe on the
Lord Jesus Christ as we understand Him, unless they were given
extra revelation not recorded. They believed God in what He had
told them, believed that their transgressions could be forgiven,
and their belief was counted as righteousness. They accepted His
law, sought to follow it with sincerity of heart, recognised their
inadequacy to keep it, and sought to follow the sacrifices given as
an offering for sin, trusting that God would forgive them. This
obedience was a sign of their faith. Not all Jews so readily
believed or were as devout. But, for those who were, their faith
was counted as righteousness. We in the New Covenant also believe,
having much more defined information. Jesus Christ has been
revealed to us through the Scriptures and in history, and we
believe in Him that was raised from the dead, Jesus Christ, and
similarly that belief will be reckoned as righteousness. Romans
4.

 

In the Old testament, the prophets did not always understand the
full significance of what they said and wrote under inspiration.
They spoke most particularly to people of their own time. (I Peter
1 v 10-12) Revelation gradually increased via the Law and prophets,
thus Job had a hope in God, knowing that his Redeemer lived, and
that he would be with Him in the flesh, even though he may die. But
the details, of Christ, the method of redemption and the gospel, he
did not know. But his faith was counted as righteousness.(Job 19 v
25) All the heroes and believers of the Old Testament died in
faith. They did not receive the things promised, they only saw them
and welcomed them from a distance. (Hebrews 11 v 13). The whole
list of the heroes of faith in Hebrews 11 bears testimony to this
truth… Justification by faith. The evidence of which is works.
Faith without works is dead. Abraham's faith was evidenced by his
going to the promised land, and being prepared to offer up his only
son. Noah's faith was evidenced by his building the ark. Moses by
choosing ill treatment with the Israelites rather than the
pleasures and ease of the palace, e.t.c..

 

So, I would argue that the indwelling of the Spirit as Advocate
and Comforter is unique to the children of promise of the New
Covenant. The world cannot receive Him in this way. Neither was He
given in this way until the introduction of the new covenant,

 

However, the Holy Spirit is in the world, working in ways common
to believers and unbelievers. There is a dual aspect to His work.
He may indwell believers as Comforter and Advocate, and, as in the
Old Testament, the Spirit of God may equip a person with certain
knowledge or abilities, yet not indwell them as Comforter or
Advocate.

 

Spiritual gifts fall into this category. There are many gifts
from God to both believers and unbelievers, and each person will be
called to give an account of how they conducted themselves and used
their gifts on the day of Judgment. God may providentially
intervene by dream or vision e.t.c. in the life of both believers
and unbelievers in order to accomplish His purposes.

 

How does this affect the doctrine of regeneration? Jesus
declared to Nicodemus that a man must be born again if he is to see
the kingdom of God, and that a man in born by the Spirit. He
rebuked Nicodemus declaring to him, 'are you a ruler of Israel and
do not know this?'.

 

Intimations that God would circumcise the hearts of His people,
(Deuteronomy 10 v 16, 30 v 6) and that He required truth, wisdom
and cleansing in the innermost parts (Psalm 51 v 6,10) and that God
would give His people a heart of flesh instead of stone, (Ezekiel
11 v 19), were already indicated in the Old Testament, and
Nicodemus, as a teacher of Israel, should have known this, hence
the rebuke.

 

But it does not appear that the indwelling of the Spirit is a
necessary part or consequence of this work on God's part. I
acknowledge that man is dead in sin in his own nature, and is
totally unwilling and unable to turn to God in his own strength.
Such a turning requires the person to be quickened by the Holy
Spirit, to be awakened to sin, and the need of repentance and the
reality of Divine truth. They need the enabling of the Holy Spirit
to turn from sin to God, to be born from above. They have been born
of the flesh, but they need to be born from above by the Holy
Spirit, else they shall never see the kingdom of God. But I also
argue that this does not require the indwelling of the Holy Spirit.
God may work on our minds and hearts without indwelling us, and He
did so in the Old Testament times. But now, in the new covenant,
there is this privilege of the indwelling of the Holy Spirit,
because Christ has been, and left us again to be at the right hand
of God the Father, but he has not left us comfortless. The Spirit
could not come until Christ had been to earth and returned to the
Father. I would argue, therefore that the indwelling of the Spirit
occurs at regeneration, but is not necessary to it, as is indicated
by the Old Testament believer. Rather, it is a privilege of the New
Testament believer.
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FOOTNOTE

