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DO MYSTICS BECOME GOD?

 

By

 

PILGRIM SIMON

 

 

Quite a number of mystics throughout history and in various
cultures have claimed, as a result of their experiences, to be
divine. They claim not only a closeness or nearness to the
Transcendent, but to BE the Transcendent. But many commentators and
theologians balk at this idea – especially those whose background
is one of dualism – where the Divine or the Creator is eternally
separate and distinct from that which is created. For dualists,
such Unity as claimed by these mystics is impossible. The
theological position of duality is that God is essentially and
eternally the ‘Transcendent Other’. Therefore any claims by mystics
to have attained Divinity or Oneness or Unity with God or the
Transcendent appear blasphemous. Critics point to the clear
limitations, fallibility and errors of those who make such claims
of Oneness and so these claims are treated not only as mistaken but
even as egotistical and arrogant delusions. Nevertheless, the idea
of Oneness and Unity with the Divine is by no means an isolated
phenomenon and some outstanding mystics from various cultures and
throughout time have made these claims, so we need to explore this
in a little more detail.

 

Non-dualistic mystics provide various theological and
philosophical sets of ideas to explain their thinking and usually
these are couched in the prevailing religious theology of their
culture. Sometimes, because of the risk of persecution or of being
attacked as heretics, the theology that these mystics express had
to be contained within the overriding external religious orthodoxy
of the day and in seeking to contain their ideas within these
limits there sometimes emerge contradictions and paradoxes, because
ultimately, these dualistic systems cannot contain non-dualistic
ideas. Meister Eckhart within Christianity is a prime example of
this.

 

Instead of trying to explain this thought within one of these
orthodox doctrinal systems, such as Christianity, I will instead
adopt my own terms in an attempt to explain mystical claims to
Divinity. The two terms that I am going to use are Essence
alternatively called Expansion, and in contrast, Expression
alternatively known as Contraction. Essence is the word that is
used to describe the Transcendent – the Formless Divine - the
Source. Once again, mystics use various words to describe this
concept – The Abyss, the Silent Desert, Absolute and so on. Each of
them is trying to encapsulate or describe something that is beyond
language and concept, and each label has its advantages and
drawbacks. But for the purpose of this essay, I will use the term
Essence. Essence is Expansive to the point of Infinity and
Eternity, so to move to Essence is to be Expansive or to move in a
process of or direction of Expansion. The opposite direction to
this is one of Contraction – to contract from Formless Infinity to
finite form in space and time – in other words to be expressed or
to be an expression. This contraction is sometimes also described
as a delimitation.

 

In non-dualist thought, there is only Essence: there is no
outside of Essence – such an idea is meaningless because Essence
has no bounds in space or time. Creation then, if we borrow that
term for a moment, is not something that is made or brought into
being somewhere outside of Essence, or separate or distinct from
Essence. In the non-dualist approach that I am adopting, ‘creation’
is a delimitation or contraction of Essence into finite time and
space. This immediately concurs with those mystics who declare
Oneness or Unity with Essence. In this scheme, the word ‘creation’
tends not to be used – rather there is a contraction, a
delimitation and expression of Essence in time and space. Thus
Unmanifest Essence becomes manifest in all that exists and all that
exists is a manifestation of Essence, each individual existent
manifesting the Divine according to its own capacity and domain. In
becoming manifest - in contracting and delimiting to expression,
Essence per se – Essence-as-Essence – does not cease to exist.
Essence and expression exist simultaneously and in parallel. This
is a theological position known as panentheism. The more common
term ‘pantheism’ says that everything is divine – in contrast,
panentheism says that everything is Divine AND simultaneously and
in parallel with expression, Formless Transcendent Essence also
remains.