 

The phenomenon of God withdrawing from the sort of close
communion outlined in the early chapters of Genesis to seemingly
becoming more distant is by no means limited to Christianity. The
above study is from a perspective of Neo-Calvinism, but for a
wider  perspective of the same phenomenon, Julian Jayne’s book
‘The origin of consciousness in the breakdown of the bicameral
mind’ (Penguin) is essential reading. Despite the obscure title,
this is a readable and influential study on the theme of
transitions of God communion.
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	THE SPIRITUAL
LIFE OF A MANIC DEPRESSIVE (2011)
This is the spiritual biography of Pilgrim Simon with special
consideration and relation to his mystical experiences and bipolar
(manic-depressive)disorder. Pilgrim Simon presents his spiritual
life story as a sufferer from manic depression and as a person who
has had a number of mystical encounters with the Divine. This story
charts his entrance into and eventual leaving of Christian
Fundamentalism and his quest to find a deep-rooted, stable and
relevant spiritual orientation in the light of his mood changes.
This document covers a forty year period of Pilgrim Simon's
spiritual quest for the Divine.



	


GROUPS,
CULTS, SECTS AND MIND CONTROL (2011)
A set of outline notes highlighting the techniques and processes
used in dysfunctional groups in order to dishonestly persuade their
members to adopt the group philosophy and remain as members. Though
the main references here are to religious groups, these methods are
also used by any dysfunctional group - be it religious, political
or whatever.

Using these notes, readers should be able to quickly detect the
degree of dysfunctionality in any group to which they belong.



	


CHRISTIANS
SEEKING GUIDANCE FROM GOD (2011)
Even for Bible-believing Christians, seeking God's guidance in
every day circumstances can sometimes seem to be a difficult task.
On some issues, the Bible is plain but in other areas, Christians
seem to be on less certain ground and may resort to methods and
approaches that lead them into error and difficulty, or they may
sub-consciously interpret their own desires and preferences as
God's will for them with equally disastrous results. Sometimes,
these mistakes can cost the believer emotionally, financially and
in terms of personal relationships and faith cause many
difficulties. This study seeks to cut through some of the potential
pitfalls to offer a more considered Biblical view of seeking God's
guidance and will for the Christian.



	


MYSTICISM,
MADNESS AND MANIA (2011)
Drawing from his own personal experience as a sufferer from
bi-polar mood disorder and as a person who has had a number of
mystical, spiritual experiences, Pilgrim Simon explores the themes
of religious mania, so-called 'mental illness' amd immediate or
mystical experiences of the Divine. In so doing he seeks to draw
out distinguishing features that differentiate mystical experience
from manic mood phases and from schizophrenic displays of religious
delusion. He draws from the Transpersonal model of Ken Wilber and
also from the approach of Personal Constuct theory and the research
of Julian Jaynes on the Bicameral mind. This study leads to
questions about the very foundations of psychology and psychiatry
and the forms of analysis and diagnosis that they may make
concerning mystical or transcendent spiritual experience.

Pilgrim Simon has studied spirituality and religion for over
forty years. He has an Honours degree majoring in Psychology and
Post graduate qualifications in counselling.



	


CHRISTIAN
REVELATION (2011)
This study is concerned with that area of Christianity known as
'spiritual gifts', or 'charismata' and particularly the gifts of
revelation and inspiration - and God's guidance.

Initially, these gifts are explored and defined in Biblical
terms with a Calvinist interpretation, but as the study progresses
it becomes more and more evident that tests are needed to be
applied witrh regard to claims of experiences of spiritual gifts in
order to prevent the Christian believer from being decieved,
mistaken or deluded by false gifts and influences.