 

This means that everyone and everything  - the entire
universe and any parallel universes are simultaneously Essence and
expression. In terms of reality, both are real – the universe and
its contents are not insubstantial phantasms – they are real – but
they are also secondary, transient and temporary. They have as it
were, a borrowed existence, because their expressed existence is
solely dependent upon the continued delimitation and contraction of
Essence. Because of this secondary transience and dependence, it
can be said of all expressed existents that they are not Ultimately
or Absolutely or Finally Real. This Ultimate and Final Reality
(with a capital ‘R’) is Essence. So Essence is Real and expressions
are real, (with a small ‘r’) as opposed to Real or being just a
phantasm. Here we see another concurrence with the perception of
some mystics – Essence is One whereas Expressions are many or
manifold.

 

It is important for us to remember then that the universe and
everything within it has a real, substantial quality, but that it
is a reality that is secondary because it is derived from Essence
and it is a reality that is transient, temporary, finite and
limited. This limitation or delimitation of Essence is important.
We may say for example, that a tree is a delimited, contracted
manifest expression of Essence – the Essence of the tree is indeed
Essence per se – the Pure Divine Spirit if you like - but the
expression in the form of a tree is one of contracted delimited
temporary finiteness. It is indeed a manifestation of Essence – but
within finite bounds and limits – it displays aspects, facets and
qualities that can only point to Attributeless, Formless Infinite,
Unmanifest Essence. However, if we were to worship a tree (or any
other expression such as an animal or person) as though it is
Divine, or Essence is to fall into a mistake. Essence is the
Essence of all things but no one thing is Essence because of it’s
contracted delimitation. Those who want a physical demonstration of
the existence of Essence will find it in the manifestation of the
universe because there is nothing else over and above this that can
be given in the material domain. Essence is manifest in expression
and expression can only point to That which cannot be encapsulated
by form and which remains forever Unmanifest.

 

In addition to this, it is important for us to recognise that
our delimited expression is never fully transcended until the end
of the universe. This is true of the mystic also, no matter how
transcendent their experience: the Divine Essence of the mystic is
still expressed in a physical, temporal body of flesh and bone. It
is an easy imbalance for the mystic to fall into having experienced
such transcendent heights - to forget or minimise their delimited
expression as a physical body in exchange for a heady, egotistical,
‘superior’, detached, transcendent attitude. This in turn can lead
to an exploitation of any followers or disciples of the mystic,
especially where the mystic assumes an omniscient role as Divine
presence on earth, encouraging and expecting total obedience and
submission from disciple/followers. Once this idea of the mystic as
‘Divine Presence’ is accepted by disciple/followers, then other
logical, but false conclusions follow, especially the erroneous
idea that to disobey the mystic is to disobey God – with all the
potential power abuse that may follow.

 

What non-dualistic mystics do have is a direct, immediate
experience and insight into the truth of their Essence and the
Essence of all things. Thus they have a perception of the One-ness
of all that exists and an insight into their own True Nature. As
heady and ecstatic and blissful as this may be, they still remain a
manifest temporal physical expression. If they were meditating in
the middle of the road and were hit by a truck, they would die. If
they never ate or drank – they would die. As a physical expression,
as a human being, a mind and an ego – a subjective sense of their
own individual selfhood – also emerges and develops. These too are
transient and temporary. They emerge from biological processes.

 