Where better to look then than to THE outstanding example of
Christian God-inspired revelation - the Bible itself. In taking
this course we are led to a critical exploration of the very
foundations not only of Christian Fundamentalism and the Bible, but
to the foundations of Christianity itself.



	


SPIRIT, SELF
AND EGO (2011)
Who are we? What is our 'self'? What do we mean when we talk
about 'ego'? Are 'ego' and 'self' the same thing? Exactly what is
human nature? Do we have a spiritual dimension to our nature?

Do we have a soul? Or are we just material, physical bodies? The
answers that we give to these questions affect our assumptions and
understanding in practical disciplines of social science such as
psychology and psychiatry as well as affecting our approach to
spirituality.

In this study, Pilgrim Simon seeks to answer these questions and
provide a foundation for theories of understanding ourselves.



	


THE
CHARACTER AND NAMES OF GOD (2011)
What is God like? What sort of characteristics, qualities or
attributes does the Divine have? Many spiritually-minded people
picture God using the Names ascribed to the Divine: God is Love,
Mercy, Father, Judge and so on. Some tend to think of God as
'Big-Person-in-the-sky' looking down on us, ordering events around
us and keeping a record of all that we do and say ready for us to
give an account of our lives.

In this study, Pilgrim Simon gets beneath these ideas to find
something far more transcendent and intimate, resulting in a view
of God that challenges many religious and orthodox ideas about what
God is like, and suggests a way through religious division,
conflict and dogma.



	


THE
SONG OF SIMON - A SPIRITUAL JOURNAL (2011)
The 'Song of Simon' is a spiritual journal that faithfully
records the content of a series of mystical encounters experienced
by Pilgrim Simon over the course of a few months at the turn of the
millennium. Though allegorical and mythical in its symbolism, the
philosophical and theological content is at times quite profound.
In general, it resonates with the approach of non-dualists and core
views of spiritual thinkers such as Ibn al-Arabi, Shankara and
Meister Eckhart - though at the time of writing this journal, these
authors were unknown to Pilgrim Simon.

The text provides a rich reservoir of spiritual philosophy and
provides the springboard for the spiritual studies written by
Pilgrim Simon over the last decade.



	


FOUNDATION
FOR CONTEMPORARY SPIRITUALITY (2011)
Older, traditional religious ideas are being questioned and
challenged, but this does not mean that we have to reject the very
notion of God or the Divine, or throw out all religion as useless.
But it does mean hard and searching questions into the foundation
of spirituality and religion, and particularly orthodox religion
and spirituality which declare themselves as the one true path to
the Divine. A contemporary approach is needed which can accommodate
our modern world and its discoveries. Paradoxically, such an
approach reaches back to some very old ideas indeed.

What is set out in this study is a set of articles dealing with
the foundations, the ground, the base, of spirituality, stripping
away inadequate ideas and theologies that are no longer tenable in
an attempt to get to a more sure foundation for contemporary
spirituality.



	


LEAVING
CHRISTIAN FUNDAMENTALISM - THE BIBLE AND AUTHORITY
(2011)
The rallying call of the Protestant Reformers was 'sola
sciptura' - Scripture alone. For modern Christian Fundamentalists,
The Bible forms THE tangible spiritual authority as God's inerrant
Word and therefore it forms the ONLY rule of faith and conduct. All
beliefs and conduct are brought under its searching light.

But is Christian Fundamentalism correct in taking this position?
In this study, ex Christian Fundamentalist and Calvinist Pilgrim
Simon considers over sixty questions concerning the foundation and
ground of authority for the Christian's faith and conduct and in
doing so lays the axe to the root of Fundamentalism and begins to
question the very basis of orthodox Christianity itself.



	


Essays on
spirituality - Volume 1 (2011)
'Essays on spirituality' consists of over a dozen short and
medium length articles on spiritual themes. They were written as
the author was coming to an understanding of his own mystical
experiences and the theological and philosophical content that they
displayed. References are made to the Journal of these experiences
- 'The Song of Simon' - also available on Feedbooks.