The word ‘ego’ is Latin for ‘I’. It refers to a cluster of
processes in the brain that are subjectively experienced as
cognitive and perceptual processes which appear to be at our core
of subjective experience serving as an executive in order to
maintain psychological or mental balance. The ego is our subjective
sense of our expressive self-as-object, a subjective sense of us as
bounded-self existent. The ego is an emergent, subjective sense
emerging from biological activity in the brain and body. The
concept of ‘ego’ contains the important idea of a self that is
perceived as separate from or differentiated from others, or other
selves. ‘Ego’ contains within its definition the idea of a
boundary, of a bordered ‘I’. This subjective emergence of ‘ego’ is
also evident from the fact that we have a ‘dream ego’ – a
subjective bounded sense of the self that we have during sleep but
which is not quite the same as that which we have when awake. For
example, when asleep, we might be able to fly or walk through
walls. This dream ego, like the contents of the dream itself, is a
downgraded version of our wakeful subjective experience.
It is downgraded because when we are asleep, some of our
physiological activity, our brain activity and so on, is minimised
or reduced. This minimisation of certain biological functions has
the effect of downgrading our subjective experience. For example,
we may dream in colour, but it may be one dominant colour, say the
intense blue of the sky and sea, or the vivid green of a field of
grass. In deep sleep, our physiological or biological functions are
reduced even further, such that there is no emergent subjective
sense of self: no ‘ego’, no dream ego and no dream landscape. Yet
we as Essence are still present. However, it is with this ‘ego’ or
subjective sense of bordered, bounded ‘I’ that we tend to identify.
Identification is another cognitive emergent from biological
activity: sometimes it is a conscious process, sometimes not,
whereby a person labels, classifies and defines who and what they
are. Thus ‘I am a….[man, office clerk, weakling,…’]. The fact that
the ‘ego’, ‘self’ or ‘I’ is an emergent quality or phenomenon is
also indicated by the fact that the ‘ego’, ‘self’ or ‘I’ does not
necessarily remain in the same place. Often, ego is felt to be in
the head, or sometimes in the heart or chest. But in moments of
severe stress, it may appear to move into the stomach or even to a
place outside of the body altogether such that one seems to stand
outside of one’s own body. We commonly talk of some people having a
‘big ego’ by which we usually mean that they have an over-inflated
subjective sense of their own self-importance or value in
comparison to others.

 

This bounded self-sense, this focal point or locus of control
and agency may feel threatened. For example, death threatens to
bring about its non-existence: death and the post-death state is
not a situation whereby disembodied egos continue to exist or where
egos are later reunited with resurrected bodies continuing the
existence of this core self. Rather, at death the ego is lost, as a
droplet of ocean spray is lost when falls back again into the ocean
and merges with it. Another threat to the ego may arise from severe
stress which may cause the emergence of the ‘ego’ to breakdown or
fragment as these emergent psychic structures are put under
intolerable pressure or internal conflict. The results of this may
be depression, anger, aggression, fear, defensiveness,
transference, projection, madness, insanity, suicide and so on.
Loss of ‘ego’ is loss of coherence, loss of identity, loss of
self-governance and functioning and loss of touch with reality
(with a small ‘r’).

 

The word ‘self’ (with a small ’s’) is closely related to ‘ego’.
If ‘ego’ refers to our subjective sense of our differentiation of
us as individual existent, then ‘self’ refers to the body/ego or
body/mind if you like. If ‘ego’ is an interior subjective quality,
emerging from processes in our empirical body, then ‘self’ covers
both these aspects of subjective experience and the physical body.
Thus it is slightly wider in concept than ‘ego’, because whereas
‘ego’ refers to a cluster of subjective cognitive and perceptual
processes, ‘self’ includes the idea of our physical body as well.
So when we say that this is our self, we refer to our particular
separate, individual existent as a body-mind organism, which tends,
correctly, to be perceived as finite, because one day, our body
will die and with it our cognitive processes and our ego. Once
again, we have the idea of boundary or border: if the ‘ego’ is a
subjective psychological bounding, then with the ‘self’ the body
also forms a boundary and border between us as existent and other
existents. In the same way as the ‘ego’ then, the ‘self’, that is,
the body/mind organism, may constitute the separate self-sense with
which we tend to solely identify. We define, classify, label and
identify ourselves as this particular body/mind organism. The
‘self’ is perceived as a cluster of subjective cognitive and
perceptual processes including an ‘executive’ or ‘governor’ which
serve to maintain psychological balance and which arise from the
brain which is located in and bounded by a physical body which is
itself located in time and space and which possesses various
attributes. The word ‘self’ then covers both our subjective sense
of being a differentiated existent and our objective, physical,
bounded body with its processes of brain and nervous system and so
on. When we talk about the ‘self’ or ‘my self’, then we are talking
about this subjective/objective existent. We cannot avoid mixing
abstract and concrete terms altogether. The ego is an abstract
emergent phenomenon, a focussed sense of individual selfhood
derived and emerging from a subjective web of meaning, coherence
and subjective experience which themselves emerge from objective
biological processes. The ‘self’ covers both abstract and concrete
elements or dimensions.

 

At the end of all things and for us as individual expressions
and manifestations of Essence, ‘ego and ‘self’ will disappear. In
Essence as Essence there is no multiplicity or duality –there is
only Essence. Essence does not have an ‘ego’ or sense of individual
self that muses and ponders with itself for all eternity. Such
ideas are mere projections of our own delimited condition. Neither
is there a disembodied self that continues to exist, no soul that
roams the ethereal regions. Like the droplet of ocean spray
returning to the ocean, any sense of a differentiated self is lost
and absorbed in the one whole. The droplet does not exist as a
bounded object once it has fallen into the ocean again. This is
why, when a mystic encounters or experiences Union with Essence,
they do not suddenly become omniscient. Such a mystic does not come
to a point where they know all things that are happening in the
world, or the secret, hidden things of people’s hearts, or what
will happen in the future. Though Essence is indeed omniscient,
this omniscience does not take the form of bounded discrete bits of
conceptual knowledge embraced, focussed and centred in some sort of
Divine Mind and Transcendent ego. This is not what the omniscience
of Essence is like at all, if indeed any attribute can be given to
Essence at all.

 

There is a transcendent experience that some mystics attest to,
that gets beneath the self and ego, or beyond self and ego if you
like, whereby a person experiences immediately something of the
Unity and Bliss that is Essence. This experience is usually fairly
transient – a glimpse that nevertheless speaks volumes. Such
mystics have a direct, immediate experience and insight into the
Truth of their Essence, into the very Ground of their being and
into the Essence of all things, since Essence is One. They have a
glimpse of this, a taste of this experience even as they remain
contracted expressions of Essence. Such an experience usually goes
on to inform any philosophy or theology that the mystic develops in
attempts to explain both the experience and the universe. Because
the mystic always returns to contracted ways of being – ways that
are suited to their contracted expression as a finite body/mind
organism in time and space. They return to a more usual way of
being because this is, as it were, their specific gravity - their
natural place to be. To remain in an ego-less state is to be unable
to function in this material world. As we have seen, loss of ‘ego’
is a loss of coherence, a loss of identity, a loss of
self-governance and functioning and a loss of touch with
reality.

 

The perception of the One-ness of all that exists and the
insight into their own True Nature is not then some sort of
deification of the mystic. The mystic, whilst they remain alive as
a physical body, are a delimited, contracted expression of Essence,
as is everything else. The mystic may have obtained some
enlightenment, they may have come the realise and understand the
True Nature of the Self, but they nevertheless remain delimited
contracted expressions in space and time, subject to all the
temporality, finiteness, weaknesses and so on of the contracted
experience.

 

The dichotomy of Expansive Essence over and against contracted,
delimited expression can almost be summarised as a
spiritual/material dichotomy, although this is not strictly
correct. Thus the mystic may indeed gain great spiritual insight –
Real Knowledge, yet they remain in and have to function in the real
material world as well. The mystic walks in two worlds, or two
realms – they cannot be entirely ‘spiritual’ or else they would not
be able to eat, drink, work and live. Yet it is true to say that
that all existents are in Essence spiritual – they are delimited
expressions of the one Essence or Spirit. Remembering that both of
these exist in parallel and that neither can be ignored is the key
to beginning to obtain the right balance. No one transcends this
delimited contraction until the end of all things, when all
contracted existents expand and return to their Source – to One
True Essence. Given these limitations of contracted existence, I
find that it is also correct to agree with those mystics who
declared that they had experienced that their True Nature and
transcendent Essence were one and the same.
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	THE SPIRITUAL
LIFE OF A MANIC DEPRESSIVE (2011)
This is the spiritual biography of Pilgrim Simon with special
consideration and relation to his mystical experiences and bipolar
(manic-depressive)disorder. Pilgrim Simon presents his spiritual
life story as a sufferer from manic depression and as a person who
has had a number of mystical encounters with the Divine. This story
charts his entrance into and eventual leaving of Christian
Fundamentalism and his quest to find a deep-rooted, stable and
relevant spiritual orientation in the light of his mood changes.
This document covers a forty year period of Pilgrim Simon's
spiritual quest for the Divine.