The themes covered in this volume include:

ABANDONING MATERIALISM

CHARACTERISTICS OF MYSTICAL EXPERIENCE

CHRISTIANITY AND MODERN SPIRITUALITY

DEATH AND THE AFTERLIFE

DEGREES OF IGNORANCE

EVIL – ITS ORIGIN AND PERSISTENCE

THE EXPERIENCE MEETING

THE SPIRITUAL WISDOM OF THE CHILD?

GOD, TRUTH AND PERPETUAL TRANSFORMATION

GOD’S WILL AND PLEASURE…IN THE BEGINNING

HARMONISING RELIGIONS

THE HEART

THE INTRINSIC PATH

KNOWING ME, KNOWING GOD – AHA!



	


SPIRITUAL
FELLOWSHIP (2011)
Should spiritually minded people gather together for devotion,
worship and praise of God? Should they gather together for
teaching? Who is it exactly who teaches? What do they teach? What
is it exactly that they worship? What happens when individual
understandings of what God is like different from or even
contradict the views of other spiritual travellers? How should any
such meeting be structured and organised? Given that there are
different levels of transcendence in spirituality, which is the
most appropriate spiritual path to follow?

In this study, Pilgrim Simon addresses these issues of practical
spirituality.



	


THE
MEANING OF PERSONAL REVELATION (2011)
In the course of engaging in spiritual exercises such as
contemplation, prayer, mindfulness and meditation some people may
experience an immediate encounter with the Divine - a mystical
experience in which they may receive teaching and guidance in
spiritual matters.For some in Christianity, the whole Bible is
declared to be inspired revelation.

What principles shouls we use in seeking to understand the
meaning of such literature and experiences? What is the meaning of
a spiritual dream? If the Absolute makes a representation to us in
metaphor, allegory or symbol, how then do we understand this
content? What is the sense or significance of mystical literature?
What is the purpose underlying or intended by such accounts? What
is the true interpretation, value, or message that such and
experience and literature seeks to convey?

In this study, Pilgrim Simon seeks to address such
questions.



	


WHO
DO MEN SAY THAT I AM? (2011)
Who is Jesus? The answer may seem obvious to those in the west
brought up in Sunday Schools and thus reasonably familiar with the
Bible tales of Jesus. But in fact, things are more complex than
that because the Bible documents are not quite what they appear to
be at first sight or face value. Yet we have little knowledge of
Jesus outside of these Biblical texts. To make things worse, we
have centuries of church tradition which in some cases masks and
hides a more accurate picture of what Jesus was like.

In this study, Pilgrim Simon, an ex Christian Fundamentalist,
explores the very foundation of Christianity itself in seeking to
get to the roots of just who Jesus was.



	


A
CRITIQUE OF CHRISTIAN FUNDAMENTALISM (2011)
Many of us are familiar with the term 'Christian
fundamentalism'. It is a term that that through constant use in the
media often creates in our minds a stereotypical image of a naive
literalistic faith coupled with a somewhat dogmatic and intolerant
attitude - especially with regard to modern science.

In this short study, ex Christian fundamentalist Pilgrim Simon
gives an outline critique of the Christian fundamentalist system
and believer.



	


LAYNTON
LAINTON FAMILY HISTORY (2011)
An outline one-name study and history of the Laynton/Lainton
family originally from the Staffordshire/Shropshire borders in
England.

The history of the family is traced back to the 1500's and
reveals a typical working class story from the beginning of the
reign of Elizabeth the first, through the English Civil Wars, the
industrial revolution and two world wars, with family members
spreading all over the world. This study would be of interest to
anyone with the Laynton/Lainton name as their own name or in their
familiy history and also to students of social history, since a
great percentage of the Laynton/Lainton's in the world are included
in this one name study.

The appendix contains wills and census records, apprenticeship
records and a full chronological index of births, marriages and
deaths from the 1500's up to 1995.

You should note that some parts of he appendix are intended for
computer display and may not be spaced correctly on mobile
devices.