	


GROUPS,
CULTS, SECTS AND MIND CONTROL (2011)
A set of outline notes highlighting the techniques and processes
used in dysfunctional groups in order to dishonestly persuade their
members to adopt the group philosophy and remain as members. Though
the main references here are to religious groups, these methods are
also used by any dysfunctional group - be it religious, political
or whatever.

Using these notes, readers should be able to quickly detect the
degree of dysfunctionality in any group to which they belong.



	


CHRISTIANS
SEEKING GUIDANCE FROM GOD (2011)
Even for Bible-believing Christians, seeking God's guidance in
every day circumstances can sometimes seem to be a difficult task.
On some issues, the Bible is plain but in other areas, Christians
seem to be on less certain ground and may resort to methods and
approaches that lead them into error and difficulty, or they may
sub-consciously interpret their own desires and preferences as
God's will for them with equally disastrous results. Sometimes,
these mistakes can cost the believer emotionally, financially and
in terms of personal relationships and faith cause many
difficulties. This study seeks to cut through some of the potential
pitfalls to offer a more considered Biblical view of seeking God's
guidance and will for the Christian.



	


MYSTICISM,
MADNESS AND MANIA (2011)
Drawing from his own personal experience as a sufferer from
bi-polar mood disorder and as a person who has had a number of
mystical, spiritual experiences, Pilgrim Simon explores the themes
of religious mania, so-called 'mental illness' amd immediate or
mystical experiences of the Divine. In so doing he seeks to draw
out distinguishing features that differentiate mystical experience
from manic mood phases and from schizophrenic displays of religious
delusion. He draws from the Transpersonal model of Ken Wilber and
also from the approach of Personal Constuct theory and the research
of Julian Jaynes on the Bicameral mind. This study leads to
questions about the very foundations of psychology and psychiatry
and the forms of analysis and diagnosis that they may make
concerning mystical or transcendent spiritual experience.

Pilgrim Simon has studied spirituality and religion for over
forty years. He has an Honours degree majoring in Psychology and
Post graduate qualifications in counselling.



	


CHRISTIAN
REVELATION (2011)
This study is concerned with that area of Christianity known as
'spiritual gifts', or 'charismata' and particularly the gifts of
revelation and inspiration - and God's guidance.

Initially, these gifts are explored and defined in Biblical
terms with a Calvinist interpretation, but as the study progresses
it becomes more and more evident that tests are needed to be
applied witrh regard to claims of experiences of spiritual gifts in
order to prevent the Christian believer from being decieved,
mistaken or deluded by false gifts and influences.

Where better to look then than to THE outstanding example of
Christian God-inspired revelation - the Bible itself. In taking
this course we are led to a critical exploration of the very
foundations not only of Christian Fundamentalism and the Bible, but
to the foundations of Christianity itself.



	


SPIRIT, SELF
AND EGO (2011)
Who are we? What is our 'self'? What do we mean when we talk
about 'ego'? Are 'ego' and 'self' the same thing? Exactly what is
human nature? Do we have a spiritual dimension to our nature?

Do we have a soul? Or are we just material, physical bodies? The
answers that we give to these questions affect our assumptions and
understanding in practical disciplines of social science such as
psychology and psychiatry as well as affecting our approach to
spirituality.