	


TOWARDS A
21ST CENTURY CHRISTIANITY (2011)
In the light of textual, historical and scientific criticism and
resulting re-evaluation of the Bible, can we actually begin to form
any sort of view about what Christianity is and who Jesus was? Is
there anything left after these radical deconstructions?

Ex Christian fundamentalist Pilgrim Simon makes a personal
evaluation of Christianity today, cutting through fundamentalist
thought and years of orthodox theology and practice to try and
arrive at what the essence of Christianity really was and is and
what theology it would embrace in the light of these modern
criticisms.



	


The
Visions of St. Paul and the Judeo/Christian orthodox tradition
(2011)
The visions of the resurrected Jesus experienced by the Apostles
and the Apostle Paul in particular form the basis of new Testament
and earcly Christian orthodoxy. On the basis of his Damascus Road
experience and other, similar spiritual experiences that followed
it, Paul received a theology that formed the basis of his message
to the non-Jewish community or Gentiles. Paul's writngs and the
writings of his associates or followers make up most of the New
Testament. This essay explores the context and content of these
visions and draws out implications for any contemporary Christian
faith.



	


Do
mystics become God? (2011)
Some mystics, following their transcendent spiritual
experiences, claim unity or oneness with God - to the point of
declaring that they themselves are Divine or an Incarnation of God.
This short essay explores this theme of Deification and asks if
such mystics and gurus are correvt in their assertions.



	


The
Spiritual Matrix - Questionnaire and results analysis
(2012)
How spiritual and transcendent is your thinking and behaviour?
Where would you place yourself on the spiritual landscape? This
questionnaire lists 72 statements about spirituality and asks you
to rate them in terms of how much you agree or disagree with them.
It then gives you guidance on how to analyse your ratings and gives
you a personal spiritual profile and indicates your degree of
transendence. It also places your position on a spiritual map. The
questionnaire takes about 20 - 30 minutes to complete and ful
details of how to understand your ratings are given.



	


The
Spiritual Matrix - Mapping spiritual transcendence - Full study
(2012)
The spiritual landscape can sometimes be daunting and confusing
such that approaches to spirituality that seem on the surface to
promote personal growth and insight may in the end turn out to be
regressive and a hindrance. It can be useful to have some sort of
‘map’ to help us to orientate ourselves in this sometimes
bewildering scene.

In exploring commonly accepted categories of spiritual ideas and
spiritual pathways, the author builds up a spiritual matrix in
which various points of view and practices with regard to
spirituality can be rated to provide us with our own personal
spiritual code. This matrix reveals the depth and scope of our
reactions to spiritual ideas and practices, whether we support or
oppose them as well as indicating the degree of transcendence of
our spiritual philosophy and practice.

This study is divided into three parts – Part one: A
questionnaire to rate your own spiritual views and practices, Part
two: A discussion of the theoretical approach, Part three: An
analysis of your questionnaire results.

Along the way, the author discusses proto-science,
pseudo-science, souls, ancestor veneration, spirits, fairy folk,
deities, magic, alchemy, materialism, mysticism, Astrology,
Mediums, religion and non-dualism.



	


A
Critique of Christian Fundamentalism (2012)
The articles and essays in this collection deal with the
fundamentalist idea of absolute truth, the Christian Fundamentalist
system and the people that subscribe to it. The foundation of
Christian Fundamentalism is looked at – the idea that the Bible is
a closed revelatory book which is without major error or
contradiction. A whole series of questions relating to spiritual
and moral authority in the church are explored The founding figure
in Christianity, Jesus Christ is looked at in order to explore what
Jesus really seemed to teach and how orthodox ideas were developed
and established around him as the central figure of the faith.
Since the thought of the Apostle Paul makes up most of the New
Testament, we explore where he obtained his ideas. There are also
brief articles on the nature of belief, why leaving fundamentalism
can be so hard and a look at groups sects and cults. There is also
an exploration on what a 21st century might look like and the
testimony/spiritual biography of the author.
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