In this study, Pilgrim Simon seeks to answer these questions and
provide a foundation for theories of understanding ourselves.



	


THE
CHARACTER AND NAMES OF GOD (2011)
What is God like? What sort of characteristics, qualities or
attributes does the Divine have? Many spiritually-minded people
picture God using the Names ascribed to the Divine: God is Love,
Mercy, Father, Judge and so on. Some tend to think of God as
'Big-Person-in-the-sky' looking down on us, ordering events around
us and keeping a record of all that we do and say ready for us to
give an account of our lives.

In this study, Pilgrim Simon gets beneath these ideas to find
something far more transcendent and intimate, resulting in a view
of God that challenges many religious and orthodox ideas about what
God is like, and suggests a way through religious division,
conflict and dogma.



	


THE
SONG OF SIMON - A SPIRITUAL JOURNAL (2011)
The 'Song of Simon' is a spiritual journal that faithfully
records the content of a series of mystical encounters experienced
by Pilgrim Simon over the course of a few months at the turn of the
millennium. Though allegorical and mythical in its symbolism, the
philosophical and theological content is at times quite profound.
In general, it resonates with the approach of non-dualists and core
views of spiritual thinkers such as Ibn al-Arabi, Shankara and
Meister Eckhart - though at the time of writing this journal, these
authors were unknown to Pilgrim Simon.

The text provides a rich reservoir of spiritual philosophy and
provides the springboard for the spiritual studies written by
Pilgrim Simon over the last decade.



	


FOUNDATION
FOR CONTEMPORARY SPIRITUALITY (2011)
Older, traditional religious ideas are being questioned and
challenged, but this does not mean that we have to reject the very
notion of God or the Divine, or throw out all religion as useless.
But it does mean hard and searching questions into the foundation
of spirituality and religion, and particularly orthodox religion
and spirituality which declare themselves as the one true path to
the Divine. A contemporary approach is needed which can accommodate
our modern world and its discoveries. Paradoxically, such an
approach reaches back to some very old ideas indeed.

What is set out in this study is a set of articles dealing with
the foundations, the ground, the base, of spirituality, stripping
away inadequate ideas and theologies that are no longer tenable in
an attempt to get to a more sure foundation for contemporary
spirituality.



	


LEAVING
CHRISTIAN FUNDAMENTALISM - THE BIBLE AND AUTHORITY
(2011)
The rallying call of the Protestant Reformers was 'sola
sciptura' - Scripture alone. For modern Christian Fundamentalists,
The Bible forms THE tangible spiritual authority as God's inerrant
Word and therefore it forms the ONLY rule of faith and conduct. All
beliefs and conduct are brought under its searching light.

But is Christian Fundamentalism correct in taking this position?
In this study, ex Christian Fundamentalist and Calvinist Pilgrim
Simon considers over sixty questions concerning the foundation and
ground of authority for the Christian's faith and conduct and in
doing so lays the axe to the root of Fundamentalism and begins to
question the very basis of orthodox Christianity itself.



	


Essays on
spirituality - Volume 1 (2011)
'Essays on spirituality' consists of over a dozen short and
medium length articles on spiritual themes. They were written as
the author was coming to an understanding of his own mystical
experiences and the theological and philosophical content that they
displayed. References are made to the Journal of these experiences
- 'The Song of Simon' - also available on Feedbooks.

The themes covered in this volume include:

ABANDONING MATERIALISM

CHARACTERISTICS OF MYSTICAL EXPERIENCE

CHRISTIANITY AND MODERN SPIRITUALITY

DEATH AND THE AFTERLIFE

DEGREES OF IGNORANCE

EVIL – ITS ORIGIN AND PERSISTENCE

THE EXPERIENCE MEETING

THE SPIRITUAL WISDOM OF THE CHILD?

GOD, TRUTH AND PERPETUAL TRANSFORMATION

GOD’S WILL AND PLEASURE…IN THE BEGINNING

HARMONISING RELIGIONS

THE HEART

THE INTRINSIC PATH

KNOWING ME, KNOWING GOD – AHA!



	


SPIRITUAL
FELLOWSHIP (2011)
Should spiritually minded people gather together for devotion,
worship and praise of God? Should they gather together for
teaching? Who is it exactly who teaches? What do they teach? What
is it exactly that they worship? What happens when individual
understandings of what God is like different from or even
contradict the views of other spiritual travellers? How should any
such meeting be structured and organised? Given that there are
different levels of transcendence in spirituality, which is the
most appropriate spiritual path to follow?

In this study, Pilgrim Simon addresses these issues of practical
spirituality.



	


THE
MEANING OF PERSONAL REVELATION (2011)
In the course of engaging in spiritual exercises such as
contemplation, prayer, mindfulness and meditation some people may
experience an immediate encounter with the Divine - a mystical
experience in which they may receive teaching and guidance in
spiritual matters.For some in Christianity, the whole Bible is
declared to be inspired revelation.

What principles shouls we use in seeking to understand the
meaning of such literature and experiences? What is the meaning of
a spiritual dream? If the Absolute makes a representation to us in
metaphor, allegory or symbol, how then do we understand this
content? What is the sense or significance of mystical literature?
What is the purpose underlying or intended by such accounts? What
is the true interpretation, value, or message that such and
experience and literature seeks to convey?

In this study, Pilgrim Simon seeks to address such
questions.



	


COVENANT
HISTORY AND THE HOLY SPIRIT (2011)
This study began with the question: 'Did the Holy Spirit indwell
believers in Old Testament times?' Many modern Christians place an
emphasis on the regeneration and indwelling of the Holy Spirit as
an essential part of salvation. If this is the case, in what sense
was the Holy Spirit given at Pentecost? In seeking to answer these
kinds of questions, the author, Pilgrim Simon, found himself
exploring the history of just how God dealt with his people via a
series of 'covenants' or relationships leading up to the New
Covenant in Christ. The progression through these covenants reveals
changes in relationships with and discoveries about the Divine as
the plan of redemption is unfolded. It also questions some of the
assumptions made by some Christians today.



	


WHO
DO MEN SAY THAT I AM? (2011)
Who is Jesus? The answer may seem obvious to those in the west
brought up in Sunday Schools and thus reasonably familiar with the
Bible tales of Jesus. But in fact, things are more complex than
that because the Bible documents are not quite what they appear to
be at first sight or face value. Yet we have little knowledge of
Jesus outside of these Biblical texts. To make things worse, we
have centuries of church tradition which in some cases masks and
hides a more accurate picture of what Jesus was like.

In this study, Pilgrim Simon, an ex Christian Fundamentalist,
explores the very foundation of Christianity itself in seeking to
get to the roots of just who Jesus was.



	


A
CRITIQUE OF CHRISTIAN FUNDAMENTALISM (2011)
Many of us are familiar with the term 'Christian
fundamentalism'. It is a term that that through constant use in the
media often creates in our minds a stereotypical image of a naive
literalistic faith coupled with a somewhat dogmatic and intolerant
attitude - especially with regard to modern science.

In this short study, ex Christian fundamentalist Pilgrim Simon
gives an outline critique of the Christian fundamentalist system
and believer.



	


LAYNTON
LAINTON FAMILY HISTORY (2011)
An outline one-name study and history of the Laynton/Lainton
family originally from the Staffordshire/Shropshire borders in
England.

The history of the family is traced back to the 1500's and
reveals a typical working class story from the beginning of the
reign of Elizabeth the first, through the English Civil Wars, the
industrial revolution and two world wars, with family members
spreading all over the world. This study would be of interest to
anyone with the Laynton/Lainton name as their own name or in their
familiy history and also to students of social history, since a
great percentage of the Laynton/Lainton's in the world are included
in this one name study.

The appendix contains wills and census records, apprenticeship
records and a full chronological index of births, marriages and
deaths from the 1500's up to 1995.

You should note that some parts of he appendix are intended for
computer display and may not be spaced correctly on mobile
devices.



	


TOWARDS A
21ST CENTURY CHRISTIANITY (2011)
In the light of textual, historical and scientific criticism and
resulting re-evaluation of the Bible, can we actually begin to form
any sort of view about what Christianity is and who Jesus was? Is
there anything left after these radical deconstructions?

Ex Christian fundamentalist Pilgrim Simon makes a personal
evaluation of Christianity today, cutting through fundamentalist
thought and years of orthodox theology and practice to try and
arrive at what the essence of Christianity really was and is and
what theology it would embrace in the light of these modern
criticisms.



	


The
Visions of St. Paul and the Judeo/Christian orthodox tradition
(2011)
The visions of the resurrected Jesus experienced by the Apostles
and the Apostle Paul in particular form the basis of new Testament
and earcly Christian orthodoxy. On the basis of his Damascus Road
experience and other, similar spiritual experiences that followed
it, Paul received a theology that formed the basis of his message
to the non-Jewish community or Gentiles. Paul's writngs and the
writings of his associates or followers make up most of the New
Testament. This essay explores the context and content of these
visions and draws out implications for any contemporary Christian
faith.



	


The
Spiritual Matrix - Questionnaire and results analysis
(2012)
How spiritual and transcendent is your thinking and behaviour?
Where would you place yourself on the spiritual landscape? This
questionnaire lists 72 statements about spirituality and asks you
to rate them in terms of how much you agree or disagree with them.
It then gives you guidance on how to analyse your ratings and gives
you a personal spiritual profile and indicates your degree of
transendence. It also places your position on a spiritual map. The
questionnaire takes about 20 - 30 minutes to complete and ful
details of how to understand your ratings are given.



	


The
Spiritual Matrix - Mapping spiritual transcendence - Full study
(2012)
The spiritual landscape can sometimes be daunting and confusing
such that approaches to spirituality that seem on the surface to
promote personal growth and insight may in the end turn out to be
regressive and a hindrance. It can be useful to have some sort of
‘map’ to help us to orientate ourselves in this sometimes
bewildering scene.

In exploring commonly accepted categories of spiritual ideas and
spiritual pathways, the author builds up a spiritual matrix in
which various points of view and practices with regard to
spirituality can be rated to provide us with our own personal
spiritual code. This matrix reveals the depth and scope of our
reactions to spiritual ideas and practices, whether we support or
oppose them as well as indicating the degree of transcendence of
our spiritual philosophy and practice.

This study is divided into three parts – Part one: A
questionnaire to rate your own spiritual views and practices, Part
two: A discussion of the theoretical approach, Part three: An
analysis of your questionnaire results.

Along the way, the author discusses proto-science,
pseudo-science, souls, ancestor veneration, spirits, fairy folk,
deities, magic, alchemy, materialism, mysticism, Astrology,
Mediums, religion and non-dualism.



	


A
Critique of Christian Fundamentalism (2012)
The articles and essays in this collection deal with the
fundamentalist idea of absolute truth, the Christian Fundamentalist
system and the people that subscribe to it. The foundation of
Christian Fundamentalism is looked at – the idea that the Bible is
a closed revelatory book which is without major error or
contradiction. A whole series of questions relating to spiritual
and moral authority in the church are explored The founding figure
in Christianity, Jesus Christ is looked at in order to explore what
Jesus really seemed to teach and how orthodox ideas were developed
and established around him as the central figure of the faith.
Since the thought of the Apostle Paul makes up most of the New
Testament, we explore where he obtained his ideas. There are also
brief articles on the nature of belief, why leaving fundamentalism
can be so hard and a look at groups sects and cults. There is also
an exploration on what a 21st century might look like and the
testimony/spiritual biography of the author.
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